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FOREWORD. 


When I took over charge of the Chair of Comparative Philology in the 
University of Calcutta in September 1917, the thought occurred to me that 
the subject might best be illustrated for our Indian students through the 
medium of Sanskrit and Avesta. Latin and Greek are out of question in 
India cmd so the linguistic group nearest to Sanskrit (viz. the Iranian) 
was chosen. I set myself to prepare a course of Selections from Avesta 
and Old Persian and the present book is the outcome of this effort. 

My first thanks go to Sir Asntosh Mookerjee. With characteristic 
insight he grasped my views on the subject and helped me very rnatt^rially 
in getting the courses altered to suit the new requirements. For this, and 
far more for his continued encouragement and for the great interest he has 
always shown in my work, I give him my heartfelt thanks. 

In the second place my thanks are due to rny respected co-religionist, 
Mr. R. D. Mehta, (M.E., of Calcutta, for very generously offering to pay 
the cost of printing this volume. He also has all along given me en- 
couragement and support. 

In the third place I have to record the debt I owe to my teachers in 
Avesta: Prof(‘ssor Bartholornae of Heidelberg and Professor .lolly of 
Wurzburg. The former, than whom 1 found no hotter teacher, first 
initiated me into the study of Iranian l..anguages and the latter has always 
been my best, friend and critic ever since my student days in the Univer- 
sity of Wurzburg. Nor must 1 forget here to mention Dr. P. Giles, Master 
of Emmanuel College, Cambridge, whose lectures on the (comparative 
Grammar of Indo-European Languages first taught me what the Science of 
Language means, and Professor E. J. Rapson of (cambridge, who was the 
first to teach me the critical methods of modern Western scholarship and 
has ever since been my revered guide and friend. I must also mention here 
Professor Geldner of Marburg, with whom I stayed but one day, but 
whose inspiring words have guided me through all my subsequent studies. 

Next in order come my friends and critics who have always helped 
me greatly during the progress of this work. Foremost among them is 
Shams-ul Ulma Dr. J. J. Modi of Bombay, who has been always ready 
with bis friendly but incisive criticism. He has certainly not spared me 
in any sense and 1 acknowledge it here with deep gratitude. My next 
valued critic has been Pandit Vidhu^ekhara Bhatt&charya of the Vi^va- 
bh&rati at ^ntiniketan.^ In both these erudite scholars I found, besides 
mere oriticism, true friendship and a constant desire to help. 



rOBBWORD. 


Last of all I owe to ray pupils more than I can express in words. 
Their fmeenoe in my lectures, their frank questions and the interest they 
have always shown in their work have oonstitutd the best reward for my 
work and have always led me on to greater effort. 

The delay caused in the publishing of this work has been due to the 
great difficulty of composing a work of this kind, which needed types of 
such varied languages. To begin with, an entirely new set of types had to 
Be oast. For all this work (the first of its kind undertaken in India, I 
believe), the Baptist Mission Press, Calcutta, deserves the greatest credit. 
It has been decided now to publish ten out of the eighteen “ Selections ” 
of the F ir$i Series as ' ‘ Part 1 * ’ . The rest will come out, let me hope, within 
a short interval from now. This will form Part 2, and it will also include 
an ^ssay entitled “An Introduction to Iranian Studies,” referred to in the 
footnotes as “ Introduction.’' 

One word more. I have ray own notions of life and other deeper 
questions which are embraced under the term “ religion.” These form the 
coloured glasses” through which I view my own Scriptures. 1 could not 
have avoided my own ideals even though I had desired to do so ; but 
I must claim that I have tried to be as fair in my interpretations as was 
possible for me to be. [ do not think I have in any case twisted either the 
sense of a word or the grammar to suit iny special notions. There is one 
thing, however, of which I am absolutely convinced and it is that all reli- 
gions have their roots in Wisdom, not in Ignorance. 


The University, 
Caecutta. 


I. d. S. TAKAPOHEWALA. 
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NOTE. 


The text used here is that of Geldner. But there are a few variations 
I have ventured to make. I indicate below the chief points to be observed 
in the text as printed here. 

1. Wherever I have made any notable change in a word, I have indi- 
cated it in a footnote, and in most cases the reading I have adopted is also 
mentioned by Geld, in his v.l. 

2. In metrical passages I have followed Geldner’ s divisions as far as 
possible, and I have like him indicated defective lines or padaa by +. It 
will be noted that the putting of this -f is not the same as in Geldner’ s 
text. I have tried to follow my own ear in this respect as far as I have 
understood the theory of Avesta metre. 

3. Words which seem to be in excess of metrical requirements I have 

enclosed within brackets ( ). Here too I have followed my own ear 

rather than copy Geld, entirely. 

4. Occasionally I have tried to scan rhythmically (not strictly metri- 
cally) * passages which Geld, prints in prose. Such passages I have put 
down continuous as in Geld., but have indicated the divisions by upright 
lines I . I have occasionally used brackets here too to indicate what seem 
to me extra words. I have indicated such passages by putting § at the 
beginning. 

5. In some places I have ventured to suggest other readings and they 
are discussed in the notes in the proper places. 

6. I have made full use of European punctuation and other symbols. 

As regards the translation I have tried to be literal as far as possible. 
Compound words and single words of Av. translated by a phrase in Eng. 
have been indicated by joining up the parts by means of hyphens. 


^ See Appendix to the Introdnotion. 



Haoma Ya6t— Yasna IX. 


1. hftTanlmi ratfims &* 

Atrem^ palri-yaoidafeetem^ 
•f&is-dimi* peresat^^ (Zara^- 

itr6)i«: “k6«, nareis, ahi^P 

‘‘aatvato** sraSitem^^ dadaresa^*, 

2. iafi md^ aSm^ paityao;(ta^ 

“ azem^ ahmi^, Zara0ustia<^o, 

“ &i*-m j,mi^ y&sagaha^*, Spitama>'>, 

“aol*2 staomaine^* stuiSi^s, 

8. +Sati ao;(ta> Zaratfudtrd^: (ne- 
mo* Haomai*!) 

** kase*-j)w|,m'' paoiryd^, Haoma^, 

maSydi® 

** ka^* ahmai^* a$i8^* eren&vi^‘> P 

4. Sat^ adm^ paityao^ta* 

“ Vlvaghfc m$.m> paoiryd^o malyoii 
hfii* ahmai^* a^iin erenavi^^, 
“yat“ hS** pufirC*® us-zayata2«, 

** x^arenaguhastemd^i zatanf m^, 

« ya(86 kerenaot^ ai:ghe^ 

“ aghao|emne*2 apa*S-xirvaire** ; 

5. “Yimahe^ X^aAre^ aorvahe^ 

“nOiti* zaiirTa^** nOl^^ me- 

retfyniis, 

**pa]ioadasa^8 firaoardltfeu 

“yavata^ x9aydi^« hw^^on 


HaomO* up&it* Zara^oitrem'^, 

+ ga0&8i<)-oaii sr&Tayaptemi^. 

yim^o azem^i vispahezii a^hdui^s 

+X^ahe2i gayehe^s X^®avat6** 
(ame|ahe)3o.” 

Haomd^ a^ava* duraofd'^ : 
Haomd^t alavai^ duraoldi^. 

fr&is-m§.mi9 bunvaguha^*’ x^are- 
tSe2i, 

+ yafia2* ma^’ (aparaoit)^^ Sao- 

Syant629 Btav|,iiS0.*» 


astvai^&iii hunuta^ gad^yai^^P 
cijis ahmaU^ jaaat*® ayaptem*iP” 

Haomd* af ava* duraold’’’ : 
astvaifiyaii* hunutai* gaS^au*; 
tafi* ahm&i 2 <’ jasat^i iyaptem^: 
yd*’' Yimd28 Xpadtd**, hwl-^wdso, 
hvare-daresd 88 maSy&nam^*; 
amar$epta8> pasu*®-^!!^*!, 

X^airy^n** x^aretom** ajaya- 
mnem*‘<'. 

ndit* aotem* &gha* ndit’’ gare- 
mem®, 

nditfi* araskd^* dadydi**datd^'> : 
4'i>lta^-puAras2^-oa2£ rao8ad$ya^8 
Ckatarasoit**) 

Ylmd** V^a^uhatdi® putfrd®®.’* 
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I. 

Haoma Ya&t— Yasna IX, 


1. At®, ♦ the hour^ (of) early-morningi Haoma^ came-up® to ZaraduStra*^, 
< who was), preparing-for-worship® the fire^ and^i (was) chantingi® the 
Unto^^ him^* asked^^ Zara^ustra^* : “Who^'^, O Hero^®, art thou*^®, whom®® 
I®i see®® the noblest®® of all®® material®® creation®®, shining®® with (thine) 
own®*^ eternal®® life®® ? 


2. Thereupon^ this® Haoma®, the righteous®, of-far-spreading-radiance'^, 
replied^ unto me® : “I® am®, O Zara^v^tra^®, Haoma^^ the righteous^®, of 
far-spreading-radiance^®. Fix -(thy) -desires- earnestly upon me^®, O 
Spitama^* ; worship^®* ®® me^® (in order) to enjoy®*^ (of me) ; hymn®®* ®® me*® 
in hymn(s) -of -praise®^, as®® the other®® SaoSyants®® have (in the past) 
praised®® me®’^.” 


3. Thereupon^ said® ZaraSustra® : “ Salutation* unto Haoma® ! Which® 
mortaU®, O Haoma®, (was) the first® (who) worshipped^® thee^ for (the sake 
of) the materiaU^ world^® ? What^* blessing^® unto him^® was granted^*^ ? 
What*® profit®* to him^® accrued*® ? ” 


4. Thereupon^ this® Haoma®, the righteous®, of -far- spreading-radiance*^, 
replied* unto me®: “Vivaghvat® (was) the first^® mortaU*^ (who) wor- 
shipped^® me® for (the sake of) the material^® world^*. This^® blessing^**' unto 
him^® was granted^®, this*^® profit®* to him*® accrued®^ : namely®® to him®* 
a son®® was born*®, who®*^ (was) Yima®® the King®®, the magnificent®®, the 
most-resplendent®^ of (all) created-beings®*, (who shone forth) among mor- 
tals®* like-unto-the-sun-in-appearance®®. Who®® made®® during his®**^ rule®® 
(both) animals*® (and) human-beings*^ undying®®, (and) waters*® (and) vege- 
tation** ever-fresh*® ; (there was) inexhaustible***^ food*® for feeding*® (his 
subjects). 

5. “During the rule® of the illustrious® Yima^ (there) was® neither* 
(excessive) cold® nor*^ (excessive) heat®, neither® was^^ (there) old-age^® nor^® 
deathi®, nor^* (was there) erivy^® createdi**^-of-the-Daevai®. Father*® and*® 
son*^ moved-about^® each®* (seeming only) fifteen^® in appearance*® as long 
as*® Yima*® the magnificent**^, the son®® of Vivaghvat*® reigned*®.” 
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L— YASNA IX. 


[ 6-11 


0 . “kasei-^^m* bity 6 *, Haoma*, 
maSyd^ 

**ka* aliiuait<> a|iiit ordn&vii^P 

7. Sat^ m§2 a§m^ paityao^ta* 
“A^wyO^ m$.m* bityd^® maSydii 
“ h§is ahmai^* aliiif erenavi*^* 
“ya$** hS** puft:626 us>zayata^* 

8. “yoi janat^ Aaim^ Dahakem* 

“ ^vas'i'-allm^, liazagra<’>yao> 

X9ttmw, 

“ayOtQis gaS^avyoi*, drvaptami^. 

“ y$,mi 8 aaw-aojastomf.m®'’ dra- 
jem*! 

“ aoi®* astvaitlm^s ga3$|m^s 

9. “kasei-tfwfun* tfrityd^, Haoma*, 

maSyd^ 

“ka® ahmaii® aais^i orenavii^P 

10 . aat^ m3® a3m3 paityaoxta* 

” +®rit 68 (Saman^m® seTiitd^®) ^ri- 
tySii m§,mi® maSyOi^ 

“ha^’f ahmaii* a|iii* erenavi®®, 

“ yat®s h3®* putfra®7 us-zayditfe®® 

“ tka3|68® anyd^s datd-razO^t, 
“yava*®, ga3sui^, gaSavar 6 *i. 

11 . “yO^ janat® aiSms srvaremS 

yimW vi|ava 0 .t©mii, zairitami®, 

“ aritydi'i-barezai® zairitem^®: 

** aya^gha^s pitum®* paoata®® 
*‘taflBat(*®-oa® hosi mairyO^, 
X^8a$8®-oa** ; 

** yaeiyaptim^ apem®® parAg]^t*>; 
** aaire®**iiiani®( EeresSapdM.” 


astvai^ai® hunuta'^ gad^ai®P 
ahmaii® jasa$i® ayaptom^P” 

HaomO® a$ava® duraold’’’ : 
astvaitfyaii® hunutai^ gaS^ai^®; 
taji® ahmai*® jasa$*i ayaptam®* ; 
viB3®^ suray&®* ©ra3taon6®®. 

^rizafnem®, ^rikamereSem®, 

ai’^i-aojaghemi®, da3vimi^ dru* 
jotni®, 

fraca®® kerantat®® Aggro®*-Mai- 
nyus®^ 

mahrkai^ Alahe^i ga3^an|bm®®.” 

astvaitfyai* hunuta® ga30yai®P 
oiti* ahmaii* j asati'> ay aptami® P ” 

Haomd® a^ava® duraoad’’ : 

astraitfyaii* hunutai® ga3^aii®, 
tat®i ahmai®® jasat®® ayaptam®*; 
Urvaxaayd®® Earasaspas®®-oa®i ; 
aat*® any6®» uparo^’J-kairyd®*, 

yim® a8p3®-garam'', nara®-ga- 
ram®, 

yimi® upairii* vl§i® araoSati® 
yim®® upairi®! EarasaspO®® 
a®® rapi^inam®'' zTvaixem ®® ; 

fr|A®® ayagbd®® firasparat®^, 
parfri®^ tardto®® apataoat®® 



L— HAOMA YAST. 
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e-11] 

6. (Zara^ustra asked;) “WhicW mortal^, O Haoma*, (was) the second® 
(who) worshipped'^ thee* for (the sake of) the material® world® ? What® 
blessingii xmto himi® was granted^* ? What^® profit^® to him^^ accrued^® ? ” 

7. Thereupon^ this® Haoma®, the righteous®, of-far-spreading-radiance'^^, 
replied^ unto me*: “ ASwya® (was) the second^® mortal^i (who) worshipped^® 
me® for (the sake of) the material^* world^®. This^® blessing^'^ unto him^® 
was granted^®, this^® profit** to him*^ accrued*^ ; namely*® unto him*® a son*® 
was born*®, ©raetaona*® of the valiant*® race*’^. 


8. “ Who^ slew* the dragon® Dahaka®, three- jawed®, three-skulled®, six'^- 
orbed®, (and) of-a-thousand®-wiles^®, the very^^ strong^* devilish^® Druj^®, 
(who was) evil^® unto the living^® (-creatures and) unbelieving^'^ ; whom^® 
Agro*®-Mainyu*® hewed*® out** (as) by-far^® the strongest*® Druj*^ against*® 
this**^ material*® world*®, for the destruction®^ of the creations®* of A§a®i.” 


9. (ZaraSustra asked;) “ Which i mortal®, O Haoma®, (was) the third®, 
(who) worshipped'^ thee* for (the sake of) the material® world® ? What® 
blessingi^ unto him^® was granted^* ? What^® profit^® to him^® accrued^® ? ’* 

10. Thereupon^ this® Haoma® the righteous®, of-far-spreading-radiance’^, 
replied® unto me* : “ ©rita®, the most powerful^® of the Sama® (family was) 
the third^i mortaU® (who) worshipped^® me^* for (the sake of) the material^® 
world^®. This blessing^® unto him^® was granted*^, this*^ profit*® to him** 
accrued*®: namely*®, to him*® were born*® two sons*'^, UrvaxSaya*® and®^ 
Koresaspa®®; the one®® a Teacher®* (and) Lawgiver®®, and®® the other®® a 
supremely®'^-energetic®®, youthful®®, curly-haired®^ mace-wielder®^* 


11. “Who^t slew* the horned® dragon®, who® (was) horse®-devouring'^ 
(and) man®-devouring®, who^^ (was) poisonous^^ (and) green^*, (and) upon^® 
whom^® i the poison^® rose^® green^® to the-heighti®-of-a-spear^'^ ; upon*i 
whom*® Korosaspa** cooked*® (his) food*® in an iron*® (pot) 1| at*® the time*® 
(of) midday*'^ ; and®^ that®^ serpent®* grew-hot*® and®® began-to-sweat®®, 
(and) forth®® from (under) the iron®® (pot) sprang away®'^, (and) upset®^ the 
boiling®® water®® : startled®*, Korosaspa®®, (even through) of-manly®®-heart®®, 
fled away®® in-the-opposite-direction®L ^ ” 

** i*e. warrior. f Korah&spa* t i ® all over its body. 

)| K. apparently miKtook the sleepitit? monster for a fi^reen hillock. 

II But he came back after he had recovered from his surprise and ultimately slew the monster 
(YU XIX. 41-4 i). 
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18. tuiryO<^, Hao* 

ma* maiyd^ 

** k&* ahmSi^** a$iiu erao&yi^ ? 

18. Sati mS^ adm^ paityaoxta* 

'* Foaru$aBpd^ m$>m^ tAiryd^*’ 
zaa&yd^i 

“ ahmai^* affii^'? eranSvi^^, 

“ yat** h6“ tAm*^ us-zayaigha^*. 

** nmftnahe»> Pourulaspahe^i, 

14. “ srAtd^ Airyene^ VaSjahe^ 

“ Ahun9ni'’-Vairim* frasr&vayd®, 

“ +(aparem)^ fras- 

rAitii*. 

16. *‘tAm> z8mar>guzo®* akere- 
nav6* 

“y6i'> para® ahm&f® vlrdio-raoSaii 

“you aojiStcn, y6‘8 tandiitOi®, 
“yd** ai-veretfrajftstemd** 

16. iati aoxta* Zaratfuitrd®, 

“huSStd® Haomd®. ar§d&tdi®, 

“ hukerefS^*, hvareii*, Yere0raj&^®. 
“ yatfa®® x^“f®Ote*i vahiitd** 

17. nP'td*, z&ire®, maSem* 
mruyd*, 

nil® dasTaraii, nil* bad^azemi®, 
nil* aojfii® vlspd*®-tanAm*i, 

nl^ ta$*'> ya6a** gadtfihTa*® 
tba6$6**-ta'arYi^ dnijom**>Y'anA**. 


astvai^fti* hunAtai gadtfy&i*? 
oi$i* abmaii* jasa^i* ftya- 
ptdmi* P “ 

Haomd* apava* dAraoldi : 

astvai^aii* hunAtai* gaS^yftii*. 
ta$i» ahm&i*® jasat^i Syaptem** : 
tum*i, erezTd** Zara^ustra*®, 
▼IdaSvd**, Ahura**-tkaS96**. 

turn* paoiryd®, Zarafiustra*, 
vibere^waotemi® axtuirlmn. 


vispe* daeva®, Zara^ustra*, 

+ (a)patayeni* paitii* ayai* 
semai*; 

yd*® tfwax9iitd*i, yd** asiitd**, 
abavat** Mainiv&*i danifni**.“ 

“ nemd* Haom&i® I vagbud* 
Haomdi, 

vagbuiii-datdi 2 t baS|aaydi* 
zairiii-gaondi* n$>my|.8uii® * 

uruna6**-oa** p&^mainyd- 
temd**.” 

ni* amemi, ni* vereAraynem®, 
nil* firada6ie]ni*,nii* vareda6ami\ 
ni** mastim** vl8pd**-paS8aq- 
hem** : 

yasd*x$a^rd*® fraoarSne*i 


* Geld. leade .guro but I have ohoasa^' readiog given b; Kan, Reiob. and others. 

1 1 bave nukde this a oomponnd. 
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12. (Zara^ustra asked:) “Which^ mortal^, O Haoma*, (wa^) the tourth® 
(who) worshipped^^ thee® for (the sake of) the material® world® ? What® 
blessing^^ imto him}^ was granted^® ? What^® profit^® to him^® accrued^® ? ” 


13. Thereupon^ this® Haoma® the righteous®, of-far-spreading-radiance*^, 
replied® unto me®: “PouruSaspa® (was) the fourth^® mortaP^ (who) wor- 
shipped*-® me® for (the sake of) the materiaU® world^®. This^® blessing^*^ unto 
himi® was granted^®, this^® profit®® to him®^ accrued®^ : namely®®, to him®® 
thou®® wast born®®, thou®'^, O righteous®® Zara^ustra®®, in the house®® of 
Pouru§aspa®A, (thou who art) opposed-to-the-Daevas®® (and) follower of-the* 
Law®®- of - Ahura®®. 


14. “ Famed^ through (all) Airyana® Vaejah®, thou®, O ZaraSustra®, (wast) 
the first®, (who) recited -aloud® the Ahuna'^-Vairya®, with-the-proper-divi- 
sions^^ (of metre and syllables), four-times^^, (and yet) another^® (time) with- 
a-louder^® chant i®. 


15. “Thou^ O Zara^ustra®, caused® all® the Demons® to-hide-under-the- 
earth®, who*^, before® this®* ran-about^® upon^® this^® earth^® in-human- 
shape^^ (thou) who^®» i® (art) the strongest^*^ (and) bravest^®, who®®» ®® (art) 
the most active®^ (and) the swiftest®®, (and) who®® hast become®® in-the- 
highest-degree-victorious®® among the creatures®® of the (two) Spirits®*^.” 


16. Thereupon^ Zara9ustra® said® : “ Salutation® unto Haoma® ! Haoma'^ 
(is) excellent®, well-created® (is) Haoma®, truth-created^^ (also) ; created- 
by-excellence^® (and) health- giver A® ; well-shaped^®, working-for-good^® (and) 
victorious^® ; golden^'^-hued^® (is he) with-bending-twigs^® ; just-as®® (he is) 
best®® for (the body of) the drinker®^ (so) also®® (he) best-points-out-the- 
way®® unto (his) soul®®.” 


17. I ask® of thee®, O Golden-hued® for^ fervour®, for® power'^ (and) for® 
success® (as well) ; for^^ health^i (and) for^® the means-of-gaining-healthl® ; 
for^® advancement^® (and) for^® increase^*^ ; for^® strength^® of-(this)-whole®®- 
body®^, (as well as) for®® wisdom®® all®®-embracing®® : — forf®® (all) this®*^, 
(I ask) so that®® in (all) lands®® I may move-about®^ free-at-will®®, ov6r- 
coming®®-opposition®®, (and) conquering®®-the-unbeliever®®. 


* Z/b advent. 

t I have translated by “for” the particle nl, whtoh, though not quite literally acoui*ate,‘ serves 
to bring out well the sense of the repetition of the nl in the original. 



8 


I -YASNA IX. 


18. nil tat*, yatfa® taurvayeni* 
dadvanj^m* maSy&n|m*-cai* 
s&Ar^mi* kaoy$>mi^ karafn$>mi*-oaii, 

i^9maoyan|in^i-oa^ bizaegran|m^, 

ha6ny&s2^-oa*<* perafia^o-ainikayi*! 

19. imemi paoirim* 

y&aem^, 

vahiitom^ ahtimo a|aon^mio, 
imemi* tfw^mi^ bitimi* yanemii, 
dryatatem^i ai^h&se^^'tanvd^s. 
imem** flritlm*# yanem*i, 

dareyS*i-jItim32 ustanahe^. 

20. imemi 0w$>m^ tuirim* ya- 
nem*, 

+yatfa8 ad|d<i (amav&i'') A:|,fe8dii 
tba§|6i®-taurv&i* drujemii-vandi®. 
imemi* dw|.m*« pu^iem*! yanem*®, 

+yatfa** veredrajl*! vanat**- 
peaand** 

tbaS|633.taurv&34r drujem^^-Tand^. 

81. imemi 0w|.m* x^tum^ yanem*, 
paurra* t&yum*, paurvai* gajemii, 

m&i*-oiii« paurvdii buijyadtai* ndi® 


[ 18-22 

^Bpan|m^ tbi|vat$m* tbad|&* 
ya^^mii pairikan^mi*-cai* 
mairyan|mi*-oai* bizapgra- 
n5im*o, 

vehrkan$.m**-oa** ca^are**- 
zangran^.m*!, 

dav|,i^/yfc2 pat$.i^&^. 

Haoma*, jaiSyemi*, duraoBai : 
raooagbemii vlsp6i*-x'^atfremi®. 
Haemal*, jaiSyemii*, duraola** : 

Haoma**, jaiSyemi**, dilrao|a*0: 


Haoma*, jaiSyemi*, ddraolal ; 
firax8tanei'2 zemai* paitii*, 

Haoma**, jaiSyemi**, duraoBa**: 
fraxStane*® zema*i paiti** 

Haoma*, jaiSyemi*, durao|ai : 
paiirvai* vehrkemi® bdi8y0imai> 
8e‘*: 

vlspe*® paurva*! bui8y0imai- 

8e**. 


22. +HaomOi adibis* ydi® aurvap- 

to* hita* tax$enti® aren&umi, 

zavare* aoj&s*-oai® baxlaitin. 

HaomOi* azlzaniitibiii® daS&itii* x$adtOi**pu0r!mi*, 

utaii a|avai*-frazaiptimi*. 

HaomO*® taS-oit*i yOi*® katayO*® naskO**-&as&^hO*® fighepte**, 

sp&nO*'! ma8tlm**-ca** bax$aiti®®. , 
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18. (And I ask) for^ (all) this* so that^ I may overcome^ the enmity*^ 
of all^ (niy) enemies®, — (both) of Daevas® and^® of mortals®, of wizards^l 
and^® of witches^*, of tyrants^^ wilfully-blind^® and^T^ wilfully-deafl®, and^® of 
two-legged^® serpents^®, and** of two-legged*® distorters-of-the-Truth*^, and*® 
of four*®-legged*'^ wolves*^*, also*® (that I may overcome) the armies*® (of all 
such foes) roaring®* (and) rushing -onwards®® in-a-wide®®-battle-array®^ 


19. This^ (is) the first® gift^, O Haoma® of -far -spreading -radiance'^, 
(that) I request® (of) thee* : the best® world® for the righteous^®, bright^ 
(and) alU* -glorious^®. This*^^ (is) the second^® gift^^^, O Haoma^® of-far- 
spreading-radiance*®, (that) I request^® (of) thee^® : health*^ for this** body*® 
(of mine). This*^ (is) the third*® gift**^, O Haoma*® of -far -spreading -radi- 
ance®®, that I request*® (of) thee*®: long® ^-continuance®* of (my) vital- 
force®®. 


20. This^ (is) the fourth® gift^, O Haoma® of -far -spreading -radiance*^, 
(that) I request® (of) thee* : that® I, happy® (and) powerful*®, my-task-accom- 
plished*^, may progress** through*^ the world*® overcoming*®-opposition*®, 
conquering*®-the-unbeliever*'*. This*® (is) the fifth** gift**, O Haoma*® of- 
far-spreading-radiance*®, (that) I request*^ (of) thee*® : that*® I, victorious*^ 
(and) battle*®- winning*®, may progress®® through®* the world®* overcoming®*- 
opposition®®, conquering®®-the-unbeliever®®. 


21. This* (is) the sixth® gift,^ O Haoma® of -far- spreading-radiance’*, 
(that) I request® (of) thee* ; may we become aware** beforehand® (of) the 
robber®, beforehand*® (of) the murderer**, (and) beforehand** (of) the wolf*®. 
Let not*® any*® (of our foes) became aware*® beforehand*** (of) us*®, (but) may 
we become aware** beforehand** (of) all*®. 


22. Haoma* granteth** strength® and*® courage® unto those* who® urge® 
well-trained® steeds^ to victory**. Haoma** bestoweth*® on women (who axe) 
bearing*® the-birth-of-a-brilliant*®-son*® (and) a righteous*® progeny*® as 
well***. Haoma*® granteth®® wisdom*’* and*® fervour*® unto all- those** house- 
holders*® who** are occupied*® in teaching*® the scriptures*®. 


* By wolves are meant all wild animals harmful to mankind. 

2 
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28. HaomOi jifi kainlnd* A^haire^ daroyam* ayrvif 

liaMbn* r&8em**oai** ba;($aitii^, mofu^ jaiSyamnO^s huxtatufi^*. 

84. •t-Haomdi tem-oit^, yim^ Kara* 

sSnlm*, apa&-;(iatfram* niiaSayaf'i 

yd* raosta* ;i($aArOi**-kSiiiiyai'i, yfii* davata^* : “ ndit'* ni6'-* 

“apfimi-* SArava^*^ aiwiitidi* veraiSyd^* dai^hava*® oara$*^; 

“h6*® vispe** varaiSin^m^ vanat**. nP* vi8pe*'*veroi8in^m**jan&t(**»*’ 

26. aita^-td*, yd* aoja^ha* vasd>;^aA:o* aWf, Haoma* : 
aita^-tSi®, apivatahe^i pourvao|,m'^* eraiu^^San^m^* ; 

uita4«>tdi*, nditw pairin-frasai* ereiuxSami* paresahe*® vaoim*i. 

26. §fi:&i-td* Maad&* bara$* paurvaulm* aiwy&ghanam* 

stahr-padsa^ham'^, Mainyfl.*-* 

taitam®, vaguhimi® da6n§.mii Mazdaya- 

snlmi*. 

&ati8 ai^heW ahi‘* aiwyaatdi* bar$nuSn paitii* gairinimi® 

drftja^he*® aiwi3&itIi®i-oa*® -t-gravaa^^'Ca*® m^Arahe**. 

27. Haomai, | nm&nd®-paite*, vis^-paita*, | za&tu*-paite'^, dai^bu*- 
paite®, I spanaghai® vadjyaii-paitei® ! 

ai]aSii^*-oa^^ Taraftraynal-ca^'^ mavdya^* upa-mruyS'^® tanuyS®® 
Arim&i®i-oa®® yat®* pouru®4<bao- 
X$iiahe®*. 

28. vii-nd® tbi^Tat^iin* tba6|§bIiS vi* mand* bara'^ gramaptf^m*, 
+yd* oiai®-oait ahmi^ nmfinei*, 

yd“ ai^hei* visiw, yd^ ahmii* zaptvdi®, yd®® ai:ghe®i dai:ghvo®®, 
adnaphA^ asti®® maiyd®*, gaurvaya®*-hd®’' p&Save®* zavara®® 

pairi*«.|d8i u$i*® varaiiui8i®* skapdam** |d** mand*« karand- 

l«i«. 

28. m&i zbaratedibya® firatuyl*, niS® gavadibya* aiwi>tdtuy&* ; 
mft’ z|m* vadndit® a$ibyaio, mftu g^mi* vadndiji* a|ibyai*, 

ydi* adnapbaiti^* ndi'^ mand^*, adnagbaiti*® nd*i kabrpam®®. 


* Oeldthas^K®. 
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23. Haoma^ doth grant^^ unto all-those^ who® have remained^ virgin®* 
fpr-a-l<Mig-time® without-husbands*^, faithful® and^® loving® (bridegrooms), 
as-soon-as^2 the Wise-One^* is-entreated^®. 

24. Him-indeed*, who® (was) Koresani*, did Haoma^ cast down*^ from*- 
(his)-power*, (him) who® was-swelled-up® in (his) pride^^ of sovereignty^®, 
(and) whoA2 (had) bragged^® “Never^* henceforth^® in myi® land®® shall 
(any) priest^T' go-about®^ for spreading^® religious-teachings^®; (otherwise) 
he®® might overcome®® the whole®® of (my) grandeur®*, (he) might strike®® 
down®* the whole®'^ of (my) greatness®®.’* 

25. Hail^ to thee® ! O Haoma®, who® through (thine) own* power® art*^ 
thine-own-master*. Hail® to thee^® ! who dost understand^! the truthful- 
word!® full -spoken!®. Hail!* to thee!® t never!* dost thou question®® the 
word®! true-uttered!® by cross!’!-questioning!®. 

26. Forth! for thee® did the Almighty® bring* the first® (sacred) -girdle*, 
star-begemmed*!, woven®-by-the-( two) -Spirits® — (the girdle which is) the ex- 
cellent!® religion!! (of) Mazda-worship!®. Since-then!® invested!* with this!* 
(girdle) thou hast been!® (dwelling) upon!® the mountain!® heights!*!, through- 
all-ages®® (entrusted with*) the words®! and®® meanings®® as well®* of the 
Scriptures®®. 


27. O Haoma! j Lord®-of-the-house®, Lord®-of -the- village*, Lord'!-of-the- 
province*, Lord®-of-the-land®, (and) through thy holiness!® Lord!® -of -(all) - 
Wisdom!! ! Thee!® j invoke!® for courage!® and!* for victory!* as-welU*! for 
my!® body®®, and®® for strength®! that®® bringeth-salvation®®-to-many®*. 


28. Away! from the hatred* of the enemies®, (and) away® from (that) of 
the wicked® do thou remove*! our® mind*: and!! whosoever!® the mortal®®, 
who® in this!® house!®, who!* in this!® village!*, who!*! in this!® province!®, 
(or) who®® in this®! land®®, is®* full-of-evil®®, from (both) his®*! nether-limbs®® 
(do thou) take-away®* strength®®, turn®® his®! intellect®® upside-down®®, (and) 
reduce®*! to-disorder®* his®® mind®*. 


29. Give® not! strength® to (his two) crooked-shanks®, nor* power-grant* 
to (his two) paws® : let him not*! view® (this) earth® with (his) eyeballs!®, let 
him not!! behold!® creation!® with (his) eyeballs!*, who!® works-harm!* 
(to) our!*! mind!®, who!® does-injury®® (to) our®! body®®. 


* The words in the brackets are a translation of alwyasto ** which bears a double seuse. See 

notes. 



12 


I.— YASNA IX. 


[ 30-32 


80. paitii zairitahe^, 
kehrpeiii'7 n&lemn&I^ afaone*, 
§+paitii<' gaSahe^^ T!varezdavatd^< 
kehrpemi> na$emn&i<o alaone^i, 

81. IpaitU malyehe^ drvatd^, 

kebrpam'' nA^emnai^ afaone^, 

§ •fpaitii^ a$emaoyalieiS anafao- 
n6i«, 

mfbs^i vaoa 22 da^nahe^^s, 
kehrpem^'' nalemnai^s alaone^s, 

32. § paitii jahikayai* yatumai- 
tySis 

yeighe* Itafravaiti'i' manO^ 
kehrpamis nalemnai^* aaaone^^ 

+(yat*o h§*i) kahrpem^i^ nalemnai^s 
alaone^, 


simahe* Tl|0^*vadpahe*, 

Haoma^o zaireW, vadare^^ jaiSi^; 
+xrvlSyat6W zazarano^s, 
Haoma22 zaire*^, vadare^ jaiSl^ ; 

+8&star8S aiwi-vdiidayaptahe^ 
kamerejem*, 

Haoma^<> zaire^^ vadare^^ jaiSU^; 

+ahumi'f-m0r0Bc6i8, 

daSnayfc® 

uOit^* lyao 6 )aAi 82 ^ apaya^tahe^*, 
HaomaS® zaire^i, vadara** jaiSi®. 

maoSand'kairyai^ upasta-bai- 
ryaiS 

yatfa* awrami® vat6ii-|ut0mi*, 
Haoma^® zaire^’’^. vadarai* jaiSii* ; 
Haorna^^ zaire**, vadara*’’ jaiSi**. 
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30, Against^ the serpent*, green^, dreadful^ (and) poison^-breathing®, 
smitei®, 0 goldeni^^ Haoma^o, (thy) weapon^* for protecting® the body^^ of the 
righteous®. Against^^ the murderer^®, acting-contrary (to the Law), blood- 
thirsty^'^ (and) fuming^®, smite*®, O golden*^ Haoma**, (thy) weapon*^ for 
protecting*® the body^® of the righteous*^. 

31. Against^ the unbelieving® mortal,* the oppressor^ (proudly) raising- 
up® (his) wicked-head®, smite^®, O golden^^ Haoma^®, (thy) weapon^* for 
protecting® the body^^ of the righteous®. Against the unrighteous dis- 
torter-of-Truth^®, the souU'^ -destroyer^®, (who though) bearing*®-in-mind*^ 
the commandment** of this^® (true) religion*® (still) never*^ applies*® * (it) 
through (his) actions*®, (against him) smite®®, O golden®^ Haoma®®, (thy) 
weapon®* for protecting*® the body*'^ of the righteous*®. 


32. Against^ the wicked-woman*, full-of-wiles®, voluptuous^ (and) lust- 
ful®, whose® mind® tosses-about'^ like® a wind^^ -driven^* cloud^®, smite^®, 
O golden^'^ Haoma^®, (thy) weapon^® for protecting^^ the body^® of the 
righteous^® ; indeed*® (against) her*^ do thou smite*®, O golden*® Haoma*®, 
(thy) weapon**^ for protecting*® the body**-of the righteous*^. 


Lit. “ not applying.” 
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NOTES. 

(1) Kanga: Kbordeh AvestE ba Maeni (5th ed.), pp. 333 if. 

(2) Reichelt : Avestisches Elementarbuch, pp. 388 fl. 

(3) „ Avesta Reader, pp. 1-3 and 94-100. 

(4) Bartholoma^e : Handbuch der altiranischen Dialekte, pp. 177 ft. 

(5) Mills, S.B.E., voL xxxi, pp. 230 fif. 

Haorm . — The word is the same as the Skt. ^ and essentially ex- 
presses the same idea as in the Veda. But there can be traced in the Av. a 
twofold conception of the name. In the first place it is the name of a 
Being or a Divinity occupying a definite place in the Av. Pantheon, and in 
the second place it is the name of a Plant used in the sacrificial ritual. In 
our present selection (Yas. IX) the first conception is predominant. The 
second conception, however, predominates in Yas. X.* There are other 
places too in Av. where Haoma is mentioned, notably in Yas. LVII (19-20)t 
where the former conception is predominant. In one or two other places 
there is the mention of perhaps another Haoma. Thus in Yas. XI. 7,J 
there is a warrior of that name mentioned, who worshipped DravdapaW 
and AH and through the help thus secured made captive FraiQraaydna 
— Afrdsiydb of Shah.), the arch-enemy of Kava-Hitsrava ( 
Kai-Khtishru of Shah.). This Haoma is also mentioned in Shah., but it is 
probable that he is identical with the Haoma of our present piece. There 
is a fourth Haoma mentioned in the Av. in Yt. XIII. 116 but beyond his mere 
name as a holy man there is no further detail given. ^ 

The Divinity Haoma is mentioned in close connection with Haoma the 
plant. In fact it would not be too far wrong to say that he was respon- 
sible for introducing the Haoma cult among the Aryans, and it is very likely 
that the plant used at the sacrificial ritual derived its name from him. He 
is specially distinguished by his epithets durao^ (of far spreading radiance) 
and is also called frd^i (the Renovator). In another place he is called 
\idi,9rya — the King ; which reminds one of the Ved. KWT. It is 

notable also that though the majority of the epithets used for Haoma the 
Divine Being are such as can be only applied to the Plant by a stretch of 
imagination, ♦♦ still there are two at least used in Yas. IX. 16 (zairigaono 
and ngmy^uk) and one in Yas. I^VII. 19 (zairi-doidro) which can only apply 
to the Plant. But it may be noticed by referring to the text that in the 
first case both the words could be left out without any injury to the whole, 
and in the second case the epithet is distinctly disturbing the metre and is 
palpably a later insertion. In course of time we do find that the plant is 
coming more and more to the front and the person who introduced it is 
getting forgotten. It were well if the upholders of the “ Personification - 
th^ry would bear this fact constimtly in mind. 

* 6^. XIX, IM II. It may be here noted that the Haoma Ya6t as used in Z. ritual is made up 
of both the Tasnas IX and X, t SeU II, below. t H* 

y See Yt. IX. 18. (8el. XXU, Part II). f Modi, Diet. 

^ For a fuller diooussion of this point see Introduction. 
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1. hdvanlm — 2/1 adj. Note the -i when in Skt. we get 4. This is the 
rule in Av. for the 2/1 of nouns in -i and -w. Morning ” lit., “ the time of 
the Haoma Sacrifice,” From ^hu — %, The day among the Zoro- 

astrians is divided into five periods or gdha (in Av. amya — ^Wl) each 
having a special prayer appropriate to it, and each being associated with 
certain Powers. These are, beginning with midnight : 

(i) iiaahina — ^ 1 ^, to shine (cf. — from midnight till dawn; as- 

sociated with Bdrdjya (Increaser of corn) and Nmdnya (Lord of the house). 

(ii) hdvani — yhu — (^) — from dawn to midday — associated with Sd- 
vayhi (Increaser of Prosperity) and Visya (Lord of the village). 

(iii) rapidwana — from ayar9, day and piOtoa middle, (cf. Eng. pith), 

from midday to 3 p.m. In the last five months of the Z. year this period 
too is called hdvani, sometimes also “the second hdvanV^ This is asso- 
ciated with Fradat-fm (Increaser of cattle) and Zantuma (Lord of the 
province). 

(iv) uzayeirina — origin doubtful — from 3 p.m. to sunset; associated 
with Fradal-vlra (Increaser of mankind) and Da^yuma (Lord of the country). 

(v) aiwisrudrsma — aiwi and ^/sru, (^) — from sunset to mid- 

night ; associated with Frddat-hujyditi (Increaser of all good creation) and 
Zaradustrotdma (lit., the holiest ZaraSustra, i.e. the Supreme Head of 
Religion). 

d — at, upon, during. 

ratum — 2/1 m. Note -u. Time, vs. There is another word ratu which 
means a leader (almost always in the spiritual sense). Kan. thinks that 
both these ha.ve come from ^ar, to go. (Diet. pp. 439f.). 

Haomo — 1/1 m. The visarga if preceded by a is represented in Av. 

combined with the preceding a as o. The name is used partly for the 
Haoma plant and sometimes for the Yazata (or ^WT) presiding over the 
Haoma sacrifice. See Introductory note. 

updil — 3/1 impf. yi {\) with upa, — ^came up to, 

Zaraduatrom — 2/ 1 m. The name of the Prophet of Iran has been variously 
explained by Western scholars from zaraSa (y/zar — old and vstra, 
ceunel or from zarada tawny and uhtra, i.e. either “ the keeper of old 

camels” or “the keeper of tawny camels.” Parsi writers rather would like 
to have the word mean “he who has the golden radiance” ♦ (zarada — 
—golden and tzatra — yua to shine— radiance). For details of his life, etc., see 
the various books on the subject notably Jackson’s Zoroaater.^f His dat© 
seems to have been now fixed at much earlier than 660 B.C. which used to 


* LMaen and Windisohmann translate the name golden-star.* ** 

t The origin of the name is folly dUscossed in an Appendix in that book, pp. 147 ff. 
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be given in older works, though Jack, seems to favour the older view. 
Introduction. 


[1 

See 


Atr^m. (v.l. Atm9in, AQr'Bm) 2/1 m. — ^Fire. Probably the word is con- 
nected with The Pers. (dtish), fire, is from 1/1 Atari* The Ved. 

HHm (later 97ITV(i|) is also probably connected. 


pairi-yaoidaddntdm — 2/1 pres. pt. par. of yaozdd to purify (lit. prepsure 
for worship) with pairi The yaozdd itself is a comp, verb made up 

of ^yaz ) and ^dd The root dd is often thus compounded with 

nouns or with other roots, e,g. yruzdd + to harden, ni-x^abdd 
+ to lull to sleep, pazdd (^1| + VT) to stamp on the ground, 

rn4zdd (Wr + ) to pay heed to, etc. In Skt. there is only one such example 

of a word with quotable — though other comp, verbs are not imcom- 

mon. See Whit. §§ 1090 ff. The dd may have a cans, value. (Jack. A.G. 
§ 692). 

gddaS’Ca — 2/3 f. The enclitic particle ca is always joined on to 

the previous word and where the visarga (I-E. -s) is at the end of the previ- 
ous word the Sandhi shows the -a ; e.g. Haomo (^W) but Haomaa-ca 
gada — UTin*: but gadaa-ca — The gddda are the oldest portions of 
the Av. scriptures. They are metrical and are supposed to have been the 
words of Z. himself. See Introduction and also the introductory notes to 
the Ga^ic selections. 


ardvayantdm — 2/1 pres. pt. cans. par . — ^aru (^) — lit. to cause 
to hear, i.e. to recite. This cans, form, ardvaya, is regularly used in this 
sense throughout the Av. In P. Guj. we have retained the same word 

e.g. (to chant the (marriage-) blessings). 

d’dim (v.l, °d9m ) — — dim is an obsolete form for 2/1 of the pron. 3 
per. (t9m). There are several other forms (also enclitic like dim) used for 
the 2/1 of the 3 per. pron. They are hlm^ im. In O. Pers. aim is also 
found. In some Prak. dialects the form or is found. 

p^raaai — 3/1 Impf. augment omitted. The augment is more often omit- 
ted in Av. than not, ^pdr9a, Pers. (puraldan) to ask. 

kd — W. — who. 

nara — 8/1 — ifT. The word is used more in the sense of the Skt. 

ahi — 2/1 Pres, — (thou) art. y/ah — to be. 

yim — 2/1 m. — whom. The form must have been originally (^) 

but generally in the neighbourhood of the palatal sounds c, j and i the 
•em changes to -im e.g. vdcim (WTf^), bajina (HTHW), drujvm but 

dnyam also is found. 

az9m — — I. 

vi#pafce— 6/1 m.— of all, of the whole— 
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a>Q9Us — 6/1 m. of aj^hu, life, creation. There is a variant form of the 
word ayhu also foimd frequently, namely ahu The f) inserted before 

the h is governed by rather complex rules, and in the declension we find 
both the variants ahu and ayhu used side by side. So also vohu and vafjhu 
(m). But Ahura has only one form.* 

astxxitd — 6/1 m. of astvat lit. “possessing bones,” i.e. the 

corporeal or material world ; always used as opposed to spiritual and 
referring to things on the physical plane. 

sraestdm — 2/1 adj. sup. — best, noblest — The and ^ of Skt. are 
regularly represented in Av. by the diphthongs ae and ad. Cf. the modem 
London dialect of English which pronounces ^^laidi^* for “lady” and 
"^raud"' for “road”. 

dddardsa (v.I. dddardsdm) — 1/1 pft. ^dards ( OT ) to see — ^4. In 
Av. as also in Ved. the perfect does not necessarily have a past significance. 
The idea is more that of being i.e. happening in the presence of the 

speaker. Note also the long vowel dd®. 

•)^'ahe — 6/1 of — one’s own — The ^ of Skt. is represented by h 
in Av. and the by hva (G.A.) which becomes '^a (Y.A.). The k in the 
hva is a strong spirant which makes the transition to x^'^ easier, t Pers. 

(Jchud) self has the^ (khva) which is Av. x^^ (cf» 

gayehe — 6/1 of gaya, life ^gi to live. Cf. jS/o?. 

X^'cinvatd — 6/1 pres. pt.^^X^^^ — shining. The gen. here is used almost 
adjectively; according to strict syntax we should get x^anvantdm. The 
genitive case is used in Av., as also in Veda, very freely in place of other 
cases. J Here )^ahe gayehe should be in the ins. but both are in the geni- 
tive and the y^anvatd in the genitive is due to case attraction. 

amdsahe — 6/1 of amdha, immortal, undying — ; adj. to gayehe. 
The equation Skt. rt = Av. s was first given by Bartholomae, e.g. ^ 

— asa, — maiyo. (Here the I for a is due to the y). 

2. dal — Thereupon — (^^)- 

me — 4/1 — to me — ^ The -e final is a sign of the older dialect 

where all final vowels are long. In Y.A. all final vowels except 6 are 
shortened. Thus we get in Y.A. the form me. The dialect of this piece is 
about midway between G.A. and Y.A. 

oem — 1/1 — This. Anticipates Haomo in the next pdda. (Reich. § 569). 

paityaoxfa (v.I. paiti-aoxta) — 3/1 aor. atm. with paiti nfif) — 

replied. In Skt. it would be par. The atm. form shows, a»s might 

be expected, the weak grade with aampraadrana^ cf. 

a^va — 1/1 — Righteous, lit., “ possessing aaha^^ — "WITWT. Note the short 
final -a. 

• Jftck. A.O., $S lOS-129. t Jack. A.G., $ 130. % 

3 
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dUrao^ — 1/1. The word is a comp, and various meanings eore suggested 
of its second component ao&x. The first part is dura ( far, wide-spread- 
ing. oofa may mean (1) radiance yuS to shine, or (2) sickness — yuS to be 
faint, to be weak, or (3) death — also from yus to be weak, to faint. Thus 
the meanings of the compoimd would be, respectively, (1) “ of -far-spread- 
ing-radiance*’ (Barth.)* or (2) “warding off sickness’’ (Kan.); or (3) 
wewrding off death” (Wolff). All these make good sense and any of them 
may be the correct one. 

ahmi — 1/1 pres, yah — — (I) am. 

d . . . . ydaayuha — 2/1 imp. atm. yyda (to desire), with d — desire ar- 
dently, The Skt. irr^to beg is cognate, and probably 

wish is also connected. Note the equation (a)yuha = (^) 

— 2 / 1 — me — 

Spitama — 8/1 — A patronymic name of Z. from his ancestor of that 
name. The geneology is given thus in Bun. and other works : — 

ZaraSuatra — Pouruaaspa — Paetiraapa — A urval-aapa — Haecat-aapa — Ca - 
— Paetiraapa^ — Hardarana — Haridar — Spitama. The name of Spita- 
ma was used as a family name by his descendants ; hence Z. is often called 
Spentamdna. The meaning of the name seems to be “the holiest, the 
noblest” from yapi (ff) to be white, to be pure (Kan.), hence it may be 
translated by the Skt, 

frd .... hunvayuha — 2/1 imp. atm. yhu {%) with fra (’ST)— 

Press out. 

X^ctratSe — 4/1 of ^rdti — for drinking. A verbal infinitive. The meaning 
is the same as the Skt, ftnt. y')^ar {hvar) to eat. Cf. Pers. (khur- 

dan) to eat. 

aoi .... atuiSi (v.l. avi, aui, ave) — 2/1 Imp. par. yatu (n) with aoi 
( — praise (Ved., later ^f^). aoi is spelt elsewhere as aw, 

aiw, aibit etc. The ending -Si is I-E. and is found in Veda — Grk. -Si — later 
Skt. ft . The -ftf survives in the later 

ataomaine — 7/1 of ®man — in (a) hymn of praise (Kan.), Reich, 

takes it as a dat. inf. and trans. the sentence; “praise me that I may be 
praised.” 

ya9a — ^just as — — ^Note the final -a. 

aparctcii — 1/3 — others — The enclitic -cit is added more often 
in Av. than in Skt. and to a greater variety of stems, cf. azom^cit, tae-cit 
(below 22), etc. 

Saoiyax^ — 1/3 fut. pt. psur. y^ to work, to do good, to worship, — 


* Hb. air. 1)», bat in Wb« he eapporte the third interpretation* 
t Kote the element -a»pa in these names, implying that it was a family of warriors. 
% Bpdm sad Bp$nta are oognate. See below 22* 
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^ ( ? ) — Soolyanf is the name given to an order of Beings who appear in the 
world from time to time to fight the evil and to re-establish the law of 
(Righteousness) in the world. The sense is not restricted to the future 
alone but may refer to the past as well. Hence the word may be used» as 
here, in the general sense of “those who work for the good of litimanity,” 
i.e. Prophets and Teachers of the Law. In a stricter sense, especially 
when used in the singular, the name denotes a special Teacher who is to 
appear in the future and re-inaugurate the golden age, somewhat like the 
Kalki-avatdra of the Hindus. This SoSyant is said to be the seed of Z. who 
is to be born in the future.* 

stav^n — 3/3 subj. par. — used in a general sense in a relative 

clause— did praise. Reich, takes the word in the sense of the future taking 
SaoiyarUo literally in the future sense translating stav^n as “ shall praise 
thee.” 

3. namo — Salutation — irUJ 

Haomdi — 4/1 — to Haoma — 

kasd — 1/1 — a variant of koy who. The word occurs also as kaa^ or kah 
when used in a compound or with enclitics, e.g. kasnd, kaate^ etc. The 
kaad dw^m seems to be a similar use though dw^m is not enclitic. The -a- 
inserted is merely to ease the pronunciation. 

paolryd — 1/1 — first, almost used adverbially, 

maSyo — 1 / 1 — mortal — 

aatvaidydi — 4/1 f. — material — 

hunuta — 3/1 impf. atm., augment dropped. Worshipped, lit. pressed 
out. Note the atm. In the Av. the atm. is used far more frequently in its 
original sense than in Skt,, the sense namely, of the subject of the verb, 
profiting by the action (cf. the “ middle voice ” in Grk.). Another point to 
note is the long -nil where the Skt. would show the short vowel — 

This is due to the strong stress accent in Av. which developed in place of 
the original pitch accent of the I-E. Ursprache, which latter has been pre- 
served almost intact in the Vedas. The Av. even in the earliest period 
tended to have the stress-accent shifted to one fixed syllable, viz, tho 
penult, hence the long -nu in the present case. 

gaedydi — 4/1 of ^di f. — for (the sake of) the world, ^/gi (cf. gayehe 
above). Pers. (gltl) world. 

H— 1/1 f.— what ? 

ahmdi — 4/1 — to him — 

OfS— 1/1 f.— blessing— Note the quantity of the 'vowels which 
very often do not quite correspond between Av. and Skt. 


* Modi. Diet., under Zara6uitm, aleo Saotyant. 
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anndvi — 3/1 pass. aor. yor — ^to give, to grant — ^was granted. The 
Skt. word is connected with this. This is a special form of the aor. 
See Whit. i§ 842 ff., Reich. § 232. 

cif — 1/1 n. a variant (palatalised*) of ka — ^WhatT The m. form is ciS 
which is fotmd in the Veda in the phrases and The cit shows 

the final after analogy of t/afc tat, etc. Cf. Lat. quid. Skt. shows the 

only as the indefinite enclitic particle in etc. 

jasal — 3/1 aor. augmentless, ^/jaa — to come— came, accrued. The root 
is connected with the Skt. 

dyaptam — 2/1 n. — profit, ^ap (^HT) to obtain with The- 2 /- 

is euphonic to avoid the hiatus. 

4. Vivayha — 1/1 of Vivayhvat — ftnarwj — Father of Yirm (W) and 
grandson of Hoshang, who was the grandson of Qaya-Maretan the first 
human being. In the Veda also is called The name is also 

written Vi'oayhana or Vivayhusa. 

hd — 1/1 f. — this, 

tat — 1/1 n.t — this, inj. 

conj., exactly as in Skt. — namely, that. 

he (v.l. hi) — 6/1 of the dem. pron. enc. — his, There is a variant se 

also found in Av. Cf. Prak. See below 28. 

puOro — 1/1 — Son, 

uS’Zayata — 3/1 impf. atm. y^an (^*r) to be born, with ut, augment- 
less — was born — 

yd — 1/1 rel. pron. — who. ii: 

Yimd — 1/1 — W:. The names in Av. and Veda are identical in every 
respect. Literally it means a twin, probably because there is mention of 
his twin sister Yami, though in the Z. literature she is not mentioned till 
much later. This is evidently an old Aryan legend of the first progenitors 
of mankind. Yamaha rule was the golden age of the world (cf. Ven. II, 
Sel. X below). But he was also the first human being who died and after 
his death he became the ruler of the dead. Cf. RV. X. 14. 

Xfoetd — 1/1 — Ruler, v/x?^ rule. Yima always has the title 

X^ta added to his name and this full name Yimd-X^etd (Yima the King) 
has given the Persian name (Jamahid) found in Shah. The 0. Pers. 

form of is x^dya9iya found constantly in the Cuneiform Inscrip- 

tions, where also it means King or Ruler. 

hw^dwd — 1/1 adj. — ^Magnificent — hu {^) and v^6wa prosperity (from 
ytwn to win, to conquer, to protect, to prosper). The word may mean 
“ possessing great prosperity or magnificence ” or “ possessing Icurge fiooks ” 


* Owing to the pelatal vowel t, hj the law of Oollitz* 
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or having a large retinue” (Kan.)« It may also mean “the good pro- 
tector” 

)^ar9nayuha8t9md — 1/1 sup. of )^ar9nayhvax!i — ^most illustrious, most res- 
plendent. Lit., most possessed of ')^ar 9 nayh to shine). This 

^ar9nayh has almost exactly the same sense as the of Skt. litera- 
ture. The words Lat. so?, Grk. 17 X 10 ?, Pers. (khoreh)^* 

are cognate. 

zdtan^m — 6/3 of p. pt. of ^zan (^fW) to be born — Of those born, i.e. of 
created things — WTHT^TT^. 

hvard-dardso — 1 / 1 — Comp, of hvard the sun and dardsa appearance — 
having the appearance of the sim. Note the retention of hv in this word. 

maiydn^m — 6/3 of maiya — Of mortals, among mortals — 

yai — 1/1 n. rel. pron. — This refers to Yima. In Av. the neu. rel. pro.f 
is often used for all genders and numbers as a sort of general relative. 
<Kan. A.G. § 604). 

kdrdnaol — 3/1 impf. augmentless of ^/kar to do — made. In the Av. as 
in Veda the ^/kar (® ) is used in the class. (^) 

aiyhe (v.l. ayhe, ayhe) — 6/1 of dem. pro. m. — his (own) — The 
regular G.A. form is ahyd and in Y.A. ahe for the m. The form aiyhe is 
formed after the analogy of the fern, ai'fjha (HWT:) where owing to the 
epenthetic i, the y change to The two nasals y and y are hard to dis- 
tinguish in pronunciation and in actual practice are not sounded differently. 
The y is the guttural nasal = Skt. W and the y has a slightly palatalised 
value and occurs with an i or e, i.e. with palatal vowels. Sometimes how- 
ever mss. show wrongly the y even when the palatal vowel is dropped, e.g. 
U'yhe, ayhd, etc. Note also the reflexive sense of the dem. pron. when 
referring to the subj. of the principal sentence. J 

XsaSrdha — 6/1 of xhaOra (^) — Power, rule, kingdom. The form of the 
abl. ending -aSa is peculiar to Av. This is really made up of the regu- 
lar ending -a^ -f d (a postposition) which when joined together give -oSd, 
subsequently -aSa. Skt. But the postposition d was 

invariably used with the abl. form, especially if it had a sense other than 
the regular abl. sense of from.” Thus the -aSa became a regular ending 
for the abl. by the enclitic postposition d being incorporated with the origi- 
nal ending. Another point to note about the abl. ending is, that the -af, 
which originally, as also in Skt., belonged to the stems in -a ( W) only, was 
in the Av. extended to all nouns, thus completely replacing the original, 
I-E. -as (^^).|| The sense of the abl. here may be taken as ( 1 ) referring to 
space, “in his kingdom,” ( 2 ) referring to time, “during his rule,” or ( 8 ) 
causal, “ owing to his rule.” 


* The Per. word means 
t Kan. calls the gal ** the relative particle.*' 


t Reich. $ 668 


I) Jack. A.G. 9 222. 
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amaridx^ (v.l. am'Brdhdnta^ amar^Unta Kan.) — 2/2 fut. pt. ^mar (ll> 
to die with negative prefix a- (^) — undying, immortal. — (Ved.). 

pasu-vlra, a dvandva comp., 2/2 — animals and men — (Ved.). 

ayhaoidmne — 2/2 pres. pt. atm. f. of y/hvs to dry up with nega- 

tive prefix a- not drying up, ever fresh — 

dpa-urvaire^ a dvandva comp. 2/2 — waters and vegetation. The original 
words are dpa and urvard. dpa is Skt. water, but in Av. it is \ised in 
all numbers. The word urvard corresponds to Skt. but means vege- 

tation. The Pers. (urvar) tree is a derivative. The Lat. arbor also 
seems to be a cognate. 

^airyg,n — 3/3 opt. par. ^^ar — to eat (Kan.). They (i.e. the people) 
might eat. Kan. takes this to be an independent sentence. Reich, how- 
ever takes ')^airy^n to be an inf. 2/1 object of the verb Icoronaot and com- 
pares the sentence with the Vedio construction where the inf. is used as 
obj. of the finite verb, e.g. Reich, translates “made 

for feeding.” 

'^aroSom (v.l. Horn) — 2/1 — Food — cognate object of x^airy^n* 

ajayamnom (v.l. ajyamndm) — 2/1 Pres. pt. atm. >yjyd to decay, to be 
exhausted (cf. Skt. J — Inexhaustible. 

6, (v.l. °6rahe evidently due to attraction of the two genitives 

on either side) 7/1 — In the kingdom or dtiring the rule. 

aurvahe — 6/1 — Illustrious, renowned, ^/ar to be noble. Skt. is 
connected. 

noit .... noit — neither .... nor. Noit by itself is much stronger as a 
negative and may be rendered “ never.” 

aotom — noun, 1/1 n. — Cold (cf. Av. aodar — cold, Skt. WfJ in the sense pf 
cloud in the Veda). 

ayha — 3/1 pft. y/ah to be — There was, 

garomdm — noun 1/1 n. — Warm, 6€pf».o% 

zaurva — 1/1 f. — note the shortening of the final d of zaurvd. Old age — 

morodyuk — 1/1 m. — Death, liW: 

araakd ^ an*) — 1/1 — ^meaning is doubtful as it is used only in one other 
placet besides. Probably it means envy. — Pers. (rashk) envy. Is 

connected ? Barth. (Wb. 187) says that though derivation and tradi- 
tion agree as to the meaning envy still the meaning “illness” would suit 
the context better. He thinks yaako might have been the original reading. 


• RV. VII. 21. 8; Reich. 5 690. 
t Yt. XV. 16, which is exactly the same passage. 
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daivo^ddto — 1/1 — Comp, of dasva demon and data p. pt. of ^da (1^) to 
create— created by the demon. The word daeva is the same as the Skt. 
^'div (f^) to shine> but the meanings are opposite. Similarly we find 
Ahura and the same philologically but with opposite meanings. This 
points to a period of Indo*Iranian unity which was later disturbed by 
some religious quarrel. In fact the names of a great many Hindu deities 
are used for demons in Av. and vice versa in the Veda. It is however re- 
markable that in the oldest Veda has got the good sense while daeva 
is nowhere thus used in the Av.* 

pancadasa — 1/2 adj, — fifteen (years old), referring to the pita-pudras-ca 
— father and son. The age of 16 was considered to be the age 
of the first blossoming of youth in ancient Iran hence the word implies 
“ in the first bloom of youth.” 

fracaroide — 3/2 subj. atm. ^car to move with fra ('^T) — moved 

about. 

raoha^va — 7/3 (raoSaesu 4- a). The a is a postposition (=:in) amplify- 
ing the sense of the loc. See above xfaSrdSa, The word rao8a ( ^ruS — 

— to grow) means growth, stature, when used in plu. it means appearance, 
form. In appearance. 

kataras-cit — cit^ as in Skt., is indefinite in sense, hatara (com. of ka) 
means one of the two (Grk. iroripos — — either of them, i.o. both of 
them. This word is evidently a later addition made in order to emphasise 
the sense fully, as it does not fit in with the metre. 

yavata — As long as — 

ysaydii — 3/1 aor. — Ruled — 

Vivayuhato — 6/1 — Of V. — 

6. bityo — 1/1 — Second — 

7. Adwyo—l/l—The father of ^raUaona, In Veda the name is found 

as in Pah. as Asplydn and in Shah, we find it as (Ahtln). He 

was famed for his great wealth because he has always the epithet pouru- 
go’"’" (5^: possessing many cows)t given him in Pah. books. 

vlao — 6/1 f. of vis family — 

suraya — 6/1 f. valiant — 

^aetaono — 1/1. This name is found in Veda as with the surname 
added (RV. I. 158. 5.). This personage is also mentioned in the Veda 
as having slain a three-headed monster and delivered the cows, though 
later on this exploit has been transferred to Indra (RV. X. 8. 8.). The Veda 
moreover in other passages uses the name for the same personage. 

* Haag, pp. 267 ff. See also lutrodaotion. 

t Another epithet of his is puriora, possessing many balls (of. taurut). 
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But the @n^a of Av* is a different person belonging to the family of Sdma 
who was the father of Kdrdsdapa (see 10 below). The name Q^raetaona 
occurs in Shah, as (Farldun) the son of (Abtin). The change 

of the spirant 6 of Av. to o (/) in Pers. is paralleled by the change of 
Grk. 0 to the Russ. 0 (Fltd) e.g. ©cdSwpos — Russ. Feodor, 

8. janal (v.l. zanat) — 3/1 impf. ^jan (zan) — — to slay. 

Ailm-Dahdkdm — 2/1 — The name is invariably in this double form. 
This was a three-headed monster destroyed by the hero %raUaona, The 
full name survives in Pers. as (azhdahd) a great snake, a python. The 
first part Azie is the Skt. — Grk. a snake and Dahdka — biter, 

stinger, ^dah — (^W) — to bite, to sting. Only the second half of the name 
is used in Pers. and becomes (Zohdk) of Shah. He had the title 

(bivaraspa) (lit. of 10,000 horses). The Shah says that he was the son of a 
good man of the royal family and was brought up in the ways of godliness 
and religion. He was also a master of all the arts and crafts of his day. 
But he came under the influence of the Evil One who, disguised as a cook, 
entered his service, and soon became the prime favourite of the young 
Prince. Once as a boon the Evil One obtained permission to kiss his 
master on the two shoulders. Thereupon two black snakes came out of 
Zohak’s shoulders and they could not be cut away. The Evil One here- 
upon again appeared in the guise of a doctor and said that the serpents 
should be fed daily with the brains of men. From that time onwards 
Zohak grew in power and went on from tyranny to tyranny. He slew his 
own father and took lead in the revolt against Yima. Ultimately he 
usurped the throne and ruled over Iran. His rule was an iron rule and 
very harsh. But people had to wait 1000 years, all but a day, till the 
champion Faridun arose against Zohak. After a hard struggle Zohak was 
captured and bound alive to Mount Damavand. 

0ri-zafndm — 2/1 — with three jaws — The word zafan, ^^'zaj (jap)^ 
to gape, is used only for the daevas or their creation. Corresponding to 
words used for ordinary or good people, i.e. the creation of the Good Spirit, 
the “a/twm” words, there is a whole series of “daem” words in Z. litera- 
ture. This custom continues even to-day among the Parsis, e.g. to sleep, 
but the “daem-word” is ^1^1^; to eat and and so on through 

a whole series. In German there are a few such pairs of words, e.g. Mund 
(mouth) but Maul (used for animals). 

6ri-kamdrdhdm — 2/1 — The daeva-word kamoroha means head. Skt. 

on analogy of the inter, pron. being used 

in the sense of contempt. Kan. in his Diet, gives another derivation, 
kamdra empty space (cf. I^at. camera) and 8d (5T) to enclose, hence meaning 
lit. an empty head.* 


* See also Barth., Wb. 440* 
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X^a-aelm — 2/1 — ygvas six (W^-Grk. ii — Lat. 8ex)+aU eye a 

doetw-word. These three words of course refer to Dahdka and the two 
serpents growing out of his shoulders. 

hazayrd-yao\8tlm — 2/1 — of a thousand wiles, hazayrd thousand, Pers. 

(hazdr)f ; yaoy^ti — — art. Dahdka was very learned in the arts 
and sciences of his day and hence this epithet. It is not used in any 
special daem-sense because in another place we find a blessing uttered in 
these words: hazayra-yaoystyo havdhi yada Azoih Dahdkdi a^a^dalna (be 
thou learned in a thousand arts like Azhi^Dahdka^ the follower of the 
wicked faith) Yt. XXIII. 3. 

as-aojayhdm — 2/1 — possessing much power -as — is a prefix used often 
in the sense of very or excessive, like the Skt. ^f?! ; it is often spelt also 
as, aojayh — — power. Dahaka had obtained the power by tapas but 
had misused it like Havana and other demons of mythology.* 

daevlm — 2/1 — devilish — 

drujdm (v.l. — 2/1 f. — This is the root-noun, druj — to oppose, 

hence opponent, enemy ; Hence it means the Arch-enemy and all his 

creation. Modern P. Guj. 

ay dm — evil, 

gaeddvyo (v.l. °vay6) — The suffix is a variant of %yo (JHO; 4 3 of gaedd 
creation. The V of Skt. is often represented in Av. by w and sometimes 
by h and the b and v interchange 

drvantdm — 2 1 pres. pt. ^^dru to run away. Lit. running away, 
later used specifically for one who runs away from the Law of God hence 
an infidel, unbeliever (Kan.). It is used in exactly the same signification as 
the Skt. word or the Christian word heathen. In P. Guj. it survives as 
or 

fraca-kdrdntat-Sjl impf. par. ^^kdrdt (OT , Wm) to cut and fraca 
forth or out. When used as a daeva -word it means to create ; the idea 
being that the daeva creation is not properly finished but is as it were hewn 
out anyhow and misshapen monsters are the result. 

Ayro-Mainyus — 1/1. The Evil Spirit; lit., the destroying spirit ayra 
(v/any to decrease, to ruin, to destroy) and mainyu [^man W to 
think). Per. (Ahriman), God, Ahura-Mazda, has created two 

spirits, the Good Spirit {Spdnto-Mainy us) and the HTv]\-^pvri\j(Ayro-Mainyu8)% 
They are both of equal power and they are to be in eternal opposition to 
each other. From this eternal opposition proceeds all evolution. See Ga^. 
Ahu. XXX (Sel. XXIV). This is the so-called “ Dualism ” taught by Z. ; but 
they who call the faith Dualistic forget that Z. has distinctly stated that 

Demiir quoted by Modi in his Diet. 

A 
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Ahura-Maza is above them both.* This Dualism reminds one of and 
of the Sankhyas, while Ahura-Mazda above them both is comparable 
to tVC in the Yoga philosophy. 

avi — against — 

y^m .... gaW^m — The rel. here has almost the sense of the dem. or of 
the def. art. 

mahrkdi — 4/1 inf. ^mardc to twist, to torture, to ruin (cf. Guj. 

— In order to torment or to destroy. 

Ahahe — 6/1 — of Asa, Asa (neu.), orig. meant Law or Truth, the 
Divine Order in Creation, somewhat like the conception of in India. In 
fact Asa meant to Iran what meant to India.. In some places the Asa 
has been personified as a Divinity who occupied a definite place in the 
Divine Hierarchy. He is then called sometimes Asa and sometimes Asa- 
vahista (later Ardihesht), He leads the creation of the Good Spirit against 
the Druj and the forces of Ayro-Mainyus. See Introduction. 

9. Orityo — third — 8^1 

10. (dr ltd — The son of Smna, His son Kdrdsdspa was much more 
famous and the latter is known is Pah. looks as Sdma also. f^?f of the 
Vedas, (Atrit), 

Sdmangm — plu. indicating family as in other I-E. languages. This 
Sdma is not to be confounded with the Sam of the Shah, the son of Nariman 
and the grandfather of Rustam. Both these were connected according to 
Bun. but the exact connection is not given, f 

sdvisto — the most powerful — the most prosperous — 

pu9ra — 1/2 — (Ved,), 

us-zaydide—3/2 aor. pass. — (two) were born. 

JJrvdxsaya — A son of %riia. He was a religious teacher and famed for 
his great wisdom. (See Yt. XXIII.) He was slain by a foe called Hitdspa, 
and in order to avenge him, his brother Kdrdsdspa invoked Rama Yazata 
and succeeded in slaying Hitdspa {Rdma Yt, and Zamydd Yt,), Kdrdsdspa 
— The name is philologically the Skt. He is the greatest hero men- 

tioned in the Av. His name occurs in many places. He belonged to the 
Sdma family and being the greatest among them was often distinguished 
as “the Sama” (Pah. Zand-i-Vohuman Yt,), He has been remembered as 
having preformed many wondrous deeds, for, like a true knight- errant, he 
used to wander about eager for adventures and for relieving human suffer- 
ing. Among his most notable deeds may be mentioned; (1) the slaying of 
the horned dragon as described here; (2) the slaying of his brother’s mur- 
derer; (3) vanquishing the monster Oandardva ?) who lived on the 


♦ The later Z. literature sometimes identifies Ahura-Mazda with the Good Spirit (Ven, I. 7). 
t Modi, Diet. Sdma, 
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ocean Vourukaaa after invoking the Yazata of the waters (Ardviaur YL); 
(4) annihilation of a family of nine outlaws (padan)^ on account of which 
his spirit * is invoked in Farvardin Yt. to protect people from highway 
robbers. His dead body is said to be surrounded by 99,999 Fravaaia (holy 
spirits) because there is a prophecy that he will rise again to slay Aii 
Dahaka when he comes up again to oppress the world ; thus K. is 

to be the inaugurator of a new era of peace and prosperity, t Throughout 
the ancient literature of Persia both Av. and Pah. K. is mentioned with 
high praise and reverence. But strangely enough Firdausi in the Shah, 
mentions him only incidentally and a fc^w times Kershaspa). The 

real hero and ideal of Shah, is Rustam who performs deeds comparable to 
those of the avestic Kerosaspa. 

tkaeao Teacher. By a transference of meaning the word often means- 
the matter taught, i.e. religious writings, holy chants, scriptures. And by 
a further transference the word means “religion” itself as in Ahura-ikaem, 
paoiryo-tka^a, etc. Reich, derives it from ^^kaea to teach, which is con- 
nected with ^/ci (f^), but Barth, disputes this (Wb. 813). Kan. (Diet.) de- 
rives it from aiti -f caa to perceive or study closely. This seems 

probable, but reminds one of the popular derivation of (a seer) from 
(to see). 

any 6 .... any 6 — the one .... the other. ^*11: 

ddtd-rdzd — This has been explained variously but there is no essential 
difference between the ultimate interpretations. Reich, derives this from 
data law (something fixed — y/dd, i.e. "^H), and rdzo from ^ rdjjz to 
shine or to arrange. Hence either “a brilliant judge” P) or “an 

arranger of law.” Barth. (Hb. air. D.) takes it to mean a giver {ddto — 
^T) of religious law ; rdzo according to him would mean religion. Mills 
translate “an upright judge.” Kan. translates “one who points out the 
path of justice” or “ a great lawgiver.” 

upard-kairyo — Excessively energetic — a superworker. From iipairi 
and kairya (^^kar, worker (cf. Guj. 

yava — youthful — The word is found also as yvan. 

gaeana — possessing long curly hair, a characteristic of K. and used con- 
stantly as an epithet for him. Per.^««»Ji? (glsu) curly haired. Cf. the epithet 

gaSavaro — mace-bearer, i.e. a warrior. The older form is gadahard — 
note that Skt. V is regularly found in G.A. as b, in Y.A. 
as 6 or and sometimes irregularly as v, as here. Cf. = G. A. aibi,. 

Y.A. aiwi or aibi and often too aivi and still further corrupted to aoL 
See also arvardm below. 

* Fravaii. t Just as 0raetaona had done in the past (see above, 8). This prophecy ia 

mentioned in Bdhman Yt, 
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11 . arvardm — horned. The word is originally a compound am -f 6am 
= This also illustrates the irregular representation of Aryan hh by 

Av. V. There are no true mediae aspirates in Av. In G.A. they are all 
deaspirated while in Y.A. a series of spirant soimds (y, 8, w) are developed 
to represent the original aspirates. But there has been a good deal of 
crossing and overlapping. The development can best be seen in the dia- 


gram below :* — 

Aryan (= Skt. also) 

3T \ 

% \ 


G.A. 


d 

\ /' 

b 

Y.A. 

g y 


/\’ 

b w 


aapo-gardm — horse-devouring, y/gar — 31^ to swallow. 

ndrd-gardm (v.l. nara^, nare°) — man-devouring. In the declension of the 
stem nar- {M) we often find the base nar- (Reich. § 361). The second a is 
evidently epenthetic in origin occurring in G.A. forms having the termina- 
tions beginning with b (I-E. bh), e.g. nardbyo (WWJ:). In Y.A. the form 
would have been naro-gardm, 

vliavantdm (v.l. vis^} poisonous — Cf. Grk. id?, Lat. virus. 

zairitdm — yellow — 

vlh — 1/1 n. — Note that in Skt. the word is transferred to the -a de- 
clension. 

araohat — One of the few cases where the augment is retained, ^^raodjh 
— W — to grow, lit. grew, i.e. spread. 

drstyo-bardza — 1/1 or 3/1 of ^zayh neu. — To the height of a spear. The 
Pah. trans. says asp-bd-ldk, i.e. to the height of a horse, which as Barth. f 
remarks comes to about a spear’s height. The Skt. trans. of Nair. gives 
which seems to have misled Kan. into translating “ to the 
depth of a thumb.” With drhtya cf. Skt. wfe ; bardza is height ^bardz (^ 
a variant of ) to increase. 

ayayha — 3/1 of ayagha — kettle. Lit. iron or metal. Cf. Lat. aes, 

Goth, aiz (bronze). 

pitum — food. % (Ved.) also means nourishment or food. 

pacata — 3/1 impf. atm. — Note atm. 

rapid windm. See note on hdvani above, 1. 

zrvdndm — 2/1 m. — Time. The word is probably connected with xpdt^os 
( ^ word has been borrowed in Arm. zrwxn^ Pah. zrvdn. Mod. 

Per. (zamdn) is a derivation through Pah. In Y.A. we often get the 

phrase zrvdne akarane “ time without end.” This has become a charac- 


Adapted from Jack. A.G. pt 32. 


t Wb. 338. 
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teristic feature of later Z. cosmology, which may in some respects be com- 
pared with that of the unknown and unknowable of Vedanta 

philosophy. See Introduction. 

tafsai-ca — 3/1 impf. ytap — grew hot. Cf. Lat. tepseco, Pers. 

{tapsldan) or {tafaldan) to be heated. 

ho — here used as a def. art. Barth. (Wb. 1719) notes that this de- 
monstrative continues the preceding relative clause (yim upairi K etc.) 

with which this clause is co-ordinated. 

mairyo — serpent — (Kan.) — Per. jbo {mar) serpent, Reich, following 
Barth, translates “scoundrel”, ^mar to destroy. 

')^isat-ca, — 3/1 impf. — sweated. Kan. takes it as equal 

to Skt. and translates “ hissed ” ; but this is not very probable. 

fr^ns — adv. forth, away STT^. 

frasparat — 3/1 impf. yspar with frd (Vf) — sprang away — 

Cf. Grk. o-Tittipco, Lat. speruo, 

yae^yantlm — 2/1 f. pres. pt. ^'yah ) to boil — boiling. 

dpom — Note the sg. number as distinguished from the Skt. always 
plu. The gender however is fern, in both. 

parayhdi — 3/1 subj. atm. x^ah ) to throw with para> ( W). For the 
subj. used for impf. see Reich. § 189 and note 1 (p. 95) and § 631. The 
reason for the sub. here seems to be the relation of cause and effect between 
frasparat and pardyhdt. But in other cases the falling together of these 
two forms seems to be partly phonetic and partly syntactical. 

par^s — adv. — away, aside, in another direction. 

tarsto — 1/1 ppt. of y/drah — frightened — — Cf. Grk. t/3€o), Lat. 
terreo. 

apatacat — 3/1 impf. y/tacjk with apa — Fled away. Ved. Pers. 

(tdkhtan) to attack, to gallop. 

naire-mand — Of heroic soul — here is to be understood as 
In Shah, the word is used as a proper noun — {Nariman) 
the father of {Sam) who was the father of J(3 {Zdl) and the grandfather 
of {Rustam), 

12. tuiryo — fourth — (see dyfuirlm below 14). 

18- Pourusaspo, — The father of Z. His name seems to signify accord- 
ing to Barth, “having gray horses” (Barth, compares 
Por. plr old).t The -aspa as a part of name is very common in ancient 
Persia (cf. Z’s genealogy under Spitama above, 2) and probably indicated 


* Of, also ko nar9 ahi ? in 1, above. 


t Wb. 903. 
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a warrior [Radehtdr), The derivation commonly accepted however is that 
indicated in Vlhtdspa Yt. 2 and Yt. XXIII. 4. Pouru-aapdin havdhi yaOa 
Pouru$a8p9m (Be possessed of many horses like P.).* P. lived on the banks 
of the river Dardja at the foot of a mountain (Ven. XIX. 4).t This is all the 
information found in Av. regarding P. But Pah. has some more details. 
According to Bun. and other works he was the son of Paitiraspa and had a 
brother named Ardati, He married Duydd, the daughter of Frahimrava 
of the family of ZaviH (also Ven. XIX. 6) f and Z. was their only child. 
The family of P. traced descent from Spitama as seen above and Spitama 
himself was a descendant of a younger branch of the Royal house of 
%raetaona [Faridun ] : 

Spitama — Vaediata — Aydzdm — Rajaane — Durdsrum — Mainyua-cidra 
(Mlnuchehr—j^y^) — Airyava (Irach — — ^raetaona {Faridun — 

turn — thou — 

ua-zayayha — 2/1 impf. atm. Thou wast born, The ending 

is -yha ( ^ -^a), cf. Grk. -ao. This is a rare form. 

drdzvo — 8/1. O Righteous (One) Kan. — Barth. J takes it 
as an adv. and trans. “truly,” “in very deed” (like the Skt. and 
regards it as a stereotyped case-form (6/1) of drdzu. Thus also Geld. 

nmdnahe — 6/1 of nmdna — house, family. In G.A. the form ddmdna is 
found and sometimes even in Y.A. The origin is from Aryan damana 
which owing to a strong stress accent on the penult dropped the first vowel 
or changed it to the neutral and colourless 9. In the former case, by regu- 
lar Sandhi assimilation, the ^ dmdndm becomes nmdndm. Note also that the 
penult now is always long, — Skt. Grk. hiy.€Lv, 

vldaevo — opposed to the daevaa. The vl is from I-E. ^ dvi ; cf. Lat. hi in 
bi-aectf etc. 

Ahuradkaeho — Follower of the law of Ahura. See above 10. 

14. Barth, take the first “pada” aruto Airyene Vaejahe with the 
preceding stanza (13). 

aruto — Famed — ; refers to 

Airyene Vaejahe (v.l. ""jahi Kan.) 7/1 n. — Through Airyana Vaejarjh, 
This is the ancient name of the original home of the Aryan peoples. Of 
the I-E. peoples one branch called themselves Ary a (lit. noble) |1 and they 
carried this name and bore it with pride all through their history. (Cf. the 
utter contempt implied by the word One offshoot of this Aryan 

branch dwelling in what may have been the plateau of Central Persia per- 
haps extending up to and including Bactria, called the land of their origin 

* Sel. XXIII, Part 11. f Sel. XIV below. t Wb. 856. 

ji See Enoyo. Brit. (9th ed.) art. Ir^an by Max Muller. 



I.— HAOMA YAST. 


31 


14] 

Airyana Vaejayh, The word Vaejayh is cognate with and means “ seed ” 
or “origin.” Hence the Pah. form Erdn^Vez and the Mod. Pers. 

(Irdnvez) shortened to (Irdn).^ Kanga’s reading ^jahi gives the true 
original 7/1 of the noun. The reading adopted in the text (Geld.) is also 
probably accurate where the constant association with Airyana (an a- 
stem) may have shifted the declension of Vaejayh also to conformity with 
it. Note that comp, names in Av. decline both their members. 

Ahunom Vairlm — 2/1 m. — The hymn beginning Ya9d-Ahu vairy6,'\ 
This is the holiest of the three principal prayers of Z. religion and is sup- 
posed to have been even anterior to Z. The other two are those beginning 
Asdm Vohu { and Yeyhe hat^m. |1 

frasrdvayo — 2/1 impf. cans. par. ^sru with fra — didst chant 
aloud. 

vlh9rd9wantdm — adj. to Ahu. Vair , — “with the pauses observed” 
(Reich.) ; “ with proper divisions of metre and syllables ” (Geld.) ; “ spread 
abroad,” i.e. “well-known” (Kan.). There is the tradition that the 
Vai, chanted with proper attention to the accent and metre and with a 
proper understanding of its meaning equals in merit the chanting 100 Gai9a8 
(Yas. XIX). This supports Geld.’s view. The form is made up of ^bar 
with vl and the suffix vant^ like Skt. 

dytuirim — 2/1 adj. — Has been translated in various ways : (1) “ spread 
in four directions”; (2) “that which is to be chanted four times (e.g. 
during the Haoma sacrifice, see Ven. X. 12, Yas. XXVII); (3) “chanted 
four times ” (because this prayer belongs to the class of hymns known as vaca 
caOruad-mruta, i.e. words that are to be spoken or repeated four times, see Ven. 
X. 11). The word is made up of d -h tuirlm (a variant of g^^) on the 
analogy of ** The consonant x between has had a remarkable 

history which will be evident on regarding the pedigree of tuirl — tur ~ : — 

I-E. ^ qV'atur gives in the weak grade a form like ^ kturl-am with 
probably a strong stress on the I, Both grades are represented in the 
Aryan branch : the strong one in Av. catur ; and the weak in 

Av. tuiri- ( ^ ytur-). The x therefore reappears whenever chance 
favours it, as here. The weakening of the first syllable, even up to the 
extent of complete disappearance, is paralleled also by other words in Av. 
Some of the most remarkable cases are G.A. ptd (Yas. XLVII. 2) and even 
G.A. td (Yas. XLVII. 3.) for Ar. pitd (f^TFTT) ; Y.A. tuiryo (Vis. XII. 16) 
f^:; tata(iov ^ptata) (Yt. VIII. 47) for ijfimi! ; also tai-dpo (Yt. XIII. 
44) for (possessing falling water). ft 

apardm — The other half, the second half (Reich, and others). — Once 
again (Kan.) 


t 8el. VII a. below. t 8el. Vll b. 

R.V. X. 14. 6, also Whit. § 1313 b. 


* See also Introduotion. 
t Sel. YIII a. 


11 Sel. II. 
ft Reich. 5172 a. 
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yraoidyehya — 3/1 of com. of yrdozdya adj. to frasruitl. From 
■f ^dd (^T) (cf. yaozdd above, 1), lit. to be angry, hence to be hard, to be 
obdurate. Also by a transference of meaning “to be loud (in voice).” 
Hence the word means “ with (or in) a higher pitch ” “ with a louder chant ” 
(Reich. ) — ‘ ‘ more intensely ’ ’ (Kan. ). 

frasruitl — 3/1. Chanting. The ins. is the ins. of manner. Reich. 

§ 447 c. 


16. zdmarguzo (v.l. ^guro Geld.) 2/3 of ^guz — Hidden under the earth — 
(from ^^3^). zdKYia — earth (cf. Skt. HTT- Gr. xay.(u^\iat, huml,^ 
Russ, zemlya, Pers. zamln) and guza p.pt. of ^guz — ( 5 ^^ to hide. The 
comp, is really aluk for the zdmar is really the 7/1 zamard, (Barth. Wb. 1666). 

dkdrdnavo — 2/1 impf. atm. of ^/kar (is) with a. When used with two 
accusatives (here zdmar-guzo and vlspe daeva) it means “to make a person 
. . . .”. The sense is entirely causal — “Thou didst cause all the D. to be 
hidden underneath the earth.” 

vlspe-daeva — 2^3 — all the demons. Note the form daeva with short 
vowel at the end. The form daevayho is also found. “In the 

Ga9as,” says Reich. (A.R., p. 98), “the concept of Daeva is connected with 
usig-y kavay- and karapan.* The priests and professors of the old belief, 
which designated the concept of God by daeva (Skt. ^), offered opposition, 
as may be easily understood, to the introduction of the Zoroastrian reli- 
gion; cf. Yas. XXXII. 3. seq., 9. seq., XXXIV. 8 . seq., XLIX. 1 . seq. As 
the new belief was accepted the very meaning of daeva grew obscure and 
the ‘false gods’ became demons and evil spirits.” 

ydi — 1/3 G.A. (Y. A. yae) — Who — Skt. ^ = G.A. 6i regularly. 

para — before — 

ahvmt — 6/1 of the dem. pron. — this (time), now — 

vir6~raoha — 3/1 — In human shape, raoha means shape or size, see also 
above 6 . Note also the word vlra in Av. means generally a human being 
whereas nar- means a hero: cf. Yiaire~nia'na above 11 . 

apataydn — 3/3 impf. par. ^'^pat (^?rj to run. Ran about. The ^pat 
when denoting movement is used in the daeva sense. Note also the reten- 
tion of the augment. 

paiti — upon — Governs the ins. here. 

dya — 3/1 of the pron. d. d-fd giving dyd (the y being euphonic), hence 
a2/a=^inn 

Zdrm — 3/1. 

yd — ^refers to the turn above, i.e. to Z. — (#) 

* See below 18, for explanations of these terms. 
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aojihto — sup. 1/1 — strongest — most possessed of power — 

tancisto (v.l. ^jisto Kan.) — sup. 1/1 from taxm {>ytak, to be swift, 
to be brave) — bravest. Cf. O.H.G. degan, “a hero”; Pers. ^ (tahm) in 
the name {tahmtan) used in Shah, as an epithet of Rustam meaning 

“strong-bodied.” Probably the O. Per. word taumd (f.), “race” or 
“family” is also connected. This latter gives Mod. Pers. (tukhm) in 
the sense of “pedigree” or “family.” The root is also mentioned in 
Skt. 

Owayisistd — most active, cf. Skt. iiT^as in (RV. II. 33. 6). 

Is also connected ? 

dsihto (v.l. asi"^) swiftest ; cf. 

ah-vdTdOrajgstdmo — sup. 1/1 — In the highest degree victorious. For as 
see above 8. vdrBdrajgstdma is sup. of vBTddrajan “ victorious.” The 

name VdVBOrayna is used for one of the Yazatas found in Per. as 
(Bahrdm).* 

Mainivd — 6/2 of mainyu — of the two Spirits. See above 8, under Ayro- 
mainyus 

ddmgn — 2/3 used for 7/3 (Kan.) — Among the creatures (in the sense of 
Barth, takes it to be 6/1 (the sg. implying a collective). Skt. is 

cognate. 


16. vayhuh — 11 of vohu or vayhu — Excellent — For the declen- 
sion see note on ayhdus above 1. Cf. Ir, fin» worthy. Grk. eiis — clover. 

huhdto — 1/1 of the p.pt. ^dd (VT) — well-created — 

arhddtd — 1/1 — Created by truth, truth-created. G.A. drds is an adv. 
formed by adding suffix, -s to drdz (W^). Is cognate with drds ? Y.A. 
ars truth. 

vayhus-ddto — I propose to read this as a compound meaning “ created 
by (yda=lfr) Vohu (the Spirit of Truth or Excellence).” It is also notable 
that in the Farvardln Yast (Yt. XIII. 119) the name Vayhuhdta (cf. Skt. 
is mentioned as being that of a great king and ruler. 

haesazyo — Health-giving (Kan.) — ^Healing (Reich.) — 

hukdrdfs — 1/1 of hukohrp — of. Arm. Kerp, The epithet means 
“ well shaped,” “ beautiful ” ; cf. the epithet huraoSa used always of Sraoaa.if 

hvards — 1/1, from hu {%) + ^varoz (^) to act. Cf. Pers. (varzi- 

dan) to practise and (varzish) custom, Goth, waurkjan, Eng. work ) — 

One who works for good. 

vBrodrujd — 1/1 — — Victorious. 


^ Romanized as Varharan from the Pah. form Varhrdn, 


t Sel. II. 
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zairi-gaono — 1/1 from zairi “yellow” or “golden” and gaona 

(5^) “colour.” The word gaona is specially used with reference to the 
colour of the hair and it often used to mean “hair.” Probably the Skt. 
gif (=string) is also connected. Cf. Af. (ghun) hair, Pers. (gun) 
colour. The idea of zairi-gaono is exactly paralleled in RV. IX. 65. 8. 

{sc. .. 

ngmygauh — 1/1 — “ with bending twigs” or “with soft twigs.” ifflttGl: 
ngmi is used adjectivally only here and is cognate to Skt. W — Pers. ry 
(narm) soft. 

yada '^ardnte vahihto — “If they drink of him he is the best”. (Reich.) 
Evidently refers to the Haoma being best for the body, because the soul is 
referred to in the next pdda. 

^ardntc is taken by Reich, as 3/3 pres. atm. ^^'^ar khurdan, to 

eat. Kan. takes it differently and perhaps better : ^ardnte as 4/1 of the 
pros. pt. used with a strong base* irregularly. And he translates “ just as 
he is best for the drinker (i.e. for his body).” This balances well with the 
following. 

urunae-ca — 4/1 of urvdn (ravdn) soul (Pers. ravdn soul). This is the 
immortal part of the human being which is the true man as it were and 
responsible for all actions during the life on earth. I The origin of the word 
is doubtful. Kan. takes it to be connected with uru ) “ broad” (Diet.). 
Can it be connected with ^ var le) to choose a sort of pres. pt. atm., 
referring to the freedom of the human soul to choose good or evil as he 
thinks best ? This idea of free-will is a cardinal doctrine of the Z. faith. 
Jack. (A.R.) supports this view. The human being according to Z. theology 
is a complex of several principles which are variously enumerated. J Accord- 
ing to Yas. XXVI. 4 there are: 1. a/m, 2. daena, 3. baoiah, 4. urvdn, 
and 5. fravasi. Yas. LV. 1. how^ever gives 1. tanu, 2. azd, 3. uhtdna, 
4. kdhrp, 5. tdvihl, 6. haohah, 7. urvdn, and 8. fravasi. 

pdOmainyotdmo — He who best points out the way. Sup, of pddman, 

17. nl . . . mruye — 1/1 pres. atm. .^ mru (g) to speak with nx (ftf) to 
request (Kan.). Barth, takes it as “ call down,” or “invoke.” 

te — 6/1 pron. enc. — Kan. trans. literally “I request (of thee) for thy 
fervour etc.” I think it better to understand here 6/1 used for 5/1 under- 
standing “ I request from thee ” ; cf. “ I request of thee.” 

zdire — 8/1 m. — O Golden-one — % ’Ift. 

ma^dm — 2/1 of mad ha — fervour, ecstacy. Baxth. takes it to mean 


• Qi.fiuyantt 4/1 (see Jack. A.<i. § 291 paradigm). 

t In P. Guj. the word has by a strange process come to mean the dead body or corpse. 

t See Introduction, also Yas. XXVI, (Sel. III. below.) 

11 For an attempted reconciliation of this twofold classification see Introduction, 
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literally intoxication due to drinking fermented Haoma juice (see Yas. X ; 
Sel. XIX, Part II). Kan. translates “wisdom.’* 

amdm — Power, strength. Ved. means impetus. 

vdrddrayn9m — Victory — is the nearest Skt. equivalent. 

da8var9 (v.l. dasvardm) — 2/1 n. — Always used with ba^aza and means 
“health” (of the body). Cf. the word ddsma-nl * lit. “leading to health,” 
i.e. “health-giving.” 

hasazdm — means of gaining health — 

fradad9m — success, advancement, progress forwards (Barth.) ; prosperity 
(Kan.). Used in the sense of according to Nair. Skt. trans. From 
frd~\- ^/dd. 

varddaOdm (v.l. Kan.) — increase, multiplying. Same word as 

This probably refers to the increase in the numbers of the faithful, which Z. 
would naturally require as a boon from Haoma. 

aoj 6 — 2/ 1 n. — — strength. 

vlspo-tanum — 2 1 adj, n. — of the whole body — — note the use 
of vlspa in the sense of “ whole.” 

mastlm — Kan. takes it as from niaz -f (flT) and translates 
“greatness.” Barth, translates “wisdom” connecting it with to 

impress on the memory; cf. Grk. ixad^iv (fxavOdvo)) to ascertain, Goth. 
memdon. The word is evidently used in the sense of spiritual wisdom and 
the joy that comes of it. Cf. Pors. [masti) used by Hafiz and other 

poets to mean religious ecstacy produced by drinking the “ wine.” 

vlspo-paesayhdm — all-embracing. Barth, translates “ many-sided.” 
Kan. takes it quite literally (cf. Skt. “possessing all kinds of 

brilliance.” paesa (^/pae6f, Mir to colour, to adorn) moans adornment or 
ornament (in the sense of ; cf. stdhrpaesayhdm below 26. Mills trans- 
lates much like Kan. “ wisdom of all kinds which adorns.” Dar. agrees 
more or less with Barth. 

tat — — this (i.e. all that has been mentioned above). 

yada — so that — This sense of yaBa (“ so that,” “ in order that”) 

when used in the final clause may be paralleled in the Veda also ; cf. 

WWT (R.V. X. 103. 13), 

W«r; (R.V. VII. 97. 2.).t 

gaeddhva — 7/3. Cf. raoSesva above 6. — Among living beings (Barth.) — 
In (all) the lands (Kan.) — s/gay to live (cf. above 3). The Per. (jehdn) 
earth is also cognate so also Af. herds. 


• Yas. X. 18. (Sel. XIX. Part 11) . t aeich. § 765. 
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vaao-xsadro — 1/1 adj. — lit. having power at will, used adverbially almost 
in the sense of “ at will.” From vaaa, will (^vaa, to desire, to will ; cf. 
etc.) and ysadra power (w^). 

fracardne — 1/1 imp. atm . — ^car with frd (^), Note the 

use of the atm. 

I^alad-taurva — 1/1 — enmity and taurvaa (cf. 

^'taurv to overcome. Overcoming the enmity (or opposition to his mis- 
sion). 

drupm-vano — ymn ( ) to conquer — Conquering the unbeliever. 
This is to be regarded as an compound. 

18. taurvayeni — 11 imp. par . — ^taurv (5?^) — I may overcome. 

thi8vaf4ni — 6/3 of the enemies ). 

ihaesa — 2/3 of tba^d {^a^ayh — enmity). The plural indicates all acts 
of enmity. 

yddw^rn — 6/3, the ending here being irregular. — Of sorcerers, of 
wizards — Cf. Pers. (jddu) magic. 

pairikan^rn — 6/3 of pairikd f. — Sorceress, witch. Cf. Pers. (perl). 
The origin of this word is obscure. Some take it from j^par to seduce. 
Doubtless there is cross-influence of \/par to fly (Per. parldan to fly). 

The name is always used in Av. in conjunction with ydtu, and it seems to apply 
to the female of this species of evil beings who seduce and lead astray 
followers of the Law and of the Z. faith. 

sdOr^m — 6/3 of sdtar tyrant (^1^) — from ^sah to rule), lit. 

a ruler and by deterioration of meaning a ruler who abuses his power.* It 
is one of the tenets of the Z, faith to combat tyrants and to relieve the 
oppressed: cf. the phrase in Nlrang-i-kustl-bastan — duh-pddisdh^ 
awddisdhg bdt"' (may tyrant rulers be broken). 

kaoygm — 6/3 of kavi — The original meaning of the word is ‘‘ royal ” 
or “ imperial,” and it has boon used as a prefix to the names of the 
kings of the Kayanian f House. They are mentioned in Av. and in later 
Pers. works. The most famous of these are Kava-Husrava (Per. 
Kaikhushru) ; Yt. IX. 18, and Yt. XV. 32: and Kava-Vlstdspa (Per. 

Kai-Oustdsp) who was the first to aid Z. in his work and who 
became his first and greatest disciple. But it was another branch of the 
same family of the Kayanians who were the most violent opponents of Z. 
In the Ga^as the name Kaoy — is used for these royal opponents of Z. who 


** Of. “0, it is excellent To have a giant's strength; but it is tyrannous To use it like a giant." 
(Shake. M,,fot M, II. 2)i 

t This name Kayanian is also a derivative from Kavi. The Ved. is cognate. 

^ilT is Kava 17» of Av. and Kdut of Shah. 
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stood for the old daeva worship. Hence in Y. A. the word is used in an extended 
sense of any enemy of the Z. religion. The Paz. form is klk. The word 
however is used in the very special sense of “ those who are clever enough 
to see the truth but who would not” — “those who have eyes but would 
not see.” 

karafn^m-ca — 6/3 of karfan (fiW). The word is used always in asso- 
ciation with kavi in both G.A. and Y.A. The special signification is 
“those who have ears but would not hear.” The Par sis use in Guj. the 
word in a sense much stronger than the Skt. 55^^ — in the sense of 

one wantonly cruel or one who delights in cruelty. 

mairyan^m-ca — See above 11. — Of serpents (Kan.) — — Mills 

trans. “murderers”; Dar. says “robbers”; Har. “the wicked”; Barth. 
“ scoundrels.” 

bizangran^m — two-legged. The word is connected — 

asdmaoyangm-ca — asa-\-maoy (^muy — to distort, to make silly) — 
Those who distort the holy truth (Barth.). 

vdhrkangrn-ca — of wolves — It is noteworthy that the wolf is 
the type of evil in the Av. while the dog is particularly sacred. 

caOward-zangrangm — four -legged. 

haenyas-ca — 6/1. The word haend is a daeva-word. It would be 

better to take 6/1 as being used here by case attraction for 2/3 (object of 
taurvayeni). In fact the 2/3 form woiild be haenayd,* 

pdTddU'ainikayd — 6/1 — — With an extensive front. 

dav^idya — 6 1 pres. pt. ^'dav to speak which is a daeva- word (cf. yd 
davata below, 24). Kan. takes ^/dav as identical with dab or '^daw 
and so trans. “deceiving” or 

patgidyd — ^pat when it means “to be in swift motion” is a daeva- 
word. On rushing ; Cf. 15 above. 

19. imdm — 2/1 m. — 

Owgm — 2/1 instead of 5/1 due doubtless to the attraction of the two 
words following. 

paoirlm — first ; almost used adverbially. 

ydndm—giit—^yam, to favour. Cf. RV.V. 67. 2. 

jaiZyemi — yjad, 31^ — to request, to ask — (justan) to seek. 

vahistdm ahum — the best world — The two words are invari- 
ably found together in the special sense of the world of the righteous here- 


Reich. § 367. Geld, mentions the v.l. haenay%9-ca which would rather spoil the metre. 
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after, i.e. paradise. The Pers. (bihisht) is used in exactly the same 

sense and is derived directly from vahista; P. Guj. 

amongm — 6/3 — Some translate as “of the righteous” quite literally. 
But the par. in jaihyemi makes it better to translate “for the righteous.” 
The use of 6/3 for 4/3 is quite usual. Z. would be more likely to plead for 
others who lead the holy life than ask paradise for himself. 

raocayhdm — bright — 

vlapo-^^dOrdm — Barth, derives from + d9ra (breaking ?)* and 

translates “happiness.” Kan. derives from ^/^an to shine, to be radiant, 
to be happy -f> -Ora suffix. In either case the comp, means “all glorious” 
Mills CYas. LXVIII. ll).t 

hitlm — 

drvatdtdm — health — drva (V^) strong; ^dar (^) to hold fast. 

aitjhdsd — (v.l. airjhdse, aiyhds-ca) — 6/1 f. of the pron. stem a equal to 
Skt. — The regular form should be arjhd and with an epenthetic 

aiijhd. The final -sa is remarkable. The form aiyhds is regularly found 
with enclitics like ca and it occurs often enough to be regarded as a regular 
formation and the a may be due to metrical or euphonic reasons (cf. kasd- 
dw^m above, 3) or it may be due to the peculiarity of Av. having redundant 
vowels in the body of or at the end of words. If the reading airjhdse is 
accepted it may be regarded as influenced by the mas. ahe. The meaning 
of the word is more than a mere demonstrative. It has the force of a per- 
sonal possessive pronoun — “this ... of mine,” “this my . . .” 

-tanvd — 6 1 — The word is joined on to the preceding aiyhdsd- 
because of the intimate connection between the two. 

dritlm — th ir d — . 

dardyo-jltlm — long existence, long continuance 

ustdnahe — 6/1 — The word is often translated as “life.” But what it 
really means is “ the vital power . . . inherent in the body and lost at death ” 
(Jack. J.A.O.S.). In Yas. XLIII. 16; asam '^(ydt ustdnd aojdnghavat, the 
3/1 ustdnd means “with full vigour.” In Afrin. I. 8, the word seems ta 
mean the same as jiti : — djrindmi dardyd'')(8a9rdm ysaOrahey dardyo-jltlm us- 
tanahe. The nearest equivalent to ustdna seems to be icstdna is to be 

carefully distinguished from urvan, 

2 0 . tuirlm — fourth — 

asso — 1/1 — full of power, one who can do what he likes (^is — hence 
happy (Barth.). Reich, translates “influential” or “ efficient,” Kan. takes 


Wb. 1876. 


t S.B.E. XXXI, p. 322. 
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yada-aeao as a comp, and translates “according to my wish,” “at will” 

( ^ ), 

amava — 1/1 — Possessing ama or power, courageous — 

Or^fdho (v.l. Br^fho) — well-satisfied (^dr^f — With my task accom- 
plished. 

fra')(8tane — 1/1 sub. (imp. ?) atm. ^/std with fra — note the force of the 
atm. — I may move about. The insertion of the x to be noted after the 
fra, and it is partly responsible for the shortening of the a of fra. The 
insertion of the x before syllables beginning with s -f- consonant is a com- 
mon phenomenon in Iranian ; cf. Xsvas, spaxstim, etc.* 

puxhdm — fifth. The Skt. form is connected and O.H.G. funfto 

seems also cognate. The derivation is probably in the following wise : — 

I-E. '^puTjkto — Ar. '^pukOa — Av. pux^a. 

The suffix is the same as seen in Skt. ^JJ^, TO. Av. shows only two 
ordinals in -9 /8a, pu^a and haptaOa. (Whit, mentions the rare forms 
and in Skt. also, § 487 c.) 

vanat-pdsano {vA, '^-pis ^) — battle winning. The word pdsana is cognate 
with It is, in the mas., also the name of a daem- worshipper (see 

Yt. V. 109). A variant pdrot (fern.) is also found.! From ^/pardt (i3?[) ; cf. 

Pers. (burd) battle or war. 

2 1 . — sixth — TO^. For the x frax^tane above, 20. 

paurva — 13 used almost as adv. — beforehand. The plu. form refers 
to the “we” implied in buiSyolmaiSeA^ See Reich. § 610. 

tdyum — thief or highwayman — 

ga8dm — Used almost always with tdyu in sense of a bandit or a mur- 
derer. The word seems to be the same as ya8a evil, unholiness. In 

the Pah. trans. of Yas. LXV. 8, the word is written gahak, but owing to the 
peculiarity of Pah. writing Dar. has read it sak and has translated “ Scy- 
thian.” 1| 

bui8y6imai8e — 13 opt. atm. — ^^baod — to know, to be aware of. 
Note atm. 

md is used here with the opt. though the usual practice is to have md 
with imp. and noit with opt. But in Y.A. md is used with the opt. if the 
preceding coordinate clause is positive and is connected by way of contrast 
with the clause containing md.^ It may also be noted that the opt. is used 
here with almost the force of the imp. so that the translation should be with 
let, not may. 


t Seen also in a name of 

li^tudes Iran, II. ;J55 f Reich. § 655. 


* Reich. § 174. 
X Yt. XI, 15. 
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cii — Any one. A palatalised variant of the inter, pron. (1/1 m.) used 
indefinitely. The word is enclitic. RV. shows the form in phrases like 
and irfif:. The n. shows palatalisation in Skt. — Cf. Lat. quo — 
quisque, Gk. 7ro-rts, O. Bui. kuto — cUo. 

paurvo — The form is 1/1 referring to the sg. cis. Used adverbially ; 
see above paurva. Cf. also paoiryo above 14. 

huiByaetd — 3/1 opt. atm. — note atm. 

vlspe — 1/3 in form but 2/3 in sense — The use of the form vlspe is so 
frequent esp. in phrases like vlspe-daeva, etc., that it is used for other cases 
as well, see 24 below. for 

22. There is a clear break in the argument here. The requests of Z. 
and the dialogue have ended. 

aeibis — 3/3 of dern. pron. — ; ins. used for dat. (Reich. § 428). This 
is partly due to phonetic decay which is specially noticable in Av. among 
all cases which have the fo/i-endings. Partly also this is due to the over- 
lapping of cases due to the very rare use of ins. in Av.* This phenomenon 
is called syncretism, 

ydl — 1/3 — The regular G.A. form. 

aurvanto — 2 '3 — Horses (Kan.) — From — M to be swift* 

Reich, takes this as 13 and translates “ He^roes.” He explains the con- 
struction as incorporation of the antecedent. ’’f 

hita — 2/3 p.pt. pass, — ft — to bind, to restrain — well-trained. The 

word is used in du. or pi. and refers to teams of horses. 

taxsdnti — urge. The use of ^/taxs in this sense is probably due the 
suffix -s added to the root tak (to run) almost like a 

ar^ndum — 2/1— Battle, victory. The acc. of the goal to be reached or 
attained. Kan. translates “race-course” which is not at all unlikely as 
the Iranians in common with the Indians had a groat love for racing and 
for horses. Barth. (Wb. lOfi) says the origin is uncertain, but he says it is 
probably cognate with the form 9rdndvi (see above 3) and that it probably 
meant that which is gained, i.e. victory. Cf. O. H.G. ernust, 

zdvard — 2/1 n. — Strength — Pers. (zaor) strength — The word zavahX 

(Power) is probably connected. Kan. postulates ^'zu to be strong — Skt. 

grants, s baxs — (though not used in that sense) a deriva- 
tive from ^baj with s- suffix. Originally the word seems to have meant “ to 
divide.” Pers. (bakhshldan) to grant. 

dzizanditibis — 3, 3 pres. pt. f. ^/zan to bear -f d conjugated in the 
third or reduplicating class — the ins. is used for dat.|l — To those who are 
bearing. 


♦ Giles, Phil. § 305. t § 738. % Yas. XXXIII, 12. 

11 Reich. § 470 calls this “ a mistake ’* of the Y. A, dialect. 
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daSditi — grants; (lit.) makes ^/dd ('^). 

Xsaet6‘pu9rlm ; (v.l. -°drdm.) — 2/1 n. Possession (i.e. birth) of a bril- 
liant son — yksi to shine (cf. Skt. WT^ft). Kan. translates as if he had adopted 
this reading — “ a brilliant son.” It may be mentioned here that among 
orthodox Parsis even now the women recite the Haoma Ya|t during preg- 
nancy with the object of getting fine children. 

asava-frazaintlm — faithful descendants — religious progeny. The word 
is collective hence sg. Cf. Skt. Pers. (farzand), offspring. 

tae-cit — 1/3 for 4/3 ra. doubtless owing to the attraction of ydi, etc., 
following. The cit is the indef. enc. pron. used here almost in the sense of 
all (lit. any one). Translate “all those who.” 

katayo (utt.) — 1/3 — Ready, willing; from ^/kan — (Barth. Wb. 433). 
In the Hb. air. D., however, he takers yol katayo as “every one who” (cf. 

taking kati as an inter, pron. stem (cf. ^f?fW). Kan. takes it to 
mean “householders” which is certainly better, because the wovd kata is 
found in Ven. II. 20 to me^an ‘‘house” or “dwelling place.” In Ven. V. 
10, 11, the word means a sunken receptacle dug out in the floor to receive 
the dead body before its final removal. The origin would be from ^ 'kan 

) to dig. Cf. Pers. (kad) house, Goth, hethyo room. The reading 
patayo has also been suggested. 

nasko-frasayhd — 13 — Studying the scriptures (Barth.) — Teaching the 
scriptures (Kan.). The Nasks were the collections of the ancient Av. texts 
which were contained in 21 separate books or groups of texts. These are 
enumerated in Pah. books.* frasayho from ^/sds — WT^with/m — 

drjhdnte — 3/3 pres. atm. — lit. sit — ^ dh — — to sit. The word is often 
used to denote habit or continuous action so here the translation is “ are 
occupied.” Note atm. 

spdnd — 2/1 of spdnah n. — Holiness (Barth.). Wisdom (Kan.). Probably 
the word spdnta is connected; cf Lith. szventas, O. Bui. av^tic, holy.f The 
word spitama may also have been a variant of spdntama, 

23. tds-cit — 1/3 for 4/3 f. as in tae-cit above 23. Also cit has the same 
force. 

kainlno — 1/3 of kainln f. — -Virgin, unmarried girl. The stems kainyd 
and kainl are also found. Barth, states that the form in -i is the most 
correct. Cf. Skt. ; in Caspian dialects kina means “daughter.” 

dyhaire — 3/3 pres. atm. ^ ^dh — ure to sit — See above, 23, dyhdnte. The 
-r- ending in atm. is used in Av. more often than in Skt. (Reich. § 257). 

dardydm — adv. — for a long time. Originally a case form 2/1 ( 

Cf. 


• See IntroduQfcion for details. 


6 


t Barth. Wb. 1621. 
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ayrvo — 1/3 adj. — unmarried. Kan. (Diet.) explains the derivation as 
from a (negative) -f yru ( 5 ^, husband). Reich, needlessly takes yru as 
meaning “ heavy ” or “ pregnant.” 

haidim — true, faithful — Barth, in quoting this passage (Wb. 1521 
under rdSa and also 1761) marks this word (haidim) as doubtful and pro- 
poses to read paidtm This seems somewhat unnecessary, because 

rd&a means nearly the same thing. 

rdhdm — lover, husband. Probably adj. here, “ loving.” From ^/rd 8 /d 
( TTV ) to protect. The Skt. ^TVT might be a feminine cognate. 

mom — quickly (Kan.), as soon as (Reich.) — Ved. 

jaiZyamno — pres. pt. pass. ^ or ,^ 'jad, to speak — being request- 

ed, being entreated 

huxratus — 1/1 — the wise one (Reich.) — the powerful one (Kan.) — 
Perhaps the clause mom . . . huxratus goes with each sentence beginning 
from Haomo aeibis ydi aurvanlo . . . (22) 

24. tdm-cil. The cit hero is probably emphatic. May be translated “ him 
indeed.” 

Kdrdsdnlm — Name of an opponent of the Mazdayasna faith. He is 
the Aryan who in the Vcxla figures as a guardian of Soma. In the 

Av. he becomes the of)ponent of Haoma and consequently represents the 
evil side. Tlie Pah. version gives the name as kalasydkd*, and this word 
has had a strange history. In the later Pah. writings it denotes the Chris- 
tians. There is also the word klllsyd (from Grk. iKKXyaux) which means a 
Christian church, and no doubt the similarity of sound helped the similarity 
in meaning as well. But this has confused some of our ancient commentators. 
Nair., for instance, explains the present use as referring to the Christians, 
which is obviously improbable. The Pah. word kalasydkd is used in the 
Bahman Yaht (III. 3-5) as meaning Christian and in the same Yt. (H. 19) 
we get the plirase Akandgare kildsydkih, i.e. “Alexander the Christian.” 
This obvious anaclironism is due to the loose employment of the epithet to 
denote any non-Persian t> like the word in India or (ruml) in 

Mod. Per. Alexander having been the arch-enemy of Persia and the Z. faith 
the Persians of the Sassanian period naturally applied to him the term by 
which they used to designate their contemporary foes of the Christian empire 
of Byzantium. J 

apa — from, 

Xsadrom — 2/1 — power. K. was detlironed by Haoma and driven from 
his kingdom. 

nihdhayat — 3 1 impf. caus. par. ^had (^) -h ni (f^) — lit. “made to sit 
down” i.e. “cast down” or “dethroned.” 


• UKrth., Wb. 470, marks the word fia doubtful aud reads Kar»yak. 

t Very probably this has led Dar. (Z.A.. II. 93.) to say that K*v»tiani symbolises Alexander and 
the Greek domination in Persia. X Modi Diet, under K^rgsnni, 
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raoata — 3/1 s-aor. — Kan. derives from ^/rao8 to grow and 

translates “grew big” or “swelled up” (with his great schemes). Barth, 
gives the ^raod \\\) to weep or “to bewail.” 

XsaOro-kdmya {an) — Kan. takes this as 7 1 and translates “ in pride of 
sovereign power.” Reich, following Barth, translates “with apprehension 
for his reign,” i.e. fearing he may lose his kingdom. He takes it as 3/1 and 
explains the case as “instrumental of cause” (§ 451). In either case the 
ending is irregular. If 7/1 we can quote parallel examples like zastayay 
nmdnayay etc., the termination being -ae -|- a (d) postposition (cf. raoSa^va 
above, 5, for the postposition).* If we accept 3/1 we have to explain the 
form as °kd7na -}- d, the y being euphonic (Reich. § 333, where he traces the 
influence of the pron. dec. in such forms). 

davata — bragged — see dav^iOya above 18. 
me goes with dairjhava later on in the next line. 

ap^m — adv. — hereafter, henceforth — originally a case form 2/1 of apa 
cf. dardydm above 23. 

dOrava — priest — is connected. Kan. derives from Atar (fire) + 

^ 'van to win. 

aiwihtih — Teaching or study (especially religious). Reich, takes it as 
2 3 f. obj. of vdrdihye. He derives it from ^ ah ) with aiwi and 

compares The suffix in this case is -ti. Kan. translates “teacher” 

(1/1 in apposition to ddrava) and derives from alwl-std 

vdvdihye — dat. inf. — for the spreading or increase of — Kan. takes 
the words “ of the Maz. religion” as the obj, understood of this inf. 

dalfjhava — 7/1 of dairjhu (dayyiii) country, kingdom. See also below 27. 
carat — 3/1 subj. — May go about. 

vispe — 1/ 1 in form but 6/3 in sense because it is syntactically connected 
with vdrdi^in^m. 

vandt — 3 1 subj. ^'van (W), to win, to overcome; governs gen. 

nl . . , jandi — 3/1 subj. ^/jan ) -h nt, to strike down, to overthrow. 

25, usta — Hail ! — Here interjection. The word uhtd means “health.” 
Probably connected with y ws ( ) to be warm, referring to the heat of 
the human body. Skt. is also probably cognate. 

— 3/1 of pron. '^a — by (thine) own — (^*f) 

aojayha — 3/1 of aojayh — Note the shortening of final vowel 
regularly found in Y.A. except where the Ga6^. form is consciously or un- 
consciously imitated, as in x^d above. 

apivatahe — 21 1 pres. atm. ^vat (vae^ -h aipi to know or understand.. 
The Skt. is perhaps cognate but the “pada” is different. 

» Kan. A.G. § 96, p. 69 ; also Jack. A.G. § 239 and even Reich. § 331. 
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pourvac^m — 6/3 — lit. “many sayings” (Barth.). Full (spoken) words 
(5^ Kan.), i.e. words replete with meaning. 

9r9zuy^an^m — Rightly, i.e. truthfully, spoken — 

pairi-frdsa (an.) — 3/1 — lit. “by asking round,” by cross -questioning. 
ypards — The Eng. paraphrase suggests both the sound and 
the sense . Skt. the form occurs in AV.* 

pdrdsahi — 

vdcim (v.l. °cim, °cdm) — speech — 

The idea here is that H. trusts his worshippers to be truth-speak- 
ing and straight, hence he does not test them in round-about ways. 

20. Geld, prints this as prose, though the passage can bear being 
represented metrically by putting proper stops — it must however be con- 
fessed that most of these divisions would be either too long or too short. 
Those suggested divisions are indicated in the text. 

frd . . . barat — 3/1 impf. par. augmentless — brought (forth), 

paurvanlm — 2/1 adj. — the first. 

aiwyayhdm — The sacred girdle made of 72 strands of wool twisted to- 
gether into three bundles of 24 each and then woven together into a thin 
hollow tape-like shape. This is the sacred girdle called Kusti which is worn 
by every Z. from the day of the investiture to the moment of death. The 
ceremony of investiture takes place between the ages of 7 and 15 and VC^as 
probably nearer the higher limit in ancient Iran. This ceremony is called 
the Navajot (lit. new-birth) and corresponds exactly to the cere- 
mony in India. Of. also the idea implied by One contrast may be 

pointed out, namely that while the Hindu is worn across the shoulder 

the Kusti is worn round the waist — more like the From ^/ydh ) + 

aiwl (^f«) to wrap around. See also Introduction. 

stehr-paesayhdm — Star-begemmed. The -hr- in stdhr is noticable owing 
probably to a strong stress accent on the first member of the comp.f Skt. 
^ cf. also . The phrase is mostly used with Mainyu-tastdm. 

There is probably here a reference to the ancient Aryan myth about Orion’s 
belt. Tilak in his Orion || discusses this passage at length and comes to the 
conclusion that the girdle of Haoma and the mentioned in the verse 

of the Brahmopanishad, are identical 

with the belt of Orion, star-studded like that of Haoma. 

Mainyu-tdHdm — woven by the (two) Spirits, ^/tas — — Prs. 
^{tawa8hldan) to weave. The long u fits the metre better but Geld, has it short. 

vayuhlm — excellent. 


^ ^f^-S.B.E. XLIT. p. 805. 


t Whit. § 1273. 


(the 


other— the Night — decked herself with stars) RV. VI. 49. 3. 


11 Chap VI. 
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daen^m — Religion. Pers. (din) religion. Barth, is doubtful about 
the origin. Geld, connects it with ^day — to see, to observe and compares 
Skt. and Prs. {dldan) to see. There is another daend (which means 
the inner Ego or conscience) which also may be connected.* The word is 
in apposition to aiwyayhdm. 

mdzdayasnlm — Mazda (God)- worshipping. Mazda yaana ^^/y as 

(^ST ) to worship. The Religion of Mazda is as it were the protecting girdle 
of Haoma. 

dat — Since then. 

aiyhe — 6/1 m. — Refers to the daend -girdle of H. The gen. with p. pt. 
in -ta is a notable construction ; cf. kainlna anuj)aUa masydn^m (maidens 
not wedded to men), Yt. XVII. 55.t Note that the identical form is used 
for fern, as well. 

aiwydsto — 1/lp. pt. m. ^/yds-\'aiwi — invested with (the girdle), or entrust- 
ed with (the commandments of the religion). Both the meanings seem to be 
implied in the phrase aiyhe aiwydsto whi(;h may refer to either alwydyha or 
daend equally well. Probably it has been meant to bo understood thus in 
this double sense. 

harsnus — 2/3 governed by paiti — heights, ^bardz — — to 
increase. 

paiti — upon — 

gairin^m — 6/3 — of the mountains — 

drdjayhe [an.) — adv. — For a long time. Orig. 2/1 of dardya (Reich.). 
Barth, takes it to be an inf. 4/1 of ^drag to hold fast, to guard. J Kan. 
takes it as 4/1 of drdjayh. The meaning is “through the ages.” For the 
form, cf. also Per. (dardz) long. 

aiwihditls-ca [air .) — 2 '3 f. — Words (Reich.) — Mandates (Kan.). Defence 
(Wolff). II Barth, in Hb. air. D. translates “vestments,” but in Wb. gives 
“ words.” The word seems cognate with 

gravas-ca {oltt .) — ^grab — — to hold, to grasp. Cf. Eng. grip, — Sup- 
port or stay (Wolff); sentences (Barth.). Kan. translates “hymns” from 
^gar -JT — to sing. 

m^9rahe — 6/1 — Of the Scripture — would convey fully the sense. 

The last sentence from aat aiyhe , , . etc. has been variously rendered : 

“ Thenceforth, invested with this (girdle) thou hast made thy abode 
on the tops of mountains (and there thou recitest) through the ages the 
commands and hymns of the Scriptures” (Kan.)^ 


- Barth. Wb. under daena, t Ueich. § 6Ul. % Wb. 774. 1| Trans, of Avesta. 

^ Kb. A. b. M. The above is however a free rendering of the Gujarati version of Kan. 
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“ Thenceforth . . . mountains, (thou who art) the stay and support 
(Schirm und Stutz) of the Scriptures” (Wolff). 

“ Thenceforth . . . mountains, in order to guard the words and sen- 
tences of the Scriptures.” (Barth.)* 

27. nmano-paite — 8/1 — For nmana see above 13. 

vi8-paite — via orig. means a collection of families or houses, i.e. a clan — 
Lord of the village, Kan. translates vts by “street.” See above 7. 
zantu — Province. Kan. says “town” (cognate with 
dairjhu-paite — Lord of the land or of the country — Pah. dehpat, Pars, 
(dih) land, (dihkdn ) a landholder. 

Note the natural arrangement of the political organisation in Persia, 
“House,” (in a political sense) is the smallest of the political units of the 
old Iranian race, which are thus divided: nmana, “house,” (family) vis 
“village” (union of families), 2 :an^w “country” (union of villages), da 
— “land” (union of countries). | 

The climax in the arrangement nmana, etc., is noteworthy and is fre- 
quently repeated throughout the Avesta. 

spanayha — 3 1 — See spano above 22. Through holiness or through 
wisdom. 

vaeSyd^ — Wisdom; ^ vaed — to know. — 

amdi-ca — 4 1 — For courage. 

mdvoya .... tanuye — 4 1 — for my own body, mdvoya is a variant of 
rmibya ( )• The word tanu is often used as an emphatic ref. 

pron., cf. Ga0. xxx. 2. (Sel. xxxiv, Part II). The mdvoya is clearly an in- 
stance of case-attraction. This word ought to have been mana (6/1). 

upa-mruye — 1/1 pres. atm. — I invoke. Note the atm., “ I think of thee ” 
i.e. “I remember thee” (Kan.). ^ mm might be the Skt. W 

6rhndl-ca — 4, 1 — Strength, courage, satisfaction. Kan. translates 
“ happiness.” 

yal introduces an explanatory adj. or phrase — Reich. § 749. For the 
n. gender see above 4. 

pouru-baoxsnahe {air .) — 0 1 for 4/1 referring to drimdi, Barth, translates 
“ bringing salvation or succour to many ” ; ^'baog, to save. In a note how- 
ever (Wb. 901) he says that if there were another passage where the word 
occurred one could be able definitely to say whether or not there was any 
connection with (and ?). J Kan. translates “ full of joys.” 

28. vt . . . bara — Take away from — 

ff>ae89bis — 3/3 for 6/3 according to Kan., “from the wickednesses.” 
Reich, says that 3/3 is used instead of 2/3 (§ 427) and translates “ take away 
the enmity.” 

^ Wb. 6^9. t Reich. A,R. p« 99. Note that he uses country for “ province ” and “ land 
for “country.** % In Skt. ^Vl^may also be used in the sense of protecting. 
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mano — 2/1 n. — Mind or thought (Kan.). Reich, takes it to mean “ plot ” 
or “ design” and the other German scholars are of the same opinion. They 
translate “ (take us) away from the designs of the angry ones.” There are 
syntactical objections to this however, as . . hara according to its natural 
sense should govern the abl. of the thing from which the worshipper wants 
to be taken away. Kan. seems therefore more correct and more natural. 

gramdnt^m (v.l. °mantgm ) — 6 3 — Angry or passionate (Barth.); y'grmn 
to be hot; cf. W, Pers. (gharm) hot; O.K.G. gram (angry). Eng. warm 
is also cognate. Kan. derives from gar ( JIT ) poison and translates “ poison- 
ous (-minded)” or wicked. “Angry enemies” (Mills). The gen. refers to 
the ff)ae89bls above. 

cis-ca — And whosoever. The cis is 1 ] in. while cU is 1/1 n. See md-cls 
above 21. 

ahmi — 7/1 n. — in this — Found also as ahmaya» 

alijhe — 7/1 f. — in this — ^ (^^Bl). 

vlsi (v.l. vise) — 7/1. 

zantvo — 7/1. The regular Av. loc. ending for m. stems in -u is -au (cf. 

In the G.A. however we occasionally get -a, e.g. x^atd.* In Y.A. this 
becomes regularly -d which combining w’ith the -u gives -?;d. The -v- may 
be occasionally dropped, e.g. Jiaeto — — on the bridge. This -d is probably 
in orig. the 6/1 ending. (Jack. A.G. § 265). 

aenayhd — 1/1 of ^hvant — lit. full of injury, harmful. Revengeful (Kan.). 

gdurvaya — 2/1 imp. par. gdiardw (grab ) — tTVr ) to take away. 

-he — enclitic 6/1 of the pron. 3rd per. — See se below. 

pdSave — 5/2 — ^paSa -f wya (Ar. '^bhya — J9TJf) — From (his) legs — A 
daem-word. 

pairi . . . vdrdnuihi — 2/1 imp. par. ^^var (^) 4- pairi ( — lit. turn up- 

side down — Take away or destroy (Kan. and others). 

•se — enclitic 6/1. he and arc enclitics used in Y.A. frequently both 
for 4/1 and 6/1 and in a few cases he seems to be used for the plu. (Jack. 
A.G. § 396). 

usi — ^lit. “ear,” hence intellect. Per. (/tilsTi) intellect. When used 
literally to mean “ear” the word is in the ahura-sense, the daeva-word is 
kar9na 

shdndem . . . hdrdnuihi — lit. reduce to disorder (to pieces), i.e. completely 
destroy— W (cf. fmfkXJ RV. VI. 53. 7-8). 

29. zbaradaeibya — an.) 4/2 of ^rada — leg (daeva). ^zbar (¥\) to be 
crooked. 


Yas. XLVIII. 4 . Probably k or au was the older pronunciation of the Skt. flh* as well. 
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fratuya — 2/1 pres. opt. par — ^tu (5) + fra (^) — Give strength. Pers. 
(tawdnldan) to be able. 

gavaUhya — 4/2 — hands (daeva), zasta is the corresponding ahura- 
word. 

aiwi-tutuyd — 2/1 — pft. opt. par. ^/tu+aiwi, to strengthen. 

zgm — 2/1 f. — The earth, zdma is another form. 

md . . . vaendit — 3 1 opt. — The opt. 3 per. with md is remarkable. The 
sense is almost imp. — ‘‘let him not see” rather than “may he not see” 
Cf. verse 21 above, ^/vln — — Pers. {bin) saw. 

Note the sudden transition from 2 per. to 3 per. 

asibya — 3/2 — see above 8. 

ggm — Taken by some to be a var. of z(im in the sense of “creation”, 
so Kan. The word gdus urvdn (GaO, Ahu. XXTX. 1.) is used to denote “ the 
spirit of creation.” (Cf. the idea of in Skt. mythology.) Some people 

take it literally to mean “cattle.” See Sel. XV below. 

aenayhaiti — den. verb, from aenah injury — does harm, injures. 

The verbal form occurs only here. 

kdhrpdrn — 2 1 of kdrdf i. — Body. See hu-kdvdfs above 16. The cognate 
Skt, ®^has only the 3/1 found in Veda. 

30. In this and the following two kardehs some portions are given by 
Geld, as prose. They have been arranged here metrically to indicate where 
rhythm requires the break, the metre however does not always come right* 
See also 26 above. 

f 

paiti — — against, with gen. 

azois — 6 T of azl — serpent. 

simahe — 6/1 adj. — dreadful (Kan.) — Reich, takes it as a noun and trans- 
lates “ a horror” i.e. “a horrible thing.” 

vlso-vaepahe — emitting poison, ^vaep — — to emit. 

ndsdmndi — 4 1 of pt. of s- aor. atm. ^nah (•flT ) to perish, to be destroyed 
(Barth. Wb. 1055). The sense here, says Reich., is future (§ 669). Hence 
the translation given both by Reich, and Barth, is “ (for fear) lest the 
righteous be destroyed.” But in Hb. air. D. Barth, takes ndsdmndi as pres, 
pt. atm. and translates “for the protection (or welfare) of the righteous.” 
This is from ^nas to attain, to reach. Kan. takes it in the latter manner. 

amone — 4/1 instead of 6/1 by case -attraction. 

vadard — 2/1 n. — weapon ^vad (WV) to slay. 

jai^i — 2/1 imp. yjan {zan ) — to slay, to strike — Smite (^wf%). 

vivardzdavato {an,) — 6/1 of p. pt. par. ^var9d (^X) to increase, hence 
“One who has grown great,” i,e. proud (Barth.). Kan. takes it as act. p. 
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pt.* vardz (to work) with prefix vl (against) and translates “ working against 
(the Law of God).” 

yrviiyato — 6/1 — Cruel, bloodthirsty. Connected with raw 

flesh. The Eng. word raw is also cognate. 

zazardno — 6/1 pft. pt. ^zar (^, to be angry. Angry, fuming. 

Pers. (dzurdan) to injure is cognate. 

81. drvato — 6/1 of drvant ; see above 8. 

sdstars — 6/1 of sdstar ^sds (HT^) to rule — Oppressor or tyrant. The 
word sdstar lit. meant “prince” or “ruler” then it degenerated in 

meaning. This, says Barth., f is due to the influence of another sdstar (con- 
nected with sddra, pain) on the meaning. 

aiwivoizdayantahe (an.) — 6/1 pres. pt. par. of aim -f the comp, verb 
voizdd (to smite) to lift up (a weapon).} Here Barth, takes the phrase 
aiwivoizdayantahe kamdrdhom to mean “ holding up (proudly) his wicked- 
head.” Kan. takes Icamdro^dm as abject of jpaiti and translates “ against 
the head of the man who injures.” The comp, verb voizdd is from ^voij 
(to injure) ^^dd (cf. yaozdd above 1). Also connected is voiyna 
an inundation, Skt. t?r also seems cognate. 

ahum-mdrdnco — 6/1 — Life-destroying or soul-destroying — ^/ntdronki'Cy 
1?^^, to twist, to torture (cf. Hin. Guj. rnahrka (above, 8) 

is cognate. 

rn^s . . . daddnahe — 6/1 of pres. pt. atm. of the comp, verb m^zdd {man + 
dd), to bear in mind, to remember. The components of the comp, verb are 
separated, which is a common phenomenon in both Skt. and Av. Cf. yd zras- 
ca ddt (that she may believe and . . .) Yt. IX. 26. ; Vfl (KV. II. 12. 5).|1 

See also Whit. § 108 Iff. In later Skt. we get periphrastic forms (like the 
pft.) whose two components are separated by other words intervening — cf. 

(Raghu. IX. 61); WWT (16. XIIL 

36). Kan. offers another suggestion also Tf, that mgs-vaca may be taken as a 
dvandva-comp. (2/2) meaning “creed and word” and daddnahe would then 
mean “holding (outwardly).” 

tyaodndis — 3/3 — In actions, lit. by actions. 

apayantahe — applying or observing, ^ap (HT^) to obtain. In the -aya 
class means to follow out, to observe (Reich.). 

32. jahikaydi — 4:1 1 for 6/1 of jahikdy a woman of ill-fame, a wicked 
woman. The peculiar use of dat. is paralleled in the Brah. literature of 
Skt., e.g. ^ : 

ydtumaityai — full of magic (for subduing her victims), full of wiles. 


A.G. § 563. This is formed by root + /a + ro#. Cf. See Whit, §§ 959-960. 

t Wb. 1574. t Cf. Ga6, Ahu. XXXII. 10. (yai-ed vadarS vdiidat ai dune (and he who lifts up 

weapon against the righteous). I1 Reich, A.R. p. 100. % Kh.Av.b.M., in a footnote on this passage. 



50 


I.— YASNA IX. 


[32 


rmohand-kairydi (a^) — delighting in (forbidden) pleasures, voluptuous. 
The word maoSana (^maod, has a bad signification. Cf. Eng. lust as 
contrasted with Ger. Lmt (desire). 

upastd-hairydi (air). Barth. (Wb.) says it is obscure. The first part is 
evidently the same as (lap) and the second is from ^/bar (ij) to bear. 
Kan. says {shahvat-parast) lustful * which seems a very likely 

rendering. 

ye^he — 6/1 — m. in form used for the f. this is doubtless owing to the 
greater use of the m. form. Whose, ^^T:. 

frafravarti — 3/1 pres, inten. — flutters or tosses about, ^fru, 1, to fly. 

awrdm — 1/1 n. — Cloud, 

vdto-mtdm — Wind-tossed, ^ 

yat used merely to introduce the repetition which marks the end of the 
hymn or chapter (Reich. )t. May be translated by “verily,” “indeed” or 
a similar mildly emphatic word. Kan. omits it in his trans. 

he — 4/1 m. used for the f. referring to the jahikd ; see above 28. 


• Kh, A. b. M. He reads however upastaP, 

t The Upanishads also show a similar repetition at the end of chapters. 
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Sraosa YaSt — Yasna LVII. 

1.2*. § Srao99in^ aslm^, huraoSem^, | vore^rajanomSfradat^-gaetfem*, | 
(alavanem)'^, a^abe^ ratum^ yazamaide^^. 

yd*^^ paoiry 6^2 Mazd&^3 dam^ni'^ frasteretat^^ paiti^<5 baresmon^?^ 

yazata^^ Ahurom^^ MazdfLin2f>, yazata*^ Amesd^^ Spente^s, 

yazata^^ Payu“^^ ©wdrestara^^, ya^^ vispa^^ (9w0r08at62^> dam^-n^^. 

3. ahei raya* x^arenaijhas-ca*, aifjhe'> ama» voroftraynai-ca^, 

ahes yasnaio Yazatan^mii, temiz yazai^s surunvata^* yasnais ; 

Sraosami* ailin''’ zaotfrabyd’*, (.Alim's-ca^o VaguMm^i berezai- 

tlm^S 

25 airlm23-ca2'^ Saghom^^ hurao- 

S0m2« ;]t a^7-ca2^-n62^^ jamyat'^^ avagbe^^ 

V0r0^raja32 Srao^d^s alyo^^. 

4 . § Rrq.naQmi asim^ yazamaide'^, | ratum'*’ b 0 r 0 zant 0 iii^ yazamaide®, | 
yiTn7 Abur0in^ Mazd^Lm^, | yd*^^^ asabe*^*^ apandt0ind*^^ ! yd*^^ a^abe^^ 
j».ymfiHt.Qmni6- ( vispa^^-srava*^^ zara^ustri^^ yazamaide^^ ; I vispa^^- 
ca‘2^ bvarsta^*^ Syadtoa*^^ (yazamaide)^*^ I varsta^^-ca^^ var0Syamna^^“ 
ca^^. 

yei^be^J^ batfim^^ aat^ yesne'^^^ paiti^-^ vaijbd^* 

Mazdd^^ Aburd^ft vae^a^'^ apat*'^^ baca'^^ 

yaijb§.m^-ca^^ tfis^^-ca^s tas‘^‘*^-ca‘^^ yazamaide^^. 

II. 6. Srao| 0 mi asim^. .. . ratum^ yazamaidei^t 

6. § yd^ (paoiryd)2 barasma^ frastoranata^, I ^ryaxstis^-ca®, panca- 

yaxstis'^-oa^ 1 bapta-yaxstis^-ca^®, nava-yaxltis^^-ca^^ I 

caA& maiSydii*-paiti8taii§,si^-cai8; | Amalanfun^Q Spantanfim^o yas- 

nai 2 ^-ca ^2 | vabmai^^-ca'^^, frasastayae^'^-ca^s. 

abe^ raya^ — yazamaide^.ll 

III. 7. Srao 90 mi a|im‘^ ratum^ yazamaidei^. 

The first “verse U used only for liturgical purposes and so is omitted here. The real Ya§t 
begins at 2. The Roman figures indicate the kardeh» or sections. t See notes below. 
t First sentence of 2, repeated here and elsewhere. 

II 3 and 4 repeated here and elsewhere. 
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Sraosa Yast— Yasna LVII. 

I. 2. We worship^o SraoSa^ the Holy^, the beautiful^, the victorious"^, 
bringing-prosperity^-to-the-world®, the Righteous -one'^, of Righteousness® 
the Master^. 

Who^i first ^2 of the creatures^^ of Mazda^®, having-spread^^ the Baros- 
mani'^, worshipped^® Ahura^^ Mazda^^, worshipped^^^ the Holy^® Immortals^^, 
(and) worshipped^^' (both) the MaintainerS*2® and Creators^®, who'^'^^ (both 
have) fashioned^® the whole^® of (this) creation®^. 

3. For his^ splendour^ and^ for (his) glory®, for his^ strength* and® for 
(his) victory’^, (and) for his® worship^^ of the Worshipful-Ones^i, him ^2 ((Jq) 
I worship!® with well-sounding!^ hymn^*, SraoSa^* the Holy!'^, with liba- 
tion!®, and^® the exalted^^ A§i!®-Va5uhi2!, and^** the beaut if uF* Nairya^®- 
Sagha^^ ; and^® may the victorious®^ SraoSa®® the Holy®* come®^ unto^’^ 
us^® for help®!. 


4. We worship® SraoSa! the Holy^. We worship* the exalted® Lord* 
who^^ (is) Ahura® Mazda®, who!^ (is) the highest^^ in holiness! ^ who!® (hath) 
reached-the-highest!® through holiness!*. We revere!® aiii6 the command- 
ments!'! of-Zara^ustra!®, we revere^* besides^! alF^^ well-performed^^ deeds^®, 
both^** (those) performed^® and^® (those that) shall-be-performed^'!. 

(That man) among- those- that are®!^ of whom^® Ahura®* Mazda®®, through®® 
(his) holiness®®!, knoweth®*!, (that he) verily®! (is) better®* as-regards®® acts-of- 
worship®^, (and those women) too*! of whom*!! (Ahura Mazda knoweth like- 
wise) — (all such,) both*®* men*^ and*® women** (do) we revere**. 

II. 5. We worship!!! SraoSa! the Holy^. . . .the Master®.} 

2. Who! first^ spread* the Barosman®, (consisting of) three-twigs® and* 
five-twigs’! and® seven-twigs® and!!! nine-twigs!! too!^, and!® (each was) up- 
to!®-the-knee!* and!® (upto)-the-middle!*-of-the-leg!'! (in length), for the 
worships ! and22 for the praise^® and^* for the propitiation^® and^* for the 
glorification^'! as-welF® of the Holy^o Immortals!®. 

For his! splendour^ .... and*® women** (do) we revere**. || 

III. 7. We worship!® SraoSa! the Holy^. . . .the Master®. 


Lit. “ and.** f I.e. because such a man leads a holy life of righteousness (a|a). 

J First sentence of 2, repeated here and elsewhere, || 3 and 4 repeated here and elsewhere. 
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II.— YASNA LVII . 


[ 8-16 


8 . § y 6 i paoiryd* Qa, 6 i? fraaravayat* 1 yfc pa^ca* (Spltamahe'J afaond^) 
Zara$ttstrahe<* | afsmanivlni*) Yacastastlvat^i I mat‘^-&zaiptl|i3, 
mati*-paitifra 8 &i 6 . | AmelanflmW SpantangitniT yasnaiis-cai*, | vah- 
mai2®-ca2i frasaatayaS^^-ca^^ 

ahei raya^. . . .t& 8 **-ca*^ yazamaide^. 


IV. 9 . Sraolem^ aplm^ — ratum* yazamaidei*’. 

10 . y 6 i driyaoB^-oa* drIvy 4 s*-oa^ amavat*nman 9 m '7 hlans-tasti* 

paaca^*) hun fra^md-d&itlmi^ ; +y6i'^ Ae|memi* atsre^watai^ 

8nai ^ i | ai «, 


vl^rumantern''^ at^o-ea*** he** baSa*^ kamereSem** 

.taynvA*^ paiti*« x^®i)hayeiti*T yatfa*^ aojl*** naidy&hgem^. 

ahei raya*. . . .tas**-ca*^ yazamaide*'*. 


V. 11 . Sraosemi a|im*....ratum*> yazamaideio, 

taxmemii, asumi*, aojaghvantemi^, darsitemi*, auremi^ berezaiSimi*. 


12. §y6i viapaeibyS* (haca^) arezaeibyo* 1 vavanvl^ paiti*-jasaiti’' 
vyaxma^ Amelanfim** Spentan|mi^ 
ahei raya* — t§^s**-ca^^ yazamaide*®. 

VI. 13 . Sraoeem^ ailm* — ratum** yazamaide^o, 

§ yun§,mi* aojistemi*, yua|mi 3 taneistemi*, | yun|.mi^ 6’wax9i8t0mi*, 

yun|mW, aslatemi^, | yunfi.mi*' paro-katarltemem*®. 

paiti|ata*i, Mazdayaana** ! Srao|ahe** aayehe** yaanem*^ 


14. durati haea* ahmats nmanat*, durat^ haca« ai^haf? viaat*. 
durat9 hacaio ahmat^ zantaoti*, durat'^ haca‘* ai^hat^^ dai^haoti*, 
+ ay&if (i 0 yej&i 8 ) v6iyn&i9 yeinti*", + ye^he*! nmanaya** Sraopd** 

a ^ yd ** ( ver9 ^ raj &* 9 ), 

ftrpeSO** aati*’’' paiti-zanto**, 

§ na*9-ca®® a^ava^i fray6®*-humat6^ | frayo34-huxt6®9, fray6**-hvarit6®'^. 
ahei raya* — t&8**-oa*9 yazamaide^^. 

VII. 15. Sraolem^ a^im* — ratum^ yazamaide^^ 

yfiii vanandi* kayaSahe^^, ydi* vanandi^ kaijyehei*, 

japtais da§vay drujd*®, a|*i-aojagh6**, ahum*s-m9repc6** ; 

y625 hareta** aiwyax9ta*’-ca*9 vlapayfc* fravdia^o gae^ay&8i. 
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8. Whoi firsts chanted-aloud^ the Ga^as^, namely^ ♦ the five* (com- 
posed) of the holy* Spitama^^ ZaraSustra®, in-(the-proper)-measure^o (and) 
with-the-strophes-(properly)-arranged^i, withi2-(their)-commentaries^* (and) 
with^^-the-catechism^^-(thereon), for the worships* and^^ for the praise^® 
and^i^ fQj. propitiation^^ and^* the glorification^^- as-welP^ of the Holy^'^ 
Immortals^*. 

For hisi splendour^. . . .and^^ women*^ (do) we revere^*. 

IV. 9. We worship^o SraoSa^ the Holy2. ,the Master^. 

10. Who*^ builds^ -together* a strong* house'^ (of refuge) both*t for the 
needy -man^ and* for the needy-woman^ aftor*^^ the setting^^ of the sun*^*- ; 
who^* smitesi^^ with uplifted*^* weapon** the Detnon-of-Wrath*^^. a mighty*^**^ 

blow^*, and^^ then^o assuredly^* smiting^* (on) his^^ skulF^ breaks-(it)-to- 
pieces^* 27^ just as^^ a strong^^ (man) (crushes) an oppressor**^. 


For his*^ splendour^. . . .and'^* womon^*^ (do) we revere'*’*. 

V. 11. We worship Sraosa*^ the Holy^ .... the Master**, the brave^^, 
the swift^^, possessed-of-strength**, daring*^, valiant**, (and) of-high- 
wisdom*^. 

12. Who*^ from* all^ battles^ cometh'^ back* victorious* to the assembly* 
of the Holy*o Immortals**. 

For his* splendour 2 . . . . and^* wornen'^'*' (do) we revere^*. 

VI. 13. Wo worship*** Sraosa* the Holy^. . . .the Master^, the strongest*^ 
amongj the youths**, the bravest*'*' among the youths*^, the most active** 
among the youths**, the swiftest*^ among the youths*'*, the foremost-in- 
loving^o among the youths***. Desire-eagerly^*, O worshippers- of -Mazda^^, 
the worship2^ of SraoSa^^ the Holy^^-. 

14. Far* away*^ from that'^ housed, far^ away* from that'* village^, far** 
away*o from that** province*^, far*-^ away*^ from that*^ country**, (do) the 
evil*'* (and) destructive*^ troubles*** fly^**l|, in which^* house^^ (village, 
province and country) Sraosa'^*^ the Holy^^, the victorious^^, (being) satis- 
fied^* is27 welcomed*^®, and^** (where) the man^** (becomes) holy^*^ (and) 
richer32-in-good-thoughts^^, richer^^-in-good-words'^^ (and) richer^*-in-good- 
deeds*'*. 

For his* splendour^. . . ,and^^ women^ (do) we revere^*. 

15. We worship*** SraoSa* the Holy^. . . .the Master®, who** (is) the con- 
queror*2 of the heretic*^, who*^ (is) the conqueror*^ of the follower-of-the- 
heretic**, who*'* (is) the smiter** of the devilish*® Druj^®, extremely2*-strong2^ 
(and) souF3-destroying2^ ; who^^ (is) the warden^* and^® watcher^'* of alF® 
the moving^® world^*. 

* Lit. *• which,*' t Lit. •• and.” X Lit. ” of,” 

% In consequence of the presence of Srao&a. 
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II.— YASNA LVII. 


[ 16-22 


16. anaTaghabdemnO^ 

(zaSnagha^) nipaiti* Mazd&^ daiu$.Q*, 

+y6'> anavaghabdemnds (za§na^- 

lift®) nishaurvaitiio Mazd&i‘ d&m|.iii2 ; 

ygis yispam*^ ahumi^ astvantom^* oroSwa^^ snai^ipai® nipaitii* 
pasca^o hu2i fra|m6-daitlm22. 

17. y6i ndit* pasoagta^ hul^^afa*, yat^ Mainyu* darnin'? daiSitem**, 

+ yas®-caio Spent6*?(-Mainyu8?®), 

yas?3-ca?* Aijrd?^, hi|ar6?* a|ahe?? gaefi&i® : 

§ y6?9 vlspaii?® ay|.n®?-ca®2 1 ^(lafnas^^-ca®* ymSyeiti®^ | Mazanyaeibyo^’ 
(baSa®'?) daevaeibyd®®. 

18. hd? noit® tarstd?* franamaite'^ ^wae^at^ paro* daevaeibyo? ; 
fra® ahmat® paro?® vispe?? daeva?® anuso?® tarita?* nemante?®, 
tarstd?* temaijhd?'? dvarenti?®. 

ahe? raya® — t&8**-ca*® yazamaide**. 

VIII, 19. Srao|emi a|im® — ratum® yazamaide?®, 

§yimi? yazata?® Haomoi® fralmisi* | baelazyc?®, sriro?®, 
(zairii®-d6iftr6?®)*, 

bareziste®® paiti®? barezahi®®, HaraiSyo®® paiti®‘‘ barezay^®®, 

20. +hvaca?, pap6®-vaca®, pairi- 

g&* (vao&®), paitfimno® vi8p6'?-pae8im® 

+ ma8tlm® (y|mi®) pourui?-aza- 

intitni®, m|^rahei®-cai* paurvatatem?®. 

IX. 21. Srao|em? a|Im®... .ratum® yazamaide?®, 

yei^he?? nmanena?® varo^ra-ynii® hazagrd'^-atunem?® viSatem?* 

bareziste?'? paiti?® barezahi?® Haraitfyd®® paiti®? barezaya®® ; 

x'^arao;(|n0m®® antara**-na§ma$®®, 8tehr®®-paes9m®? nistara®®-nae- 

mat®®. 

22. ye^he? Ahund® Vairyd® snai^is* visata® vereftrajS®, 

Yasna8?-ca® Hapta^haltii® | P|u 9 a 8 i®-ca?? Mi^rd?® (yd)?® varetfraynis?* | 
vl8p&8?®-cai* Yasndi^-keretayd?®. 

ahe? raya* t&s®*-ea®® yazamaide®*. 

* I have ventured to alter the arrangement of these two lines. Geld, prints yazamaidi yim 

yamzta | Maomo ... haekaayo | «r7rS • • etc. 
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16. Who^ never- fall ing-asleep2 guards* with vigilance^ the creatures* of 
Mazda^, who'^ never-falling-asleep^ protects^ with vigilance® the creatures^^ 
of Mazda^^ who^^ guards^® alh* corporeal^* life^^ with weapon^® uplifted^*^ 

after^o the setting^^ Qf sun^*. 


17. Who^ never^ sleeps* (ever) since^ (the day) when^ the two-Spirits* — 
bothio* (he) who® (is) the Holy^'-Spirit^^ and^* (he) who*^ (is) the Wicked^^ 
(one) — created^ the worlds'^ : (for he is) the Protector^* of the world^S of 
Righteousness^'^, who^® through alP^ (time,) both^^* days^i and^* nights^^ 
fights^^ against27 the demons^^ of Mazana^*. 

18. Hei never^ stricken-with-terror^ bows-down* through fear^ before* 
the demons'^ ; (rather) all^^ the demons*^ stricken- with- terror i* bow^^-down* 
before^o him® against- (their) -wilP^\ (and) terror-stricken^* run^^ (away) into 
darkness^"^. 

For his^ splendour^. . . .and ** women** (do) we revere**. 

19. We worship^^ SraoSa^ the Holy^. .. .the Master®, whom** did wor- 
shipi2 Haoma^^ the Renovator^*, the healing**, the beautiful**, the kingly*'*', 
yellow^*- eyed^®, upon^* the liighest^^ height^^, upon^* the mounts* 
Haraitps ; 


20. (Haoma, who is) the speaker-of-gracious-words*, the speaker^-of- 
words-that-protect^, chanting-all-round* the hymns*, Lord* (of) the wisdom® 
manifold'*'-^, which*^ (is) rich^^-in-undorstanding*^ (the meaning of the holy 
texts), and^* (Master of) the first place** of the holy-scripture* 

For his^ splendour^. . . .and** women** (do) we revere**. 

IX. 21. We worship*® Sraosa* the Holy2....the Master,® whose^^ 
house^^ of-victory*'^, a-thousand^*-pillared^*, (is) built*^* upon*^ the highest***^ 
height^®, upon^i the mount^^ Haraiti^®, shining-by-its-own-splendour^S from- 
the-in2*-side2* (and) star2*-bedecked2'* from-the-out^^-side^®. 


22. Whose^ victorious* weapon* the Ahuna^ Vairya^ hath become*, 
and* the Yasna'*' Haptaijhaiti®, and^*^ the Fsu&a^® M^i^ra^^ which** (is) foo- 
conquering**, as-well-as** all** the sections*® of the Yasna*'*. 

For bis* splendour^. . . .and** women** (do) we revere**. 


♦ Lit. ** and.’* 


t I.e. who occupies the highest position in the scriptures. 
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II.— YASNA LVII. 


[23-28 


X. 23. Srao|emi afim^ — ratum^ yazamaide^*’, 
yegheii amai^-oai*, veretfraynai*- 

oai6, haozfk^ai^-cai'7, vaeSyais-cai®, 

avftin^o Ame|&^t Spenta^^ aoi®* hapt62*-kar|vairim2^ zfim**. 


24. *y6i daSnd^-disd^ dadnayai*, vaso^-^paftrS* firacaraitr 
+ aoi* yf,m9 astvaitimio gaSfi^mii. 

ayai2 daSnayais fraorontai* Ahuroi^ Mazd&w a^ava^, 

frai® Vohu*^**-Man 62 *’,fra**i A99in22 Vahiltem^s, | fra^'^Xpaftram^^-Vairim^** 
flra^'J Spopta28-Armaitl|***’, | fra^o Haurvatas*!, fra®^ Amaretatas^ ; 

§ fta,^ ahuiris^^-frapne®* fra^i ahuiris^s-tkaSsdSs.t 


25. frai aSa* ’vaeibya^ ahubya* 

&i* Srao|ai<) a|ya*-i huraoSai'^ ! — 
yasis-oais asti^® manahya^i— 
pairi22 drvatat^s mahrkat^*, 
pairi28 drvatby629 haenaeibyd^'’, 

ASImahe^* paro^i draomabyoss, 

maj« ViSataot** da§v6«-datat«. 

26 +a8ai-n62-tum-^ Srao|a‘^ a|ya^ 
(huraoSa^) ! 

+ drvatfi.temw tanubyo^ 
paitiis-jaitimi* dusmainyun^.m^’^ 
aurva^an^m^i tbilyantfiin^^, 
ahe^ raya*. . . . t&s**-ca*8 yazamaide 


+ ’vaSibyat (nS*) ahubya'^ nipayd*, 
+ ahe*^5.cai* aghausi^ (y 6 ‘*), ast- 
vat6n, 

pairi25 drvatat^* Aepmat^'J, 

+ y|31 U 8 S 2 (;(ruram 88 ) draf|am^ ge- 
rawn§,ii88 ; 

+ y^9 (A§ 9 m 6 ^) duzd&*i dra- 
vayat®, 

zavara'J day^^ hitaeibyo*, 
pourui2-8pax9tiini3 tbi|yant|mi*, 
ha^rais-mvaitimishamaratfanfun*®, 


XI. 27. Sraoami^ a^im^. . . .ratum* yazamaide^*’, 

yimii ca0wardi2 aurvantd^® auru^ai* rao;(|nai8 fradarasra^*, 

spagta^'^ vI8v&gh6i8 asaya^^, mainivasaghd^*^ vazanti^i : 

8rva§na22 ae^liiu^^ saf&ghd^^ zaranya*^ palti^s-flwarst&ghd*^. 


28. iasyaghai aspaiibya^, | asyagha^ vataSibya*, I asyagha^ varaSi- 
bya«, 1 asyagha'^ maeyaSibya^, | 

&8yagha2 vayaeibyai® (hvapatarataeibya)ii:|: | asyaghai^ (hvastay&i^) 
ai^himanay&L^. 


» Geld, inoludea the first half-line in 28. Jack, and Kan. have the text as here, 
t Geld, has this line in continuation with the preTions prose passage. 
t Kan, ; Geld, reads pata? and notes the v.l, hupata°» 
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X. 23. We worshipio SraoSa^ the Holy*, ...the Master®, through^ 
whoseii strength!* and^^ victory!^ and^^ great -knowledge and^'^ wisdom!^ 
as- well!®, Holy** Immortals*^ have come-down*® upon*^ (this) earth** of- 
t he - se ven*^ - regions* * . 


24. Who!, the Revealer^-of-the-Law* for the Faith^ (of Mazda), moves- 
about'^, ruler*-at-will^, upon^ (this) which® (is) the corporeaU® world!!. This!* 
faith!^ did profess^^ Ahura!^ Mazda!* the Holy^"^, (as) did^*t Vohui®-Mano*®, 
(as) did*! A§a**-Vahista*^, (as) did*^ Xsa^ra*^-Vairya**, (as) did**^ Sponta**- 
Armaiti®, (as) did^® Hanrvatas^^ (as) did^* Amoretatas^^ ; (as also) do*^ 
the Seekers3*-after-God36, (as also) do^'^ the Teachers^® of-God’s-Law^*. 


25. Therefore* O® Holy!! (and) beautiful^* Srao^a!® ! during! both^ the 
lives^ (yea,) during both^ our* lives'!, — (the life) both!^{ of this!^ world!* 
which!* (is) corporeal!'! and!® (of that) which!* is*® spiritual*! do thou 
protect* (us) against** on-rushing*^ Death*^, against** the on-rushing** 
Demon-of-Wrath*'!, against** the on-rushing*® hosts*® who*! have raised*^ 
aloft** the bloody** standard*^, against*'! (these) assaults** of AeSma**, which*® 
the evil-minded^! AeSma^® has launched** (against us) in-company-with** 
the devil** -created** Demon -of -Destruction**. 


26. Therefore! (do) thou* (O) SraoSa*, Holy* (and) beautiful*, grant* 
strength’! unto our* horse-teams®, health!® unto (our) bodies!!, full!*-watch!* 
againstll (our) opponents!*, smiting!*-down** of (those) evil-minded!'! 
(against us), (and) universal!*-overthrow!® of the inimical*! opponents** 
gathered-together*® (to fight us). 

For his! splendour*. . . .and*^ women** (do) we revere**. 

27. We worship!® SraoSa! the Holy*.... the Master®, whom!! four!* 
steeds!*, red!*, brilliant!^ (and) beautiful!*, divine!'!, wise!* (and) shadow- 
less!'! do bear*! darting-through-the-heavenly-spaces*® ; their** hard** 
hoofs** (are) inlaid** *'! with gold**. 


28. (Either pair of these four horses is) swifter! than a-pair-of-(mortal)- 
steeds,* swifter* than winds*, swifter^ than rain* (showers), swifter'! than 
clouds*, swifter® than birds!® well-winged!!, swifter!* than arrows!* well- 
sped!*. 


* I,e. on account of. t Instead of the 1 have ventured to put in the English auxili- 

ary. t Lit, “and.** IILit. “of.** 
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II.— YASNA LVII. 


[ 29-34 


29. y6ii vlsp§2 apayeinti^, 
paskat^i afonte^^ ; 
y5ii8 »vaeibyai^ snaiftzbyai^ 
yim^s vohumi9 Srao|0iii2o a8im2i 


y§,& ave* paskat'^ vyeinti®, 

fray atayein til® vazomnai'i, 

+ yatcit22 usastaire23 Hindvo^^' 
(ageurvayeite^®), 


yatoit2® dao|ataire27 Niyne^®. 

ahei raya2 — tas^-ca^^ yazamaide^®. 


XII. 30. Sraolemi a^im^ — ratum^ yazamaidei^, 


y5ii berezoi^ berezyastdi^ 

31. y5i aflritim^ hamahe^ 
imat® karlvare^ avazaitii^, 
snaiffisi^^ zastaydi®* drazimnoi® 

kamereSe^i paiti^^ daevan§,m23 ; 


Mazd&i^ dam^-ni® nisaghastii®. 

ay^n^ hamaya® va® 
yatiiX^aniraflemi^ bamimis, 
broifiroi'i-taezemi® hvai^-vae- 
yem2^, 


32 §snaflaii Agrahe^ Manyeua® (drvato^), | sna^ai® Aepmahe® 
xrvimi-draos® | saaflai^ Mazainyaa^mi^ daevan^mii | saa^ai^^ 
vispanfbini® daevanfimi^. 

ahei raya2....tas44-ca^^ yazamaide^®. 


XIII. 83 . Sraosemi asim^ — ratum^ yazamaidei^. 
iSatica^, aini 8 at®-oa^ i 8 at®-ca®, visp^m^-ca® aipi^ im|inio zfimii, 

visp&i 2 Srao^ahei® asyehei*!, taxmahei® tanui®-mgbft:ahei'i ; 

taxmahei® h 9 .mi^-var 0 itlvat 62 <i, bazus^i-aojaghd^^ ratfaest& 28 ^ 

kam 0 r 08524 ^-jaiio 23 daevanfim^®, 

§vanat62'i vanaitis^® vanaitivato^^ ( a^aono®^ vanat6®i vanaitis®^ | 
Tanaintiin®®-oa'^ (uparatatam®®) yazamaide^®. 

y^LmSi-ca®® Sraolahe®^ asyehe^o, [y^-m^i-ca^^^ Arstois^® Yazatahe^4^.]t 

34 . §vi 8 pai nmana 2 (SraosoS-pata^) yazamaide®, i ye]^ha 8 a® Sraolo'i 
alyd® I fry 6 ^ frifl 6 ,i<^ paitizanton, I nai^-cai® asavai^^ frayoi®-huma- 
to,^® I fraydii-huxtai®, fraydi^-hvarsto^^. 
ahei raya 2 — t& 844 .oa 4 ® yazamaide*®. 


^ Geld, has °tajfa (7/1), also Kan. 


t Probably this p^da was a later interpolation. 
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29. Whoi overtake^ alF those^ after*^ whom^ they® go -in -pursuit® ; they^^ 
(are) never® (themselves) overtaken^^ from-behind^^ : who^® speed-on^® bear- 
ing^*^ him*^®*, the excellent^® SraoSa^^ the Holy^^, (together) with (his) double*^^ 
weapon, whether^^ he takes^® (his course) in easternmost^® Hind*^, (or) 
whether^® in westernmost^^ Niyna^®. 

For his^ splendour^. . . .and^® women^ (do) we revere^®. 


XII. 30. We worship^^ SraoSa^ the Holy^. . . .the Master®, who^i talU* 
(of form and) high-girded^® sits*® among the Creations*®f of Mazda^^. 

31. Who*^ thrice^ every® day* and®J every® night'*^ comes-dowii^^ to this® 
region®, namely^*, the-shining^® X^anira^a^^ holding- firm *^® in-both-(his)- 
hands*^® the weapon^* , sharp*®-edged^'*', (and) self*®-speeding20 (to be used) 
against^^ the skulls^*^ of demons^® ; 


32. II (the weapon) for liewing-down* of Aigro^ Mainyu® the wicked*', 
for hewing-down® of the Domon-of- Wrath® with-the-bloody’^-mace®, for 
hewing-down® of theMazana*^ demons^^ (y®^^) for hewing-down*^ of every*® 
(single) demon^*^. 

For his*^ splendour^. . . .and*® women** (do) we revere*®. 

XIII. 33. We worship*^ Sraosa^ the Holy^. . . .the Master®. 

Both^** here^ and* hereafter®, yea®** here®, and® especially® (over) this^® 
entire'^ earth^^ (do we extol) alU^ (the mighty deeds) of Sraosa*^® the Holy**, 
of the brave*® Word^'^-incarnate*®, of the hero^® with-(manly)-courage- 
endowed^®-20, of the Warrior^® mighty^^-of-arms^^, of the cleaver2®-of-the- 
skulls^* of demons^® ; (and) the conquests^® of the conquering^^ Lord-of-vic- 
tory2®, (and) the victories®^ of the holy®® conqueror®*- and®* (his all-) con- 
quering®® (spirit and) greatness®® (do) we extol®® — (the greatness) which®'*' (is) 
of SraoSa®® the Holy*®, and®® which*^ (is) of the adorable** Arsti*® as well®®. 

34. We revere® all^ dwellings^ guarded*-by-Srao§a®, wherein® the Holy® 
Srao§a'*^ is welcomed ^*^, loving^ (and) beloved^®, and^® (where) the man^^ 
(becomes) holyi*tt (and) richer^®-in-good-thoughtsi®, richer ^1- in-good - 

words!®, (and) richer^^-in-good-deeds^o. 

For his^ splendour^. . . .and*® women** (do) we revere*®. 


* Lit. ** whom.'* t The “ Holy Immortals " and the other “ Worshipful Ones.” t Lit# ** or.” 

II The sense ** runs on ” from verse 31, f Orig, plu. Lit. " and*” ft In consequence of the 
presence of Sraosa. 
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NOTES. 

1. Kanga — Khordeh Avesta ba Maeni (5th ed.), pp. 280ff. 

2. Jackson — Avesta Reader, No. III. 

3. Mills, S.B.E., Vol. XXXI, pp. 297ff. 

Sraoha occupies among the angel hierarchy of Zoroastrianism a very 
exalted rank. He is in some respects regarded as next to Ahura Mazda 
and his immediate ministers the AmoSa-Spontas. Hence he is regarded 
as the highest of the Yazatas. His work is to look after human souls. 
Day and night he watches over humanity keeping off the daevas with up- 
lifted weapon. During the tlu*ee days succeeding death the human soul is 
directly under the protection of SraoSa and hence his hymns are always 
chanted as the principal prayers during the funeral ceremonies. When on 
the dawn of the fourth morning after death, the departed soul is judged for 
his actions during his life on earth, it is SraoSa, who, as one of the judges in 
association with Mi^ra (Mehr), judges him and assigns him his reward. 
Daring life too the human soul is under the care of SraoSa and he takes 
special care of the human beings during the hours of darkness. The cock, 
who by his crowing, marks the end of the powers of darkness, who rule at 
night, and the dog who guards us during the hours of darkness, are both 
animals sacred to Srao§a. The Pah. books (notably the Bundehish) give a 
groat many details about SraoSa. He is the messenger of Ahura Mazda to 
humanity and he occasionally is mentioned as being joint sacrificial priest 
with Ahura Mazda Himself at certain ccromonies. So great is his position 
in Z. literature that in all ceremonies the very first hymn recited is an in- 
vocation to Srao&a (the Sraosa Bdz). 

I. 2. Sraohm — 2/1. The name is taken by scholars to be from the y/sru 
(’jj) to hear. It seems to mean “ obedience”, the obeying or carrying out 
of the Law of Righteousness which is the Law of Ahura. Cf. also Yas. LX, 
5 (Sel. IV), where the word sraoha is used lit. in the sense of “ obedience”. 

ahlm — 2/1 of CL^ya ; invariably used as an epithet of Sraoha and used 
for no one else. Lit. “ the Righteous ”, “ the Holy ”, i.e. he who upholds ASa. 

huraoh^m — from hu {%) good and raoSa ( 
growth or form. See above Yas. IX. 5. Beautiful. Lit. of fine appear- 
ance. “ Fair of form” (Jack.) ; “ tall formed” (Dar.). 

frddal-gaeddm — Bringing-prosperity. Jrddal is pres. pt. of ^dd with 
fra to increase, to prosper. The Pere. (fardz), exalted, is cognate, also 
*>4/ ifefydd) cry for help, complaint. 

ratum — Leader, Master, Lord. See note on the same word in Yas. IX. 1. 
Barth, thinks that there is no connection between ratu, time (^) and ratUf 
leader.* The word ratu in the sense of ‘‘ leader ” is always opposed to ahu^ 
the former being used invariably in the sense of a “ spiritual leader ” and 
the latter in a material sense. Cf. the prayer yadd ahu vairyo below 
(Sel. VII a). Barth, however ( Wb. 1498) says that ahu is an arbitrator 


’ Wb. 1498. 
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{Schiedesrichter) as opposed to the ratu the judge (Oerichtsherr). This is 
not very clear. But elsewhere (Wb. 282, under ahu) he mentions that the 
ahu was always a warrior whereas the ratu belonged to the higher caste 
and was the judge. These correspond to the Greek jSaatXcv^; (king) and to 
the person who held the office of Siayvwvai (investigating) respectively. 
This rather supports the idea of material and spiritual leaders. J ack. says 
definitely “ spiritual leader Haug takes ahu to be the spiritual leader and 
ratu as the material, also Modi. 

yazamaide — 1/3 pres. atm. ^^yaz (iw). We worship. The ending 
-nuiide is the same as with an epenthetic I inserted. Cf. 

Grk. -/Li€(/a. Reich. § 256. 

ddm^n — 1/3 used for 6 3. Kan. takes it as 7/3 in meaning. The ending 
-^n is used with n. nouns in -an for practically all cases (Jack., A. G., 
§ 308). 

frastdrontat — 5/1 n. p. pt. pass, ^/^star (^) with /m (S|), to spread. 
Through spreading. The abl. is governed by the word paiti giving the 
sense of the Lat. abl. absolute — having spread. See Reich. § 676. Cf. yd 
. . . rapidwindm . . . frdyazaite frasndtaHhya zastaHhya . . . frastdrdntCit paiti 
har^smdn, uzddtdt paiti Haomdt^ raocintdt paiti AOrdly ardvayamndl paiti 
Ahundt VairydU Afrin, IV. 5. “ who worships the rapidwina (midday) with 
hands washed, having spread the Bardgsman (and) having invoked Haoma 
(and) having lighted the fire, (and) having chanted the Ahura Vairya^\ 
The word frastdrdnta is translated by Dar. and others as “ tied up In 
the ceremony the twigs are tied up, but they are first laid out or spread 
out before being made into bundles. 

bardsmdn — 5/1 attracted by the case of the previous word for 2/1. The 
bardsman twigs were twigs of the Haoma plant (or of the pomegranate) used 
in certain ceremonies. They are first laid out and then tied up in bundles. 
The number varies according to the ceremony to be performed.* Now-a- 
days brass or silver wires are used in place of the twigs. The phrase bar 98 - 
mdn star recalls the of the Vedas and probably these are philologi- 

cally identical. Some writers have identified the bardsm^n with the *5511 
grass but this is not correct, because the bardsmdn is never used as a seat for 
the divine beings, t The custom seems to be a very old one. Strabo 
mentions it{ and it is probably the same custom which is referred to in 
Ezekiel VIII. 16-17. The Roman Flammes also worshipped the fire with a 
certain number of twigs held in the hand. 

yazata — 3/1 impf* atm. augmentless — 

Amd89 Sp9nt9 — 2/3 the -5 at the end shows that the form is G.A. The 
Holy Immortals. The Ameshdapenda of later Z. theology. These are the 
six ministers of Ahura, who might be compared to the “ archangels ”. They 
are Vohu-Mano {Bahman), Aaa-Vahiata (Ardibeaht)^ Xaadra-Vairya (Shahri- 


^ For details consalt Modi Diet. pp. 140f . t Haug, p. 283, Reich. (A. K. p. 102) says that 

in Yezd the tamarisk is used and the twigs are bound with a strip of mulberry bark. See also Jack. 
Per. pp. 36WI : XV. 3. 14. 
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var), Sp^nta-Admaiti {Spendarmad), Haurvatdt (Khurdad) and Amdfdtatdi 
(Amerddd),'^ Sometimes the texts mention seven Ameshaspends because 
Ahura Mazda is counted as one, as it were primus inter pares, SraoSa is 
occasionally also ranked among them. 

Pdyu (dwordstdra — 2/2. Each of these words is 2/2 and hence Jack, has 
some justification in taking these two words as a comp.f Accord- 

ing to him, Pdyu means “(two) Protectors” {y/'pd-m) and ©wordstdra 
means “(two) Judges” and hence the whole comp, means “the two, 
viz. the Protector and the Judge”. Jack, explains these as Midra 
Pers. (mehr)] the Protector and Easnui the Judge. These two sit in 
judgment over the soul, on the morning of the fourth day after death, after 
the Cmm^-bridge is crossed. Kan. takes each word separately, (2/2)j! and 
trans. “ the (two) Protectors (and) the (two) Creators” — they being identi- 
cal, being Spdnta-Mainyu and Ayrd-Mainyu who have created and who 
maintain this world. See note on the latter name in Yas. IX. 8 above, 
Barth, understands (Wb. 889) that the two are Midra and Ahura, 

Owdrdsato — 3 2 pres. par. Make or create ; used as an ahura-word. 
The contrasted daeva-word is }c9r9nt‘- (cf. Yas. IX. 8.). This word is con- 
nected with the y das ( fW ) to cut into shape and the word tarsvah (one 
who has created)^f. Cf. Afy. (tarshaj) Axe. 

3. ahe — 6/1 of the dem. pron. stem a. The G. A. form is ahyd. The 
variants ayhe and aiyhe are also found — 

raya — 3/1 f. Splendour (^ Vd-^-to shine). 

X^ar9na7)ha-ca — 3/1 m. Glory. See above, Yas. IX. 4. 
ama — 3 1m. Courage (Kan.) ; strength (Jack.). 
yasna — 3/1 m. Worship, praise (Jack.); fame (Guj. ) Kan. 
Yazatan^m — 6/2. Grig. p. pt. pass, of ^yaz ( ) to worship. Jack. 
(A. G. § 786, note 2) says that the ending -ta in this case has “partly a 
gerundive force ” and compares 9r9zata (^Tf), silver. Ijit. “ the worship- 
ful-one”, “ the adorable one ”, the name is specially applied to an order of 
Beings comparable to Angels of Christianity or to the Devas of the Hindus, 
who help in various ways in securing the welfare of the world and the 
carrying on of God’s work therein. The Ameshaspends are the highest 
among the Yazatas, Jack, and Barth, take the word as referring to yasna 
preceding and translate ; “ For his worship of the yazatas ”. Kan. takes the 
sense as being “ run on ” and refers the word to t9m following and translates, 
“ For his fame, him among the Yazatas (do I worship) ” ; — SraoSa, as the 
highest of the Yazatas^ being as it were specially marked out as an object of 
worship. 

yazdi — -1 1 subj. pres. atm. I worship. 

surunvata — 3/1 pres. pt. ^sru ( J), to hear. Lit, audible, loud, here used 

* For details see Introduction. f Of, Whit, § 1255. 

X The name means “ the Just The Pers. (rdit) “ upright ” or * ** just ** is cognate. 

1! Geld, text agrees here. f Yas. LXX. 1. 
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in a pass, sense almost, ‘‘ well sounding,” i.e. properly-intoned. Kan. trans- 
lates “ famous” — (cf. ^f^). Barth, takes this as fut. pt. pass.* 

zaodrdbyo — 3/3. With sacrificial gifts, with libation. The word is used 
especially in the sense of offerings of milk or consecrated water, etc. ^ zu 
(S) to sacrifice. is used in RV. in this sense in VI. 11. 1 ^nd also X. 

.53. 4~5, and in the comp. 

Aslm-ca Vayuhlm — 2/1 f. Lit. the best holiness. As a proper name it 
indicates the incarnation of Piety and the resulting blessings. It is used as 
the name of one of the Yazatas, It later becomes ArHshvangh. She is, 
according to Nair.,f the same as She is the divinity who presides 

over flowers. She is invoked in marriage ceremony to grant wealth and 
prosperity to the couple. She is also a messenger of God like N airy 6- 
Sayha.X 

hdrdzaitlm — 2/1 pres. pt. ^harz to grow. Exalted (Kan.); lofty 
(Jack.) ; Pers. (buland) lofty, is cognate. 

Nairim-ca Sayhdm — Corresponds to the Vedic The name 

signifies the divine fire coming down from Heaven, which bears aloft the 
offerings and the prayers of the worshippers to the Yazatas, He is one of 
the messengers of God. One of his most important duties is to guard 
closely the seed from which future heroes and SaoSyants are to be born (see 
above, note on Yas. IX. 2). He was sent to Pe|utan together with SraoSa 
to deliver God’s message regarding the revival of the faith. At another 
time he was sent on a similar errand to Korosaspay. Note here that the 
separate parts of the compound name are each separately declined: cf. 
Ahundm Vairlm frasrcivayo above, Yas. IX. 14. (Jack., A. G., § 893). 

The words As-im-cd .... huraohdm are probably a later interpolation. 
d-ca-nd — and towards us — ^ W* 
avayhe — 4 1. For help — 

4. ylm — refers to the ratu preceding. 

apandtdmo — 11 super, of apanay pft. pt. atm. of to reach, 

to obtain (Jack. A. R. p, 54), Lit., he who has reached the highest. 

jaymustdmo — 11 super, of the pft. pt. ^/gam (Jl^) Most prompt 
(Jack.); most helpful (lit. one who comes quickest to help) Kan.; who 
has reached the highest (Barth.). Ga9. Vohu. (LI. 16.)^ mentions Ahura 
Mazda as being the first to reach the highest state. 

vlapaarava — 2/ 3 n. All the commandments ; all the hrutia, 
zaraduhtri — 2/3 n. adj. from Zara^ustra. 

hvarUa — 2/3 n. ppt. pass, ^vardz to do + ( 5 ) well. Well-performed. 

Cf. hvardh in Yas. IX. 16. The word is used as a noun to mean “ good- 
deeds” when it comes with the other two, humata and huyta (“good- 
thoughts” and “good-words”). These three are the three “Command- 
ments” of Zoroastrianism. 

vardiyamna-ca — 2/3 fut. pt. pass. n. ; ®l?Tirr (Ved.), later Those 

which shall be performed. 

Wb. 1639. t Skt. trane. of the Yasna. He says in this passapre >— 
t Modi. Diet. 11 Bun. quoted by Modi (Diet.), f See below Selection XXVIII, Part 11. 
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ye^hi-h&tgm is one of the three holiest prayers of the A vested The 
other two Me yaOd-oM-vairyo {Ahund- Vairya) and asdm-vohu*. All these 
three have been variously translated by various scholars. The ye^he- 
hdtg.m is regMded by Geld, as a later imitation of Yas. LI. 22. t Moulton 
in his Early Religwua Poetry of Persia (pp. 117f.) says, “It is not in the 
Qathic dialect but in later Avestan, though it is of course possible that it 

has been transferred by adaptation Geldner observes that it is an 

imitation of the last stanza of the Fourth Gatha, .... it seems very pos- 
sible that it was derived from it by simply paring down the 14 syllable 
line to the more familiar metre. That makes its post-Gathic date fairly 
certain That last verse runs as follows : 

yehyd^ moi^ aadfi hacd* vahistom^ yesne^ paiti^ 
vaeda^ Mazda^ Ahuro^^, yoiA dyhara^^- ca*® 

yazdi^"^ nomswis*** pairi^^-cd^^ jasdi^^ vantd^^. 

(That person) of whomi Ahura'*' Mazda* through* (his) holiness® 

knoweth® (that he is) the best® towards me*|| as-regards'^ acts-of-worship* 

(all) such*«lf (persons), bothi®** who“ have existed"* and"® (who) are exist- 
ing'*, shall I revere''' by (their) own'® names'* and*' (I) shall draw**-near*o 
(to them) with praises*®. 

See Yas. LXI for the praises of this prayer ; Yas. XXI is a commentary 
upon this (Sol. VIII c. below). 

yeyhe—Qjlra. Of whom. This is the “ object ” of hence the gen., 
what Reich. (§ 603) calls the “ objective genitive” (cf. Whit. § 297). Reich, 
(p. 477) following Barth, in this passage considers that the m. is used for 
f. a point which is not at all clear. The mas. is quite correct here, be- 
cause the corresponding fern, comes later on, ydyh^m-ca. If at all, we may 
say that the sg. is used when we may expect the pin. (yaes^m) because 
yayh^ni’Cd, l^s^ca are all plu. The construction is ad sensutyi (Reich. 

§ 608).tt 

hdt^m — 6/3 pres. pt. yah ( WV ) to be. Of living beings — 'QWT^. 

dat — This is a particle used sometimes in the sense of the Skt. 

Here it is merely mildly emphatic somewhat like 'S?! or iBW, verily. Orig. 
it is 6/1 of the pron. stem a. This is the Y. A. form, the G.^ A. being at. 

yeane—lll. Note change of yasna to yesna. Reich. (§ 168) says the 
change of a to e is due to the e in the following syllable. 

governs the loc. yesne; srfH. Note the final i, the language 
being Gde. ® 

vayho — Com. of vohu (W^). Holier. 

we0o— 3/1 pft. par. G. A. yvid to know. Note that it governs 

the genitives yeijhe and ydyh^m-cd. Cf. ^ siniUlt 

hacd — through, on account of. Lit “with,” used with ins. or abl. 
(yhac, to go with), this being probably 3/1 of the root-noun. Cf. O. 
Per. hacd, with ; Per. y (az) with or from. 

• See below Selection No. VII. t Bee below Selection XXVIII, Part II. j Kan. 

however maintaine that the prayer ie exceedingly ancient and says it was composed by Z. himself.* 
Kh. A. bv^p. I, footnote. || The " me " probably refers to Z. f Lit. “ these.” 

»• Lit. •• ana.** tt Also Belch., A. K., p. 102. 
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yayh^m-cd — 6^3 f. ** object ” of vaeda. We have to understand, mutatia 
miUandia, the words hatgm.-.hacd with this fern, counterpart.* The Z. 
religion has never made any distinction of sex and has always spoken of 
both the sexes in terms of perfect equality. 

t^-cd — 2/3 m. They (the men). 

taa-cd — 2/3 f. They (the women). 

The variety of translations may be judged by the following selections 
made from among the various versions by various scholars : — 

(i) (To that one) of beings do we offer, whose superior (fidelity) in the 
Sacrifice Ahura Mazda recognises by reason of the sanctity (within him ; 
yea, even to those female saints also do we sacrifice), whose (superior fidelity 
is thus likewise known ; thus,) we sacrifice to (all, to both) the males and 
the females (of the Saints). — Mills, S.B.E., XXXI, p. 268. 

(ii) All those beings<^ of whom Ahura Mazda knows the goodness^ for 
a sacrifice (performed) in holiness, all those beings male and females^’ 
do we worship. — Dar., S.B.E., XXIII, pp. 30-31. 

[Notes ; — (a) the Amesha Spentas (Pahl. Comm, ad Yesna XXVII. fin.). 
(6) The benefits which they dispose, and whch they impart as rewards to 
the righteous, (c) The*first throe Amesha Spentas (whose names are mas.) 
and the last three (whose names are fern.)]. 

(iii) % 

' !') 3^ tfn)* I 

w^ifii^Tsr m«r [ni^] (Pitv 

»im) 11 

— Nair. Skt. Trans, f 

(iv) Whomsoever (male or female) among the living beings, Mazda 
Ahura knoweth as one to whom through A§a the better portion doth fall, 
all such beings (male and female) do we reverence. — Reich., p. 20. (See 
also Barth. Wb. 1270.) 

(v) The man among all that are, the women too, to whom for (his) 
prayer (yaana) the Wise Lord knows the better portion doth fall in accord- 
ance with Right, these men and women do we reverence. — Mlt., E.R.P., p, 
117. 

(vi) Among living beings whoever is better in acts of worsliip, of such 
Ahura Mazda (Himself) is aware on account of His holiness — all such both 
men and women do we revere. — Kan., Kh. A. b. M., p. 39. 

II. 5. Note the repetitions of this as well as other passages throughout 
this hymn as a sort of refrain. 

6. fraatdTdnata — 3/1 impf. atm. Spread. 

dryaxatia — 2/3 f. (Made up of) three-twigs — Note the insertion 
of X here ; cf. above Yas. IX. 21, also yaoxstim (Yas. IX. 8) and be- 

low, d-y^ua. The word is often used as a collective in n. sg. Here it ex- 
plains bar98ma (Jack., A. G., § 891). 

t Collected Skt. writings of the Farsis, Ft. II., p. 14. 


* So also Mills in XXXI. 
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d-\8nu8-ca — 2/3 ; d + inu. Up to the knee, i.e. knee-deep. The insertion 
of the X before znu is found only with the prep, d, with other upaaargaa it is 
not found, e.g. framu. This x f^as no value etymologically ( J ack. , A. G. , § 77, 
note 1*); cf. xhm/dkdm, xamdi, etc. For the formation of the comp., cf. 

Jack., A. G., § 889 and Whit. § 1310. Kan. .says that this refers to the 
length of the twigs used. The length of the twigs is .stated in Nir. to be 
three spans and the thickness that of a barley-corn, and their number is to 
be either 3, 6, 7, 9, 12, 15, 21, 33, 69 or 551 according to the ceremony to 
be performed. They should be cut from a tree whose trunk is perfectly 

sound, t 

maiSyoi-paitiatdngs-ca (v.l. maihyd°, Kan.) — 2 3 comp, of maihyoi 
middle -h paitihtdna leg (lit. that by which we stand). Half-a-foot 

(or leg) high (Jack.J); reaching up to the middle of the leg (Kan.). The 
d- from d-x?nd5 is to be supplied here also, d-mai^yoU^. 
yaandi’Ca — 4/1 m. For the worship. 

vahmdi-ca — 4/1 m. of vahma prayer, praise or glorification. Barth. (Wb.) 
derives it from ^/variy to win; Jack, gives ^/^^f to pray (cf. ufye7ni\\) ; Kan. 
Diet, derives this word from ^/vayh (^ ) to love, to revere. 

ymaodrdi-ca — 4/1 n. For the propitiation. \ (^)II to propitiate. 

fraaaatayae-ca — 4/1 f. For the glorification — 

The phrase yaandi-ca fra$astayae-ca occurs frequently throughout 
the Av. 

III. 8. Jraavdvayat — 3/1 impf. caus. ^ 'sru -f- fra. Chanted aloud (fra). 
See above Yas. IX. 14. 

afamanivdn — 2/3 n. Metrical pa.ssages; from afsman (n.), measure or 
metre used specially for Ga0ic verses. Cf. Yas. IX. 14. Kan. trans. 
“ Together with the verses bait) ”. He derives it from ^ afa, to cut (?). 

vacaataatival (Jtt. ) — 2/1 n. used instead of 2/3. With properly arranged 
strophes. vacaataUiy f. specially refers to the divisions of the Ga0ic stanza. 
From vacah and taa to arrange. According to Barth. (Wb. 

1340) the use is almost adverbial.** For the metrical divisions of the 
Ga^ie verses see Geld. Text, Introductory Note to Yas. XXXV. 

mat'dzaintia — 2/3 f. ; a comp, made up of mat with and dzainti (^ 'zan — 
HT to know) explanation. The word rmit is originally 5 1 of the pron. 

stem (^, (Jack., A. G., § 140). The Pah. phrase Aviatdk-va- 

zand means “ A vesta and the Commentary ” and the phrase wrongly under- 
stood has given us the popular name Zend for the language itself (Jack., 
A. G., Int., p. xii). 

maUpaitifraaa — 2 3 f. With the questions and answers, i.e. with the 
catechism.tt Jack, however translates “ with answers to the questions ” ; 

^ AlBOffr* § 188. t Haiigr, p« 397, note 2. Modi, Diet., mentions the numbers 23 and 36 as well. 
X A. R*, Oloss* II Kan., Diet., derives this from ^/vap — to weave (cf, Pers. hdftan to weave), 

and explains the special sense of vfyemi “I pray** as beinfif metaphorical, “weaving the hymns.’* 
f In SkU the root means to sharpen and means •• whetstone ", RV. 1 1. 39, 7 . »» See Whit. 

5 1107, ft Be.y on the Qi®ic Revelation. 
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y 'pdr98 (5^) + paitL In Vis. XIV. 1, we get the 
word niat-pdrdsvlm in almost the same sense ; cf. also Yas. IX. 25. 

IV. 10. driyaoS’Ca — G/lofdHywm. A poor man. Pers. eA:! 5 ;i 3 (derms/i-) 
lit. means a poor man, hence used in the sense of a . 

drlvyas-ca — 61 of the f. of driyit. The f. is made by adding -t and the 
y drops out before the v: drlyu + ^ ^ drlyvi, drlvl (Jack., A. G., § 187., 1). 

arnavat — 2/1 n. Strong. 

nmdndm — 2 1. Is used in the sense of “a refuge”. Cf. “ Lord, thou 
hast been our dwelling place in all generations ”, Psalms, xc. 1. 

h^ni-tdhti — Lit. puts together i.e. fashions. hq,ni is the same as and 
^ 'tas is to build. Kan. reads '^tdst9m, in which case the previous two 
words as well as this would be 1 1 n. to be constn|ed with astl understood. 
Kan. translates “ who is the well -fashioned strong refuge.” 

pasca — prep, governing the ace. After. The Skt. form is the abl. 
Pers. (pas) after. 

hu — 6 1 of Ibvar, the sun. This special form of 6/1 is peculiar to Y. A.*** 
and is used only with frdsmd-ddlti (Jack., A. G., § 334). 

frdsmd-dditim — 2 1 f. obj. of pasca. The word is used only with hu and 
means “ setting (of the sun) ”. Nair. in his Skt. trans. says 
i.e. the time between the sunset and the setting in of complete darkness — 
in other words, the evening The etymology is uncertain. The word 

frdhmi which occurs in Yas. X. 21 and in 19 below may be connected. In 
the former passage {Haorridm frdhnlm frddat-gaeddin yazamaide) Barth, trans- 
lates frdsmi as refreshing ”t while Kan. translates “prosperity-giving” 
and derives it from frgs forward (v^anc ^^) to move with frd (3T) ; 
cf. Pers. yy (fardz) high, exalted ).f Both however give the meaning 
“ sunset ” to II In his derivation Kan. agrees with Bar. 
who also takes it as connected with frgs and explains frahno'dditi as “ the 
attaining (v dd, VT ) the goal of the progress ”.^f 

A^m^m — The Demon of Wrath. He is represented as having the seven 
principal vices and he is one of the chief among demons. The name appears 
to be identical with Asmodcus (Aehna-daeva) of the Apocryphal book of 
Tobit (III. 8).* ** In G. A. this word personifies the anger of the eivil-minded 
against the good-creation especially against cattle (cf. Ga9, XXIX. I ; 
XL VIII. 7). The anger due to drunkenness is also personified as Aesma 
(Yas. X. 8). From yaes to put oneself in rapid motion. Grk. o7 a and 
Lat. ird are probable cognates. The modern Pers. (khashm) anger 

is a direct derivation, the initial ^ (k?b) being due to a faulty reading of 
the Pah. word which may be read both aesma as well as \a8ma. 

stdrddwata — 31 adj. Striking down or smiting down to the ground 
(Barth.) ; levelled or uplifted (Kan.). Kan. adds that this word is used of a 
weapon which has to be aimed at an object by bringing it up to the level of 

* The regular form is huru, t Hb. air. I). See also Sel. XIX, Part II. % Diet. H Kan. by a 

very curious slip says mnt'Ue in his translation of this passage, Kh. b. M., p. 281. f Har., Mau, 

Av., Gloss. llaug«, p. 357. 



70 


IL— YASNA LVII. 


[ 10-11 


the eyes (^star to stretch, to level), e.g. a bow. He contrasts the word 
ordSwa (enl) which is used of a weapon which is lifted up to strike, e.g, a 
sword.* See below 16 . 

snaidim — 3/1 n. of snaidis, a weapon, ^/anaO ) to smite, to des- 
troy. Battle-axe (Mills). 

vlypirmntdm — 2/1 adj. Very sore, deep (Kan.); bruising (Jack.). 
Barth. (Wb. 436) remarks that the word lit. signifies that which lets out 
blood and that by a strange transposition of meaning the word is used (o,g. 
in Ven. IV. 30 and 33) to mean an injury of the mildest type, that, namely, 
in which no blood is let out. The y/yru means to hurt, lit. to make raw 

or bloody. Cf. Skt. lITt, Av. ^ara^ Eng. raw (O. Eng. hraw). 

^arom — wound. Froiyi ^^ar to injure. The to eat (Pers..o<3j[^^ 

khurdan, to eat) is probably connected.! In the Ven. this word means a 
visible mark left on the body which may have been inflicted by a weapon. 
jainti — 3/1 pres, ^^jan (^«[). Smites; 
af-ca — 2/1 n. of pron. stem a. Then, thereupon. 

bd8a — Continually (Jack, who connects it with Skt. Kan. takes it 

as an asserverative particle, somewhat emphatic in value ; verily, assuredly . 
Barth. J supports this view The word is probably derived from ^bd (VT) 
to appear, to shine forth (5/1 of the root-noun ?). Skt. f?f and may 
be cognates. 

jaynvd — 1/1 pft. pt. ^/jan to smite. Smiting; 

paiti-^^ayhayeiti — Breaks to pieces (Kan.), v to crush, 

with Barth, translates “presses back’^ (Wb. 875). 

aojS— Kan, takes it as 2/1 n. Strength. Jack, understands it to be 
1/1 m., “ the strong man”. 

ndidyayhdm — 2/1. Kan. derives it from ^ nid, to scorn and trans- 
lates it as “ scorning” and takes aoja preceding as “ object” of this word. 
He translates yaOa aoja ndidyayhdm as “ the man who thus scorns his (i.e. 
SraoSa’s) power.” Alternatively he suggests in a footnotell the translation : 
“ Just as a strong man (crushes) the oppressor” (from y^naS to oppress, to 
injure). Jack, takes the word to be 2/1 adj. comp, and compares 
and translates, “ Just as a strong man (crushes) the weaker one ”. Cf. Yas. 
XXXIV. 8. The same word occurs in Yas. XIII. 16, where it is regarded 
by Dastur Darab as identical with the name of the Vedic sage 
V. 11. taypidm — See tancisto, Yas. IX. 15. 
daum — Swift; 

daraitdm (an.) (v. 1. ^r^aiiom Kan.) — Daring, from ^'dardh, to dare. 
Kan. translates “ terrible (to the daeva)^\ 

borozaihlm (v. 1. Him) — 2/1 adj., made up of b^r^z and d/8i (^). Of high 
wisdom. High-spirited, valiant (Jack.) ; of high insight (Barth.) ; observ- 

* Kh. A. b. in a footnote on p. 284. t So Jack., A. R., Gloss. t Wb. 963. 

II Kb. A. b. M., p, 28t. f J. B. A. S., 1898, p. 391. See also Barth. Wb. 481 for a discussion of 
this point. 
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ing from a high standpoint, i.e. far-sighted or liberal-minded (Kan.).* The 
epithet is used for SraoSa only here. In three places it is used of the great 
disciple and supporter of Z., the King Kava Vistaspa (Yt. V. 108, IX. 29t, 
XVII. 52). The reading has been merely rendered buland (high or 
great) in Pah. 

12. haca — Prep, used with ins. or abl. and meaning accordingly with” 
or “ from”. 

ardzaHbyo — 5/3. From battles. ^-ardz — to strive. Barth, com- 

pares oply 0 to reach out. Cf . Pers. po) (razm) battle. 
vavanva — 1/1 pft. pt. ^van. Victorious; 

paiti-jasaiti — ^/jaa corresponds to JIW. The ^'jam corres- 
ponding to 31^ is used in a few forms and the variants /im and gam are also 
known. J 

vyayma (v.l. vyd"", Kan.) — 2/1 n. Assembly, ^ac ) with vl, to 
assemble. 

VI. 13. yungm — 6/3 of yvan or yun (Jack., A. G., § 314, n. 1). Of the 
youths, among the youths. Are these the Immortal Yazatas who are ever 
young ? Cf. as applied to and the epithet “ young ” used with 

the other Vedic deities (as in RV. VIII. 29. 1). 
aojisto^ etc. — Cf. Yas. IX. 15. 

paro-katarstdmdm [air .) — The Pah. trans. sixys pea-kdmak^tum, “fore- 
most in loving ” ? ; most desirous or eager (Kan.) ; most enterprising (Har.). 
The form is made up of para -f ^kam + suff. tar (®) + suff. 

tdma (super. Barth, and Jack, divide paroka at a distance) -h 

tarata . ’if'®, frightened) ; lit. he who makes (the daevaa) frightened from a 
distance ; he who is fled away from even at a distance (Jack.). On the whole 
the Pah. rendering seems best and it has the additional recommendation 
of being traditional. 1| * 

paitiaata — 2/3 imp. par. ^/ih ) + paiti (^). Desire eagerly, 
mazdayaana — 8/3. 

14. durdt — adv. originally 5/1 of dura. The 7/1 form duire (or durae- 
ca) is also found, but here the 5/1 is preferred because the other cases are 
also abl. 

haca is a prep, which means either “ with ”, “ together ” or “ from ”, 
“ away” and is used accordingly with either ins. or abl. 

nmdndl and other words in abl. Note that the 5/1 ending dt has become 
in Av. common to all nouns and pron. irrespective of the final letter. 

ayd — 1/3 f. adj. Evil or wicked (Kan., Barth.) ; Jack, takes it to be a 
noun and translates “ calamities ”. 

idyeja — 1/3 f. adj. Destructive (Kan.). Jack, and Barth, take it as a 
noun, 1/3 n., and translate “ distresses ”, “ troubles ”. ^dyaj, HI«f, to des- 
troy ; the i is prothetic. 

• Kh. A. b. M., p. 286 and Diet. t Sel. XXIII, Part II. 

t Kan., A. G., § 310. II Dar. rightly lays a deal of stress on the tradition as represented by 
Pah. On this point see also Browne LiU Sts, 1, pp. 68-70. 
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voiyna — 1/3 f. Troubles or obstacles (Kan.); plagues (Jack.); inun- 
dations (Barth.). Barth, says it is probably connected with vaega (#H). 
Kan. connects it with and derives from ^zan + vi. The mean- 

ing ** inundation ” is appropriate in other passages where the word occurs, 
but here Jack, and Kan. seem more correct. 
yeiriii — 3/3 pres. par. ^/yd (HT). Go, fly. 

yeyhe — 7/1 f. pron. yd (Reich. § 400; Jack., A. G., § 399). The f. is due 
to the fact that the last noun used (daifjhu) is fern. The form is probably 
from ""yasyam. (cf. Ved. etc.). The influence of aiyhe is also 

apparent. The form for 6/1 m. is also the same (see above yeyhe hatgm). 
But the sense here is clearly loc. Hence it is not very correct when Barth. 
(Wb. 1227, note 28) says that the sense is always gen. 

nmanaya — 7/1. This case-form occurs only here. The G. A. form is 
ddyridna, the a being apparently put in only to help the pronunciation. Cf. 
O. Per. rndniya and Mod. Per. (rndn). After this word, the others — 
vis, zarptu and daiyhu — should also be understood in 7 1. 

paiti‘Zant6 — 1/1 p. pt. pass, ^zan to know, with paitL Welcomed. 
Kan. agrees in the translation but derives (with a query) from ^ ^jam (^^) 
with paiti and says that lit. it means “to go up to a guest ” hence “ to 
welcome him”. Skt. is used similarly, hence Kan. is correct. 

nd-ca — 1/1 of nar (H). The man (i.e. he dwelling in the house, village* 
etc.). 

frdyo — Com. of frd (frdyayhy whi(‘h becomes frdyo as first mem- 

ber of a compound. Lit. “ more.” Kan. translates “ more good- 
minded ” etc. Jack, says “ rich in good thoughts ” and explains, “ i.e., the 
man who has more good (than bad) thoughts”. 8o also Barth. Wb. 1019. 
The idea seems rather that the presence of Sraosa makes them richer in 
good-thoughts, etc. The Ha8. N. has also frdyo -dusmatd, etc., as contrasted 
yviili frdyo-humatd, etc., in the fern. 

VII. This Karde is also found in the Sraosa Yast tLdhoyf (Yt. XI. Kar, 
2.) This latter Sraosa YaH is taken from the Udho^ Nash (Nash XX). 
The two Yahta are distinguished by the fact that the Yas. LVII is called 
popularly Sraosa Yast Vadi i.e. the Greater SraoSa Yast. Because it 

occurs in the Yasna it is also called in the Persian Revdets the 

(Sarush-Yasht-i-Izashni). The same is used during the ceremonies 
for the first three nights after death, hence also the name sometimes given, 
( Yasht-i-si-shah) or Yast-of-the-three-nights. 

15. vanano — 1/1 pres. pt. atm. van Conqueror. The atm. 

part, in -dna (Av. -ana) with thematic verbs is more common in Av. than 
in Skt, (Jack., A. G., § 507, Whit. § 741a). 

hayaZahe — 6/1 m. Originally the word hayaha meant some special type 
of sin. The word is found in this sense only in composition with others, e.g. 
in Vis. III. 4. ^viato-kayaSdm which Kan. renders “ without sin.” Barth. 
( Wb. 442) says “ who does not know ♦ the hayaha sin ” and he adds that the 

** Cf. Qrkt ftiaros (not kuowiug), Goth, unwivt 
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context there makes it evident that the sin is that “ of holding the religion 
or holy matters in contempt”,* i.e. the sin of heresy. The word then has 
acquired the sense of one who has committed that sin. Hence the word, as 
here, means “ a heretic ”. Kan. simply says “ a wicked man 

kdiiyehe — 6/1 m. Lit. one who belongs to the hay aha , i.e, the follower 
of a heretic. The Pah. version seems to take this as a fern, of kayaha ; — he 
vanitar-i-kastdrdn-i-zandn (who is the conqueror of female kayahas). The 
formation of a fern, form with the of the first syllable is a very excep- 
tional phenomenon (Barth. Wb. 463), and besides this, the ending is 
definitely the mas. 6/1 ending, f 

janta — 1/1 of °tar, Smiter — ^wrr. Note the short final. 
daevaya — 6 1 adj. Devilish ; qualifying drujo. 
hardta — 1/1 of °^ar. Protector, ^/har to protect (cf. Lat. ml-vere)* 
aiwydyhta'Ca — 1/1 of ^tar. Watcher, v (cf. -I- aiwi 
to watch carefully. 

fravois — 6 1 f. Progress, prosperity. Thus Jack., who says that the 
Pah. rendering supports this. Barth, though agreeing puts a query mark 
after this (Wb. 991). Jack, therefore translates ‘‘the prosperity of all 
mankind”. Kan. says “the progress of all the world ”. In a footnotej 
Kan. suggests that the word may mean “ moving” and thus the rendering 
would be “ the whole moving world ”. In the latter case it would be from 
y^fru to move (cf. frafravaiti above, Yas. IX. 32). Mills (S.B.E., XXXI, 
p. 301) says “migrations of the tribes”. 

16. anavayhabddmno — 11 pres. pt. atm. of ^ ')^ahdd {yU'^ap — 
sleep -f ^/dd — with an (^*[, neg. pre.) and am Never falling 

asleep. The compound verb y^abdu is of a fairly riiunerous class already 
discussed under pairi-yaozdd, Yas. IX. 1 (alsomg^ . . . daSdnahe, ib. 31.). 
The dd in such cases seems to have a causal force. H Note also the peculiar 

change from '^a to yha, 

zaenayha — 3/1 n. With vigilance. ^ 'zi to impel, to awaken. Barth. 
(Wb. 1660) takes it to be 1/1 adj. and translates “watchful” so also Mills 
“vigilant”. P. Guj. zeal. 

nipditi — 3/1 pres. par. y'pd to protect -h ni (fil). Watches over, 
guards. 

nishaurvaiti — 3/1 pres. par. ^ 7^ar to protect -h ni Protects. The« 

inserted after the ni and before the h is reminiscent of an original Ar. 8 and 
is “an attempt at etymological restoration ”.^1 This occurs only incases 
where the upasarga ends in i or u, when the Skt. would show a in such 
cases the original Ar. s which in Av. has become h initially is restored in a 
palatalised form s; but the h is retained as well. E.g., hu — but aiwis- 


* »)tavan9m ... vi$to^/raor9it < m svinto-kayab^m (a holj^ pei'Bon who knows the leligioii and does not 
knew the sin of kayaba)» f This may however be explained away as ” attraction 

t Kb. A. b. M., p. 272. !l Jack., A. G., § m, lb., $ 754. 2. 
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(Yas. XI. 3.)t, pairiixmxtar-v(fK^ (Yas. XI. 8)t. The 
same peculiar inserted h is found occasionally with reduplication under 
similar conditions, i.e. after i or in the preceding syllable, e.g. Mhhayti — 

Win*. 

9r98wa — 3/1. Uplifted. See note on stdrddwata above, 10. Cf. 

Grk. opdo? (right), Lat. arduus, 

17. paacaUa .... yat — Since when ; minj ^?|. Cf. the Biblical phrase 
after that. 

hu8X^o>J(^ — 3/1 pft. per. \/)^a>f/ptj Sleeps — 9^1^ (Kan. Diet, 

p. 601 ; Barth. Wb. 1862). But in the Kh. A. b. M. (p. 272) and also in 
Diet, he gives the alternative of taking the word as 1/1 participial adj. with 
the prefix hu‘{^ ) and takes the verb asti as understood, thus translating 
“who is never soundly sleeping Thus also Jack. But surely it is better 
to say of SraoSa that he is never asleep than merely that he does not sleep 
soundly. For the insertion of the s, see above nishaurvaiti (16). 

daihitdm — 3/2 impf. par. s/dd (VT) to create. (The two Spirits, Mainyu) 
created. The inserted i is to be noted (cf. The term. 4dm is the 

same in form as Skt. (2/1). The same is the case with the primary 
term. 3/2 par. which in Av. is often -0o (for 3 2) though the 46 is also 
found. II See above Yas. IX. 15 {Mainivd ddrn^n), as regards the idea of 
both the Spirits creating the world. See also above verse 2. 

hiadro — Protector. ^ 4har to protect. The form is an orig. redup. form 
** hihdra^ the change of the second h to a is due to the same reason as the 
insertion of s in nishaurvaiti. The word governs the acc. gaedd (2/3). 
vlapals — 3/3 for 2/3. Mills seems to connect this with daevaeihyo. 
aygn-ca — 2 3 n. The two forms ayan and ayar (both neu.) are found 
mixed up in the declension as often happens with neu. nouns in -ar and -an 
(Jack., A. G., § 337). Kan. mentions^! that there is sometimes a distinction 
observed between the two, ayan being used for the hours of daylight, as 
contrasted with night (xsafnaa-ca) as here, whereas ayar means the whole 
day of 24 hours. Cf. Pers. (purer), day before yesterday. In Guj. 
(dia. ) the word is used to mean day before yesterday or the year before 
last. 

Xsafnaa-ca — 2/3 f. Night. Cf. Pers. (shah) night. 
yuiSyeiti — Note par. here. 

MdzanyaUbyd — Belonging to Mdzana (mod. — Mdzandrdn). 

This district south of the Caspian and north of Balkh, has played the same 
part in the Persian Epic as Lanka has done in the Ramayaiia. It has been 
notorious as the home of demons, and one of the most difficult exploits of 
Rustam was the conquest of Mazandran. Even to-day the Parsis use the 
term to indicate a person who defies all attempts at being curbed 

or one who obeys no law. 

* V.l. (wrongly divided) aiwii-huta, t Selecjtion XX, Part II. X Pers* {kk4t>db) 

sleep is a cognate. || Jack-, A. G., 449, note. t Diet., p. 42. 
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haha — ^With, W (^)* The word (O. Per. hadd) is said to be 
cognate. 

18. ho — Sc. SraoSa. 

frandmaite — 3/1 pres. sub. atm. ^'nam + frd (sr). Bows down 

i.e. submits (Kan.). Jack, and others translate flees from” or** turns 
from”, construed with paro (from) and the abl. or loc. (Barth. Wb. 1041). 
It is better to take paro to mean ** before 

6wac8dt—6ll m. Through fright, (fw ) to be frightened. The 

9 is prefixed to the wia by ** false analogy ” with ^tbis ) thus we get 
the regularly used ^^9wis. 

frd . . . nomante — Note the separation of the and the verb remin- 

iscent of early language. 

anusd 2/1 n. used as an adv. Against their will. ^ ^vas, to wish. 

tarhid—ljl for 1/3. 

tdmapho — 6/1 n. used for 2/1 (acc. of the verb of motion). Darkness 
which is the natural habitat of the demons. Cf. rfW. 

dvardnti (v.l. Kan.) ^/dvar to rush. A dae?;a-word. 

19. frdsmis — See above 10, note on frdsmodditlm. Kan. translates 
** prosperity -bringer ”. Barth. (Hb. air. D.) says ** refreshing ”. Mills* 
(also Jack.) translates “ the reviver” and explains, ** the renovator as com- 
pleting the progress which makes things fresh— The word is 
found used as an epithet of Haoma. 

sriro — Beautiful, Probably refers to V^ahe gayehe x^anvato in 

Yas. IX. 1. 

XsaOryo — Royal, kingly, Cf. the phrase of the Veda. 

zalri-doidro — Golden-eyed, a constant epithet of Haoma duo to the 
yellow flowers of the plantf. doiOrd may be connected with ^ dai (dl) to 
see; Per. (didan) to see. Is Skt. fiflT, to show, cognate F The word 
ddiOra is an ahura-wovd, the daeva-word being aKJ. 

bardziste — 7/1 super, of bar9z, high. 

bavdzahi — 7/1 n. Height. 

HaraiOyd . . . bavdzayd — 6/1 f. The word Haraiti-bareza is best trans- 
lated as “the mount Haraiti”. The name becomes in mod. Per. 
(Alborz), The variant Hard is also found in Av. It has been derived from 
x/har ( % to flow) and hence may mean a place from which the waters 

flow, hence a mountain watershed. Another suggested derivation is that 
the element har is Semetic as is found in Ar-rarat, Har-mon, Her -at (?) and 
other place names (Modi). The Bun. mentions 2244 peaks in the range. 
For the idea that Haoma dwells in lofty mountains cf. Yas. IX. 26. This 
mountain is the mount of Av., hence Nair. says 

20. havacd—Oi gracious words (Mills). This and the other epithets 
refer to Haoma. Mills also suggests an alternative rendering ** who excites 

** S.B.E., XXXI, p. 302# t This plant is said to be Asclepia acida or Sarcostemma viminale {Vedie 
India by Z. A. Ragozin, p. 171). % The Guj. word Wtsft is used by Parsia in the daera-sense. 

Is this also cognate ? Mar. 
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to much speech”, but it is of doubtful value. The word is originally hu- 
vaca* but drops the u owing to the rule of Av. orthography that 

three exactly similar strokes should be reduced to two. Thus uv and iy 
become v and T/f. 

pdpo-vaca ((in ,) — Whose words protect. ^ pd { ^). The Pah. says pdnak 
gowim (lit. protecting speaker). J Kan. says that it means “reciting the 
Pdpa-Nask^', which he explains is one (the 6th) of the 21 books which made 
up the Av. texts in the days of the Zoroastriaii Empire. This Nask is said 
to have dealt with the seasons of the year and their appropriate ritual. 
Dar. agrees with the Pah. version as also Nair. (Skt.) 

pairigd-vacd (v. 1. °gd-va°, Jack.) (Jtt.) — W ho properly chants the (sacred) 
words everywhere (Barth. Wb. 864). He derives it from paiH (^fx) and 

) to chant and compares the Skt. “ Speaking timely words ” 

(Dar. and Jack.). The Pali, has pa hangdm gowihn (speaking according to 
the time) and Nair. (Skt.) says . Kan. sees here also a 

reference to another Nask — the 8th — which dealt with ethics. Kan. is cer- 
tainly correct as far as the names of the Nasks go, but probably the mean- 
ings of the names themselves are as indicated in the Pah. version. And 
there is perhaps also a play on words. Mills trans., “who intones our 
hymns on every side 

paiOimno — 1 1 pres. pt. atm. ^/pat (in the 4th, class), to possess||. 
Lit. being master or lord of (with acc.) hence possessing, The 

change of y to 1 is a common occurrence (Jack., A. G., § 63). The variant 
form paiSlmnd (Fmvasayo) is also found.** 

vlspopaeslm — 2/1 adj. All-adorning, manifold; lit. of all brilliance. 
Mills says “ of every brilliant form”. “ Of varied brilliance’’ Dar. 

fnastlm — Cf. above Yas. IX. 22. Greatness (Kan.), understanding 
(Mills), wisdom (Jack.). 

pouru’dzaintirn — Cf. above mat-dzalntis (8). Kich in understanding (the 
meaning of the holy texts). 

paurvatatdm — 2/1. obj. of paiOimno. Lit “ jiriority ”, hence “ mastery ” 
(Jack.); first place, pre-eminence. Mills, though he gives the sense all 
right, conveys the impression that this word is an adj. of Haoma. 

21. vdredrayni — 1/1 n. Victorious. The form is made up of vdrdOrayna 
-h i (tad, -affix). The is rather remarkable because in Av. the with 
^ad.-affixes is rarer than in Skt. (Jack., A. G., § 825d; Whit. § 1204). As a 
matter of fact only about half a dozen instances, besides the present one, are 
quotable, the most common being dhuiri (belonging to the Ahura religion), 
mdzdayasni (belonging to Mazda worship), and hdvani and drhtya above 
(IX. 1 and 11). 

hazayro-stundrn — 1000-pillared. sturui f. a pillar (a var. of 

^ When written thus separately the v takes the initial form. f Jack., A* G., $ (>8. J Quoted 
by barth. Wb. 888. ii Lit, to be Lord (Mfii) of. f yN*?! Kv. VII. 18. .8. 

«« Yt. XIll. «. 
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vlhdtdm — 11 p. pt. n. ('^J) with vl. Built. Kan. trans. “ strong”. 

X^d-raoxsn9m — 1 ladj. n. x^d (^r=%^) -f raoxsna (^^•1). Self-shin- 
ing. Cf. Pers. ctAjj {roshan), shining. 

antara-naemdt — 5/1 of naema (n.) side. Cf. lit. “ putting on 

the other side”, hence, battle*. Pers. ^ half, lit. “ one side”. Lit. from 
the inner- side, from within. 
nistara - ® — outside. 

22. snaidis — Mills trans. here, as elsewhete (10 and lO), battle-axe, or 
halbert. See also below 29 and 31. 

vlsata — 3 1 impf. atm. ^/vis Has become. Note the sg., each 

being a separate idea. Kan. trans. has agreed to ”, “ has approved of”. 
He says the Ahuna-Vairya, etc., have agreed to serve as the weapons of Sr. 

Yasnas-ca Haptayhditis — 11. The Ymnsb Haptayhditi. Lit. the Yasna 
of the seven Has or chapters. Hd (chapter) is from ^ M ( ' ^ to cut) 

hence it means lit. a part or section. This Yasna consists of chapters 
35-42 of the Yasna portion of Av. The essential seven Hds are 35-41, Hd 
42 being a supplement. It is given as Sel. XXI in Part II. 

Fsums-ca M^Bro — 11. Lit. the hymn (M^9ra) of the cattle (fsu — 

The hymn of prosperity. This is the special name given to the 58th Ha 
of the Yasna. The name is given on account of the word being repeated 
often in the hymn and aptly describing its contents. According to Yas. 
LXI. 33 this hymn formed part of the HdSoxt Nask. 

-kdTdtayo — 13. Sections of the Has of the Yasnaf or of other hymns or 
religious works. “ Verses ” in the biblical sense. From ^ kdvdt ) to cut. 
Pers. (kardeh) section, P. Guj. The Pah. rendering seems to 

understand the word from ^ kar (W\) to do and trans. “acts of worship”. 
Nair. says (sc. Yasna) The Nir. says that the hymn Yeyhe 

hdt^m is^meant here because this is used in all sacrifices. Dar. follows this 
tradition and trans. “ acts of worship”. 

X. 23. haozg,8wa'Ca — 3/1. n. Through good (or great) wisdom (Kan.): 
hu (%) -f zg^Owa m to know). Wise conduct (Mills); gra- 

cious knowledge, reverence (Jack.) ; thorough knowledge (Barth. Wb. 1738). 
vae8yd-ca — 3 1. f. ; through knowledge. 

avdin (v. 1. avgn, Kan.)— 3/3 impf. par. ^ i + ava. descended. 

Kan. takes his v.l. to be from ^/av to protect and translates “ (the Holy 
Immortals) protect (i.e. rule over) (the world) ”. 
avi — upon. Nair. trans. 

hapto-karsvarlm — 2/1 adj. f. Consisting of the seven lands, 

Nair. There are seven (hapia — regions of the 
universe according to the Bun.J called karsvars (Pers. )y^~M8hwar). 
The land and water are equal in area and the seven refer to the land-divi- 
sions. These are (1) X'^aniraBa in the centre, (2) Savahi to the East, 
(3) Ardzahi to the West, (4) FradaSafsu and (5) VldaSafsu to the South, and 
(6) Vouru-ha rdsti and (7) VournjardUi in the North. Modi (Diet.) seems to 

* RV. 1. 72. 4, etc, t The kardehi in this hymn, for instance, are marked with roman figures. 
t Bks. V and VII. 
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think they refer to the climatic zones of geography. Din., Bk. I mentions 
that because the earth is round only 3| Karsvars are illuminated at a 
time. These are described in detail in Pah. books, especially in Bun. XI. 
There does not seem to be any communication possible between the 
various Karsvars. 

(1) X^aniraOa which is put last (and not the least, because it is best 

known to us mortals) in the old texts and is called therefore the haptaOa 
(the seventh). There seems to have been an idea (HaS. I. 14.) that this is 
the only one inhabited by human beings. It is in the centre ; and in its very 
centre stood the Hara-bardzaiti (see above 19).* It was the cradle of the 
Aryan race because the land of Airyana Vaeja was situated within it. Six dis- 
tinct human races are said to have inhabited this continent (or zone ?). The 
name X^anira^a seems to have been derived from splendid (v^x^an = 

to shine) and raOa (chariot ?). The epithet hdm.i shining is often added to 
it. (See below 31). 

(2) Savahl (du.), lit., East, morning; cognate with smr (^uram), bright. 

The du. form is due to the fact that it is always associated with Ar9zehi. 
(cf. See also Kan., A, G., §§ 85, 87. 

(3) Ardzahl (du.), lit., West. The name is connected with 9r9za (dark- 
ness) in the comp, ordzaurvaesa (the second part of the first half of the 
night, i.e., the period between full darkne.ssf and midnight). Barth. (Wb. 
353) thinks that VIM is cognate. 

(4) Fradahafm — situated south-east from the central X^aniraOa. Kan. 
trans. the name as “ Cattle-protecting (Cattle-breeding p). This form also 
is du. 

(5) VidaSaJm (du.) — situated in the south-west. “ Obtaining cattle ” (p), 
“rich in cattle” (?). 

(6) Vouru-hardHi fdu.) — situated in the north-west. The name is from 

vouru (’^, high) and hardhly — peaks) — “ the land of lofty peaks”, 

(7) V ouru-jardhty (du.) — situated in the north-east, jardsty^ is a 

variant of see Grass. Wh. 964 and 1679). 

24. yd . . . daenaydi — This pdda is included by Geld, in the previous 
verse. I have followed Jack, and Kan. ; Mills too seems to have taken it 
the same way. 

dneno-disd — Teacher (of religion); from ^^dis to show, to point 

out. 

daenaydi (v. 1. ® 2 /a Kan.) — This is a tautology, hence probably Barth. 
(Wb. 667) marks the word as doubtful. For daend see Yas. IX. 26, above. 

— Rel. pron. used in the sense of the def. art,, Reich. 749-763. Cf. 
AV. (Whit. § 512 5). 

• T4ke among the Hindus. In fact Nair. trans. Hara-har9zaiH hy There seems to be 

a icreat deal in favour of the polar theory of the Aryan Homeland. See Tilak’s book Th* Arctic 
Mom fa the Vodoi, where he draws oopiooa comparisons with Aveata« t According to the ortho- 
dox Pami custom, full darkness begins when the hair noon the arms becomes invisible. 
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aya — 3/1 f. 

daenaya — 3 1 f. Note the ending -aya ; Skt. would have 

fraoTQtUa — 3 1 impf. atm. y/var (f ) -|- fra ). Note the atm. This is a 
“technical term” meaning to profess a religion, \isecl with the ins. (Barth. 
Wb. 1362). The root is conjugated in the 9th class. Thus also Jack.* 
Kan. trans. “ was pleased Mills trans. “ Ahura Mazda has been confessed 
with faith” (S. B. E., XXXI, p. 303), and adds in a footnote that this mean- 
ing, if correct, ** would show a very great degradation from the lore of the 
Ga6'as”. See below Yas. XII. 7. (Sel. V). 

aaava — 1/1. So Jack, and Kan. Mills needlessly takes 3/1 and trans. 
“ with faith ”. 

fra — Note the alone used for the repetition instead of the full 

verb; Jack., A. G., § 752. 2. Cf. nl used similarly above, Yas. IX. 17. 

The six “Holy Immortals” are mentioned here by name and in their 
order. These names occur in the Z. calendar for, the names of the first 
seven days of the month, that of Ahura-Mazda being the first. f These six 
Amesd-Spdntas are : 

1. Vohu-Mand — lit., Good-mind. He is the principal of the Holy 
Immortals, and his name occurs throughout the Av. literature. He rules 
over the human mind and also over the animal kingdom. Espeidally he is 
the guardian of cattle ; and hence on the day of iho rnont h bearing his 
name (the 2nd) and also during the whole month bearing his name (at 
present the llthj) orthodox Parsis abstain from meat. He is Jkthman of 
the later Z. works. 

2. Asa^VahUta (later Ardibesht) — lit. Best-llighteousness, He is the 
Lord of Righteousness and Purity and is the Aha of the Ga^^. Later on, 
because fire became the material symbol of purity, he came to represent the 
Holy Fire. \\ Parsis use his name as synonym for Fire. He is also the 
keeper of the keys of Heaven. 

3. Xhadra-Vainja (later Shahrivar) — lit., Sovereignty at will, i.o. 
Supremo Sovereignty. Ho rules ov^er the mineral kingdom and especially 
over metals. 

[It may be noted in passing that these throe are orig. nou. in form as 
is also evident from the text where the names are 1/1. The next three 
names are fern.]. 

4. SpdrUa’Armaiti (later Spenddrmad) — lit. the Holy Armaiti (=Har- 
mony or Bounty ?). She rules over the Earth and Womankind and typifies 
Wisdom and Obedience. 

5. Haurmtds {later Khurddd) — lit. Wholeness, or Perfection, or Salva- 
tion. She rules over the waters. She is constantly in association with 
Ain9r9tatd8,\\ 

6. Amdr^tatda (later Amerddd) — lit. Immortality. She represents the 


♦ Bee also Jack., A. G., § 02. 2. f See Sirozfth II. (Sel. XXIV, Part II). See also Int. and also 
Modi. Diet. X Originally the 2nd month. Bee Introduction. 11 Hence used in the du. 

See Kan., A. 0., 85ff. 
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Immortal Life. She rules over the vegetable world. The last two form a 
pair which in other mythologies are represented by “the waters of life’' 
and “ the tree of life 

frahno — snsr»*i Pers. (purslsh) question. Jack, thinks this means 

the Revelation of God personified. Kan. takes it to mean “ he who ques- 
tions regarding the faith or God”, i.e. a seeker after God. Dar. renders it 
like Jack.* Barth. (Wb. 813 and 1010) says that it refers to the questions 
asked by Z. to Ahura which were answered by the revelation of Ahura’s 
word.f In any case the sg. is used collectively for plu. 

•thaeio — see above, Yas. IX. 13. Jack, trans. “ the Law of Ahura”. 
Kan. says, “the Teachers of the Law of Ahura”. Sg. used for plu. It 
may be noted that in G&9. the word, when used by itself, implies a false 
doctrine. Hence we always find in Y. A. the epithet Ahura (or some 
derivative of it, e.g. dhuiris) prefixed to it. Cf. paoiryotk^y Yas. XXVI. 4. 
(Sel. III). Mills translates this passage very loosely thus : “ and the 
question to the Lord is asked and Mazda’s lore (is written )”.J I have 
adopted Kanga’s trans. but the following alternative may also be suggested 
for the last line: “which also did reveal (lit., did profess) the questions 
(put) to Ahura (by Z.) and the revelation of Ahura (in reply) ”. 

25. fra — SI used as a prep, in the sense of “ for ” or “ during ”. 
aia — here (Kan.) ; then, so (Jack.). Barth. (Wb. 55-56) says that the 
word is an adv. and means “ therefore.” It is used always at the beginning 
of a sentence or clause and with the opt. to imply a wish or invocation. 
He regards the fra put first in this clause as wrong. See below also. 

'vaHbya — 4 2 of dvay ra. The dropping of the initial d is paralleled, 
in Lat. hisy Guj. f , also in Geld, text prints the medial form of the v 

for this word, hence I have used the apostrophe in the transcription. Jack, 
explains this as connected with — G. A. uhOibya — Y. A. ^ uwaeibya — 

^uvaUbya — 'vaeibya (A. G., § 6, note 1). 

ahubya — 4 2 m. Kan. trans. this by “ life” and in the next 

pdda by the word “ world ” It is better to take both the times in 

the former sense and understand the repetition as for emphasis. Mills takes 
it thus and trans. : “ for the lives ; yea, for both ”. 

no may be taken as 2/3 or 6 3 and either will give good sense. 
nipaya — 2 1 opt. par. Kan. takes it as ben. mood. 
ai — Oh! Pers. (ay), 

ahe-ca ayhus — Note the case. Trans. “ (the life) of this world”, ahu 
(ayhu) here means the world. 

manahyO — 11. Lit. belonging to the mainyu (spirit), hence spiritual. 
Nair. Skt. trans. says Mills trans. “ mental”. 

pairi — against, from. 

drvtat — Wicked, fiendish (Jack.). So also Barth. (Wb. 777)1| who 


« Quoted by Kan. in a footnote Kh. A. b. M., p. 2»l. t cf. Ya«. XII. 5-6 (Sel. V), also Gk®. 

list. XLIV (Sel. XVI). X S.B.R., XXXI, p, 303. ! See also Jack.. A. G.. p. xxv. § 34. 
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regards this as a variant of drdgvant (druj). See also Yas. IX. 8, above. 
Mills takes it as ‘‘unhappy”. Kan. gives the lit. sense of “rushing on”, 
“attacking”. Nair. Skt. trans. says 

drvaff)y6 — 5/3 adj. qualifying haenaeibyd (f.), but the form is m. or n. 
The sense is the same as patgidya in Yas. IX. 18. 

118 .. . gdrdwngn — 3/3 sub. pres. par. class 9, ^gardw. Lift against ; lift 
up high (Kan.). Cf. Skt. (^^). 

-Xrurdm — cruel, bloody (Mills). See vixrumantdm above 10. 
drafsem — Banners (sg. for plu.). So Mills who trans. “spears” but 
adds in a footnote* that probably “ bannered spears ” are meant. If this is 
true it may refer to lances such as our modern lancers use. Barth. (Wb. 
771) translates this in the sg. and says it typifies the enemy of Iran. Cf. 
Yt. I. 11. haenayds-ca . . . xruvdm drafhdm hardntyd (of the army bearing the 
bloody standaj*d). Skt. Pers. (dirafsh), banner, Fr. drapeau. The 

famous national flag of Iran was called the Gdus drafsd (Yas. X. 14.) f which 
had been, according to the story (in Shah, and elsewhere), originally the 
leather apron of Kdva, the Blacksmith. He was a subject of Zohak (A2i 
Dahaka)J and he rose in revolt when two of his sons were required to 
feed the two monsters growing from the tyrant’s shoulders. Probably 
also a bull’s head was embroidered upon the original standard; P. Guj. 

paro — Against, with abl. 

draomdhyo — 5/3 of °man, n. Assaults, onslaughts ; a daeva-word. 
yd (f.) as it stands may refer to haend (f.) of the previous line. But 
more probably it refers to draoman (n.) being merely influenced by the yd 
in the previous line. Suggested reading yd, which is the real 2/ 3 of the n. 

duzdd — 1/1 m. Evil-minded, evil-knowing (Kan.). From duh + ddh 
(f.), wisdom; (^). 

drdvaydi — 3/1 caus. sub. pres. par. ^/dru. Causes to rush, i.e. launches 
(against us). Sub. in rel. clause, as in Skt. 

mat usually governs ins., here it is irregularly the abl., probably due 
to the influence of mat itself which is orig. 5/1 (see above 8). 

Vlhdtaot (v. 1. °ddtaot Kan.) — The Demon of Destruction; Death 
(Kan.). From ydd (ifT) + vi (f%), to destroy. As a proper name it is used 
for a Demon usually associated with Aesraa and Vayu C^T^). Generally he 
is known by the name Asto-viMtu (lit. bone-breaker), i.e. the destroyer of 
the aatvaiti gaeSd. Also found as Vi^6tu.\\ Probably he is the of 

RV., who is a separate deity in RV., VI. 50. 12; IX. 81. 5; etc. 
daevd’ddtdt — The daeva here is the arch-fiend Agro-mainyus. 

26. aSa here begins the sentence as it should. See above 25. The Skt. 
is also used in the same sense of “therefore” and also occurs as the 
first word of the sentence generally; of. RV., I. 55. 5, etc. If 

• S. B. B., XXXI., p. 303. t Sel. XIX, Part II. X Yas. IX. 8, above. H Modi. Diet. 

^ Grass., Wb. 42*43. 

11 
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daya — 2/1 aor. opt. (ben.) y/dd to grant. 

hitalibyd — 4/3 of hita. See above, Yas. IX. 22. 

t<znvby6 — to (our) bodies. 

pouru-spaxstlrn — Complete subjection (Kan.); full watch over (Jack.). 
From ^spas (cl. 4), to see ; cf. (spy), TOftf ( ^ ), Lat. specio. The 

pri. suf. is added and the x is inserted before the conjunct st (see above 
Yas. IX. 21). Pah. trans. says pur pdspdnih (Pers. — pdshdnl) 

“ keeping full watch ”. The word occurs only in one other place, Yt. IX. 1 
(Sel. XXII. Part II), where Kan. trans. correctly like Jack. 

Ibisyant^m — Kan. trans. “of the envious people”. 

paiti-jaitlm — Smiting down. From y/'jan (^*[) + paiti (^rfw). 

duamalnyun^m — Lit. evil-minded (towards us), hence enemies. Pers. 
(dushman), enemy. 

hadrd-nivditlm — Complete conquest, hadrd (complete) is the same as 
the Skt. (Ved. which is made on analogy of ?R, etc. and 
means everywhere (^^). Cf. RV., V. 35. 4; 

RV., IX. 27. 4, etc. nivditi is from ^van to conquer, to win -f nl ; hence 
it means conquest or overthrow. Barth. (Wb. 1764) trans. “conquest at 
one stroke ”, taking hadrd = at once. Kan. in Kh. A. b. M. (p. 292) trans. 
“strength to overthrow” but not in Diet., where he agrees with the ren- 
dering of Barth. 

hamdrodan^m — Adversaries, foes (Jack, and others). Better take it lit. 
as “ gathered together ” (p. pt. pass, of v Va, ^). Cf. a fight (RV., I. 
32. 6, etc.). 

aurvadan^m — Inimical, unfriendly. From a (neg.) + urvada (friend). 
The latter word is from ^'var to choose. One of the sons of Z. is called 
Urvatat-nara (Friend of humanity ?). 

27. aurusa — The Pah. version and all commentators say “ white.” The 
names of colours are not very clear in ancient languages. The word is cog- 
nate with Skt. and in both of which the idea is that of red. The 
word also occurs in the Tlr Yaht (Yt. VII. 2) where Tlr (the star Sirius) is 
called auruhm, raoxmdm, frdddrdsrdm, Kan. there translates aurusdm cor- 
rectly as “ red ”.t 

frdddrdsra — Beautiful (Kan.); seen afar (Jack.); shining forth (Barth. 
Wb. 1015). ^/ddrds, ?ir + frd 

spanto— Holy. Mills objects to horses being called holy and suggests 
the trans. “powerful”. The idea is that they are divine (see aaaya below) 
and that they are bringers of blessings somewhat the same as Skt. MUf in 
(KV., I. 116. 3). 

viBvdyhd — Wise, knowing, . Mills says, “ qmck to learn 

• K.g. in (RV., VII. 71. 1). t SiriuB, as is well known, has 

changed his colour. The Iliad mentions him as red in colour; in fact the name itself sigfnifles 
** fiery ** or ** burning **. Seneca compared the star to Mars in colour and Ptolemy has put it down 
as red. (A. Olerke, Problem* in A$irophy$ie9, pp. 225£f; B. W. Maunder, Attrimomp without a 

ToUmmmo. n. 114iL 
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aaaya — Shadowless (Jack., A. R., p. 40) — Cf. Pers. (adyd^) 
shadow. This is a well-known characteristic of divine beings, as contrasted 
with the beings of the material world, that they cast no shadows. The 
same idea is found in Hindu mythology, e.g., Mbh. III. 57. 25. Mills pro- 
poses to read dsava (swift).* 

mainivasayho — Darting through heavens (lit. the spirit-world). From 
mainyu + asah (space, cf. WT^CT), Kan. (Diet.) suggests as an alternative that 
the comp, is made up of mainyu + vasayh (divine will) and trans. “ moving 
in accord with divine will Mills seems to have had some such idea in his 
mind, for he trans. heeding orders from the mind’\ The epithet is used 
for the horses of SraoSa and Mi0ra ; and in one placef it is used for an 
arrow. 

vazdnti — Bear, 

srvaena — 1/3 m. Hard (lit. horny). Cf. srvara above Yas. IX. 11. Kan. 
very strangely trans. “leaden”, probably misled by the Pers. [surh) 
lead. 

sajayho—lIZ. Hoofs, Note the Ved. plu. in - V’B:. 

zaranya — 3/1. With gold, 

paiti-dwarhtdyho — 1/3 p. pt. pass, ^dwar + paitL Shod (Jack.). The 
^9 war (6 wards) is incohate and means “to create”, “to cut”. (See also 
Ga0. Ahu. XXIX. 1.)$ Covered with (Mills); gilt with (Kan.); chased 
with or inlaid with (Barth. Wb. 795). 

28. dsyayha — 1/2 m. com. of dsu (^T^l). Swifter. 

aspaeihya — 5/2. The abl. is used as in Skt. The horses of SraoSa num- 
ber four, but each pair of them is compared to and contrasted with a pair of 
earthly objects hence the du. throughout. Barth. || thinks that this passage 
is a later insertion. The want of metre is perhaps a supporting bit of 
evidence. 

vdraHbya — Rain (showers). Mills trans. “rain (-drops, as they fall)”. 
Cf. Skt. Pers. (hdrdn) rain. 

maeyaUhya — 5/2. 

vayaHbya — Birds; Skt. It may be noted that the word is used in 

Veda for the flying horses of the Asvins (RV. I. 104. 1., etc.) or for those of 
the Maruts (RV., V. 5^. 3).** 

hvapatardtaeibya (v.l. hupaf, patardtaeibya Geld.). Well-winged 
(Mills). ^ Note the hva for hu, 

hvastaya — 6/2 (? for 5/2). Well-aimed. Note the sudden change of case 
from abl. to gen. 

ai'ilihimanayd (v. 1. ayhi°. Barth.). 6/2. pres. pt. pass, yah 
Barth, says that this form is a variant of ayhydmanayd (Wb. 279). Mills 
trans. “ arrow as it flies”. He notestt a v.l. ayhe manayd (himself reading 


* Geld, does not note this among his v. 1. though he mentions a'^ava, an evideut mistake, 

f Yt. Ylll. 6 i Kan. is not quite correct there in his trans*, Eh* A. b. M., p. 224. t Sel* XV. be- 
low, II Wb. 342. ^ RV., I. 25. 7, etc. Grass. Wb. 1265. tt S.B.E., XXXI, p. 304, ftn. 4. 
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aj)h(mianaya) and for this reading he suggests the trans. “ swifter than one’s 
thought (?) 

29. yoi — 1/3. Note again the change from du. to plu. (the four 

horses). 

vlspd te referring to the aspa, vdta, etc., of last verse. 
apayeinti — 3/3 pres. par. (t) + apa Overtake. 

y^ — 3/2 obj. of paskdt, Kan. reads yoi undoubtedly through the in- 
fluence of the previous yoi. 

ave — 1/3 pron. stem ava. They. Skt. and Av. aeva (one) are cog- 
nates. Kan. reading yoi as noted above takes this as 2/3, and trans. the 
pdda thus: “(Those) who go in pursuit behind them”, and connects it 
with what follows. The reading of Geld, would connect this with the 
preceding pada (see trans.). 
paskdt — adv. Behind, 
vyeinti — Go in pursuit, + vi. 

dfdnte — 3 3 pres. atm. ^/ap to obtain. Are overtaken. Note atm. used 
in a pass, sense. Kan. takes it as active in sense and trans. “ they (those 
that go in pursuit) never overtake them (the horses of Sraosa) from be- 
hind”. 

^vaeihya — 3/2 n. See above 25. 

snaidizbya (v. 1. ^zibya, Kan.) — 3/2 n. Note the z owing to Sandhi, the 
surd 8 becoming sonant z while combining with the sonant b. Mills 
seems to take it as 5/2 and trans. “ from both the weapons (hurled on this 
side and on that)”. Barth, is unable to give any reason for the du.* 
The weapon of SraoSa is a sort of double weapon, a sort of halberd with a 
spear-point and an axe-head [see above stdroOwata snaidiha (10) and dvdhwa 
snaidisa (16)]. Or could it be because it was a two-handed weapon wielded 
by both hands (see zastayo below 31) ? 

frdyatayeinti — 3/3 pres. par. Speed on. ^yat -f frd, 
vazdmna — 1/3 m. pres. pt. atm. of ^vaz, to bear. Bearing, carry- 
ing. Kan. takes it as 3/1 of a noun vazdman and iTans. “ in a chariot ”. 
Of., 

yatcit .... yatcit — Whether .... or whether .... Kan. takes the first 
as the rel. referring to Sraosa just as yat was used above (Yas. IX. 4.) for 
Yima. 

usastaire — 7/1 adj. com. of usas, eastern. Easternmost. 

Hindvo — 7/1 m. India. Dar. trans. “river” and says it is the Indus. 
dgourwayeite — 3/1 pres. atm. ^/gardw (il^) + a, to seize, to take. Kan. 
(also Mills) trans. “ takes (his course) ”. 

daosataire — 7/1 adj. com. of dosas (cf. Westernmost. 

Niyne is practically air. and is taken in the most varied fashion. Jack, 
and Barth, take it as 3/1 pres. atm. of ^/gan -f nl and trans. “snxites 

down”. Mills trans. “alights” (from his chariot). Kan. (Kh. A. b. M.) 


^ Wb. 1628 . 
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follows Mills in his trans. of these two pddas : When he takes his course 
from India in the East and when he alights down in the West”. Dar. 
says* that SraoSa starts from the river in the East (Indus) and alights at 
the river in the West (Tigris). Barth. (Wb. 1814) gives a trans. of this 
passage which is not very clear to me : Whether he seizes it in Eastern 
India or (whether) he is in the West and throws it down”t; the it 
probably refers to the anaidis (see also Wb. 492). Kan. in his Diet. (p. 292) 
has the very illuminating suggestion that the word means Niniveh, though 
he does not give any references about this. The word Niyne occurs in two 
places only, and in both the passages — here and Yt. X. 104 — the first two 
pddaa are identical. The latter runs as follows : — 

yeffhe dardyd-cil hdzava fragrdwdnti Midro-aojayho, 

+■ yat-cit uaaataire Hindvd (dgdurvayeite) 
yat-cit daosataire Niyne 
yat-cit sanake Rayhayd 
yat-cit vlmaiSdm aiyhd Z9md, 

The last two pddas may throw some light on the nature of the word Niyne, 
because evidently the four pddas are equally balanced. The phrase sanake 
Rayhayd also occurs in Yt. XII. 19, where it is in contrast with aoSaesw 
Rayhayd (18). These are rendered generally by Barth, as the ‘‘mouths of 
the Rayhd^^ and “the source of the Rar)hd^\ This river is identified with 
the Tigris by Dar., but the identification is not certain. J At any rate the 
“ mouths of the Raigha ” are generally placed in the South. The Pah. work 
Bun. mentions (XX) two big rivers the Arang (= Av. Rayhd) and the Veh- 
rot, which both rise out of Hara-hardzaiti ; the former flows to the West and 
the latter to the East. But neither of these have been definitely identified 
(Barth. 1510-11). The vlmaiSa has been translated as the centre of the 
earth, the region of Hara-barozaiti, This is where the ao8a|| (or the head- 
waters of the Rayhd are to be found. The name ao8a Rayhayd is found 
in Ven. I. 19 as the name of a country which was a republic.^ When Ahura 
Mazda created this land, against it Agro Mainyus created bitter cold winter. 
This points to a region in northern latitudes.** Thus the passage, Yt. X. 
104, refers to lands at the four cardinal points. And in order to balance 
the first two of those pddas we must take Niyne as the proper name of a 
land to the West. Hence the suggestion of Kan., that Niyne might be 
Xiniveh, is not so fanciful as may appear at first sight. Also note that the 
word dgdgurvayeite is metrically an extra, and even if omitted the sense of 
the passage is quite clear. 

30. bdr9zd — Tall. 


• Quoted by Kan., Kh. A. b. M#, p. 293. f •• Auch wenn er im ogtlicben Indien ist, er paekt 
(ihn) ; auch wenn er im westlichen ist, er schlagt (ihn) nieder.** t It may have originally been 
identical with Skt. (river) and then applied to a special river ; cf • ftat. II Skt. 

IT oidro (Barth. Wb. 210). ** Dar, states that the north basin cf the Tigria is noted for its 

severe cold. But T think that we must seek much further north for ohr land of doBa Majhatyi. 
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High-girded, i.e. with well-girt loins ; so high, yea, even to 
the girdle” (Mills). Pah. says buland aiwydat. See above Yas. IX. 26. 

ddm4n — See above 2. The form is here used for 7/1. 

nihayhaati — 3/1 pres. par. ^had (^) + nl Sits down. 

Pers. {niahaatan) to sit. Jack, trans. ^‘decends to”, and Mills says, 

stoops to.” 

31. dOritlm — Thrice : cf. dyf^uirlm Yas. IX. 14, above. 

hamahe — 6/1 n. Entire. The sense is 7/1 (or 2/1 ?) — ** during the entire 
day”. 

ay^n as opposed to xaapo. See above 17. 

hamayd — 6/1 f. 

— 6/1 of x?^P> J^ight. The stem is also used. 

karavard — 2/1 n. 

avazditi — 3/1 pres. par. ^^vaz + a to arrive at (acc. case). Lit., drives 
towards. 

bdmlm — This epithet is applied invariably tq, X'^anirada. It is from 
^bd (i?T) to shine out. Hence it means brilliant, magnificent. In Yt. X. 
50, this epithet is used for Hara-bar9zaiti. And in Ven. XIX. 28 (Sel. XIV) 
the same epithet is applied to the dawn. Cf. Pers. (hdmddd) dawn. 

zaatayo (v. 1. ^taya, Geld., which is 7/1) — 7/2. This is the reading 
adopted by Mills ; Kan. has like Geld. In both (his) hands, Mills 

adds in a note (S.B.E., XXXI, p. 305) that the snaidis must designate a 
double-handed weapon. This is probably also the reason of the dual 
anaidizbya above (29). 

drazimno — 11 pres, pt. atm. ^ drag to hold. Cf. O. Bui. druzati to hold. 
Perhaps the Skt. ^ (firm) is connected. See drdjayha above, Yas. IX. 26 ; 
also Barth. Wb. 774. 

broidro-taeidm (aTi.) (v. 1. 6aro° Kan.; Hlzdm; ''taezim, Barth. Wb. 973) 
— Sharp-edged; sharp as a knife (Jack.), hroidro means “sharp” accord- 
ing to Barth.* Kan. (Diet.) says it means a weapon for cutting such as a 
knife ; from >^hrdj to cut ; cf, Pers. ^ (burridan) to cut. taezdm 

sharp ; cf. ruin, Pers. (tlz) sharp, (tlgh) sword, (tij) arrow ; 

Arm. tegh lance, ^ 

hvd-vaeydm [an,) — Striking of itself (Jack.) ; which flies as of itself 
(Mills). Pers. trans. says, {nlk ravandd), well speeding. Whose 

stroke is strong (Barth. Wb. 1855), so also Kan. The word can be 

equivalent to^^^JT^ or But though the Skt. is connected, 

the Av. vaeya means “ stroke ” when used by itself, as in Yt. X. 98, and in 
compounds it means “ impact ” (Barth. Wb. 1313). If we adopt the ren- 
dering of Mills it would again emphasise the double nature of the weapon 
which has a sharp edge and which can be hurled like a javelin. Self- 
flying weapons are common to all mythologies. 


^ The word is foand in Ven. XVII, 2 and 4. 
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kam^Tdie — 2/3 n. 

32. sna&di — dat. inf. ^/snaO (iffW ) to strike. 

yp)lm-drao8 (v.l. yrv%~drao8 Kan.) — 6/1 adj. Of wounding mace 
(Jack.); of terrible weapon (Kan.); of bloody spear (Mills); Nair. Skt. 

Barth, regards the word dru as connected with I.E. ^ dru tree 
(cf. W, and trans. “mace” (Wb. 540). 

33. iSat’Ca — Here (as opposed to or Orig. an abl. form, 

found also as iSdt,* 

ainiSdi-ca {an.) — Hereafter, in the other world, 

aipi — Even, especially ; (but more with the force of It 

emphasises the second ihat-ca ; “ especially here ”, 

vlspa — 2/3 f. All (the mighty deeds), Kan. (referring to the vanaitis 
below) ; Mills says “ all (the gifts) ”. 

tanu-mddrahe — 6/1. Whose body is the M^dra; the Word incarnate 
(Jack.) ; incarnate in the M^^ra (Mills, S.B.E., XXXI, p. 194, ftn. 2). 

h^m-varditivato (v. 1. ^variti^, °var9ti°y Kan.) — 6/1. Endowed with manly 
courage (Jack.). Barth. (Wb. 1810) notes that the word h^m-vardti is 
always used with nairya manly ; from h^m 1^^) and ^var ) to cover, to 
endow. Mills renders “armed with shielding armour ”. Kan. says “pro- 
tector” (he who shields us round). 

hdzm-aojayho — 6/1. mighty armed; lit. “he who strength is in his 
arm”. Cf. 

radaesta — ^Warrior; lit. “he who stands up in the chariot ” ; 

This is the second of the three castes of the “ twice-born” in ancient 

Persia.! These three are AOrava — Priest (Yas. IX. 24 above), RadaeHdr — 
Warrior, and Vdstrya — Agriculturist. The fourth caste is Huitay— 
Artisans. These are named in Yas. XIX. 17. (Sel. VIII. a).{ 

•jano — 6/1. Smiter; ^jan — 
vanato — 6/1 pres. pt. yvan to conquer. 

vanaitis — 2/3 f. Victories. For the 4i suffix see Whit. § 1157 g, 
vanaitivato — 6/1. Possessor of victory ; Lord of victory. 
vanaintim-ca — 2/1 f. pres. pt. par. ^van used as adj. Pertaining to 
victory, conquering. 

uparatdtdm — 2/1 f. Superiority; (cf. RV. I. 151. 5. and VIL 

48. 3.11) 

Aritoih — 6/1 of Arsti f. Aratdt or Arhti^ is one of the Yazatas typify- 
ing the virtues of Loyalty and Obedience and Rectitude. Later known as 
Astdd. Cf. a Vedic name, whose son is mentioned thrice in 

RV. X. 98. 

34. -pdta — 2/3 n. Guarded. 

^ Yas. LXVIII. 21. t See Int. t Also Barfch. Wb. 908 (under piUra ) ; Reich., A. B., p. 106. 

II IT The form Ar$ei as a proper name occurs only here, 
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y9<^haZa — ^Wherein. Orig. an abl. f. rel. pron. used adverbially. 
fryd friSo — Loving (and) beloved ; ftWi Kan. reads frito. The 

Bng. word friend is cognate. 

paitizanto etc. — See above 17. 
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III. 

To the Pravasis— Yasna XXVI. 

1 . f alaunlm^ ya:ghui§^ I spdnt&* frava|ayd^ staomi*, | zbayemr, 
ufyemi^, yazamaide”, | nmanay&i*’, vlsy&^i, zantumi^^, | da^yum&i^, 
zara 6 )uitr 6 t 8 m&i 4 . 

2 . *$ vispanlmi-oa^^ paoir- 

yan^m^ fraya9inf,m^ iSa* yazamaidei 

+ fraya^Im^ av|m^ (yfi,t]Q)W Ahurahe'i Mazd&i^ ; 
mazifitlmis-cai*, yahi 8 C|,mi 6 -oai«, sra§st|i.mn.ea* 8 , ;(raozdiBt|imi<*- 

-h bukoreptem- ’ 

|Lm 2 S(-ca 2 ^), a|at 25 apanotom^m^s-ca^^. 

3. § apaunfiin^ vaguhis^ sur&s | spenti^ frava^ayd^ yazamaide® ; 

y&T' Amepau^m^ Spent an verezi^^-ddiftra- 

berezat^^mis, aiwyamanfimi^, taxmanfi-m^S ahuiryanfinii® ; 

y 6 ii '7 ai 0 yaja]glid^s a^avand^^. 

4 *§ paoiryanfLm^-tkaepanfLm^ | paoiryanfim^ sasno^-gusfim^ I iSa^ a^ao- 
a|aoainfi.iu^-(ca^) | ahum^^-oa^S daen§.mi 2 -ca^ 3 , 1 baoSas^^-ca^^, ur- 
vanein^*-oa^' 7 , 1 frava^im^s.Qaig yazamaide^o, | yoi^^ a$ai^^ vaonare^^. I 
Q>§tLs '24 (Iiu 8 &glid 2 &) urvanem^® ya zamaido^^. 


6.§ y6i^ aipai2 vaonure^ : 

Qayebe^ MareSnO^ a^aond® 1 + fpavaplm'? yazamaide^ ; 

Zaradustrahe^ Spitamahei^ (iSa^i) a^aond^^ | a^Imi^-ca^* frava^imi^-cai® 

yazamaide^'^ ; 

Kavdis^s ‘NHstaspahe^^ a^aond^o | fravapm^^ yazamaide^^ ; 

’¥ Isat-vastrahe^^ Zaratfustrdis^^i a^aond^^ | + fravapim^® yazamaide^'^. 


6.§ nabanazdistan|m^ i8a^, I a|aon^m'^ a^aonin^m^-ca^, I alium.^^-ca'^, 
dadn|mS-oa^ | bao8asi^>-cai^ urvanemi^-ca^^ | frava^imi^-cai^ yaza- 
malde^^; | ydi^^ ajal^s vaonare^^, I mat^o vispabyd^^ (a^aonibyd^^) 
fravalibyd^s, 

y&24 irlritfu 9 §.in 2 & apaon^m^^, ^ y&B27-(ca)28 jvant|.m29 a^ao- 

n^xnP^ 

y&s^i-oa^^ narfkm^ azatanfim^ ftaipd^^-oarefo^m^ Sao$yantf>iii^'7* 


** Gold* nas this in prose* 
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III. 

To the Pravasis— Yasna XXVI. 

1. I extol®, invoke’^, (and) weave® -(my- hymn of praise to) the excellent®, 
heroic® (and) pure^ FravaSis® of the Righteous^ : (and) we worship® (those 
FravaSis) belonging -to -the housed®, belonging-to-the-village^^ belonging-to- 
the-province^®, (and) belonging-to-the-country^®, (and also) those-of-the- 

highest -priests 

2. And® first^* among alU these® FravaSis® (do) we worship'^ here® that® 
Fravasi®, which^® (is) of Ahtira^^ Mazda^®, (which is) both^4| the most- 
mightyi® and^4r the most excellent^®, both^®t the fairest^^ and®® the firmest^®, 
and®® the wisest®^ and®4 the most-gracious®®, and®'^ (which) through Righte- 
ousness®® hath-reached-the-highest®®. 

3. We worship® the excellent®, heroic® (and) pure**- FravaSis® of the 
Righteous^ those'^J of the Holy® Immortals®, the Rulers^® energetic*^^- 
eyed^®, loftyi® (and) very -strong ^4^ the mighty^® (ones) belonging-to-Ahura^®, 
who^'^ (are) without-corruption^® (and) righteous^®. 


4. Here* (do) we worship®^ the life-force^®, and^^ the heart^®, and^® the 
mind^4^ and ^® the souU*, and^'^ the FravaSi^® too^®, of righteous -men'^ 
and® righteous-women® of -the-ancient^ -faith®, (and) of the first® followers®! |- 
of-the-commandments4 (of Ahura), who®^ strove®® for righteousness®®. We 
worship®'^ the soul®* of the bounteous®® Mother-earth®^. 

5. Who^ strove® for righteousness® (theirs are the FravaSis we wor- 
ship) : 

we worship® the FravaSi'^ of the righteous* Gaya^-Maretan® ; 

we worship^'7 here^^ bothi^f the Holiness^® and^* the FravaSi^® of the 
holyi® Zara^ustra® Spitama^o 

we worship®® the FravaSi®^ of the righteous®® Kava^*-Vistaspa^® ; 

we worship®'^ the FravaSi®* of the righteous®® Isat-vastra®® son-of- 
Zara0U8tra®4. 

6. Here® (do) we worships* the life-force*, and'^ the heart®, and® the 
mind^®, and^^ the souh®, and^® the FravaSi^^ too^®, of righteous-men® 
and® righteous- women4 among^ (our) nearest-brothers^ ; who^'^ strove^® for 
righteousness^®, (along) with®® all®^ (the other) holy®® FravaSis®®; (viz.) 
thos024{ of the righteous®* (who-are-)gone®®, and®® those®’^J of the righte- 
ous®^ (who-are-) living®®, and®® tho8e®^J of heroes®® (yet) unborn®^, the 
heralds®***-of-renovation®®, the SaoSyants®^. 

• Orig, adj., •* of the first Pravai^is**. t Lit., “ and % Lit., •* which **. ILLit#, listeners *’ . 

\ Lit., “ of Lit., “ makers " or « workers 
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7.5 (iSa^) iristan^.m’^ urvand® yazamaide*, | yfc a^aonlm* fravapayd^ ; | 
Tispan§,iu8 ahmya^ nmaaei*> 1 nabanazdi8tan$,mii (parai2-)iristan^mi®*, 
§ ad^rapaitin|lmi^adfoyaii|iu^^ | nar|mi* nairinlm^'' iSa^^ I + s|aon$,m^^ 
alaonin^m^'* I frava^ayo^i yazamaide^^. 

8. Tlspan|kmi aS^rapaitin^m^ alaon^m^ frava^ayd* yazamaide^ : 
vlspanfiim* aadryanf.tn’’' alaoa^m^ fravapayo** yazamaideio : 

Tlspan|mii nar$,ni^2 a^aonlmi* fravalayo^* yazamaidei^ ; 
yXspan§>tuiA nairia^mi'’' a|aonin$,mi^ fravapayo*® yazamaide®®. 

9.5 vispanlmi ap9renayu.k;auf,in® | dabrnd^-kerdtanlm* a$aon|.m® | 
frava|ay6« yazamalde'J : 

I a8-da;^yun§,m®-oai® a|aon$,mii | fravalaydi* yazamaidei^ : 
UEi*-da;^yun|imi6t-cai* alaonf.mi'' | fravalayd^® yazamaide^®. 

10. § nar|m^-oa® alaon^m^ | frava|ayd* yazamaide^ : | nairin^m^-oa’’ 
a^aoniulm® | firava^ayd® yazamaidei®. 

(visp&ii) a|&un|.mi!2 vaguhls^* surii* | spant&i^ fravalayo^* yaza* 
maidoi^ 1 y&‘8 haca^® Qayat^o-Maretoat^i | a®^ Sao^yantat^^ vere- 
tfraynaj®*. 

11. Tisp&i llravalayd^ a|aun|.m3 yazamaide^. 

§ iristan$.m^ urvand* yazamaidei', 1 yl,^ a|aoaf.m® fravalaydi®. 


• Geld# puts the stop (•.•) at the/rauaiaj/o preceding, and has no stop here, 

t 1 have adopted Kan/s reading ; Geld# has °ddj^yu^^ but he notes the other reading. 
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7. Herei (do) we worship^ the souls^ of the departed*, (and) those*^’*' 
FravaSis^^ of the righteous®, of all® (our) nearest-brothers^^ (who have) 
gone^S-beyond^* from this® fold^^f* 

We worship** here^® the FravaSis*^ of the Teachers^^ (and) the dis- 
ciplesi®, holy^® men^® (and) holy*® women^*^. 

8. We worship® the FravaSis^ of all^ holy® Teachers* : 

we worship!® the Frava§is® of aZZ® holy® disciples'! . 

we worship!® the FravaSis!^ of all^^ holy!® men!* : 

we worship*® the FravaSis!® of aZZ!® holy!® women!'!. 

9. We worship'! the Frava§is® of alU holy® children* of innocent®} -nature*. 
We worship!® the FravaSis!* of the Holy-ones!! within®-(this)-land®, and!® 
we worship!® the FravaSis!® of the Holy-ones!!^ without!*-(this)-land!® as- 
well!®. 

10. We worship® the Fravasis* of the righteous® men*, and* the 
FravaSis® of the righteous® women® (do) we worship*® as-welR 

^ZZ*! the excellent*®, heroic**, (and) pure*®, FravaSis*® of the Righteoxis** 
(do) we worship!'!, (even) those*®* from*® Gaya*®-Maratan*! upto** Sao^yant*® 
the victorious**. 

11. We worship* aZZ* the FravaSis* of the Righteous®. 

We worship'! the souls® of the departed®, (and) these®* FravaSis*® of the 
Righteous®. 


Liu, which”. 


t Lit., ” in this house”. 


X Lit., ” pious”. 
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NOTES, 

1. Kanga ; Khordeh Avesta ba Maenl, pp. 382-387. 

2. Jackson ; Avesta Reader, No. 2. 

3. Mills: S.B.E., XXXI, pp. 278-279. 

The conception of Fravasis is a special feature of the Z. faith.* They 
are the eternal part as it were of all sentient beings in the universe. 
Human and higher beings have Fravasis, According to this Yas. the 
human being is made up of five principles — ahu^ daenay haoSahy urvariy 
and Fravasi (see below 4).t Each sentient being from the humanf up to 
Ahura Mazda himself has got his or her Fravasi existing through eternity. 
“ The Fravasis of men are the archtypal souls clothed in ethereal forms, 
after whose model each human being is formed on earth .... The very 
conception, however of a Fravasi as an archtypal causal soul, implies that 
each Fravasi is the pattern type both for the inner powers, and the outward 
form of bodily existence. The body of each man, with its peculiar physi- 
cal, mental, moral, and spiritual capacities, is shaped and formed after the 
model which each particular Fravasi presents, and therefore it has to be 
admitted that the differences that we find among men, are due to the 
differences in the archtypal souls or Fravasis which inhere in mortal 
bodies .... We have now to find some explanation as to the differences 
among the Fravasis themselves. Has the Almighty created these 
differences among the Fravasis simply to please His Divine Will, or is 
there a profound plan, an inscrutable justice, underlying the creation of 
these differences ? Limited and faulty though our conception of Divine 
Power may be, we can never dissociate the ideas of harmony and justice 
from the acts of God, and according to that view, we cannot but take 
it for granted that, owing to numerous and sufficient causes, the Fravasis 
as they arise in the invisible world are made with comparatively endless 
differences. The Fravasis are not special creations without a past, nor 
are they created all at once for the first time. They are as much the 
product of evolution and of slow and steady growth, as everything else in 
this world”. 1 1 The Fravasis are, therefore, a part and parcel of the human 
being, and even when the man passes away from this earth the Fravasi 
“lives on” and helps God in His work of evolution. Of course it is but 
natural that in the Av. only the Fravasis of the good and holy ones are 
mentioned and adored, but that does not prove that the wicked have 
no Fravasis at all. Only they are of no use for helping the good creation 
onwards until they themselves come over to the path of Asa. The late 
Prof. Moulton takes a somewhat limited view of the Fravasis^ and though 
he draws a number of very interesting comparisons with the ideas of 
ancestor- worship and of the genius among the Romans still one cannot 
quite agree with his essentially Christian point of view. The biggest 

^ See also Introduction, f For details see Introduction. X The ioulg of various animals are 
mentioned in Yt. XU I. 74>, but not the Fravasis. {j Khan Bahadur D. Khandalawala in an 

article {Fralokard and Rebirth) in the Cama Memorial Volume^ pp. 200-215. f Sarly Zoroattrianim- 
(Hibbert Lectures 1012), pp. 
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source of our information regarding the FravaHs is the Farvardln Yait 
(Yt. XIII) where the Fravaiis of a large number of men and women and 
divine and semi-divine beings are mentioned.* In fact the Yt. constitutes 
a fairly extensive “ Calendar of Great Men” of ancient Iran. The purpose 
served by these names is the same as that intended by Auguste Comte 
when he instituted the Positivist Calendar, namely, — “ to impress on the 
public mind, a general conception of the Past, and to revive the sense of 
continuity in the ages”.t The invocation by name to the Fravasis of the 
great sons and daughters of ancient Tran, and of those who have done any 
great or notable service to the cause of the community or of the country, 
constitutes one of the principal features of our ceremonies to this day. 
Whenever a Zoroastrian passes away, who has done some notable good to 
his fellow-men, a general meeting of his co-religionists may decide to have his 
name on this “ Roll of Honour and Remembrance”, and thenceforth he or 
she is remembered by name in every ceremonial of importance. Thus we 
find to-day among the great and the good of Zoroaster’s faith the names 
of Dadabhai Naoroji, of Phirozeshah Mehta, of Jamshedji Tata, to mention 
only three of those who have passed onwards comparatively recently. 
Nothing is so thrilling to the listeners, nothing which more inspires to 
worthily live the life laid down in the religion of Zoroaster, than to hear the 
names of these great souls who have passed on” (iristarK^m) repeated. 
Truly may we say that they live eternally in the hearts of the grateful 
generations that come after them. 

1. This verse forms the first half of Yt. XIII. 21. 

asdun^m (v.l. asao°, aadv^) — 6/3 of ahavan (asaon or ahdun), 

vayuhls — 2/3 f. adj. of vayhu. excellent, 

staomi — 1/1 pres. par. ^stu to praise. 

zbayemi 1/1 pres. par. ^/zhd ( ^ zvd, zu) — W — to invoke. 

ufyemi — 11 pres, par, ^vafy to weave. The word is used metaphori- 
cally in the sense of “weaving a hymn”, i.e. singing the praises of. Dar. 
and Sp. trans., “I make my own” (i.e. I meditate upon). This as Barth, 
points out J is due to a misreading of the Pah. script. The real word accord- 
ing to Barth, is handehihn (Per, andlshldan — to meditate upon) 

which has been misread (to regard as one’s own). Har. says “I 

offer myself to ”.|| 

nmanayd, etc. — 2/3 f. adj. from nmdna, etc. 

zarduatrotdmd — 2/3 f. adj. sup. from ZaraOiiatra, Belonging to the 
highest priest ; Zaraduatray as hinted above ( Yas. IX. 1)^, was the name of a 
priestly office. The highest spiritual authority in Iran (the Da8tur4-Da8- 
turdn) was known by this title in the superlative (see Whit. § 473a). In 

* See latrodaotory note to Yt» XIII, by Dar., S.B«E., XXIII, pp. 179 f. t The New Calendar 
Greet Men by Frederic Uarrison, Preface. | Wb. 1346, || Quoted by Kan., Kb. A. b. M*, p* 388, 

ftD« ^ See also Introduction. 
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the ancient days the King was also the Chief-Priest, like the in India. 

Note that the previous four words indicate the Ahua whereas this word 
indicates the Ratua (see above, Yas. LVII. 1). 

2. This verse is the same as Yt. XIII. 80. 

aj)h^m — 6/3 f. pron. stem a. Of these, 

paoiryan^m — 6/3 f. used adverbially.* Cf. paoiryo . . . maiyo above 
(Yas. IX. 3). Mills trans. “ of these prior FravaSis” ; Dar. says “ of these 
ancient Frava§is 

av^m — That. Jack., A. G., § 432. The word might be connected with 
aeva (one) and may mean “ first” or “ foremost ”. 

y^m — 2/1 instead of 1/1 needed by strict grammar, due to case-attrac- 
tion. 

maziat^m-ca — 2/1 f. adj. sup. of maz The greatest. 

araeat^m-ca — the most excellent, the highest, The fairest (Dar. 

and Mills). 

XraozdiH^m-ca — 2/1 f. sup. pt. adj. from the comp, ^^'xraozdd, Cf. 
Xraozdyehya (Yas. IX. 16). Most firm (Mills); most solid (Dar.); strongest 
(Sp.). Kan. trans. (most courage-giving). The Pah. 

trans. says *Hhe most firm”t 1^1^® most severe (i.e. strictest) indecision, 
in other words ‘‘ strictly just”. Nair. Skt. says — JITCfnc. 

Xradwiatdm^m’Ca — 2/1 f. sup. of °tumant Wisest. The word xratu (JUfj) 
is used more for soul-force {GeisieskraftX)^ rather than physical-force. The 
Vedic and Wpprg have probably a similar connotation. See above, Yas. 
IX. 23. 

hukdrdptdm^m — Jack, and others trans. “the fairest in form” — as the 
sup. of hukdrdpta (well-shaped) : see also hukdrdfa above, Yas. IX. 16. 
The sup. is rather irregular, one syllable {ta) being dropped, [j The same 
word, but in 6/1 m., occurs in Yas. I. 1. where Mills trans. “whose body is 
the most perfect ”, and explains in a footnote: “not that Ahura was 
conceived of as having a body proper. The stars are elsewhere poetically 
described as his body, as other divinities are said to be tanU‘m^8ra% hav- 
ing the m^9ra as their body, that is incarnate in the m^dra'^ (S.B.E., 
XXXI, p. 196, ftn. 2). The positive form hukdrdpta is found in Yt. V. 121, 
where it means “ well-shaped.” The Skt. trans. says 

Kan., however, strikes out in another direction by making this 
word sup. of hukdrdp gracious and, distinguishing this word ap- 

parently from hukdvdptaddnui (Diet, p. 691), trans. “ practising good deeds 
in the highest degree” WT^F^). 

♦ This may bo included in the “ construction according to sense ” of Reich, § 608. t fakhttum 
(Pers. CUafeut, foikA^^hard), % Barth., Wb. 635. || Unless we regard it as sup* of huk9r9fi. 

Ho may have added Kava-VUt&spa also Yt. (XIII. 99) ; he alludes however to Srao|a-~Ya8, LVll 
38, above* 
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asdl apanotdm^m^ca — Cf. above, Yas. LVII, 4. Mills, trans. one that 
attains the most its ends because of Righteousness Dar. and Kan. trans. 
supreme in holiness 

3. This verse is the same as Yt. XIII. 82. 

Xsaetan^m — The Rulers (Kan.). See above Yimo-yaaetd (Yas. IX. 4). 
Mills and Jack, trans. “ shining ” or ** brilliant ”. The Holy Immortals are 
the rulers of the various activities of the world under Ahura Mazda. See 
above Yas. LVII. 24 ; also Introduction. 

vdrdzi-doidran^m (avr.) — Of effective glance (Mills and Kan.); whose 
looks perform what they wish (Dar., S.B.E., XXIII, p. 199); of beneficent 
glance (Jack.).* Lit. the word means “of effective eye.” ^vardz. The 
comp, vdrdzi-caaman is also used for the Frava&is — ya (sc. fravaaayo) hudOi- 
Brla vdTQzi-caamano araoidrla (Yt. XIII. 29), which is rendered by Barth* 
(Wb. 1421) “who are fine-eyed sharp-eyed and sharp-eared”. 

aiwydman^m — Very strong (Barth., Wb. 97) from aiwi -f ama. The 
sup. form aiwydmatdma is found in Yt. XIII. 3. and elsewhere. Mills trans. 
“devoted”; Kan. says, “coming for help”, from aiwi (avah ?) -h ^yd\ 
Dar. says, “ quickly coming to do”. 

aidyajayho — Without corruption (Barth., Wb. 66-67). Neg. of idyajah 
corruption, the i being epenthetic; cf. Vedic (assault) in RV., I. 
119. 8, etc. 

4. The verse is the same as the first half of Yt. XIII. 149, 

paoiryan^m-tkaesan^m — Those of the ancient faith. The Z. faith has 
always recognized the ancient Mazda-worshipping (mdzdayaani) faithf of 
the Aryans, which was the faith of Iran in the days before Zaraffustra. The 
later religion of Z. is called daend mdzdayaani yd dhuiria zaraduhtria (Yas. 
XII. 8; see below, Sel. V). 

paoiryan^m adsno-gua^m — Those who first listened to the command- 
ments (of Ahura). These were the ancient Teachers and Prophets of the 
Mazdayasni faith. In Yt. XIII. 87 Qaya Mardtan is said to have been the 
first to listen “ unto the thought and teaching of Ahura Mazda” (see below 
Oayehe Marddno, verse 6). From adand commands or teaching, and 

y/gas to listen (cf. Pers. guah ear). Kan. says it refers to 

those who first listened to the teaching of Zara^ustra and thinks that the 
first disciples of Z., MaiSyo-Mayha, Vlatdapa and others (who are mentioned 
in Yt. XIII. 95-110), are meant. 

aaaonindm-ca — One notable feature of Z.’s teaching is the absolute 
spiritual equality of woman and man. In many other places we get the 
mention of men and women together on equal terms. See above the prayer 


♦ i.e. not “evil-eyed “ (Kan., Kh. A. b. M., p. 384, ftn.). 


t See above, Yas. IX. 26. 
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Ye^he hdt^m (Yas. LVII. 4) and verses 6, 7, 8 and 10 of this selection. In 
Yt. XIII verses 139-142 (comprising the 30th Kardeh) are devoted to the 
holy women of Iran beginning with Hvovi, the wife of Z. It is also notable 
that among the six Holy Immortals three are of the feminine gender.* 

ahum^’Ca daend^-ca baohas^-ca urvdndm^-ca fravaslm^'Ca — This passage 
seems to give the constitution of the human being according to Av. In 
another passage, Yas. LV. 1, another list is given of the principles building 
up a human beingf which however contains seven distinct principles instead 
of five as here. These are the only two passages in the Av. when the five- 
fold or seven-fold constitution of the human being is mentioned. Unfortu- 
nately no regular or detailed attempt has been made by Western scholars 
to define these terms more accurately, as evidently they are meant to be 
defined in the Av., hence also their renderings are vague and uncertain as 
may be seen by the following translations : — 

I. Spirit ^ conscience^, intelligence^, soul^ and FravaSi^ — Mills. 

II. Spirit^ conscience^, perception^, soul^ and Fravasi^ — Dar.f 

III. Breath-of-Life^, conscience^, consciousness*^ soul^ and Guardian- 
Angel^ — Jack. 

IV. Life-force^ {Lebenakrafi), Individuality^ or the Inner Ego (Inneres 
Weaen, geiatigea Ich, Individualitdt), perception^ (Wahrnehmungskraft), soul^ 
or spirit {Seele, Oeiat) and FravaSi^ — Barth. 

V. and Kan. (Kh. A. b. M., 

p. 384).!! 

1. ahu is the same word as the life-force (Lebenskraft) which 

keeps the physical body alive. On the whole ‘‘ Life-force ” is the best ren- 
dering. In this sense the word is used only in this passage (Barth., Wb. 
283). 

2. daena according to Kan. is the faculty which differentiates between 

right and wrong. There is another word daena (see above, Yas. IX. 26), 
which means “religion” and evidently Barth. (Wb. 665-666) mixes up the 
two ideas, for he defines daena as “ the sum- total of those characteristics of 
a human being which bear upon his religion and his soul”. This daena is 
probably what appears to the departed soul as “ a beautiful, well-shapen, 
strong and well-formed maid ” upon the Cmna^-bridge. (Ven. XIX. 30ff., 
also Ha8. II. 9, and other places). The trans. of Kan. seems to be nearest 
the idea — the which enables the human being to aee {^ddy to see) 

the right from the wrong. The best English word would be “ heart ” which 
connotes the emotional and desire-aspect of the daena better than the word 
“ conscience ”. 


• fieealso Introdnction. t See Introduction for details. See also Zartho»ht% Rdhbav by N# F. 
Billimoria for some explanation of the details, pp. r20fE*, and pp. 164£f, t See his note to Yt. XIII. 
74 (8 B.E., XXIII, p. 198). Il Note that for the last three he uses practically the original Av. 

word in the Skt. or Pah. form. 
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3. baohah (cognate with is the faulty of the mind, the ivUlUct, 

which enables us to acquire (Knowledge, 

4. urvdn is the higher Reason, which enables us to acquire 
(Wisdom, W ftr^T) as distinguished from UPT (or knowledge). Thus 
baoBah and urvnn respectively correspond to and ^fk of the Hindu 
systems.* Best translated by the Eng. word ‘‘ soul 

5. fravasi has been rendered by many Western scholars as ** guardian - 
angel , which is not correct. The Fravasi is the eternal portion of the 
human being and as such is emphatically a part and parcel of the human 
being, whereas a “ guardian-angel” is an outside entity. 

The five “ principles ” may therefore be best rendered as : 

Life-forced hearts, intellect*^, soul^ and FravaSid 

It would be interesting to work out how far these five correspond to 
the five Kosas of Vedanta — and 

asdi — 4/1. For righteousness, 

vaonard — 3/3 ppt. par. ^ Strove, struggled, 

Gdus hu^djjhd urvdndm — The first two words are 6/1. Jack, and others 
see in this a reference to the Primal Bull who, like the first man (Oaya 
Marotan (see below, 5), was slain by Ahriman. From this Primal Bull are 
derived all other animals, f The word hu^dyho is variously taken though 
all agree as to the etymology — hu ( ^ ) + ^ ^ renders “ benevo- 

lent”, Barth, trans. “gracious.” In Yt. XIII. 86 we read y^rri’Ca (sc. 
fravaslm) Qdus y^m-ca Oayehe, which Dar. trans. “ that of the Bull that of 
the living man”.J Kan. trans. “that of animals, that of living beings”. 
In Sirozah I. 12. we have the mention of Odus-aevoSdta “ the first-created 
bull ” (Dar. says “ the only -created ”), in connection with the yazata May ha 
(the Moon), who is said to possess the seed of the bull.|l In Sir5zah II. 12 
this is repeated. But in verse 14 in both Sirozah I and II there is mention of 
the OdU8 urvdn, and in the latter^ we get the phrase Qduh huhdyho urvdndm 
yazamaide which Dar. trans. “ we sacrifice imto the soul of the bounteous 
Cow” (S.B.E., XXIII, p. 17). Here the Cow is the Divine Dravdspa** also 
called Gos, who kut is a personification of the animal kingdom whom 

she maintains and protects ”.*ff Kan. in his Diet. (p. 169) says that in some 
places the word (Gms-urvdn) is used for the (whole) animal creation. In 
the Ga^. Ahu. (XXIX) we read of the complaint of the “ soul of the Cow ”, 
by which is typified the mother-earthJt, which view is also maintained by 
Kan. So it would be best to trans, here the phrase by “ the soul of the 
boimteous mother-earth”. The same idea seems to be at the back of the 

• HXX (Bg. III. 42). t Jack., A. R., p. 38. X XXIII, p. 200. The 

living man evidently refers to &aya MarHan, |] See trans. by Dar., XXIII, p. 8. 

f See Sel. XXIV, Part IT. Yt. IX, Bel. XXII, Part II. tt Dar., S.B.E., XXIII., p. 110. 

See below Sel. XV, 
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legends of the Divine Cowherd, and the Oopla; the very names 

iilPTO, etc., are suggestive. Cf. also the idea of the Shepherd in the 
Bible. 

5. ydi . . . vaonar9 — refers to those mentioned below as the most 
conspicuous examples of such striving. Mills in his trans. (S.B.E., XXXI, 
p. 278) omits this phrase. 

Qayehe Mar^dno—Q/l of Gaya Mardtan— Lit. **the mortal man”. The 
name is given to the first great ruler of Iran. He is regarded as the first 
man created by Ahura. He was the first to bring the Mazdayasni faith into 
the world and was thus the first of the line of Rdjarsis who ruled in Iran. 
In Yt. XIII. 87 he is said to have been “ the first who listened unto the 
thought and teaching of Ahura Mazda, of whom Ahura formed the race of 
the Aryan nations, the seed of the Aryan nations”.* He was both the 
physical as well as the spiritual ancestor of Zara^ustra. From Z. to Spitama 
see above Yas. IX. 13 (notes), from Spitama to ©raetaona see above Yas. IX, 
13, and from ©raetaona onwards the line continues as follows : — 

idraUaona Faridun) — Adwya (Aspiydn Purtora '\). — Seven more 

people having the name AspiydnX — Yima-XsaUa Jamshld) — Vtvay- 

hvat — Tayjna Daevd-tbis Tahmurap-Dlvband) — Haosyayh 

Hushang) — Shydmak — Gaya-Mar9tan Oayomard).\\ 

aalm-ca — Holiness. The Holiness of Z. was his pre-eminent charac- 

teristic, as it was also the foundation of his religion. 

Kavoia VUtdapahe — 6/1 of Kava Vlatdspa. For the title Kava (Pers. 

— Kaydni)^ royal, see above, Yas. IX. 18. Vlhtdapa, who is not to be 
confounded with ‘YaTaaTr^ys, the father of Darius the Great,][ was the first 
royal disciple of Z. He is remembered in Yt. XIII. 99ff. as “ the holy king 
VistSspa, the gallant one, who was the incarnate Word,** the mighty- 
speared, and lordly one, who, driving the Druj before him, sought wide 
room for the holy religion, . . . who made himself the arm and support of 
this law of Ahura, of this law of Zara^ustra” (S.B.E., XXIII, p. 305). 

laat-vdatrahe ZaradvJatrdia — 6/1. laat-vdstra son of Z. The custom of 
mentioning the father’s name with and after the son’ s’ is a very old one and 
is still the rule among Parsis. Zaradmtra is mentioned in the Av. and Pah. 
books to have had three sons and three daughters, and three “ mystic ” sons, 
who are to be born as the SaoSyanta of future ages. His “children” are 
regarded by some to have been more in the spiritual sense rather than 
purely physical. ft The question is well discussed by N. F. Billimoria in his 
Qujar&ti book Aaho Zarathoaht ane temno Pegdm (ch. V, pp. 54-71). This 


S.B.E., XXIII, p. 201 (Dar.)« t 3ee Yas. IX. 7. t According to Jaw, || Prom Modi*® 
Diet., where he gives a genealogical table at the end, based on Bun. and other anthoiities, 
f ^aok., A. R., pp. 05-96. tesa-mdoro. Note that all the epithets here used are those of 

; of. also bgruaih (Yas, LVIl. 11) above, ft See Introduction. 

13 
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point of view seems also supported by a note of Dar. : Z. had three sons 
during his lifetime, Isai^vdstra, HvarQ-cidra, and VrvataUnara ( Yt. XIII. 98), 
who were respectively fathers and chiefs of the three classes, priests, war- 
riors, and husbandmen. They play no great part in Mazdean mythology, 
and are little more than three subdivisions of Z. himself, who was * the first 
priest, the first warrior, the first husbandman ’ (Yt. XIII. 88) The Bim. 
XXXII. 6-6 says that Isat-vdstra was chief of the priests, he became the 
Mobad of Mobads,t passed away in the 100th year of the religion. 
The name signifies “ he who desires pastures ” according to Barth. (Wb. 372), 
Hvard-cidra — (seedf of the sun) “ was a warrior, commander of the army of 
Pesotanu the son of Vistaspa”||. And Urvatat-nara (friend of man; Barth, 
says “ hero -commanding ”)^ ‘‘was an agriculturist and the chief of the 
enclosure formed by Ftma”|| (Ven. II. 43). The three daughters of Z. 
were Frmi, and Pouru-cistd (Yt. XII. 139). Their names signify 

“Fullness” (Barth., Wb. 1022), “Protecting” (?) (Barth., Wb. 807,. 6^n^, 
drita, driti) and “Full wisdom”, respectively. The last is said to have 
married Jdmdspa (Barth., Wb. 899).** The three “mystic” sons of Z. are 
Uxsyf^i'^Tdta (Pah. Hosedar-mdh), Ux^yai-ndmah (Pah. Hosedar-bdmi)^ and 
Saoiyanl, Bun. XXXII. 8 relates the story thus : “ Z. went near unto 
Hvovi three times, and each time the seed went to the ground ; the angel 
Nairyo-sayh received the brilliance and strength of that seed, delivered it 
with care to the angel Andhita, and in time will blend it with a mother ”.tt 
The seed is watched over by 99,999 FravaSis (Yt. XIII. 62) in the Lake 
K^aaoyay where the maidens Srutat^feSri, Vayhu-fehri and 3[rddat-feBri will 
respectively bring them forth. It may be noted that Isat-vdstra is also 
mentioned in Yas. XXIII. 2, also, as here, with Oaya Mardtan, Zaraduhtra, 
and Vlstdspa, these four being evidently the most important of the “ ancient 
counsellors ”.tf 

6. This verse forms the second half of Yt. XIII. 149. 

nahdnazdihtan^m — Close-connected, next-of-kin. Lit. “ nearest the 
navel” (naha — + nazdiUa — The word here refers to co-reli- 
gionists, brothers in Z. faith, as distinguished from the paoiryo-ikaesa of the 
previous verse (Kan., Kh. A, b. M., p. 386, ftn.). Trans. “ our nearest 
brothers”. The list of blood-kindred included under the phrase nahdnaz- 
diata is given in Ven. XII. These include: (1) parents, (2) children, 
(3) brothers and sisters, (4) grandparents, (6) grandchildren, (6) children of 
brothers and sisters, (7) brothers and sisters of parents, and (8) children 
and grandchildren of (7) (Barth., Wb. 1040). 

mat .... SaoSyant^m — also found in Yas. XXIV. 6. 

vlepabyo dkaonibyd are both f. because /ravoSi is f. 

* Qaoted by Billimoria, op. cit.^ p. 69. t For the word Mobad see below verse 7, oeBrapaiti, 

X Barth. •' having the face like the son Pah. X^afnet-eihr ( Wb, 18i9). II Bun. quoted 

by Dar., S.B.B., XXIII, p. 204. f Barth., Wb. 1586, also see above Yas. LVII. 26. But see 

Billimoriai Zoc. eit, tf Quoted ]|jy Dar., S.U.E., XXlll, p. 196. ++ Mills, 6.B.B., XXKI, p, 278* 
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wtriduS^m — 6/3 pft. pt. par. ^ras9, to pass away. Those who have 
passed away, i.e. have died (Barth., Wb. 1480-82). It is an ahura-word 
used especially in this sense. Cf, Goth, leithan, to go. There is another 
which is connected probably with Skt. ^ and which means to cling 
to”, ^Ho be joined with”, which also gives the form irlriO- or irlraS-* 
Jack, postulates a ^/iri6. 

jvantg^m — 6/3 pres. pt. par. ^jlv to live. Living — In 

Yt. XIII. 17, it is mentioned that the FravaSis of the paoiry6-t1ca^a and of 
the SaoSyantas are the most powerful, and, of the rest, the FravaSis of the 
living holy men are more powerful than those of the dead. 

nargm — Here used in the sense of ‘‘ heroes ”. 

azdtangm — Unborn. Note that the soul yet to come into the world 
has also a Fravasi to which his (or her) future body will attach itself. 

fraso-carddrgm — An epithet of the Sao^yantas. Cf. frdsmis used of 
Haoma above, Yas. LVII. 19. From frasa (renovated) and cardtar 
s,^kar) maker”. Those who prepare the world for renovation”, those 
who herald in a new age ”. The essential idea is that from time to time, as 
the need arises in the world by the accumulation of sin and wrong-doing, a 
great Soul comes down to renew the law of Ahura and to usher in a new 
civilisation. These great Kenovators are the Sao^yants (see Yas. IX. 1. 
above; also cf. Bg. IV. 7). Mills and Dar. agree with this idea. This 
renovation brought about by a Sao^yant is called frahokdrdti. See also 
Cama Memorial Volume pp. 200ff. referred to above in the Introductory note 
to this piece. 

7. irlstangm — 6/3 p. pt. pass. ^/rae9. See above Irlridusgm, 

ya asaongm fravasayo — This phrase is repeated below in verse 11, where 
Jack, says that “ the souls of the dead are the Frava&is”. Mills trans. the 
whole passage thus: ‘‘We worship the souls of the dead [(Pazand) which 
are the Frava|is of the saints] ” ; and adds in a footnote’*' ; “ Whether a real 
distinction existed in the minds of these early writers, between a Fravasi 
and a departed soul, is hard to say. That a FravaSi was worshipped as 
existing before a person to whom it appertained was born, may be owing to 
a poetical, and not a dogmatic, anticipation”. Mills, however, is certainly 
mistaken because the distinction is very clearly maintained all through (see 
above verse 4). In Khurshld Nyayish (verse 9) the worshipper invokes his 
own urvdn and fravasi (the two highest principles in his constitution) and 
they are meant to be distinctly separate and clearly marked out from one 
another, t Mills putting the words into brackets, with the remark “ Pazand ” 
preceding, seems to imply that he regards the words yd asaongm fravasayo 
as a later (Pazand) interpolation. Geld, in his text gives a footnote to the 
word a^ongm and says : “so all mss.”, as if he expected a different 


xxxr, p. 279, 


t Bee Kan.’s note on this point, Kb. A. b, M., p. 32, ftn, 
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reading, and therefore regards the passage as interpolated. It is certain 
that the grammatical construction ia faulty. Kan. trans. ; those souls 
of the departed ones who belong to (i.e. are attached to ?) the FravaSis 
of the holy ones Har.* and Dar. translate “ urvan and Frava|is ”, which 
is a reasonable way out of the difficulty. 

ahmya nmdne — In this house. In the sense of “ family ” or ‘‘ fold ” ( ?). 

para-irlstan^m — Gone beyond (the mortal life). Geld, puts a stop after 
the previous fravasayo ; but it would perhaps be better to put a stop after 
parairistan^m, thus taking the clause — those of our kindred who have 
passed beyond from this house” — as defining the FravaSis and the urvans, 
mentioned above. 

aedrapaitin^m — Teachers. Pah. aerpaty Per. (herbad). In. P. Guj. 
the term (abbreviated ^T°t) is applied to a priest who is initiated 

and who has got the privilege of performing the rites and ceremonies. 
The distinguishing mark of these Ervads is the white turban. Note the 
orig. ‘paitl has become -bad (-vad) in modern times. Cf. also Pers. 
iniubad) — P, Guj. (Priest) — from Av. mayupaiti (a Magus, Grk. Mayos). 

aedryan^m — Disciples; Nair. Jack, derives this from ae6^m 

(fire- wood ?) basing this interpretation on Yt. XIII. 105. — M^dravdkahe 
.... aedrapatois hamiSpatois asaono fravasim yazamaide. Dar. 

saysf that aeSrapaiti is “ master of the hearth ” and hamihpaiti is “ master 
of the sacrificial log”. Kan. trans. ‘‘religious teacher” and “ sacrificial 
priest” — which is a technical name in P. Guj. for the priest whose 

duty is to tend the Fire in the temples). Barth. (Wb. 1777) trans. the latter 
word by “Master of the assembly”. He (as also Kan.) derives the aeOra- 
paiti (and aedrya) from a hypothetical word aedra (education) — through an 

Ar. word ^aitra.\\ Very probably the Skt. has the same meaning 

and signifies “ education (in religious rites, etc.).” Ultimately perhaps the 
word is connected with dtar (Fire). See my paper on in Trans, lat 

Ori. Con. (Poona, 1919). 

nargm ndirlngm — To be taken with aedryan^rn. Note here also the 
equality of the sexes. At about the age of seven “ the daughter entered 
into the aerpatastdn, a religious school”.^ 

8. In this verse all teachers and disciples, belonging to any place in the 
world and to any creed, are mentioned ; the nabdnazdihta teachers and 
disciples have been already mentioned above. 

vlapan^m ndirian4m— Note that the form of the 6/3 adj. is the same for 
both m. and f. 

• Quoted by Kan., Kh. A, b, M., p.384, ftn, t Orig. from (ABrawa), 

I XXIII, p. 200, ftn, H Wb. 20; also Kan., Dio. H Darab Dastur Peshotan Sanjana— 

The JPotifion of Zoroattrian Women in 'Remote Antiquity y p 17. On the subject of Iranian Education 
generally see Modi, Education among the Ancient Iraniane. 
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9. apdT9ndyuhan^m{vA.^ndyu^^^eiXi>) — Youths; lit., ^Hhose who have 

not attained full age” ; a + pdr^na (^) + dyu word is used 

to designate infants or minor persons. 

dahmo'kdrdtan^m — adj. Begotten of pious parents (Jack, and Dar.) ; 
those who fulfil deeds of piety (Mills) ; brought up by a Dahma (religious 
teacher or Dastur) (Barth., Wb. 706 : cf. lordly*). The word dahma also 
means the duties of a dahma (or religious teacher) hence the rendering of 
Mills is quite satisfactory. Nair. also says Kan. says, of 

pious nature” ( — doing pious deeds). The word also occurs in Ven. 
XIII. 23, where it seems to refer to children under the age of fifteen or those 
who have just attained that age.f Cf. also pancadaaa in Yas. IX. 5. 

d-daji^yun^m — adj. In this land, i.e. belonging to this land (Iran). 

uz-daj(yung.m (v.l. ^da'^yu'^^ Geld.) — Adj. Outside this land, i.e. not be- 
longing to Iran, i.e. foreigners. The ancient Z. distinctly recognized the 
righteous in other lands also, beyond the limits of the AryasJ. In Yt. 
XIII. (143-144) the FravaSis of the Righteous from non- Aryan lands — 
Turdn^ Sairimya (Europe and Western Asia), Sanai (China) and Dahi 
(Dahae — ^dai) are mentioned. || And Yt. XIII. 146 says: ‘‘we worship 
the FravaSis of the holy men and of the holy women of all countries”. 
This is the clearest recognition of universal brotherhood by the ancient 
Zoroastrians. This is all the more remarkable because the Turanians at 
least were the national enemies of the Aryans of Iran all through their 
history. 

10. d Sdoiyantdi vdvddraynat — 5/1 for 2/1 by case-attraction. From 
Oaya Mardtan to SaoSyanl means a whole world-period. 


UV , 1. 129. 3. t See IV, p. 161, ftn. t For the Aryan lands see Ven. I, 

11 XXIII, pp. 226-227. 
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Tandarosti— Yasna LX. 

1, at^ hv52 vagh§us3 vahyd^ na^ aibi-jamyat®, 

y§7 na^ orezus^ savaijhd^^^ pa^o^i sisoit^^, 
ahya^^ agheus^^ astvatd^^ managbasi®-cai7^ 
hai^yengis ai^^-st!s20* yeng^^ a22-saeti23 Ahuro^^: 
aredrd^^ ^wav|Ls28 huzentuse^^ spanto^s Mazda^^^. 

2. t4^ ahmi2 nmane^ jamyares^*, yds asaon^^m'’ ;^|nutas7-ca3, a|ayas^- 

oa^® vyadaibisii-cai2 paiti-zantayas^*^“C ii*** : us'^ -nui^ ai]^liai^'’' vlseis 
jamyat^^ asemso-oa^i, savas^^^-ca^s, x^ar0nas26-oa27, 

X^aftr0m23-oa2^^, daroyo^^^-fratomaSwom^i-caS^ aifjhd'^s daenaya^S yat^^ 
ahurdisSfi z ar atf us tr 61^37. 


3. § + affistai-nu2 ai^bat^ (haca+) 
visat^ 

asist0m^<^ nars^^ asaono^^ aoj6^3^ 


gaus3 biiyat'7, asistom^ asom^, 
asisto^^ ahuiris^^ tkaelo^'^. 


4. § jamy§.ni i^ra^ asaunam^ vagubis^- I sur&^ ST: 0nt&® fravapayo'^, | 
a^dis® baesaza^ hacimna^^, j Z0m^i-fra^aghai2, danu^^.^rajagba^^-^ | 
hvar0i&-bar0zaghai^, isteoi^ vagbaghfimi^, » paitistatee^^ ataran^mso, | 
(frasa2i)-vaxsyai22 ray^m^s-oa^^^ 


5t § vainiti ahm\2 nmaneS Sraosd^^ asrustim^, axstis^ anaxstlm'’^, 

raitis® araitlm^ Armaitis^^ 

tardmaitim^^, arsuxSd^^ vaxs'^ mi^aoxtom^^^ vacim^^ 

+ Asa^® drujomi’^. 

6. ya^ai ahmya^ Ama^a^ 

Spanta^ SraosaSa^ asyaSa^ paitisf.n'^ 

vaghuis yasn§.s®-cai<> vahm§.s^i-ca^2 j 
vobui3 yasnom^^-oa^^ vabmemi^-can, 

§ + buborotlmi^C-cai^^), ustab0r0tim2O(-ca2O» vantaborotim22(-ca28), 
&24.dar0yat2S 

^ Geld, reads dtiXy t Geld, divides this verse differently, the pctda% endinpr at 8rao*a, anaX*tttik, 
Armaitii, v5X* and drujfm* t XoJ 6air®, Geld. He prints the last two lines as prose. 
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Tandarosti — Yasna LX. 


1. Verily doth (that) man^ alone^ attain® the highest^ good®* who’’ unto 
us® would point-out’2 the straight^ path^i of bliss’® forf this’® corporeal’® 
life’^ (and) forf the spiritual*® (life) as-well’’’ — (the path which leads) unto*** 
the worlds^® of-truth’® J over^^ which^’ Ahura^* rules^^ : the faithful^® (wor- 
shipper) possessed- of -wisdom^’’ (and) pious^® (becomes), O Mazda^^. merged- 
in-Thee^®. 

2. May these’ (blessings) come^into this^ house® — namely®* the satisfac- 
tion’’ of the Holy Ones® and® (their) blessings^f, (their) guileless-nature*’ 
and’2 (their) welcome-presence*® (among us) f : may there indeed’® arise’®* ’** 

in this’’’ place’® J both2*|| righteousness^o and^® power^^, both^®!! hapj^iness^^ 
and^’’ splendour^®, both2**|| salvation^® and®^ long-enduring®®-predomin- 
ance®’ for^ this®® faith®^, which®® (is) of-Ahura®® (as) revealed-by-Zara- 
^^ustra®’’. 


3. (And) verily*^ may there always’ l^e’’ prosperity®* within'*' this® 
place®!, always® Righteousness, always”* the power’® of lioly*^ men* ' J, (and) 
always’^ the Law’® of-Ahura’®, 

4. (And) may the excellent**^, heroic® (and) holy® Fravasis’’ of the 
Righteous® come’ hither^, bringing”* (us) the healing-virtues** of (their) bless- 
ing® — (virtues) as wide’^-as-the-oarth”, as-extensive ’'’*-as-rivers’®, as-exalt- 
ed’®-as-the-sun’®, — for-the-establishment*’’! (in this place) of-better-men’®, 
for -the -overcoming’** of wicked-foes^o, (and) for the (yet) greater*^* -increase's 
boths^J of the splendours® ands® of the gloryS® (of the Spirit). 

5. In thisS house® may Obedience^* triumph -over’ disobedience®, peace® 
(over) discord’’, generosity® (over) niggardliness**. Reverence”*! (over) con- 
tempt’*^, the true-spoken’s word’® (over) the word’® false-spoken’*, (and) 
Righteousness’® (over) evil’’’. 

6. So-that’ in thisS (place), because- of- (the presence of)-Srao8a® the 
Holy®, the Holy* Immortals® may eagerly -expect’’ both”** excellent® wor- 
ship** and’s praises” ; (and) may we! duringS* long-agesS^ offer- with- 
reverenceS® (to Them) both’®* excellent’® worship’* and’’’ praise’® in-words- 
of-praise’®! and’** words -of -welcomes’*, andS’ words-of-triumphss tooS®. 

Vertel. Lit., “better than the good’*. t Lit., “of**. X Lit., “true”. Versed. 

* Lit., ** which ’*. t ca i o and ca i ♦ is omitted. J Lit., “ village ’*. H Lit., “and**. f Lit,, 
“of**. VeraeS, * Lit., cattle **. t Lit., “village**. X Orig. eg. Verse 4i, ** Lit, 

“long**. t Lit. “possession** or “lordship**. t Lit., “and**. Verse 5. • Braosa. 

t Armaiti. Verse 6., • Lit., ** and **. t Orig. 3rd sg. X Lit., “ bearing- words-of- praise *', etc. 
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7. § i&ai yave* imat® nm&nem^, X^8.tfravat6 x^arend* frazahit'^, 

Aft* istisio, + mall (asnai^) 

Arazaintisi^ : 

+ x^fift^fii^-disyehei* [paitiii Apdili^-cai® Vaghuyfco] dareyem^i 
haxma^i^. 


8. §+vasas*-oa® (tu®, Ahura*) BlazdaM 

U8ta«-caf 

vasdii ap 6 i 2 , VUS613 urvar&>*, 
xlayamnami^ a|avanem^i dayata^i, 

9. vaao-xlatodi ;^yat2 aaava^, 
gatAi hamistd^ nlzbereto^ 

varatsw avasd-xlatfrdi^, 

10. § + haxlayai azem^-cit^ (yo* 
Zara^ustt'd^) I'ratemfi.^, 

zaptunfbmii'Oai^, daj(yua§.mi<*- 
cai*, 

anuxtaya§i**-ca2o, anvarstayae^i- 
ca2^ 

11. * § + ya^ai (nd^)! 

^yatd* mau&^ 

+ (lientd‘0)|| vahistdii aijhusi^ ; 
ak4si3-coiti*1( 


xlad|a^ havan|mi* daman$.mio, 
4vasdi^ vis pal* (vohuii) Asa- 
ci^rai* 

4 ax8ayamnem22 drvapt&m^s. 

avaso-xla^i’d^ xy^f^ drv&* ; 

+ (hacai*) Spentaheii Mainyeusi* 
damabydi* ; 

iimanan|,mi-ca*, vi8^m»-cai", 

ai:^hai* daenayai* anumatayadii- 
cai®, 

ya23 aliuiris^* zaraSnitris^*. 

vaBtd*t urv^ndi X^aftravaltis* tanvd* 
+ ahuirei* mazdai* jasentlrmii. 


12. § Apai vahi|ta2, A|a* siaesta* daresama* 6iwa*, 
palrii 6wa* jamyama*, hamemw ^an baxmai^. 


Verse 1 is from Gl« Uk. (Yas. XLllI, S). 

Verses 2-7 are also found in the Afrin* Dahm&u. 

Verses 8-10 are repeated in Yas. VIII, 6-7 1 Yas. XI, 12-Uj Yas, LII.Hj Vas* LX VIII, 16-18, and 
Yas* LXXI, 26-28. They also occur in the hymn £or6am addressed to the Dawn. 

Verses 11-13 are found also in Yas/ LXXI, 29>30 and in the 


* Geld«*B text is differently divided* See notes. t ya0a-«O| Geld* and Kan* 

Geld, and Kan, || h9nti^ Geld, f a^dtodiU Geld, and Kan 


t Wih*t^ot 



7 - 12 ] 


IV.— TANDAROSTI. 


109 


7. May not^ the radiance® of-heaven® ever* leave'^ this^ house^^, nor® the 
strength^® that-leads-to-salvation*, nor^^ clever^® of¥spring^^ fulhof-glory^* : 
may we constantly*^* be-in-companionship** with^*^ the Teacheri®-of-(the- 

path-to)-salvation^®t and^* (with) ASi^® Vaghui*^. 

8. At-wilU and* supreme® too'^ Thou®, O Ahura'^ Mazda®, rulest-over® 
Thine-own* creations^^, at-(Thy)-wilUi the waters^*, at-(Thy)-willi® the 
trees^®, at-(Thy)-willi® alU® the good^^^ (creation), the generation-of-ASa^®. 

Make ye*i (O Ahura, and ye Holy Immortals ! ) the holy*^ (man) power- 
ful^®, (but) the infidel*® without -power**. 

9. May the holy® (man) be* full-of-sovereign-power^, (but) -may the 
infidel® be® without-free-power^ ; (may he be) defeated'^*, smitten- down®, 
(and) thrown-out® from^o the creations ^® of the Holy^^ Spirit^*; (may he 
who hath) turned-way^^ (from the Law be) without-free-power^®. 

10. I will guided even®-I*, who^ (am) Zara^ustra®, the leaders® of (these) 
houses'^ and® of (these) villages® and^^ of (these) provinces^^ and of (these) 
lands^® too^^, to follow-in-(their) thought^'^,* to-follow-in-(thoir) -words^®,* 
and** to-follow-in-(their)-deeds*^* this'® Faith*®, which*® (is) of-Ahura*^, 
revealed-by-Zara9ustra*®. 


11. So-that^ verily*, the minds® of these® (leaders) (may be*) full-of-joy^', 
(and their) souls'*^ (be*) with-every-wish-fulfilled®, (and their) bodies® full-of- 
heavenly- glory®, (and thus too theirs) may be*^ the best*^ life** (hereafter) ; 
may they reach^'^, O Mazda^®, the regions-of-Ahura^®, even*^ after the dis- 
closure^® (of their actions in this life). 

12. Through the best* Righteousness*, through the highest^ Righteous- 
ness®, may we catch-sight® (of) Thee®, may we approach'^*® Thee®, may-we- 
be-in-perfect*-union*®» ** (with) Thee**. 


Verse 7* * Lit,, “ for long ages.” f Brao^a. Verse 9. ♦ Lit., “ gone Verse 10. 

* earn and ea^o omitted. t Lit., “for the followingdn-thought, etc.... of this Faith”, 
Verse U. * henio to be construed with each clause, hence plu. Verse 12. * Lit#, ad?. 
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NOTES. 

1. Kanga; Khordeh Avesta ba Maeni (5th ed.), [verses 2-7 at pp. 409- 
411, verses 8-12 at pp. 24-26] and Gatha ba Maeni (1st ed.) [verse 1, at 

pp. 100-101]. 

2. Mills: S.B.E., XXXI, [verses 1-7 and 11-12 at pp. 310-312, verses 
8-10 at pp. 229-230]. 

This is a prayer invoking blessings on the heads of the pious and 
according to Mills were recited at farm homesteads by wandering priests. 
It is named Tandarostl by Kan. and other Parsi writers. The name means 
lit. '‘health of the body”, and the prayer is intended for invoking bless- 
ings whether of the material or spiritual world. It shows very well what 
the Zoroastrian conception of happiness (here and hereafter) is. The first 
verse is from Ga0. Ust. (Yas. XLIII. 3). The last five verses are found in 
the prayer Hoh-h^m (the bright Dawn) which is recited before sunrise. It 
may be noted that the Tandaroati usually recited by Zoroastrians at the 
end of the daily “ service ” is not this Tandaroati but a small Pdzand 
prayer of a much later date which was probably composed by Dastur 
Adarbad Maraspand in the Sassanian times.* Needless to say that despite 
the great piety and learning of Adarbad his composition has not touched 
the high spirituality of the original Yasna. 

1. at — Mills takes " now ”, so also Kan. Best trans. " verily ”. 

hvo — 1/1 pron. When used with nd it has an adjectival force, — that 

very man, that man alone (Barth., Wb. 1845). 

varjhhia — Barth, (Wb. 1396) regards it as 5/1 to be construed with 
the adj. vahyo. The 5 1 and 61 of all nouns, except those ending in -a, are 
identical in Skt. In Ga^. the forms are largely identical but later on we 
find the ending -at being universally applied for the abl-t 

vahyd — 2/1 n. adj. com. Barth. (Wb. 1405) mentions that this “better 
than the good” has a special meaning. It is the special spiritual level 
higher than what an ordinary man understands by the word “good” or 
“happiness”. Hence probably Kan. translates this phrase m%o 

as “ supreme good” 9^^) or “ aiiinmiim 6om4m”J. 

aibi-jamydt — 3/1 aor. opt. par. ^/gam (jam) + aihi (^fH),|| to attain. 

t/a — 1/1. Vi. This is a special Ga^. form but is occasionally borrowed 
consciously or unconsciously in Y.A.^j 

na (v.l. nd) — 4/3. To us, )f This is a Ga9. form. Barth, 

takes this as 2/3.** 

9r9zu6 — 2/3 n. adj. Straight. 


* Bee Introduction. t Jack., A. Q„ § 222 (Ablative). % O. b. M., p. 100, ftn. 1| Note H « 

G. A. 5 i see above note on trvarm (Yas. IX. 11). f Jack., A. Q., § 401. Wb. 1081. 
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8avar)h6 — 6/1, Bliss, happiness. The usual meaning in Ga0. is the 
eternal happiness ) ;* but in Y.A. it is used for either 

material or spiritual bliss (Barth., Wb. 1562). Nair. trans. ITTH: ; Kan. 
compares Skt. 

paOo — 2/3 n. 

sisoit — 3/1 opt. pres, ^'sdh i^l^) to teach. Barth, says it governs two 
accusatives as in Skt. (Wb. 1674). 

ahyd — (Ga0), Y.A. has ayhe or aiyhe. 

manayhas~cd — Lit., pertaining to the mind. Used in Ga6^. the mean 
spiritual as opposed to corporeal or physical.! cf. ahvd astvatas-cd hyat-cd 
manayho (Ga0. Ahu., XXVIII. 2).J 

haidymg — 2/3 m. Real, Barth. (Wb. 1710) trans. “ correct ” or 

“ right ”, and takes the adj. to refer to pad 6 ; but pad 6 is neu. Mills trans. 
‘‘ the eternal worlds ” ; Kan. says, “ the real worlds ”. The paths leading to 
the eternal worlds, hence the acc. 

d-stlh (v.l. datlsy Geld.), d is prep, meaning ‘‘to”, is 2 3 of ati. 
Barth. (Wb. 1592) takes ati to mean creation or world. (m.) is found in 
RV.,|| where the word seems to mean “ members of the household”. We 
also get Barth, (loc. cit.) suggests deriving from ^ 'ah, to be (cf. 

Pers. haatl existence) ; Kan. (Diet., p. 537) suggests yatd, W (cf. 

The word ati when it occurs elsewhere in Av. is fern. It is noteworthy that 
the Skt. cognate is mas. as required in this passage ; in any case atla would 
be 2/3 for both m. and f.** In Ven. II. 40, we get the comp. atiMta (made 

in the world or artificial) as opposed to ^(^'a'^dta (self -created).!! Geld.’s 
reading datia means “ subjects ”. 

ydng--'^l\- 

aaetl — 3/1 pres. par. ^/ai ( f%) to rule. Cf. x^aetOy Yas IX. 4. 

arddro — Worshipper, a pious or faithful person. Kan. (Diet.) postu- 
lates a ./arddy to worship ; but probably this word is cognate with f 
Nair. trans Mills has “ servant ”. 

dwdvga — Like unto Thee (Barth.); (Nair.); Mills says, “worthy 

of Thee ” . It probably means “ absorbed in Thee ”. The same idea occurs 
in the last verse of this passage hamdm dwd haxma (see below 12). See 
Whit. § 617; tt Reich. § 270; Jack., A. G., § 857, note 2. 

huzdntus ^ — 1/1. Possessing good wisdom (Kan.) ; cf. haozgdwa-ca 


Unless expressly stated otherwise, as here. t Barth., Wb. 1127. t Sel. XV below. 

11 VIII. 19. 11 ; X. 148. 4, f RV., VII. 66. 3; X. 69. 4. Kan., A. G., § 108. ft Barth,, Wb. 1607, 
explains sti^Sta as “ created for the world ”, i.e, “ evanescent ” and ** eternal 

Bel. X below. tX Also § 1^33 f . 
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above, Yas. LVII. 23. The a at the end is metrical.* Mills trans. “ good 
citizen” (hu + zantu)^ but he himself says (Qa^., p. 611) that zantu in this sense 
is imknown in the GaS. He also suggests the meaning ” noble-hearted ”• 

spdnto — Pious, Kan. trans. “prosperity-bringing”. 

2. f. ?fT »5 these. 

ahmi nmane — 7/1 with verb of motion implying that the blessings are 
to come to the house and remain in the house. 

jamydrdh — 3/3 ben. atm. ^gam {jam). Jack., A. G., § 646 ; Reich. § 267. 

X^utaS’Ca — Satisfaction (Kan.), reward (Barth.); wise perceptions (of 
the saints) (Mills). Kan. takes it as 1/1 if the stem is taken as ending in a, 
or 1/3 if it is taken as ending in -tf Of. Per. (khushnud) satisfied, 

glad. 

aaayaa-ca — 1/3. See above, Yas. IX. 3., etc. 

vyddaibia-ca ( air.) — Openness or freedom from deceit (Kan.) ; from vi + 
d -f daibi (^/dab-^¥-to deceive). Barth. (Wb. 1478) takes this as 3/3 
used for l/Z oi vydddX and trans. ‘‘gifts”. The v.l. vyddaibyas-ca seems 
to support this view. Barth, also quotes from Pur. 39. nars-ca ahaono 
Xsnutlm-ca ardtlm-ca vyddaa-ca paiti-zairUayaa-ca. Kan. however gives 
(pditi-) vyadd as a separate word meaning “ gifts made in return (i.e, as 
reward) for worship ” (Diet., p. 305). Mills says (S.B.E., XXXI, p. 310), 
“ their guileless characteristics ”. 

paitizantayas'ca (arr .; — Kan. in Kh. A. b. M. sayslJW^gW^ (thanks- 
giving) but in Diet. (p. 303) says, “ welcome ”, “ warm reception ”. Barth. 
(Wb. 835) also takes it the latter way. Of. paitizanto, Yas. LVII, 14 and 
35. Mills trans., “recognition of what is due”. 

ua . . . jamydt — Note the sg., each being a separate blessing to be 
desired. Kan. trans. (may arise). 

nu-~Certainly, It is enc. (see below verse 3). The nu is also used 

with an accent and can then begin a sentence or pada (Yas. XLV. 1), and 
sometimes it is combined with cit.\\ 

aiyhdi vlae—^/l for 7/1. For this village (Mills). See above ahmi 
nmdne. 

XsaOr^m— This word implies strength physical as well as spiritual. See 
X^dryo (Yas. LVII. 19). The implied a certain degree of 

spiritual growth, as also among the Hindus. Divine Sovereign Power 
(Mills). 


• Kan., Q, b, M., p, 101, ftn, j probably to a7oid the two sibilants ooming together. 

t Diet., p. 156. I If we accept this we may as well trans. 3/8 literally, “ together with their 
gifts”. II Barth., Wb, 1089. 
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sama-ca — ^Prosperity (Kan.);’*' benefit (Mills). Cf. aavaj^hd in verse 1. 
The word is from ^au (5). Mod. Per. (swd) -profit, interest, is a 
derivative from the same root. Barth. ( Wb. 1561-62) notes the remarkable 
fact that the du. form aavd (m.) or aavoi (f.) is used to mean “ profit and 
loss”. He quotes in support Yas. XLIII. 12 and XLV. 7* Kan. however 
takes these differently, t 

)^ar9naa-ca ^ddram^ca — Fame and health (Kan.); glorious welfare 
(Mills — he apparently takes the first as adj. to the second word). Kan. 
elsewhere renders the word as salvation ” in the sense of 

Kan. (also Mills) puts a fullstop after not so Geld. 

dardyd-frat9ma9w9m-ca — Long-continued prominence (Mills) ; 

Mills takes this with the next verse. Kan. construes with huydt 
understood. 

yat — See above Yas. IX. 4. 

3. aaiata (v.l. dai^) — Kan. trans. “ always ” and remarks that the orig, 
form is aaiata. He also notes that Dar. derives it from a (neg.) + aiaia 
(cut off, from ^ayayh — ^ ) and that hence the word means that which is 
not destroyed i.e. eternal.lt Mills evidently takes it as sup. of the adj. dau 
and trans. ** with the greatest speed ”. Barth, takes it as pft. pt. pass, of 

^aaed and trans. undisturbed” (Wb. 1547). 

haca — Within (Mills). 

gdua — Sg. used in a collective sense. This implies prosperity. 

buydt — Kan. trans. as a ben., “ may arise” 

nara — 6/1. g:. 

4. idra — to this place. From the pron. stem i ; Skt. has 

aaoia — 61 of ) blessing. Of holiness (^ift^T) (Kan.); 

blessed gifts (Mills). Cf. Vis. IX. 1, Haomangm aaoia cihtdih baeaaza 
hacimnangm (where Mills trans. aaoia by “ sanctity”). 

baeaaza — Means Kan.; he takes this as 2/3. Mills takes this 

as 3/1 and trans. ‘‘with healing virtues”. Cf. Yas. XL 17. In Yas. 
LXVIII. 15. we have hazayram ba^azangm, baevara ba^azangm (a thousand 
healing remedies, ten thousand healing remedies). The word is neu. 

haclmnd — 1/3 f. pres. pt. atm. yhakjc (^^), to accompany, to fol- 
low.^ When used with an acc. it means to bring to, to carry (Barth., 
1739fi.). Here the acc. is baeaaza. Mills trans. “may they go hand in 
hand with us ”. 


* In Du5t. (p. 622) he the meaning *' blessing ** also. t 0. b« Mt, p. 108 and p. 187* 

X He evidently in some places confuses the idea with that of worldly happiness. i| Kh. A. b. M., 

p,4l0,ftn. f Skt. is cognate. 
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Z 9 m‘fra 9 ajjha — 2/3 n. adj. to baeiaza (thus also the following two words). 
Wide as the earth. Cf. TO, etc. 

d&nu-drajSffha — Long as the rivers. The word ddnu is cognate with 
Oss. don (river). in RV., means ‘‘dew” or “trickling drops of 

water the epithet is used of fiRWWT in RV,, I. 136. 3 and 

for the Aivins in RV., VIII. 8. 16. For drdja'Qha see Yas. IX, 26. 

hvar9-bar9zaj)ha — High as the sun. hvar is of Skt, but there is 
a change of meaning. 

iit^ — ^Dat. inf. For the fulfilment of desires (Kan.). For the 

furtherance of better men (Mills). Barth, takes it as dat. inf. ^/aes to rule, 
to possess and trans. “ so that (this via) may possess better men”. 

vayhaff^m — 6/3 com. adj. from vohu (vayhu). Better people. Note the 
governs gen. like the of Skt. 

paitiatdtde — Dat. inf. ^/atd -f paiti, to oppose. 

dtaran^m — Wicked (Kan.) ; hostile (Mills). From ^/tar («) to attack, 
hence “one who attacks”. Cf. (RV., X. 99. 1) and 

(RV,, VI. 13. l).t Probably the Skt. WTIJK (sick) is also cognate. 

fram^vay^ydi — Dat. inf. ^/vaxs (to increase, to wax) -|- fr^h 
For the greater increase (Barth., Wb. 1007). Cf. etc. Ger. 

tuachaen. The ^'va^a is also used for the waxing of the moon : ma uxayeiti 
(Yas. XLIV. 3, Sel. XVI). The noun vaxsa used with hu^ means the ris- 
ing of the sun (Yt. V, 91, etc.). 

ray^m-ca ^aranayh^m-ca — ^Wealth and fame (Kan.) : but he suggests 

(Kh. A. b. M., p. 410, ftn.) “ splendour and glory”. Cf. ahe raya ^aranay- 
ha-ca above (Yas. LVII. 3, etc.). 

6. vain%l — 3/1 root-aor. ind. par. ^van, Jack, thinks it may be 

an opt. aor. with a weak ending (A, G., §§ 463 and 637). If we take it to be 
ind. the i may be compared to the t in etc. 

araoao — ^used here in the lit. sense (from ^aru to hear) of “ obedience ”. 
This is obedience to the Law of A§a which is the Law of God. In fact 
Sraom represents this Obedience to Divine Law. See introductory note to 
Yas.* LVII (Sel. II). 

aarvHlm — ^Disobedience. 

dygtii — ^Peaoe. The derivation is doubtful. Probable cognate words 
are Pars, (dahtl), peace, and the word which occurs in AV, (VI. 
54, 1) and seems to mean “ victory” or “ attainment”. This is also 


• BV., I. 54, 7, etc. j arAM.i Wb. 694f, f Grass., Wb. 1336. % See above Yas. LVII. 10. 
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found in the comp. which would mean lit. “ attainment of old age 

hence ‘Mong-life” or (when adj.) “long-lived”. 

rditih — Generosity. Cf. offering ; Pers. (md), generous. 

drmaitih — Reverence or piety; right-thought.t Orig. the word was 
ardm-maiti which with the corresponding ar9m-u\ti and ardm-varhti is found 
in Pur. 26 (Barth., Wb. 188-189). The form is found in RV., VII. 

35. S; 42, 3, where Sayana trans. (Barth., Wb. 335ff). Grass. (Wb. 

103) says that the word means “ devotion ” or “ piety ” and also means the 
Goddess of Devotion. See also Sponta-Armaiti above ( Yas. LVII. 24), who 
is the fourth of the Holy Immortals. She is the ruler of the earth and is 
also called the “ daughter of Ahura” (Modi, Diet.). 

taromaitlm (v.l. tar6-mai°) — Contempt, pride, impiety. The word is 
also spelt tardmaiti. In the later Pah. works (e.g., Bun. XXX. 29) this is 
the name of a daeva — Tarmat-dev — who is a special foe of Armaiti. In the 
Skt. trans. of Yas. XXXIII. 4, Nair. renders this word by From 

t>ar9 4- ^ ^man, to hold in contempt (Barth. Wb. 641 and 1123). 

arsiix^o-vdxs — Cf. dr9zu'^9m . . . vdclm., Yas. IX. 25 above. 

midaoxt^'^y ^ — Falsely spoken. Cf. ftUTT. The word is also spelt midoyfa. 

Asa drujdm — Geld, and Kan. read asa-drujdm and Kan. takes it as a 
comp. adj. to vdcim and trans., “ inimical to righteousness”. He however 
(Kh. A. b. M., p. 411, ftn.) suggests the reading here adopted and the trans. 
“ (may) righteousness (overcome) evil ”. Barth. ( Wb. 230) reads the words J 
separately. He mentions that the ideas of Asa and druj are to be found 
opposed to each other both in G. A. and in Y. A., e.g. yezi .... asd drujim 
vmayhaiti (Yas, XLVIII. 1) (when the righteous man shall overcome the 
druj) ; also Yas. XLIV. 17 (Sel. XVI). Barth, also observes that the form 
asa here (as well as am in Yas. XLVIII. 1) is 11 n. Therefore, Asa and 

* t r 

druj here correspond to and 

6. ya9a — So that. (Kan.). Mills trans. “as” (= because). 

SraosdSa — 5/1. Mills in his trans. adds the explanation, “ who governs 
hero”. Kan. trans. “through Srao&a”; he being the first to praise the 
Holy Immortals, who come down when they are invited by him. Cf. above 
Yas. LVII, 2, 6, 8 and 12. 

paitis^n — 3/3 sub. impf. par. Mills trans. “seek for”. Kan. says 
“ desire eagerly ”. Cf. Yas. LVII. 13. 

vayhua — 2/3 m. 

yasn^-ca vahm^s-ca — Cf. above Yas. LVII. 6. 8. Kan. explains vahma 
as mental repetition of the name of a deity, 

* RV., VII, 37. 7 j X. 85. 36. t The name BraoU had not lost its original meaning, so 0 £ 

Af{a)maiti ’’ • Mills, XXXT, p. 311, ftn. % But Barth, reads drujim. 
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vohUf etc. The repetition of the three words in the sg. is rather re- 
markable. This may be an interpolation. Mills suggests that the sg. im- 
plies that the worship is of each particular Immortal.* Or is the plu. used 
for the Holy Immortals and the sg. for SraoSa ? 

hvb9rdt%m-ca — ^Mills trans. ** good offering” but adds (S.B.E., XXXI, 
p. 311, ftn.), ** possibly ‘good support”’. Kan. trans. “good gift” hu -f 
^har (H). 

uitabdrdtim-ca — Offering for salvation (Mills); gift of health (Kan.). 
Barth. (Wb. 418) trans. “desired offering” and thinks that the word pro- 
bably means “those hymns beginning with the word TYiQ Odda 

Uitavaiti is so called from its first word ustd.^ Of. also Vis. XVIII. 1, 
uhta Ahurdm Mazd^m yazamaide uata Am^sd Spdntd yazamaide, etc. (we wor- 
ship Ahura Mazda with usta, we worship the Holy Immortals with usta). 
This word means “ hail ! ” or “ welcome ! ” Cf. also Yas. IX 25, above. Is 
there possibly a connection between this word and the Skt. ? The 
second suggestion of Barth, is certainly supported by the v.I. he adopts 
(also noted by Geld.) usta-bdrdtlm.t 

varj^tahdrdtlm-ca (v.I. vanta^hdfd^, Barth.) — Good offering in praise (Mills) ; 
friendly offering (Kan.) ; offering of respect (or homage) (Barth.) . 

Kan. puts a full stop after vantahdvdtlm^ca, taking the last words as an 
independent sentence. 

d — Mills takes this prep, as governing the abl. and trans. “ together 
with”. Kan. takes d-dardydt as an adv. phrase and trans. “for a long 
time”. 

dardydi — ^Mills takes this as an adj. and trans. “ long-continued”. 

X^dbairydt (utt.) — T his word is taken in varied ways. Mills takes it as 
a noun (6/1) and trans. “ offering of the whole self”, or complete self-surren- 
der to the Divine Will. And Mills puts a comma at the end of this verse, 
thus connecting it with the following. Kan. in his Ij, Vis. (p. 145) definitely 
takes the sentence d . . . ^dhairydi with verse 7. InKh. A. b. M. (p. 411), 
however, he takes it as in the text. In the latter he takes this to be an 
entirely independent sentence, unconnected with either what precedes or 
what follows. His trans. seems to imply that he takes the word as 3/1 opt. 

pres. par. of (^) + (^)5 to be independent, and trans. “may (this 

community) be independent for a long timo”.|| But in Ij. Vis. (p. 145, 
ftn.) he suggests the trans. “ on account of their (i.e. of the Holy Immortals) 


* ** As they seek for (one) good saorldoe and act of homage (more especially their own)'* $ 

XXXI, p* 311. t uitfi ahmdi yahmdi u»td 4:aAmaf-ctf (Yns. XLIII. 1). See also Sel. XVI, last verse. 
t Probably all the three words hubifr9tif uUabfrfH and vantabfnti refer to formulae used in 
inyooation. |] That is to say, with the help of the Holy Immortals and of Braosa there needs be 
no fear of a conquest by foreigners. The Pah. version quoted by Barth. (Wb. 1878) seems to sup- 
port this view. 
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long-continued support may not glory desert this house, etc.” Barth. (Wb. 
1878) is uncertain of the meaning though he takes this as 5/1 for 2/1 (case- 
attraction) and trans., ** welcome-home* during long ages*’. He seems 
to think that the word also implies the last judgment and that the rewaxd 
of good deeds given at that time are welcomed (i.e. gratefully received) 
by the faithful of this place. The word is most probably (as Kan. takes it) 
3/1 opt. pres. par. of ^har with the prefixes $u and d. The transfer of the 
^^bavy usually thematic, to the non-thematic rooi-class is a common 
enough phenomenon in the Veda as well as in Avesta.f The with ’HT 
in Veda means to extol (a divinity) through sacrifice ; cf. 

J (RV., I. 57. 3), To him the terrible, itiost meet 
for lofty praise .... bring gifts with reverence in this rite ”1|. Probably the 
sense here meant to be implied is 1/3 but the form 3/1 (ending in -df) has 
been used owing to the attraction of dardydi, 

7. yave — Adv. Ever. Probably orig. it was 7/1 of i/at;, diiration. The 
phrases yave vlspdi and yavoi viapdi mean ‘‘for all time” % (Barth., Wb. 
1264-65). Kan. (Diet.) compares the Ger. jemals and Fr. jamais. 

^ddravat — Kan. trans. “salvation bringing” ; brilliant (Mills). 

• frazahli — 3/1 opt. pres. par. ^^zah with /rd, to leave completely, to 

abandon. Cf. (RV., I. 191. 7). 

Vstis — Happiness (Kan.); abundance (Mills); strength (Barth., Wb. 
376). Cf. ahmdi istlm pourut-^^d9rq.m (to him strength of full-salvation) 
Yas. LXVIII. 11; Skt. Tft:. 

dsna — Naturally wise (Kan.) ; legitimately born (Mills). Barth. (Wb. 
341) says “clever” or “intelligent”. He says that the word when used 
with means “ inborn ”, the phrase meaning “ natural (or inborn) 

strength (or wisdom) ”. Cf. Yas. XXV. 6, Yt. X. 107, etc. Barth, also 
suggests that there may be here a play upon words. The two senses are 
due to two derivations. The meaning “ clever” is through d -f- ^zan (V), 
and in the other sense Barth, derives it as d + ^z(dh)-na 
The Skt. version translates this as Cf. ahmdi dsn^m-cit frazaintimf 

Yas. LXVIII. 11. 

'^ddro-disyehe — Teaching salvation (Kan.); lit., “pointing out salva- 
tion”. Probably this refers to SraoSa; cf. daeno-diso, Yas. LVII. 24. 
“Which teaches concerning glory” (Mills), but he takes it as an adj. to 
Asdis^ca V ayhuya.'^* And this is not very possible because of the ca, Kan. 
and Barth, construe: “He who shows the way to salvation and ASi 
Vaguhi ”. Note gen. used with haxma. 

* SinheimBen. t Whit. § 625 ; Jack. (A. G., p. 145, ftu. 2) notes the opposite type of transfer, 
from the non-thematio (root-class) to the thematic (a-class, let conj.). t Note that the 

IT + ’I here corresponds almost exactly to + bar, |( Trans, by Griffith, f Yas. XL VI. 11 ; 
XLIX, 8. “ That good blessedness which teaches concerning glory ** ; 8.B.X, XlpCl. B12# 
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paiti — ^With; governing the gen. here. Barth. (Wb. 825) says it 
governs the acc. (?)* 

Aadii^cA Var)huya — See above Yas. LVII. 3, where she is associated 
with Srao|a. I regard the words paiti . . . Vayhuya as interpolated. 

hayrna — Barth, takes it as 3/1 of a noun. Kan. also (with Mills) takes 
it to be a noun “ companionship ” and construes with rnd yave imat nmdndm 
frazahlt* Better to take it as 1/3 aor. of ^ Imkjc used as a sub. “may we 
be in companionship of”. See below verse 12. 

8. vasaa-ca — Adv., orig. 2/1. At will, i.e. unrestricted, unhampered. 
This adv. form is specially used with (Barth., Wb. 1383). Cf. vaao- 
Xsa&rd, Yas. IX. 17 and below in verse 9 ; also vaao below. 

tu — 1/1. A variant of tmn, 

uatd-ca — 3; 1 used as adv. With glory (Kan. ) ; with a saving rule (Mills). 
Barth, takes it to mean much the same as vasas-ca and as 7 1 of uHd, wish 
(Wb. 417). 

Xfoeaa — 2/1 opt. pres. atm. The sense is almost indicative. 

Note also atm. 

havan^m — 6/3 governed by Belonging to thee, thine own l^)« 

The gen. with yxf^ found in RV. (V. 42. 11, X. 120. 8, etc.). 

dpd etc. — Kan. takes these as referring to and enumerating the ddm^n 
of Ahura. Mills construes differently and trans. “ render ye the holy man 
also a sovereign at will over the waters, etc.” 

vohu — 2/3 n. Kan. regards this as an irregular G.A. formf and trans. 
“ all good things ” ; “ all clean and sacred (creatures) ” (Mills). In the Veda 
too (n.) is used in this sense especially with other words like (RV., 
VIIL 103. 6, etc.) ; (RV., IV. 31. 8) ; (RV., VI. 59. 9, etc.) ; 

irnrt (RV., II. 23. 9) and others (see Grass., Wb. 1234-1236). 

Aaa-ci9ra — ^Which contain the seed of Righteousness (Mills). Rather it 
means “ the seed of Aaay i.e. produced by (or in accordance with) the Law 
of ASa. cidra in the sense of progeny, family or race is found in comp, 
words like daevd-cidra,X Hvard-cidra (the name of the second son of Z.)ll 
The word is found in O. Pers. in the phrase ariyah-cidrah (of the Aryan race), 
Beh. VI. 2. In Pers, the word becomes (chihr) as in (Mlnu^ 

chihr), Av. Mainyvi-cWra, The other sense of the word is “ clear 
The etymology of both these may or may not be the same. 
After cidra Kan, puts a semi-colon ( ; ). 

ysaycmn^m — 2/1 pres. pt. atm. yxS^* Ruler, i.e. powerful. 

oiavaanam — 2/1. Sg. used collectively in a plu. sense. 

^ Probably he takes Jidihca Vayhuyd as acc. t A.G*, § 122. t Bsc below Sel. Yl. 

(( See above Yae. XXVI. 5. (Sel. IV.), note on Uat-vattra, ^ Sel. VI. below. 
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ddyata — 2/3 imp. par. ^dd (vt) to create, to make. Note the 
double aoc. The change from the sg. (xaaeaa) to the plu. is remarkable. 
Probably the Holy Immortals are also included in this word. 

9. ^ydt (v.l. hydt, Geld.) — 3/1 opt. pres. par. ^/ah to be;^TH. 

drva — 1/1 of dr9gvant. See Jack., A.G.,§ 291 ; Kan., A.O., § 134. The 
forms drdgva and drvo are also found but the last is usually the 8/1. 

gato — Gone (Mills), i.e. from the world of the pious ; defeated. 

hamisto (v.l. ®5^d) — Met as a foe (Mills). Kan. seems to take gato 
tmmisto as almost a comp, and trans. “fallen into pain'*, taking hamisto 
as 7/1 of (f.). The word also means “battle".* Barth. (Wb. 1778) 
takes it as pft. pt. pass, of ham + ^maed (ham + mista) and trans. 
“ thrown down defeated He compares O. Eng. smitan, Eng. smite, 
Ger. schmeissen (to fling down). His rendering of the whole passage is : 
“ may the infidel be smitten down, and be taken away from the creation 
of Speota Mainyu".t In Yas. LXI. 2, we have hamistoe nizborstse vispaya 
drvato stois where Mills trans. “for the encounter with ", and Kan. “for 
opposing 

nizbdrdto — Carried out from (Mills); cast out of (Kan.). Nair. for this 
passage in Yas. VIII. 6, says W 

varato (v.l. ^r^to, Barth. Wb. 1368) — Hemmed in (Mills);!); having 
failed (in his schemes) (Kan.). Barth, explains the word as “ surrounded ", 
i.e. “ deprived of free movement ". Pers. (bardeh) means “ aprisoner 
^var (w) to surround. Possibly the word may be derivable from ^var (to 
turn away from) and may mean “ he who turns away from the law ", hence 
a heretic. Of. note on drvarU, Yas. IX. 8. 

avaso-ysadro — ^Mills trans., “without power over any wish". 

10. Mills says about this verse : “ this piece is a reproduction, or close 
imitation, of some earlier fragment. It sounds like an exhortation delivered 
while the Faith was still new ". 

haysaya — 1/1 imp. cans. atm. ^hakjc (to guide) used in the sense of sub. 
with a slightly future connotation. I will incite (Mills) ; I will lead (Kan.). 
Barth. (Wb. 1740) regards this as 1/1 opt, atm. and trans. it interrogative- 
ly—^ Shall I incite ? " 

azem-cit yo Zaradvistrd — Even I who am Z. (Mills). Kan. says “ I who 
am Z.", but in a ftn. on p. 25, (Kh.A.b.M.), he says^: “ I and others " (i.e. 
Z. and his disciples). Possibly the last two words were added later. 

fratsm^ — 2/3. The leaders, the heads, lit. the first, suniir. 


« Kan., Biot., p, 680. t Wb. 1106. % He adds (S. B.E., KXXI, p, 229, ftn.}, ^ Or * that out * 

wbioh would seem better adapted**. 
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anvmatayai^ca — 4/1 used as an adv. Lit., according in thought, i.e. 
foUowing in thought. 

anvaritayai-ca — For the dropping of the u of anu see above hvaca ( Yas. 
LVII. 20). Cf, also hvarsta, 

11. dyh^m-^Kaji. omits this word in his trans. (Kh. A. b. M., p. 25). 
Mills takes it as an auxiliary verb and trans. “maybe". He evidently 
reads a form which is not known, the nearest being dyhdn, which is 

3/3 sub. pres. par. ^ah (Jack., A.G., § 631). Barth. (Wb. 271) takes it 
as 3/3 sub. pft. par. (in the thematic conjugation irregularly). In any case 
the -gw ending is irregular and is probably due to the influence of the no 
preceding, which has led to the use of this quasi- 1/3 ending. 

iyato (v. 1. idto^ Barth.) — Kan. takes it as p, pt. par. 1/1 (for 1, 3).t 
Barth. (Wb. 1707) takes it as inf. of ySyd{8d) to be satisfied, and construes 
with the auxiliary dyh^m above. The word is also found as mtd, Cf. O. 
Pers. siydti (happiness). Mod. Pers., (shad) happy and ($hddl) 

happiness (used specifically to mean marriage). 

mand — 1/3. 

vasto (v. 1. vahiatOf Geld, and Kan.) — This is the reading of Barth. He 
explains this as an adv. in much the same sense as vasas-ca above (verse 9). 
He translates this passage “may our souls be as they wish" (may their 
wishes be fulfilled, in other words, “may they get salvation ").J Kan. 
takes vahiito as 1/1 for 1/3. 

^adravaitih — 1/3. Full of heavenly glory. The idea seems to be that 
of attaining the ecstacy of spiritual life even while in the body, like the idea 
of some saints (Kabir, for example) of iHC (dying while alive). 

tanvo — Geld, remarks (p. 211, ftn.) that all mss. read tano, 

hdyto (v. 1. hdnti, Geld.) — ^Mills takes it as 6/1 of the pres. pt. of ^ah 
( ^ ) and trans. in the plu. “ of saints ". Kan. takes it as 1/3 m. 

pres, pt. ^ah and trans. “ our bodies being, etc." Barth. (Wb. 274) 

explains this as 3/3 imp. pres. par. ^ah The ending-an^o for -axj^tu 

is also found in jasmto (Yt. XIX. 66) a,nd iddnto (Yt. XIII. 141) 1|. The 
use of imp. (instead of sub.) in the relative clause (with yada) is noteworthy. 

vahiatd ayhuh — 1/1. See above Yas. IX. 19. 

dhaa-coil — Clearly, openly (Kan. and Mills). Kan. derives this from 
d -f ^'^kda (*lfTir) -|- edit Barth. (Wb. 309) dkda-coit 

as made up of dkd and the enc. particle edit (cf. azom-cit above, verse 10). 
He takes dkd here as 6/1 of dkd (disclosizre, revealing). The word has the 
specific sense of the opening out of the record of the departed soul's life- 
work upon the Cinvat-bridge.** 

* p« 812, ftn..2. t Diet., p, 60 ^, t Wb. 1808. . || Barth,, Wb. 31, note 12 ; and • 

270, note 28. IT Diet., p. 76. »» Of. G& 6 . Vohfl. LI. 18 (Sel. XXXVI, jPart 2). 
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ah/uire — Kan. takes this as 8/1 of Ahura and trans. ** O Ahura ! Mills 
trans. “devoted to Ahura** (case ?). Barth. (Wb. 346-7) takes this as 2/3 
of dhuirya (n.), lit. “ belonging to Ahura ** hence “ the regions where Ahura 
dwells”, Skt. For the form ending in -re from a stem in -rya 

cf. aire 1/3 from airya (Yt. V. 69).* 

jasdnt^m — 3/3 imp. pros. atm. Kan. trans. “ let these reach us ** (i.e. 
be fulfilled for us). Mills says “ let them (the minds, etc.) go likewise etc.**. 
Barth. (Wb. 494) trans. “arrive at*’ with acc. of the goal reached. But in 
his trans. of the whole passage (Wb. 684) he takes this as 3/3 used for 1/3 
(“ So that we may reach ’*). 

The whole passage is, as may have been gathered, very obscure in 
construction. The individual words are by no means difficult but the con- 
struction is difficult to grasp, t In the first place I have ventured to alter 
the metrical arrangement. Geld, reads and divides the verse thus ; — 

yada-no ayhg>m sydto mana vahisto urvdno ' 

^^ddravaitis tanvo hdnti vahisto ayhus dkascoit 

ahuire Mazda jesdtU^m. 

Kan. trans. : — 

So that our minds (may become) full of joy (and our) souls become 
(i.e. attain) the best ; (and our) bodies being full -of -heavenly -glory (may 
be fit) for the best world (i.e. Heaven) : O Ahura Mazda, may (all this 
which we have desired) reach (us) openly. 

The defects of this rendering are: 1. ayh^m is omitted; 2. hdntd is 
taken in the sense of the Eng. nom. absolute which construction seems 
foreign to the genius of Av. 

Mills trans. thus : — 

In order that our minds may be delighted and our souls the best, let 
our bodies be glorified as well, and let them, O Mazda, go likewise openly 
(unto Heaven) as to the best world of the saints as devoted to Ahura, and 
accompanied by Asa, etc. (he joins this on to the following verse). 

Mills himself admits that the nom. vahisto ayhuh “ is difficult ** (S.B.E., 
XXXI, p. 312, ftn. 3), also the rendering of ahuire is not clear as regards 
the case. 

Barth, has this : — 

In order that our minds may be happy and that our souls may be with 
every wish fulfilled^ and in order that our bodies may be full of glory 
(may) the best life (come to us) ; so that we may reach, O Mazda, from the 
disclosure (at the Cinvat-bridge) to the regions of Ahui'a. 

[Auf dags unsre Gedanken froh seien, unsere Seelen sioh naoh Wonsch befinden, soil uns das 
Paradies zu teil werden, indem wir, von der Offenlegung weg zu den a^»t*iBcben H&omen gelangen. 
Wb. 1393 (up to the word "befinden’*) and 686,] 

« Jack., A.G., §§ 63 ff. t See also Kan., Kh. A. b. M.» p. 26, ftn., where he makes the same 

remark and adds that he is uncertain about his own trans. X He reads vagfo urv§nu^ 

16 
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The weak points in this rendering are : 1. he construes no ayhai (lit., be 
to us, i.e. come to us) imderstood with vahisto ayhus, which is not very 
convincing ; 2. taking the 3/3 jasdrU^m in the sense of 1/3 jasdmaide is also 
a difficultly, though this latter difficulty is by no means insuperable.* 

I propose to join this verse (in sense) with the previous one, remember- 
ing the remarks of Mills quoted at the beginning of verse 10. f I now 
give my suggestions for what they are worth : 

(1) I read yada no (separately), i.e. I do not regard no here as the enc. 
pron., but as a particle. This particle no (sometimes nS) is orig. the same as 
the pron. no. It is a sort of mildly emphatic assertion like the ^ in Veda. 
This particle never begins a sentence or pdda. (Barth., Wb. 1072) . 

(2) I propose to take ayh^m as 6/3 f. of the dem. pron. (=^T^TH) 
referring to the f raiding of the previous verse. There is the gender difficulty 
but probably the influence of the last words of the previous verse which are 
fern. (adj. to daend) has worked in this case; (see Reich, § 602). 

Hence my trans. runs : 

So that, verily, the minds of these (leaders) (may be) full of joy, (and 
their) souls (be) with-every-wish-fulfilled (and their) bodies full-of-heavenly- 
glory ; (and thus too theirs) may be J the best life (hereafter) : may they 
reach, 0 Mazda, the regions-of-Ahura even after the disclosure (of their 
actions in this life). 

12. Asa — 3/1. Mills takes this verse with the preceding. 

dardsdma — 1/3 sub. aor. par. ydaros 

pairi . . . jamydnia — May we come near (Kan.) ; may we come round 
about Thee (Mills) ; may we reach Thee (Barth., Wb. 499). 

hamdm-dwd haypm — (May we attain) Thy eternal friendship (Kan.) 
taking haxma as 2/1 n. Mills also takes the same way. Barth. (Wb. 1739) 
takes it as 1/3 sub. aor. par. ^hakjc. May we consort completely with 
Thee, or may we completely unite with Thee, ^ This best suits 

the spirit of the hymn which thus closes with a fine climax — seeing, reach- 
ing, completely uniting with, Ahura. 

♦ See the final remarks on X^&hairydi above (verse 6)* t See above p. 119. t The h9)Ud ie 
to be construed with each of the four clauses, hence the plu. 
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V. 

The Zoroastrian Creed— Yasna XII. 


!•§ naisml^ daSvd^. 

fravarftnS^ mazdayasnd^ zara^dtris^ | idaSvd^ahura^-tkadpd®, | stadta® 
Ame|anfi.m^o Sp0Qtan|.mi^ | yasta^^ Am9|an$.m^3 Bx>QU^an^mXK 
Ahurai^^ Mazdal^A vaghavS^'^, vohumalt§i^ 
vispa^^ vohu 20 cinahmI2i, ra§vaite28, 

;(^arenaguhait§24^ ya^^-zl^^ oica^T" vahista^s ; 
ye^hS20 gaus^, yei^hS^i a^em^^, ye^he^s raoo&s^^ 
ye^hS^b raoo§bl88<* r6itfwon37 

2.§ + Spestflm^ Armaitim2 vaguhims veronS'*': ha^-mdi<^ astu'^. 
uaS gdus^ stayed tftyaa$ii-cai* hazaghat^^-cai^', 

+ mazdaya8naa$.ai^<} Cvis^m^^) zyftaayae^8-eai9 vivapat^^-oa^^ 

8 .§ fera^ ManyaSibyd^ r&ghe^ vasS^-yaitim^ vas5«-9§itim'J, 
y&is? upairi^ aya^<^ zomaii* gaobis^^ Syenti^S; 
nemaghS^^ A^al^^ uzdata^^t paitii^ avat^s stuyei®. 

ndit^o (ahmat^i a^2) zy&nitn^st ndit^^ vi^apam^^ ^(sta^® m&zdayasnid^T 

(aoi28 vi8d2») ; 

+ ndlt^ ast68i n6i$32 ustanahS^ clnmanl^^^. 


4.§ vli dadv&is^ ayais^, avaghis^H, anaret&is^, 

ak6^-d&bi8'7 aarom^ mruyS® ; 

hatfi^mi^ draojistais^^ hatfim^^ paolistais^s, 

avaghutam&isi^ ; 

+ dadvaiii^'7 daevavatblsi^, vi^o yatus^i yatumatbls^s 
+ vI24 kahya-oi$25 (hftt|tin2«) atarais^'^ ; 

vI 28 inan§bli29y vao§bi8^^ Syaoflanais^s, vis* oiflraiiSb^ 

visd-aisi ana^s saroms^ mruy 4*^, + ya^ana*^ dregvata*® rfLxlayaiiLta*s. 


6. atf&i atfa* c6it^ Ahurd* Mazd&^ Zara^itrom* aSax^ayaeta'^, vispadlus 
fera9Qa§|ii9, viapadltl^o haojamaDa^|iI^^ yd.i§i^ aperesaetemis Maz- 
d4si*-cai^ Zara$udtra8^s.eg,i7« 


♦ Geld, reads djfa-9»md. f Geld, has ©ddfS. t Geld, has daj a®. 
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!l Geld, and Kan. have Hni* 



V. 

The Zoroastrian Creed— Yasna XII. 

1. I shall cause the Daevas^ to perish^ 

I profess-myselfs (to be) a Mazda-worshipping^ follower-of-Zara^ustra^^ 
opposed- to- the-Daevas®, acting-according-to-the-Law®-of-Ahura'^, a praiser^ 
of the Holyi^ Immortals^o, (and) a worshipper^* of the Holy^^ Immortals^®. 
Unto Ahura^^ Mazda^*, the Good^*^, the Lord-of-(all)-Goodness^s, the 
Holy**, the Resplendent*^ (and) the Glorious*^, do I attribute**^ alU^ 
good*® (things) — yea*®, all*"^* (things) which*® (are) the best*® ; (unto Him) 
whose*® (is this) Earth^®, whose^^ (is) Righteousness®*, whose®® (is) Light®^, 
in whose®® Light®® (all other) lights®® are clothed®'7.t 

2. I choose-for-myself4^ the excellent® Holy^ Piety* J ; may she® be'^ 
mine®. I solemnly -condemn® ^® bothl*|| the robbing^ ^ and*^ the plundering^® 
of cattle®, (and) solemnly (-condemn)^® both^^l! the damaging^® and*^ lay- 
ing-waste*® of the villages^'^ of Mazda-worshippers^®. 

3. I attribute® -completely^ free^-movement® (and) absolute®-8over- 
eigntyT' unto the Spiritual-Lords*, who® upon® this^® earth^^ rule^® over (all) 
created-beings^* ; by-means-of^'^ fervent^® salutations to A§a^® I praise^^ 
these^®** (as well). 

Never*® from now** onwards** shall I stand-up*® against*® the village**^ 
of the Mazda-worshipper**^ (for) damaging *® (it) or**tt (^or) laying-(it)- 
waste*® ; (nor shall I entertain) designs®* (against) either®®tt limb®> 
or®*tt the life®® (of the Mazda- worshipper). 

4. Awayi I fling^ (all) allegiance® to the wicked® Daevas*, without - 
purity* (and)-without-the-Law® (of A§a), creators’^ -of -evil®, most-untruth- 
fupi^ among beings^®, most-loathsome*® among J J beings**, most-devoid- 
of-virtue*® amongJJ beings**; away*® (do I fling all allegiance) to the 
Daevas*'*' (and) to the Daeva-worshippers*** ; to the wizards** (and) to the 
companions-of-the-wizards*®l||i ; away** (do I fling all allegiance) to (these 
beings) inimical*^ to every*® living-creature*®^f ; to (their) thoughts*®, 
to (their) words®*, to (their) deeds®®, (and) to (all their) manifestations®®* ♦♦ — 
away®® indeed®**^ do-I-fling*® (all) allegiance®® to any®® whatsoever** (of) the 
infldel** tormentors*®. 

6. Thus*, even® thus*, did Ahura* Mazda® instruct Zarai^ustra®, during 
all® the questionings®, during all*® the meetings- together**, when**ttt 
(They two) conversed-together*®, both*®ll Mazda** and**^ Zara^ustra*®. 

* Lit., “ whatsoever t Lit., “ are mixed”. % Spgnta Armaiti. H Lit,, “and 

If Orig. sg. ♦* acnt neu. eg. ft Ori<?. is negative, Lit., “of”, |il| tf i«, ti*o and 
omitted. Iff Lit,, “ (any) whatsoever among living-beings vt has been omitted in four 

places (28, 80, 82 and 84), fft Lit., ** during which”, 
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6. atf&i odiP Zara^uitrd^ daSvaii^ sarem^ vyamryltSi^, vlspad^u^ 
feralnaSid’, v!Spa6$tiio hapjamanafildii, ySii^^ aperesadtem^s Maz- 
d&s^^-oaK^ Zara^trasi^'oai'’. 

a^ai8az§mi9-oi$*®jy5«i mazdayaand** zaratfufitriis8,daSvaii**sarem*® 
vlmruyS**, ya^fi^ anSil*® vyamrvita*® ySSo alavS^i Zara^trd^. 


7. § yavarnfii* ftpo®, 
yavarana^ g§ui* hud&'7 ; 

+ yfivarands Ahurd** (Mazd&i®), 

yavarandi’’’ (as^^) Zara^ustrdii*, 

+ yavarana*® Perapaostra**- 
Jamaspaji^tt 

+ ySvarand** kas-oi$*’' SaoSyagtftm*®, [hai0yavar0z§,m*9 aipaun|.m®®]t 
+ t§varena®i-ca®**- -$kaepa®*-ca** (mazdayasnd®®) ahml®«. 

8. § [jasai-md^ avaghe®, Mazda^! mazdayasnd®-ahmi®],|| 
mazdayasnd‘7 zara^ustris® fravarane® astuta8t<>>cai^ 
fi:avaretaai2-oai® ; astuyS^* humatomi® ma'idi*, 

+ astuyfiiT' huxtemi® vaodi®, astuyd*® hvarltem^i Syaotfanem**. 


yavaran&®* urvarfi*, 

[ + ySi* g|,mi2 dadai®, y§i* naremi® 
(a|avan 0 mW),]t 
yavarand^o Kava** Vlptaspd** ; 


9.§ astuydi dadnf.m® vaigliulm®f, mazdayasnim^, 

+ fraspayaoxeSi (Im®, niSasnai^ipom®, (x^a§tvadatfp.mi, apaonim®,) 
+ ya® haiti n|mi®-caii, buSyeiptinf,ini*-cai®, 
maziita^®-oa^®, vahiitai*-cai'’, sra68tai®-cai*, 

+ ya®® ahdirifi®! zaradustris®^. 

Ahurai*® Mazdai** vispa®® vohu®» cinahmi®'". 

+ adpa*® asti®® daonayA®® (mazdayasndis®!) astuitiS®®. 


* Geld, reads yd-varand ; and so also below fd-varand-cd, f I regard this pdda as a later 

addition* X Geld, has the names separately. || This line is not in the text of the Yasna itself, 
but the last two verses with this line added make up the shorter ** creed which is known popularly 
as Jata'me'avatfhh Mazda, % Geldt omits this word. 
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6. Thusi, even® thus*, did Zara^ustra^ fling-away'^ (all) allegiance* to the 
Daevas*, during all* the questionings*, during alU* the meetings-together^i, 
when^** (They two) conversed-together^*, both^^f Mazda^* and^'^ Zara- 
0u§tra^*. 

In-the-same-way^*, even** I^*, who*^ (am) a Mazda -worshipping** fol- 
lower-of-Zara0u§tra**, do fling-away** (all) allegiance** to the Daevas**, 
just as**^ He**,J the Holy*^ Zara^ustra**, flung-away** (all allegiance) to 
them**. 

7. Of-what-faith^ (are) the waters*, of-what-faith^ the trees*, of-what- 
faith* the bounteous*^ Mother-Earth* ; of-what-faith* Ahura* Mazda ,[who** 
created^* the earth^* (and) who^* the holy^* man^* (did also create)], of- 
what-faith^'7 was^* Zara(9ustra^*, of-what-faith** (was) Kava*^ Vistaspa**, 
of-what-faith** (were the two) Fora&aostra** (and) Jamaspa**, of-what- 
faith** (has been) any**^!! of the truth- working*^ holy** Sao^yantas** ; of- 
that-faith*^ and** of-(that)-Law** as-well**, a Mazda-worshipper**, am I**. 


8. Come^ unto my* help*, O Mazda*: I am* a Mazda-worshipper^, T 
profess -myself* (to be) a Mazda-worshipping"^ follower-of-Zara9ustra*, 
both^^t a devoted (-follower)^* and^* an ardent-believer^* (in this faith) : I 
solemnly-dedicate-myself^* to the true-conceived^* thought^*, I solemnly- 
dedicate-myselfiT' to the true-spoken*^* word^*, I solemnly-dedicate-myself** 
to the true -performed*^ act**, 

9. I solemnly-dedicate-myself^ to the excellent* religion* (of) Mazda- 
worship*, (which is) quarrel-removing*, weapon-lowering*, self -devoting*^ 
(and) holy*, which* of both^^ those-that-are** and^* of those-that-shall-be^* 
(hereafter) (is) the greatest^^, and^* the best^*, and^'^ the loftiest^*, as 
welb*, which** (is the religion) of-Ahura*i revealed-by-Zara^ustra**. 

Unto Ahura** Mazda*^’ do I attribute*'^ all** good** (things). 

Such**^ is** the vow** of the religion** (of) Mazda- worship**. 


* Lit., during whicli 


t Lit.. “ and ”, 


I Lit. , “ who ”, 


Lit., “ whosoever ”. 
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NOTES. 

1. Kanga: Khordeh Avesta ba Maeni (6th ed.), pp. 413--418. The last 
two verses (8-9) are also found at pp. 9 and 10. 

2. Reichelt: Avesta Reader (verses 1-7 only) ; text at pp. 75-76, notes 
pp. 176-177. 

3. Mills: S.B.E., XXXI, pp. 247-260, 

Linguistically this passage is among the oldest in the Younger Avesta 
or the youngest of the Ga^ic dialect. The names mentioned in verse 7 also 
give an indication of the age, but as Mills rightly remarks* the names are 
“ not mentioned with any fanciful or superstitious exaggeration”. Thus 
the period may have been within a couple of generations after the Prophet, 
before exaggerations had time to gather round his name. 

The essential portions of this prayer are the last two verses which are 
repeated by every Zoroastrian each time he ties on his sacred girdle. They 
give the essential features of the religion — the establishment of peace and 
the stopping of bloodshed and fighting. But this is not a mere negative 
type of faith, but a positive one of actively suppressing evil. We shall 
see more evidences of it in later selections — Ya9d-ahu Vairyd,'\ and in the 
Oddds. 

If Mills* idea be correct the opening verses, especially the 2nd and 3rd, 
would prove that the establishment of the Zoroastrian Faith marked 
definitely the adoption of agriculture and of settled conditions of life by 
the Iranian nations. Some support is lent to this view by the legend of 
the colony founded by Yima (Ven. II) and also by the very high praise of 
agriculture in other passages. J The view of Mills is well developed by Dr. 
J. J. Modi in a very interesting essay : (The Con- 

fession of Faith of the Avestan Age).|| But though interesting as a 
speculation the view of Mills is not generally accepted. 

We may however take it that the daevas and the daeva -worshippers 
represent tribes who were in a comparatively lower stage of civilisation as 
compared to the Iranian culture of this epoch, and in verse 4 there are 
abused in strong terms which means that the Zoroastrian was expected to 
be actively opposed to them. And this active opposition to the daevaa has 
continued to be the most marked feature of the Zoroastrians all through 
their history. 

Verse 7 is very remarkable. The religion is said to be the religion of 
the waters, of the trees, of the bounteous Earth, and of Ahura Himself. 
The main feature of the Mdzdayasna faith, as revealed by Z., is the Law of 


♦ S,B.B.,XXXI, p. 247, ftn. 4. t Sel. VII a. $ Sel. X ; also Ven. Ill (8el. XXIX. Part 2). 
il Published with other essays on the Domestic Life and the Oeoaraphy of the Avesta in the year 
1887. The full Utle of the book ia 
(Bombay), 
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A§a, which is another name for the Law of God. To put it in modern 
language the basis of this religion (in fact of all religion) is the eternal 
Law of Progress so finely described by Tennyson as 

“ That God which always lives and loves, 

“ One God, one law, one element, 

“ And one far-ofi divine event 
“ To which the whole creation moves.” 

No doubt the Sage who composed the seventh verse of this Yasna had 
an idea similar to that of Tennyson’s in his mind. 

1. ndisml — Note the final long i, a characteristic of the older dialect. 
Kan. explains this form as the cans, of ^/nas ). This, as he explains 
(A.G., § 523), is made without the -aya and the root is conjugated in the 
thematic conjugation with a strengthening. He trans. this, therefore, 
as I cause the daevas to perish”. Mills says, “I drive hence” ; but he 
adds (S.B.E., XXXI, p. 247, ftn. 5) that possibly it is from ^nad, to curse. 
Reich, suggests a also Barth. (Wb. 1034). Cf. Yt. XIII. 89, 

Zaraduhtro .... yd paoiryo .... ndist daevd, Nair. says Jack. 

(A.G., § 655) takes it as s-aor. (sub. ?) of ^/n^s (a cans, form of ^/naSf 
to perish) which is used in the cans, sense without the ^aya. 

daevad — 2 3. This is a unique example of the transfer of an -a-stem to 
the consonantal declension. 

fravardne — 11 pres. atm. yvar (g) -f frd. Note atm. Cf. fraoronta 
above Yas. LVII. 24. 

mazdayasnd zaraOustris — A Mazda-worshipping follower of Z. The 
paoiryd-tkaesa (Yas. XXVI. 4) were also Mazda-worshippers. Note also 
that the adj. zaraOustris when applied to persons means “ a follower of 
Z.”, when applied to the daend (religion) it means “ revealed by Z.” 

vldaevd — The name Vendiddd is a corruption of indaevaddt, i.e. the law 
given in order to oppose the daevas. 

The formula fravardne .... ahuradkaesd occurs very frequently 
throughout the Av. ritual, 

vayhave — 4/1 of vohu. Good, Cf. Skt. 

vohumaite — Possessed of goodness (Kan.) ; endowed with good posses- 
sions (Mills) ; 

vispd vohu — 2/3 n. All good (things that are created). 

cinahmi — From yk/caes, to attribute something (acc.) to some one 
(dat.).* Cf. Yas. XLIV. G.f 

raevaite (v.l. °mnte) — Possessing riches (Kan.); resplendent (Mills). 
Barth. (Wb. 1484) says that when applied to human beings it means 
‘‘rioh”t; but when applied to divine beings, especially to Ahura, it 


♦ Barth., Wb. 429-30. t Sel. XVI below. t 0^* raevai^mt Ven. XX, 1. 

17 
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means ‘‘resplendent”.* The word is also used as a proper name too of a 
mountain about which it is said (Bun. XII. 18) : “ Baevand-kuh (is) in 
Khorasan on which the Adar-Burzin (the Burzin-¥ire) is established. 
It is called Raevand because it is full of splendour”. Cf. 

yd-zl died vahistd (v.l. cicdf) — ^Mills trans. “Whose are all things what- 
soever which are good ” (omitting the zl), Kan. says: “For whatsoever 
things are best (are His)”, zl (f%) is enc. and orig. means “because” 
and generally introduces a reason-clause. But sometimes it introduces a 
well-known-fact which is incontrovertible and self-evident. J Hence it is 
best to translate it here by the emphatic “ yea ”. eled is a reduplicated form 
of the inter, pron. with palatalisation. (Barth., Wb. 420). Nair. trans. 

(ftt^ ^JT 5^^) The ^ 

introduces an idea foreign to this context but Nair. has evidently imported 
it from Yas. XLVII. 5 where this phrase yd-zi, etc., is repeated. 

gdu8 — Cattle. Kan. suggests (Kh. A. b. M., p. 414, ftn.) that the Earth 
is meant ; cf. yd ggm dadd verse 7 below. 

raoed — when used in the plu. it means “ light ”. 

yeyhe .... x^'ddrd — This is a quotation from Ga^. Ahu. XXXI. 7.^ 

roidwdn — Barth. (Wb. 1528) takes this as an inf. (used with ins. raocdhih) 
from the yraedwa^ to mix with.** Reich, takes it the same way and adds 
that it is originally a loc. form (§ 373), but he gives the meaning of yraedwa 
as “to be filled with” (A.R., Gloss.), Kan. (Diet., p. 434) takes this as 3/3 
impf. par. of the den. verb from the noun raedwa (n.), impurity; he says 
the verb originally means to become impure or contaminated, then it came 
to mean “ to mix with”. Cf. noit para ahmdt .... yat aesa {daypio) pgsnu 
raedwdi (Ven. VII. 50) “not before this (body) is mingled with the dust”. 
In the phrase Tistryo .... kdhrpdm raedwayeiti (Yt. VIII. 13) the verb 
means “ takes on the shape of ”. 

^^ddrd — Kan. takes it as 1/3 and trans. “light” or “glory”. Barth. 
(Wb. 1876) says that the orig. meaning is “well-being”, “happiness”, etc., 
hence he takes it in the sense of a place where one finds happiness, i.e. 
paradise, blessed spaces. 

The phrase yeyhe .... -^^ddra has been rendered variously. Kan. says, 
“ whose splendour has blended with the (infinite) lights (in the sky) In 
G. b. M. (p. 38, ftn.) he explains that Ahura’s essence is in every star that 
shines in the sky. Mills says : “ In whose glory the glorious beings and 
lights are clothed”. But in Ga^. Ahu. (XXXI. 7.) he renders the phrase: 
“ they (all) as (His) glorious (conceptions first) clothed themselves in the 
stars (raocdbis)'' (S.B.E., XXXI, p. 44). Reich. (A.R., p. 177) following 


• Ved. is used exactly similarly | Qrassi, Wb. 1182. t Metre requires eted. t Bdioh., 

p. 604. II Bartb., Wb. 1480. t 8eU XXXIV., Part 2. ** See also Barth., Wb. 1482, 
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Barth, trans. “ with whose lights the rooms (i.e. heavenly spaces) would 
be filled”. Nair. says: ^ (good things). 

2. vdTdne — 1/1 pres. atm. I choose ; . The word is used similarly 

in the Veda also, cf. BV., III. 12. 3. Nair. 

says which at any rate expresses the sense. 

hd-moi astu — ^Nair. says ^ Cf. Ga^. Ahu., XXXII. 

2. Spdnt^m V9 Armaitlm varjuhlm vardrnaldi : hd-m arjhat 

us-stuye {air.) — ^stu + us according to Kan. means to protect some- 
thing (acc.) by prayer from an evil (abl.). Mills trans. “I loudly depre- 
cate”. Barth. (Wb. 1594) says that the verb means ‘Ho solemnly abjure 
(abl.) ”. The verb would literally mean “ to praise away from” ; us being 
in the privative sense, or the sense of opposition.* us is frequently used in 
this sense, e.g. uz-ustdn (Ven. V. 45), lit. “without heat”, i.e. dead; uz- 
6ao8a (Ven. V. 12), without intelligence; uz-vardz (Ven. XIII. 3), lit. “to 
undo”, i.e. to expiate a fault; uz-vad (Yt. XVII. 59), lit. “not to marry”, 
i.e. to carry away a maiden by force, f etc. See also Kan., Yt. b. M., p. 332, 
ftn. Other prep, also have this sense of opposition, or privation, e.g. apa 
yaz, vi-vap (below), vl-mru (below verse 4). 

tdydat-cd (aTT.) — 5/1 m. Robber (Kan.); robbery (Mills); so also 
Barth. (Wb. 647). The word tdyu was orig. ^ stdyu hence probably tdya is 
the same as Skt. 

hazayhat-ca — 5/1 of hazah n. Kan. says “ plunderer ” ; Mills and others 
“plundering”. The word is the same as Skt. strength, hence it 

came to be “ taking away by force ”. In this sense it is used only here and 
in the Frahang-i-olm (25. b).|| The word is used in a good sense as well^ 
e.g. Vayhdus haz'd .... Manayho (Yas. XLIII. 4). Nair. says, 

ii 

zydnayae-cd — 4/1 for 5/1. Injury or wasting. From ^zyd (a variant 
of ^/z/jl), to injure, orig. to conquer. Pers. i^iyd^n) injury. Nair. trans. 
(invulnerability) seems to be cognate.^ 

vlvdpat-cd (v. 1. vlyd°, proposed by Mills)** — Mills is evidently thinking 
of vl 4- dp (water) and trans. “drought” ; so also. Kan. ; Barth, takes it 
from VI + y^vap (to sow) and trans. “ laying waste ” (Wb. 1452) ; Nair. has 

Mills trans. zydnayae-cd vlvdpat-cd as “ all drought to (leading to) the 
wasting ”. 

3. /am .... rdyhe — ym-f- /m, to grant, to attribute. Kan. takes this 
as dat. inf. “for the sake of granting”. He also suggests (Diet., p. 446) 

♦ Hence the ahl. “ object t The opposite is upa-vad. t See also Barth., Wb, 6.38, 

II Barth., Wb. 1799. ^ UV., IX. 96. 6. nd 97. 30. XXXI, p. 248, ftn. He also proposes 

to read vlydp9m in Terse 3 as well. 
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that this may be 1/1 atm. fut. Mills trans. I wish to lead away Reich, 
takes it as 1/1 s-aor. atm. Barth. (Wb. 1518) takes it as 1/1 sub. «-aor. atm. 
governing dat. of person and acc. of thing (or quality attributed). 

manyaeihyo (v.l. mainyd, Reich) — 4/3. Reich, says (A.R., Gloss.) that 
as ad j. it means “ authoritative ”, as substantive “landlord” (i.e. house- 
holder). Kan. takes this as 5/3 and trans. “ from (or through) the spiritual 
Lords ” (i.e. the Holy Immortals and others). Mills also takes it as 5/3 but 
trans. “from their thoughts”. Barth. (Wb. 1896) trans. as Reich, does, 
“persons in authority” or “heads of households”, and quotes several 
parallel passages in support,* all of which are rendered differently both by 
Kan. and Dar. (S.B.E., XXIII). 

vasd-yditlm (f.) — Freedom of movement (Kan. and others) ; wandering 
at will (Mills). 

vasd-sditlm (f.) — Freedom of dwelling ; freedom of rule ; Mills, thinking 
of nomadic tribes (see Introductory note to this sel.), trans. “ free (noma- 
dic) pitching of the tent”. 

ydiis — 3/3 for 1/3 yoi, Reich, and Kan. Case attraction probably due 
to gaobih following. Mills takes it in connection with gaohis* 

dya-zdmd — Cf. Yas. IX. 12. 

gaobih — Kan. takes it as “property”. Cf. Lat. pecunia, 

iyenti — Live, or dwell (Kan.), also Mills. Reich, and Barth. (Wb. 
1706) take it as “ protect ”. 

Geld, puts a stop after iyentl, Reich, and Kan. put a full-stop, taking 
the next clause with the rest of the verse. I propose to put a semi-colon 
here. 

mrmrjhd — 3/1. with salutations (to A&a). Used with dat. 

(Reich. § 467). 

uzddtd (v.l. ^ddtdf Geld, and Barth.) — Kan. takes this reading and 
explains it as adj. 3/1 to ndmayhd and trans. “ fervent” ; from us (warmth, 
cf. and ^/dd (VT). Barth, reading ^ddta takes it as adj. 2/3, qualifying 
zaodrd (offerings) understood. He trans. “uplifted” from ^dd -f us (^^)- 
It is the usual term for the bringing of offerings to the proper place, 
especially used of haoma and zaoOra libations (Barth., Wb. 719).t 

paitx — Kan. takes this as an upasarga with siuye, Barth. (Wb. 825) 
takes this as a particle connecting the foregoing clause or conditions with 
what follows, and trans. “ with (or together with) the uplifted (offerings) ”. 

aval — 2/1. This. Used for 2/3 (ave) referring to manyaeibyd above (cf. 
yal in Yas. IX. 4). Barth, takes it as a conj. introducing direct narration 
(Wb. 166). 


Yt. X. 137 (twice) and 138, and Tt. XVII. 10. t Of. Afrin. IV. 6., Von. IX. 66., Vie. IX, I, etc. 
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8tuye — 1/1 pres. atm. Barth. (Wb. 1594) explains this as “I promise 
solemnly This is the only passage in which is used in this sense. 

Note 8tuye for stuve ) to avoid the combination uv in writing. Cf . also 
mruye, Skt. 5%. 

Geld, puts a stop here after stuye, Kan. has a comma, Reich, has a 
colon. I propose to put a fullstop here, taking what follows as an indepen- 
dent sentence. 

ahmdt — 5/1 used adv. From henceforth, Kan. Cf. Yas. IX. 15. Could 
it mean from this (person) ”, i.e. myself ? 

d is to be taken with ahmdt From now onwards, from this (time) 
forth. Kan. reads dzyanlm which he trans. as ‘‘ damage”. 

vlvdpdm — See above verse 2. 

ystd — 1/1 aor. sub. par. ^/std Note the x affixed (cf. 

above, Yas. IX. 20) f. Kan. takes it as pres, but the regular pres, form is 
hihtdmi (cf. LOTrj^ai)^ This form is to be distinguished from std which is 2/3 
pres. par. of ^ah — ^ (Jack., A. G., § 531). Reich, trans. “I shall practise 
against”; Barth, trans. ‘‘I shall not make myself guilty of” (Wb. 1691 
and 1700-01). 

aoi — towards ; with gen. vlso, 

asto — 6/1 governed by aot Lit. the bone, hence the limb. Cf. ‘‘ life 
and limb 

cinmdnl — Kan. and Mills take this as 7 1 of °man and trans. “in the 
love of” (i.e. out of love of), from ^'ci, to love. Barth. (Wb. 595) takes it 
as 2/3 n. from ^/kan {cin) and trans. “designs”. 

The verse is difficult in construction and has been variously rendered. 
Kan. says ; 

“ I shall with fervent hymns praise (Ahura) in order, through the 
Spiritual Lords, to grant unto those who live upon this earth possessing 
property (lit. cattle), the power of moving about at will, and that of ruling 
at will ; with fervent prayers I shall praise (Ahura) for the sake of Righte- 
ousness (i.e. in order that the people may live righteously). (And therefore) 
I shall not stand for (i.e. be responsible for causing) damage and drought 
to the village of the Mazda-worshipper (i.e. I would not engage in acts 
such as would bring these about), — neither (shall I act thus even) for the 
love of (my) body or (for the love) of my life (itself) ”. 

He omits avat altogether and, in my opinion, needlessly complicates 
the sentence, e.g. the way he takes aadi. 

Mills trans. (S.B.E., XXXI, p. 248) : 

“Away from (?) their thoughts do I wish to lead (the thought of) 
wandering at will, (away the thought of) free nomadic pitching of the tent, 


♦ Jack., 4,0., § m, t Keich., § 174. 1. 
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for I wish to remove (?) all wandering from (their) kine, which abide in 
steadfastness upon this land ; and bowing down in worship to Righteous- 
ness I dedicate my oiSerings with praise so far as that. Never may I stand 
as a source of wasting, never as a source of withering to the Mazdayasnian 
villages, not for the love of the body or of life”. 

Mills has here in mind the idea that the advent of Zoroaster meant a 
change in the life of the Iranians from the nomadic to the agricultural 
stage (see Introductory note). Doubtless the age-long rivalry between 
Turan and Iran, and later on between Arab and Persian, is due to this 
fundamental difference between the nomadic and the settled agricultural 
stages of civilization. But, even apart from the severe straining of the 
construction in order to reach this sense. Mills is himself not quite sure of 
his ground. He himself suggests (p. 248, ftn.) an alternative trans. for 
fdrd .... Syenti : 

“ Forth to their thoughts I offer in my prayer free ranging at their 
choice, and a lodging where they will, together with their cattle which 
dwell upon this land”. 

Barth, trans. thus (also Reich.) : 

“ To these heads of households do I grant wandering at will, and lodging 
at will, (to those) who protect the kine upon this earth, with reverence 
unto A|a (and) with (offerings) lifted up I promise solemnly this : — ‘ Never 
from now shall I be guilty of damaging or laying waste]|[,the Mazdayasnian 
village, nor (shall I ever entertain) any design upon the body or the life (of 
a Mazda- worshipper) ’ 

I venture to trans. thus : 

I attribute completely free movement and undisputed sovereignty 
unto the Spiritual Lords (the Holy Immortals and the Yazatas) who 
upon this earth rule over (all) created beings : through fervent salutation to 
A§a do I praise them as well. Never from this (time) forth shall I stand 
up against the lands of the Mazda-worshipper for the purpose of damaging 
(it) or for laying (it) waste, nor (shall I entertain) designs (against) either 
the limb or the life (of a Mazda-worshipper). 

4. vi . . . . mruye — Lit. I speak against, hence I abjure or renounce 
completely or utterly. The trans. of Kan., “I do not ^-ccept”, is dis- 
tinctly weak. “ Away do I abjure ” Mills. Barth. (Wb. 1196)![notes that it 
is used with the acc. (here aardm), 

daevdis — 3/3. The ins. in this connection is doubtless due to the sepa- 
rative vl. 

aydih — Cf. Yas. IX. 8. 

avayhU* {arr, v.l. Geld, and Kan.) — 3/3. The form in" -U is 

special to Av. only (Reich. § 360). “ Without goodness or purity ”. If we 

accept the other reading it would be 2/3 used for 3/3. 


* This is the reading given hy Barth. 



4] V.— THE ZOROASTRIAN CREED. 136 

anardtdis {air,) — opposed to A&a (the Holy Law), (Barth., Wb. 
120). The variant ardta for asa is used here. The same ardta is used in such 
names as Artaxsadra {ArtakshlVy Artaxerxes). Kan. trans. “ not going in 
the straight path” ; Mills says, “ utterly bereft of good”. 

akd-ddbls (aTv.) — Evil-knowing (Kan.): from aka (evil) + ^dd (Pers. 
ddnishtan, to know). Mills trans. deceitful in their wickedness 
from aka + ^dah ) to deceive. Barth. (Wb. 47) takes it as “ creators 
of evil ” (v/dd, VT, to create) as opposed to var)huddh (in Yas. I. 19 ; XVI. 9 
and other places). 

sardm — Authority (Kan.) ; shelter and headship (Mills) ; Barth. (Wb. 
1664) takes it as f. and trans. ‘‘companionship” from ^sar (to consort 
with), and compares Grk. K^pam to mix with (Skt. is also cognate). 

Nair. says Kanga’s trans. seems correct because the word aadro 

(without a ruler) occurs in Ven. I, 19* (cf. Pers. sardar, leader). 

hat^m refers to all created beings. 

draojistdis — ^Most lying (Kan.) ; Mills trans. “ most like the demon 
[druj) ”. Cf. Pers. {durugh)^ a lie, untruth. 

'paoUhtdih — 3/3 sup. of ^paus {^pu — ■^). Most filthy (Kan.); most 

loathsome (Mills). Nair. says 

daevavaff)i8 (ar.) — Those belonging to daevas, i.e. the daevayasna 
people. 

ydtus — 3/3 though the form is indistinguishable from 2/3. This is due 
to the peculiarity of the Av. script, -bisy -visy -ws.f 

kahyd-cit — in the sense of “ whatsoever ”. Note sg. 

dtardis — Enemies. Cf. Yas. LX. 4. Kan. trans. “ any wicked man ” ; 
Mills says: “every existing being of that sort”; Reich. (A.R., Gloss.) 
says: “pernicious (i.e. inimical) to”, with gen. 

cidrdis — Kan. says 3/3 used adv. and trans. “openly”. Mills says: 
“ and their seed ”. Barth. (Wb. 586) says : “ in all their manifestations ”. 

Geld, has a stop after cidrdis, Kan. puts a full-stop, Reich, has a semi- 
colon. 

zl iQ emphatic (cf. verse 1). 

and — 3/1 of dem. pron. Kan. (Kh. A. b. M., p. 416, ftn.) says it is 
used adv. and trans. “in the same way”. Reich, and Barth. (Wb. 1247) 
take and .... yadand to mean “ each and every ”, “all ... . whatsoever ”.| 

yaOand (v.l. yada nd) — ^Kan, takes “in the manner which”. Kan. 
trans. the last line of this verse : “I abjure (their) authority in the same 
way as I do (that of) the druj'\ which seems rather tautological. 


♦ Barth., Wb. 210. 
Wb, 118, and Beich. § 397. 


t Barth., Wb. 1284; also Reich., $ 364, note 6* 


X Bee also Barth, 
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r^y^ayan^ (v.l. ®^gm) — 3/1 fut. pt. ^ranj. Tormenting (Kan.). Cf. 
(ranjldan) to give pain ; probably Skt. is cognate. Barth. ( Wb. 
1628-29) is not sure of the exact sense but says it is somewhat like ffyisyant. 
Nair. says Mills trans. “ the iniquitous of every kind (yaOand) who 

act as Rdkshasas act 

5. add add — Kan. takes this as if it were yadd yaOd and hence he takes 
verse 6 and 6 together ; Barth, trans. “ thus and so ” ; Mills also trans. the 
same way. 

edit — Kan. says, “earnestly”, “by way of injunction” 

Mills trans. “in very deed”. Cf. above Yas. LX. 11. 

a^ay^ayaetd — 3/1 aor. atm. to instruct (^iT). The initial a 

may be the augment or may be the upasarga d (^T). Cf. ^Tj^?letc. 

Kan. reads aSa ysayaetd* and trans. “ ordered (^z ^^)* 

But in a ftn. Kh. A. b. M., p. 417, he gives the reading of Geld, and gives 
the correct trans. Mills too notes the two readings (S.B.E., XXXI, p. 249, 
ftn. 1). 

fdrasna^u (v.l. fras"") — Questionings, This refers to the “con- 

versations ” between Ahura and Z. through which the religion was revealed. 
Cf. Yas. LVII. 24, above. 

hanjamana^u — Meetings, lit. coming together. Pers. 

{anjuman), assembly. This is an a/mm-word, the corresponding daeva-word 
is harjdvarena ( Yt. XL 4.)t 

ydis — 3/3. The ins. implies “during which”. 

apdrdsaetdm — 3/2 impf. atm. Note the augment and also 

atm. The sense here is “ conversed”, i.e. “ questioned (and answered) ”. 

6. vydmrvUd — 3/1 impft. atm. Note the retention of the augment. 

add^^ — Thus, in the same way. 

andis — See above and, verse 4. This is of course 3/3. 

yd — See above Yas. LX. 1. 

7. ydvaran^X (v.l. yd~varand. Geld., in both the places) — 1/3 f. Kan. 

trans. “ of what faith ”. “ To that religious sanctity to which the waters 

appertain” (Mills), ^var (^), to choose; cf. vdrdne above verse 2. 

gduh huda (v.l. ‘^Sa) — Well-created cattle (Kan.); kine of blessed gift 
(Mills). Cf. Yas. XXVI. 4 above. Barth. (Wb. 1825) considers that the 
meaning is the same in both the passages. 

g^m — ^Kan. trans. “ earth ”. 

as — 3/1 impf. par. (Ga6) ^ah. The form ds is also found (Jack., A.G., 


• Geld, notes this v.l. 


t Barth., Wb. 1720. 


t Kan. 
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§ 632). The form is from ^dst, the final t being lost on account of the s 
(Jack., A. G., § 192, note). 

yavarand — 1/2. 

Fdrahaohtrd-Jdmdspd — This is a (Whit. § 1266), both words 

being du. Geld, takes them separately. They were two brothers, who are 
almost always mentioned together. They were both high in the favour of 
king Vistaspa and were among the most devoted disciples of Z. They 
were of the family of Hvogva* (Hvova, Pah. Hahub), who was probably their 
father.! From the same family comes Hvovi, the wife of Z. FeraSaoStra 
(also spelt Fra&a°) was probably the elder as his name always occurs first. 
They are said in later books to be sons-in-law of the Prophet and in one 
place (Yt. XXIV. 11) Z. addresses him as jpudra (Modi, p. 136). But in 
another place where Forasaostra is mentioned (Yas. LI. 17 ){ he is taken 
by some scholars to have been the father of Hvovi and hence the 
Prophet's fathers-in-lawl| (Barth., Wb. 1007). His two sons, Husyao^^na 
and X^adaena, are mentioned in Yt. XIII. 104. The name FoaSaoStra is of 
uncertain origin, probably it means “ he whose light is renewed 
Jamaspa^f (Grk. ZafjiddTrrjq) the younger brother is the more famous person 
because he was the Prime Minister of Vistaspa. In the Ga^. he is men- 
tioned as Dd-Jdmdspa, i.e. the Wise Jamaspa (Yas. XLVI. 17). In later 
works he has the epithet {Hakim ) — the Wise — added to his name. In 

Yt. V. 68 he is mentioned as a warrior fighting with the enemies of Vistaspa 
and the new religion. The traditional legend says that on being initiated 
into the new faith, Jamaspa was given a consecrated flower by Z., on 
smelling which he became full of wisdom. His name is attached to a book 
on astrological predictions called Jdrndspl (West, Pah. Lit., in the Qrund- 
rissy § 66). The origin of the name is doubtful. The -a^pa indicates prob- 
ably a prince. The word ydmd occurs only once in Yt. II. 7, which Dar. 
trans. “scornful"; Kan. in his Diet, says, “brotherliness", but in Kh. 
A. b. M., p. 208, trans. “ generation ". Barth. (Wb. 607) merely quotes 
the passage without any comment or trans. Jamaspa had a son Haghaur- 
vah (Yt. XIII. 104). Another Jamaspa is also mentioned in Yt. XIII. 
127, but he is distinguished as aparazdta or “ the Younger ".** 

haidydvardzg,m — Working truly. Mills says “ doing deeds of real 
significance ". 

tavardnd-cd -fjcaesd^cd — The td- is to be compounded with both. 

mazdayasno ahml — Kan. takes these words with the next verse. This 
is no doubt due to the fact that the last two verses (8-9) are repeated 
each time the girdle is tied on and they are prefaced with the words jasa-me 

* The meaning is probably ‘‘possessing fine cows*’ Barth., Wb. 1867. t In Yt. 

XIII. 108 they are mentioned as sons of Hvova, t Sel. XXXVI, Part 2. || This seeming discre- 

pancy has been well explained in Billimoria’s book on Z, also quoted with reference to Itaivditra 
(Yas. XXVI. 5 above). t Barth., Wb. 607 ; Modi, pp. 81f. For further details see Jack,, Z. 
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avajjhe, Mazda !* mazdayasno ahml (come to my aid, 0 Mazda ! I am a 
Mazda- worshipper). 

8. datutas-cd — Praiser (Kan.). He takes it as an agent noun datutar,^ 
Barth. (Wb. 1694) takes it as pit. pt. of y8tu+ d (to dedicate oneself to, 
to vow) governing the acc. “ A devotee would perhaps be the nearest 
equivalent. 

fravardtaa^cd — Agent noun ^var f /m. Believer (Kan.). 

datuye — 1/1 pres. atm. yatu + d. I dedicate myself to, or I devote 
myself to. The word when used as a noun means the Yasna verses from 
XII. 8 to XIII. 8 inclusive. 

9. fraapdyaoxdhr^m (ar) — Quarrel removing (Kan.); from ^apd + fra 
(to throw down)t and yaox^^ra (quarrel, from ^/yuj, to join). Mills reads 
^yaoxdSr^m and says it lit. means speech without hesitation and trans. 

which has no faltering utterance Barth. (Wb. 1003) agrees with Kan. 
Nair. says 

hihdanaiOiadm {air. v.l. ^slm ) — ^Which lowers the weapons (Kan.), i.e. 
peace giving. Mills gives exactly the opposite sense and trans., “which 
wields the falling halbert'', and in support quotes Ga0. Ahu., XXXI, 18, || 
where Z. asks his people to smite down evil-doers with the halbert {anai- 
diad). But though Z. preached smiting down the evil-doer, he stands for 
peace within the fold, and among all the creation of the Good Spirit. Nair. 
says, Barth, agrees (Wb. 1082). 

^^aetvadaO^m — Self-devoted (Kan.) ; the faith of kindred marriage 
(Mills). Barth. (Wb, 1860) agrees with Mills and derives iromx^cLetu, con- 
sanguinity and vadada, marriage. The marriage between first cousins was 
expressly allowed among the Iranians as opposed to the Hindu Aryans 
who denounced such marriages. Kan. in his Diet. (p. 138) gives the 
meaning of "^^aetu as “ relationship " and he gives three meanings to the 
word ^altvadada (he derives -dada from ^dd to give) : (1) self-devoted; 
(2) patriotic, devoted to the welfare of his native country; and he 
quotes Vis. Ill, 3 and Gah IV. 8;^ and (3) domesticated or tame (Ven. 
VIII. 13). 

buiyeir^iri^m-cd — 6/3 f. fut. pt. ^bu ( ^) to be. Of those that shall be 
hereafter. 

mazihtd-cd — 1/1 f. sup. of maz great. 

datuitie — ^Praise (Kan.); worship (Mills); vow (Barth., Wb. 340). 


* This is repeated thrice. t Diet., p. 85. t Barth., Wb. 1616; cf. Yt. X. 43. 

II Bel. XXXIV, Part 2. t Jfvdnftn .... ^taelvada B^m , , , . yazamaidt, Gah. IV. 8. 
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VI. 

K§m-na Mazda— Vendidad VIII. 20-21. 

!• (20)* k§m^-na 2 ^ Mazda^, mavaite* payum^ dadat® 
hyatT^ mSi® dregv^^ didarelata^^ aenaghe^^i ? 
any§nii2 ^wahmat^^ A^as^^-ca^^ Managhasi®-cai7, 
yay&i8 Syaotfanais^^ ^raoata^^ Ahura^^ P 

t^in23 m6i24 dfistviim^® daenayai^® fravaoca^^, 

k§i veretfrem^-ja® tfwa^ poi® sengha® y6i7 hentis ? 
ciSra® m6ii^ ahumi2-bi8J^3-ratum^4-*|- cizdi^® ; 

atji® h.di^'^ Vohu^® Seraold^® jantu^o Managha^^, 

Mazda^^, ahmai^^ yahmai^^' va^i^® kahmai-cit^® 


2« (21) pata^-nd^ tbi^yantat® pairi^* Mazd&s®-ca® Armaitis'^-ca® spentas®- 
ca^^* nase^*^ daevl^^ dru;(s^®, nase^^- daevd^^-ciSre^®, nase^'^ dadvd^®- 
frakarste^®, nase^o daevo'^^-fradaite^^ J : apa^® dru^^s^^^ nase^®, apa^® 
dru;(827 dvara^s, apa^s druxs®® vinas 0 ®i, apaxoSr©®^ apa®®-nasy©he®4 ; 
m&®®mer 0 noaiQis®®|| gae^^®^ a8tvaiti8®® a^ahe®®. 


3.11 n0ma8i-ca2 ya® Armaitei^ lza®-oa®. 


♦ The first five lines of this verse (20) are from Yas. XLVI. 7, the last four from Yas. XLIV 
16. (Sel. X\ri). t Geld, has ahumbu ratum ; Kan. reads ahumbil (Kh. A. b. M., p. 6.). t Geld, reads 
II fndm9r9n°. Geld, *1 From Yas. XLIX. 10. This line is not found in the Yen, 
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VI. 

Esm-na Mazda— Vendidad VIII. 20-21. 

1. (20) What^ man^, O Mazda^, shall grant® protection® unto such-as- 
me^ (a weak mortal) when'^ the infidel® makes-himself-ready^o against-me® 
to overpower*^^ (me) ? (Who can it be) other^2 than-Thyi^ Fire^^^ and^® 
(Thy) Mind^®*, through whose^® activities^® (Thy) Law-of-Righteousness^Of 
is-fulfilled2^ O Ahura22 ? This^s knowledge^® declare-clearly^T unto me^ for 
(helping me to spread) the Faith. 2® 

Who^ (shall be) the smiter^-of-foes^ by-the-help-of-Thy* Words®} 
which’7 are® a shield® ? Clearly® unto me^® a wise^^ souh^-healingiS-leader^^ 
do Thou reveaU® : then^®, unto him^*^ let SraoSa^® approach®® with Good^®- 
Mind^i ; unto him®®, O Mazda®®, whosoever®®]! (he be), whom®^|| Thou dost 
love®®. 

2. (21) Protect*^ us® all-around^ from (our) foes®, (O Ye) both®TJ Maza® 
and® holy® Armaitn as welP®. Perish^^, (thou), devilish^® Druj^®; perish^* 
(thou) devirs^®-spawn^® ; perish^T' (thou), deviP®-fashionedl® ; perish®® (thou), 
follower-of-devirs®^-laws®® ; utterly®® perish®®, O Druj®^ ; utterly®® disap- 
pear®®**, O Druj®'^ ; utterly®® (and) entirely-perish®i, O Druj®® : in -the -North®® 
vanish®^ (thou) utterly®® : mayest thou not®® destroy®® the corporeal®® crea- 
tion®'^ of the Divine-Law®®. 1 1 

3. And® salutations^ (unto Ye both) — namely®, {} Holy- Reverence^ 
and® Holy-Zeal®. 


♦ i.e. Vohumano. is omitted here in translating, t A^a. ^ Orig. sg. Ii0rig.dat., 

doubtless by case-attraction. "IT Lit., “ and *'• ♦♦ Lit., ** run away ; I have tried to bring out the 

force of the apa repeated so often in the original by repeating the word utterlj/ in English instead, 
tt Asa, XX Lit, “ which 
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NOTES. 

Kanga: Khordeh Avesta ba Maeni (5th ed.), pp. 5-7. 

Mills: S.B.E., XXXI, p. 138 (verse 1, lines 1-5); pp. 118-19 (verse 1, 
lines 6-9); and p. 167 (verse 3). 

Darmesteter : S.B.E., IV, p.lOl. 

Haug: Essays on the Religion of theParsis; p. 164; p. 160; for the 
two parts of verse 1. 

Moulton: Early Zoroastrianism, pp. 373-74, p. 369 and p. 382 (divided 
as with Mills). 

Bartholomae: Die Gatha’s des Avesta, p. 77, p. 63 and p. 96 (as with 
Mills). 

Besides these I have made use of an unpublished translation of the 
^ Gathas by Mr. Khodabakhsh Edalji Punegar, M. A. ; I have to record here 
my grateful thanks to the learned author for allowing me the use of his 
typewritten ms. and for permission to quote from it. 

There is also a very suggestive article on this hymn in the Gujarati 
monthly Gherdg for July and Aug. 1916 (Vol. XVI, pp. 368ff., and pp. 
428ff.). Certain allowances have however to be there made on account of 
the writer's peculiar view-point. 

This hymn — Kdm-nd Mazda — so called because of its opening words 
occurs almost complete (all except the single line of verse 3) in the eighth 
chapter of the Vendidad. And, it is except perhaps the three famous hymns, 
Ahuna-Vairya, Asdm Vohu and Yeyhe hdtgm,'^ the most often repeated of 
the Avestan hymns. It is repeated by every Zoroastrian while mitying the 
girdle, and it is an integral part of the Sraosa Bdz which forms the prelude 
to all ceremonies. It is given in Ven. VIII, where funeral ceremonies are 
described. It is enjoined there (14-19) that if a dead body has been carried 
over a highway, no person may pass along the same road before it is puri- 
fied again. And this could be done among other things by repeating the 
Ahuna Vairya and the Kdm-nd-Mazdd, As a matter of fact, this last alter- 
native is always followed now. Some distance behind the bier and head- 
ing the procession of mourners are two priests repeating these sacred 
mantras. 

This hymn is made up of four parts put together for the purpose of the 
funeral ceremony and though of various linguistic strata they are well 
chosen and there is little feeling of patch- work about it, especially when we 
remember the original purpose for which this hymn was made up. 

The first portion consists of lines 1-6 of verse 1. This is from Ga0. 
Spen (Yas. XL VI. 7). It there constitutes the appeal of Zara^ustra to 


* Bel. VII. a. b and e. 
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Ahura, when he found himself opposed very violently by the enemies of his 
faith. In the darkest hour his faith in the Law of Mazda — as represented 
by the Divine Fire and the Divine Mind — remains unshaken, and finds 
noble expression in these five lines. These formulate as it were the last 
refuge of the Zoroastrian in times of danger and difficulty and thus these 
lines are just those wanted to soothe the wounds left by death. 

The second part (lines 6-9 of verse 1) is also from the same GaSa 
(Yas. XLIV. 16)*. The original context shows that here also Z. is in 
doubt and difficulty, through which the “ Words of Ahura” would serve as 
our strong shield and protection. A wise Teacher is needed — Srao§a — who 
is ever ready to help all whom Mazda loves. 

These two making up the first verse (verse 20 in the Ven.) are linguis- 
tically among the earliest of the Avesta texts. What follows, verse 2 (verse 
21 in Ven.), is in prose and is certainly of the same age as the rest of the 
Ven. It was specially composed to fit in with the ceremony for which it 
was intended. The contrast, linguistically, is great, but even greater is the 
contrast in the ideas — for this second verse is semi-magical” in import. 
It represents the later religion where the pure unalloyed Mazda -worship 
of Z. was overlaid with the idea of driving forth the demon which is the 
main theme of the whole Vendidad.t The dead -body having passed along 
has rendered the road impure and infested with “the brood of demons” 
and these are to be ordered away before animals or human beings, or Fire 
or consecrated Baresman can pass along the same road. J: 

The fourth part (verse 3) is not found in the Ven., but in the SraoSa Baz. 
It is just one line taken from Ga^. Spon. (Yas. XLIX. 10). As it stands 
by itself it is difficult to have the construction clear because in the original 
context it is closely connected with the two lines preceding. This line is 
also repeated thrice at the Tower of Silence after the dead body has been 
put inside it. 

1. kdm~nd (v.l. kdmnd, Barth, and Kan.) — Kan. thinks it is for kaa-nd 
(1/1). Others take it as it stands to be 2/1. The nd is enc. 1/1 of nar (^, 
dv>;p), and when used with the pron. ka gets an indef. sense. (Barth., Wb. 
424). The same idea is found in the same Ga9. Spon. (Yas. L. 1.) — 
nd\\ drdtd visto anyo Asdt 6wat-cd Mazdd Ahurd (Who is for me a protector 
except A|a and thyself, O Ahura Mazda ?). Nair. trans. this line: % 

evidently taking kd as plu. Dar. says : 
“What protector hast thou given unto me, O Mazda ? ” Mlt. (E. Z., p. 
273) says, “Whom, O Mazda, can one appoint as protector for one like 
me ? ” Pun. says, “ What protection can a man give to my-follower ? ” 

mavaite — 4/1 of mavant. Kan. trans. “ to me and to my-followers ” (see 
Skt. of Nair. above). Haug strangely says “ my property ”. Mills trans. 

* The first line is omitted, see Sel. XVI. t The name itself is VldaBvad&t, % Ven. VIII. 15 ; 
see Sel. XXXI, Part 2. || Geld, notes v.l. k9mnd which he also notes for our passage, Yas. XLVI. 7. 

t Does he read (noted by Geld.) or as in Yes. L. 1 ? 
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simply ‘‘me” and adds (ftn. 4) that yhmdvato, Swdv^s and mavaite may be 
trans. simply as “of you”, “thou” and “to me”. Barth. (Wb. 1141) 
says, “ one like me ” (i.e. a mere mortal). 

pdyum — Kan. and Pun. trans. “protection”; the rest say “protec- 
tor”.* 

daddi — 3/1 sub. pres. par. See Jack., A.G., § 543. 

hyat — when ; Nair. says W: ; Barth. (Wb. 1253) says it is an adv. 
denoting time. The h has no etymological value and two mss. even read 

drdgva — 1/1 of This seems to be the Ga9. form of drvant. Nair. 

says which is explained further as 

dldardiatd — 3/1 impf. atm. inten. of ^ 'dar^a to dare, to threaten. t 

But in the trans. Kan. seems to take it from ^/dards to see, for he 

trans. “glares at me” Mills also|| suggests, “has set his 

eye on me for vengeance”, although he trans. “that wicked one still 
held me for his hate ”. Barth. (Wb. 690) takes it as desid. of ^/dar (^) 
to hold used with a dat. inf. and trans. “ makes himself ready to overcome 
me”. Note the reflexive sense of atm. Haug says “ endeavour to hurt 
me ” ; Dar. trans., “ while the hate of the wicked encompasses me”. 

aenayhe — Dat. inf. (Barth., Wb. 21) used with acc. (ma) and sometimes 
with the gen. For injuring, for overpowering ; 

Owahmdt — 5/1. Barth, takes it as an adj. “belonging to Thee”, 
“ Thine ” ; Nair. says ; Kan. and Mills say “ other than Thee ” ; others 
take like Barth., Mlt, adds^ “‘Thy Thought’ is the same as ‘Good’ 
or ‘ Best Thought ’ 

AdraS’Cd — Barth, regards this as the ancient abl. form found often in 
G.A. (see Jack., A. G., § 222). This is the Divine Fire within the man, which 
helps him in his moments of trouble. Kan. takes this as 6/1 and trans. the 
line thus “ who else, but Thee (would be the protector) of (our) Fire (i.e. our 
hearth and home) and of (our) mind”. Nair. says: 

Dar. (p. 101, ftn. 2) thinks that the fire refers 

to the ordeal by fire. 

Manayhas-cd of course refers to Vohu-mano, the first of the Holy Im- 
mortals. 

yaya — 6/2 : i.e. of the Fire and of the (Good-) mind. 

iyaodandih — 3/3. Kan. trans. “through the actions of which two” 
and explains (Kh. A. b. M., p. 5., ftn.) that these are “ acts which lead to 
family happiness and to peace of mind”. Haug. trans., “through whose 


• BV. has mostly in this sense, Grass., Wb. 806. t Geld, note^^ this v.l., see also Barth., 
Wb. 1227. t Kan., Diet., p. 150. || XXXI, p. 138, ftn. 5. f B Z., p. 374, ftn. 1 

••jwvr is Vohuman, see Nair.'s trans. of Ta9d Ahii Vair^o, Sel. Vila, 
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operation.” ** By deeds performed in which (i.e. Atar and Vohumano) ” 
Mills. 

ahm — 1/1 n. 

draohtd — 3/1 sub. aor. atm. ^druy to ripen, to come to fruition (Beurth., 
Wb. 801). Kan. trans. “increases”. Mills says, “Thy righteous rule is 
saved and nurtured ”. Haug says, “ Thou hast created rightful existence.” 
Dar. says, “ Through whose work I keep on the world of righteousness ”, 
translating literally Nair.’s Skt. rendering : 

(ftw utrS 

moi— 4/1. ^ 

d^atv^m — 2/lf. Teaching (Barth., Wb. 745). Kan. trans. “ knowledge” 
and explains (Kh. A. b. M., p. 5, ftn.) that this means the knowledge 
that God is the only protector and refuge. Mod. Pers. [daatur, 

older dastavar) means bearer of knowledge, hence a teacher of religion. In 
P. Guj, the word is used to indicate the highest order of priest. From 
^dgh to teach. Cf. Grk. ScSac (from ^8a<i>, to learn). The word dahma is 
cognate (see Yas. XXVI. 9) and probably also d^m (line 7 of this verse). 
Other scholars have taken the word differently. Mills trans., “ that spiri- 
tual power (vouchsafing) me”.* He also adds (S.B.E., XXXI, p. 138, ftn. 
6) ; “ One might be tempted to read tat moi d^a tvdm etc. ; ‘ That granting 
{d^a) me do Thou speak forth for the Faith'”, Dar. trans. this line: 
“ Reveal to me Thy Religion as Thy Rule ” (i.e., he explains, “ one must 
take religion as one's rule ”). Haug has, “ Tell me the power necessary for 
upholding that religion”. Pun. says, “ that direction for the religion ”. 
Nair. renders the word by 

daenaydi — 4/1. For religion (Kan.). Barth, and Mlt.t take it in the 
sense of daend the second principle in the constitution of manj ; and Mlt. 
trans. “for my very Self”. Mills takes (rather needlessly) the last two 
words as an independent clause and trans. “ for the (holy) Faith (its truths) 
declare”. The writer in the Cherdg trans. “for (the spreading of) the 
Faith ”11. 

frdvaocd — 2/1 imp. aor. ^vac + frd, to instruct. 

kd — 1/1. Who. This is a G,A. form (Kan., A.G., § 228). Nair. takes 
it as 1/3, %. 

vdradrdm-jd — 1/1. Smiter of the foe (Kan.) ; who smites with victory 
(Mills) ; Pun. says, “ Fiend-smiter ” ; Nair. has % . 

poi — This word occurs only here and in Yas. XLIV. 16. Barth. (Wb, 
898) takes it as inf. from ^pd, to protect. Kan. (Diet., p. 334) takes it as 
1/1 and trans. “ protecting Mills takes it as “ in the protection of ”. 


* He takes the last two words of this line as a separate clause. f Mlt. practically retranslates 
Barth, into English with a few occasional changes. J Bee above, Yas. XXVI. 4, || Vol, XVI, 

p. S77 (July 1016). 

19 
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B5f)hd — Teaching ; ) to teach. Nair, says 1 

(ftw t fimi ^ 'TT'wtf’H’Jft ^ ^ Barth, takes 

it as 3/1 and trans. the line : “ Who is he, who victorious would protect by 
thy doctrine all that are Mills trans. : ‘‘ Who smites with victory in the 
protection (of all) that are”. Dar. says : “ Who is the victorious who will 
protect Thy teaching ”, which leaves off ydi hdntl which Pun. renders, “ that 
are extant Haug’s rendering is quite unintelligible ; he has for the two 
lines hd . , » clzdl the following (p. 160) : “ Who killed the hostile demons 
of different shapes, to enable me to become acquainted with the rules 
established for the course of the two lives (physical and spiritual) ? ” 
Kan. says: “Who (shall be) the smiter of the enemy by the help of Thy 
Words, which are protecting. ” 

cidrd — Kan. and Mills take it adv., clearly; Nair. says 

Barth. (Wb. 586) takes it as 3/1 and trans. “by a vision”. But in this 
unusual sense this is the only example quoted by Barth. 

d^m (see d^stvqm above) — 2/1 adj. Wise (Kan.) ; having power (Mills). 
Cf. the name Dd-Jdmdapa, Barth. (Wb. 745) takes this as an inj. from ^dd 
(XT) to set up, to fix. But this is the only instance quoted. 

ahum-hia-ratum — This is the reading favoured by Barth. (Wb. 285). 
Geld, reads ahumhia ratum ; but he says that only one MS. reads thus. 
Among the v.l. noted by Geld, one reads ahu-bis and all the rest read ahum- 
bis* Kan. reads in this hymn (Kh. A. b. M., p. 5.) ahubis, but in G. b. M. 
(p. 126) he reads ahumbis- The word ahumbis occurs in three places only — 
all in the Ga^^ : Ga^. Ahu., XXXI. 19^ ; Ga0. Ust., XLIV. 2|| and XLIV 
161|. In all the three places Nair. says Kan. also gives the 

same sense to the word in all three places, taking it as 3/3 of ayhu {ahu — 
^^) life or world. Tf But in the trans. he says, “ for both the worlds 
(du.) Mills says, “ for the worlds (plu.) ” (Yas. XXXI. 19), “ for both 
the worlds” (Yas. XLIV. 2) and “ for both lives ” Yas. XLIV. 16). Haug 
in this passage says, “ both the lives ” ; Dar. also trans. similarly. Barth, 
(loc. cit.) takes it as a comp, of ahu (life) -f ^bis to heal, and trans. 

“ healer of life ”. Barth, also proposes to read ratum joined on to this mak- 
ing a sort of comp. The opposite is ahum-mdrdnco (Yas. IX. 31.). The 
opposite idea is also found in the phrase bdnaydn ahum (Yas. XXX. 16). ft 

clzdl — 2/1 imp. pres. par. Kan. trans. “reveal” (s/cis). Dar. says: 
“ make it clear that I am the guide of both the worlds Barth, trans. : 
“ By vision assure me how to set up the judge that heals the world And 
Mlt. adds (E.Z., p. 369, ftn.) : “ This seems to be Z. himself — he is pray- 
ing for a vision that may openly confirm his designation as a prophet”. 
I am, however, inclined to think that the Ratu meant here is SraoSa. 


• da7na, faith. t For the rest he agrees with Dar. % Sel. XXXIV, Part 2. 1| Sel. XVI, 

If Diet., p, 18 } also A.Q„ § 199 (p. 86). ♦* i.e. to gain merit here and hereafter. ff Sel. XXXIV. 

Part 2. 
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hoi — 4/1 (Ga^.). An enclitic form of the 3rd pers. pron. sometimes 
used refiexively (Jack., A.G., § 395 and § 416). It refers, when reflexive, 
to the subject of the same sentence in which it is found (Reich. § 598). 
Here however it may be taken as an ordinary pron., 3rd pers., referring to 
yahmai in the next line. See also Kan., A.G., § 212. 

Vohu .... Manayhd — 3/1 in the sense of “ accompanied by 

Sdrdoso — The G.A. form of Sraosa. Dar. remarks (S.B.E., IV, p. 101, 
ftn. 4) ; ‘‘ This stanza with in the original Ga^as refers to the human incar- 
nation of SraoSa,* the victorious protector of the Prophet and his religion, 
is applied here to Srao|a as a protector of the soul in its passage from this 
world to the other 

vaH — 2/1 pers. par. yvas to wish, to love (Kan.) To whom thou thus 
desired (Barth., Wb. 1382). Whomsoever thou pleasest (Dar.). 

2. This portion is omitted in Nair.*s version of the Sraosa Bdz. 

pdta .... pairi — ^Completely protect, lit., protect all round. Cf. ^ 
in Ved.f 

^ihyantat — 5/1 pres. pt. 

nase — 2/1 imp. pres. par. ^nas to perish. The root is of the 4th 

class and hence the form was orig. ^ nasya written as nase (Barth., 

Wb. 1055-6), 

daev6'fraharUe-—Yvom^kare8{%\) -)- /m, to sowj. More probably 
it is from ^kardt (?i^) -f frd {ci, fraca kdrdntat, Yas. IX. 8.). Seed of the 
Demon (Kan.) ; creation of the fiend (Dar.). 

daevd-fraddite (a7r.) — Follower of the daeva law or ritual. World of 
fiend (Dar.). Barth, regards this as practically synonymous with the 
previous word (Wb. 672.). ddta means “law”, cf. ddto-rdzo above, Yas. 
IX. 10 and the name Vidaevaddta, which means lit. the laws against the 
daevas. 

apa . . . nase — Perish utterly. 

dvdra — ^dvar to run. (a daem-word), 

apdxdhre — 7/1 (construed with nmme, direction, understood). North. 
Kan. gives the derivation as from apa and a^tar (star) (Pers. akhtar, 
star), i.e., as he explains, away from the stars of the Zodiac (the path of the 
sun)||. Barth. (Wb. 79-80) regards this as wrong and suggests that the 
real meaning is “backward”. The word frata means South as well as 
front. The North is regarded as the region of evil and the South is the 
region of the Holy Spirits — exactly the reverse of the Hindu ideas.^ Prob- 
ably the reason is what has been suggested by an anonymous writer,** that 


♦ Yas. XXVI. 6, (8el, III above) note on Kavbi'i VUita»pahe, t Grass., Wb. 798. % Kan., 

Diet., p, 243 and p. 130. il Diet., p. 36. % But Hara-har^gaiti is in the J^orth. ♦* Gberag, 

Vol. XVI, p. 439 (\ng. 1915). 
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diuring the day the Zoroastrians turn their faces to the Sun while praying 
t«id hence naturally the North would be left out and thus would acquire a 
sinister reputation. Very likely this is partially true but the original cause 
of this reversal of ideas is the same as has led to the significations of the 
words Ahura and Daeva to be reversed. It may be noted in 

passing that the dead body is never laid out with the head to the north. 

naayehea — 2/1 pres. atm. used as sub. (Kan., Diet., p. 288). 

mdrdncainih (v.l. mdmdrdn^. Geld.) — Barth. (Wb. 1146) taKes it as 3/1 
(?) impf. par, ^rmrdh {mahrk) to destroy (the root is of the seventh class, 
of. mahrkdi (Yas. IX. 8), and ahum-mdrdneo (Yas. IX. 31). Kan. 
takes it as an adj. 1/3 f., and trans. “ fit to be destroyed construing with 
huydt (^T^) understood. Jack. (A. G., § 565, note) says, “peculiar is 2/1 
impf. par. mdrdncainls weak nasalised root with added an (nn) The I is 
as in etc. The form is an augmentless impf. with a sub, 

force. (Jack., A.G., § 446 (2), Whit. § 563). About the so-called root 
mdrdnc Jack. (A. G., § 663) says that it has “ practically become stereotyped 
as a root according to the a -conjugation* by transfer, hence the thematic 
forms **. Barth, (loc. cit.) also states that it is a word used in the sense of 
destroying or killing one of the a/iwra-creation. He cites only one case 
(Yen. XIX. 6t where Z. is asked by Agro-Mainyus not to destroy the evil- 
creation) where it is not used in the ahura-sen&e. 

3. Armaitih — See above, Yas. LX. 5. 

Izd-cd — Religious zeal (Barth., Wb. 378) ; from ^dz ). In Yas, 
LI. It Geld, takes it as “ sweetened milk Kan. trans. “prosperity*'; 
takes Nair. (in Yas. XLIX. 10) says This line is taken (out of its context) 

from Yas. XLIX, 10, and is without a verb. Hence Kan. takes ndmaa-cd 
to mean “ salutations be unto ” (Kh. A. b. M., p. 7) here, though in the orig. 
context (G. b. M., p. 188) he trans. the line, “ prayer from which come 
Reverence and Prosperity”. Nair. says: (f%^ 

wt ) U The orig. passage may be quoted here in 
order to fully appreciate the value of this line : 

tae~ca^ Mazdd dwahml dd^m nipdyhe 
mano vohu tirunaa-cd asdun^m, 
namaa-cd yd Armaitih Izd-cd, 

This may be rendered : 

And these, O Mazda, shall I offer into Thy safe-keeping, good mind, 
and the souls of the holy and (their) prayers, also** (their) piety and (their) 
zeal. 


• The Hfrf^.class. t 8el, XIV, Probably this ahura word is used out of regard to Z who is 
the person addressed. Or more probably the Devil being the speaker would use the best word for 
his own creatures. X 8el. XXXVI, Part 2. || Spenta Armaiti. H Bo Kan., Oeld. has taM, 

Lit. (that) which (is) yd. 
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On the whole it is better to take this line independently as Kan. has 
done. Armaiti is invoked here because she is the chosen one of the Zoroas- 
trian (see Yas. LX, 5, Sel. V). And when after the dead body has been 
put inside the Tower of Silence and the bearers have come out the whole 
assembly of mourners assembled chant aloud three times this line — thus 
leaving as it were the dead to the care of their chosen guardian angel 
Armaiti, 




VII. 



VII. 

The Three Prayers— Ya^a, Asem and Yejghe 

hatam. 

< 

(a) Yatfa ahu vairy6* 

yatfa^ ahu^ vairyd^ a^a^ ratus^ apat^-cItT' haca®, 

VaghSus^ dazda^^ Managhd^i Syaotfanan§.ini2 agli§usi3 Mazdai^^ 
xlafeom-oa^^ Ahurai^® a^T^ yimi^ drigubyo^Q dadat^o vastarem^i. 


(b) A|em vohut 

a|emi vohu^ vahistom^ astiS usta^ asti® , 
udta'7 ahmai® hyaj^ a^ai^^® vahistaii* asemi^. 


(fj) Ye^he hat|.m:|:. 

ye:^h§i aat® yesne^ paiti^ vagho® 

Mazd&'7 Ahuro® vaetfa^ a^-at^® haca^i, 

y&gh|.m^^-oa^®, t§L8i4^-cai®, t§.si®-oaiT', yazamaide^®. 


* Also found in Yas. XXXI. 13. t Also found in Yas. XXVII. 14. % Also found in Yas. IV. 

26. Bee Yas. LVIT. 4 for full notes and explanation. 
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The Three Prayers— Ya^a, A^em and Yeghe 

> hat^m. 

(a) YaOd ahu vairyo. 

Just as^ a Ruler^ (is) all-powerful^ (among men) so^ (too is) the Spiri- 
tual-Teacher^ even'^ by-reason-of^ (his) Righteousness^ ; the gifts^® of Good® 
Mind^^ (are) for* (those) working^^ for the Lord^^ of Life^^ ; and-the- 
strength^^ of Ahura*^® (is given) unto*^'^ (him) who^^ unto (his) poor^® (brothers) 
giveth*® help2i. 


(6) A89m vohu, 

ASa^ is^ the highest^ good^, (it alone) is* (true) happiness* ; happi- 
ness'^ (is) for him* (alone) who® (is) righteous^^ for (the sake of) the highest^ ^ 
ASai®. 


(c) Yeyhe hdt^m, 

(That man) amongf those-that-are®, of whom^ Mazda’’^ Ahura* through^ ^ 
(his) Righteousness^® knoweth® (that he) verily* (is) better* as-regards* aots- 
of- worships — (and those women) too^* of whom^^ (Mazda Ahura knoweth 
likewise) — (all such), bothi*{ men^® and women^*, (do) we revere^*. 


* Lit. ** of ** (gen.). 


t Lit. of (gen.). 


t Lit. “ and 
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NOTES. 

These three prayers are the most famous of the ancient verses of Iran. 
They are regarded by all tradition to be specially holy and efficacious and 
they have had the unique distinction of having an Avesta commentary for 
each. These latter are Yas. XIX, XX and XXI which together make up 
what is called the Bayan Yast.* All the three pieces are of a great antiquity 
though linguistically the Yadd (or Ahuna Vairya) is probably the oldest — 
being practically equal to the oldest Ga(9as.t The meaning of these verses 
has not been properly settled, each scholar takes it in his own way. The 
words are quite easy but the construction is exceedingly obscure and 
involved. 

VII. a. Yadd ahu vairyo. 

The Yadd ahu vairyo is regarded as the most ancient and also the most 
sacred of the three. Kan. (Kh. A. b. M,, p. 2, ftn.) regards this as pre- 
ZaraSustra in age. Yas. XIX is a commentary on the Yadd and through- 
out the Av. we have praises of this prayer. Ven. XIX. 2.J mentions that 
Z. used this mantra to fight the evil demons. Yas. IX (14-15) also men- 
tions Z. using this mantra for a similar purpose. The Sraosa Yaht Hdhoyf 
(Yt. XI. 3) says: Ahuno- Vairyo vac^m vdrddraj^stdmo (Ahuna Vairya 
is the most victorious among the Words). Sraosa uses this mantra as 
his victorious weapon (Yas. LVII. 22). The 2?d8. (Yt. XXI 4) says; 
** The pronouncing of that formula the Ahuna Vairya increases strength 
and victory in one's soul and piety ”||. The Par sis have got such a 
traditional faith in its efficacy that in times of difficulty and trouble 
they always exclaim ^^1 (Ya^a, thy help !). There is the 

traditional saying that if this mantra is chanted in the proper metre 
with the proper intonation, and with a full understanding of the sense, the 
“merit” resulting is equal to the recitation of the whole Avesta. Even 
the most illiterate Zoroastrians who do not know any other prayers are 
expected to know the Yadd. 

Like the other two, the construction of this prayer is very obscure and 
there have been practically as many translations of this as there have been 
translators. I venture to give my own version for what it is worth. The 
prayer being the most sacred should in my opinion be translated so as to 
embody some fundamental truths of life. The religion of Z. is a religion of 
the Karma-mdrga, which teaches us to reach the goal of life through action, 
and I have tried in my translation to indicate that the Ahuna-Vairya gives 
us the essentials of a life lived for the good of humanity and of service to 
mankind.^! The mantra consists of 21 words (corresponding to the 21 
Nashs of the original Avesta texts**) which are arranged in three lines of 
the same measure as the Ga0. Ahu. ft The first line lays down the general 

• See below Sei. VIII. t The name Ahunavaiti is given to the first Ga6a because it is in the 

metre of the Ahuna Vairya, X Sel. XIV. || Dar., S.B.E., XXIII., p. 311. f The whole idea is 
elaborated by me in a Gujar&ti article in the Cherdg, Vol. XX (1919), pp. 616 ff* Here of course I can 
give tlie mere outlines. See Introduction. t Each line of 7 + 9 (sometimes 8) syllables. 
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proposition which is true for all religions that the Spiritual Teacher 
(Eatu) is all-powerful just as any earthly Prince (Ahu) may well be in the 
material world. The reason for the power of the Ratu is his Aha, This 
A|a (f|?f in Veda) represents the Divine Will in manifestation, the Law of 
God, which is the Law of Purity or Righteousness (in the sense in which 
Jesus spoke of it). There is no one word (except the word WT as under- 
stood in the Veda*) which would exactly give the same idea. The Skt. 

comes very near it in connotation but even that is not exact. This 
Aha is what Tennyson speaks of as 

One God, one law, one element, 

“ And one far-off divine event, 

“ To which the whole moves (In Memoriam). 

After making this statement the second line tells us that the gifts of 
Good Mind are for those who are working for the Lord. That is, those 
who try to help God’s work in the world by doing good deeds and helping 
the cause of human progress, they shall have their understanding 
strengthened so as to grasp better and better the higher truths of the 
spiritual life (the gifts of Vohu-Mano), Thus they would be able to pro- 
gress and would have bettor powers wherewith to serve the Lord. 

And the third line says that besides the “gifts of Good-mind” the 
“ Strength of the Lord” too shall come to such people who give help unto 
their poor brothers. Poverty here is to be understood not merely as poverty 
of worldly goods but as poverty of moral and spiritual things as well. The 
duty of the Mazda worshipper is to give what he has got from the Lord 
unto those that possess less of those gifts. Wisdom and strength are given 
unto him that he may serve those of his brothers who are lower than him- 
self in any respect and thus help them onwards in their progress. And the 
more a man serves the Lord by serving the least of His creatures, the greater 
the measure in which he receives of the “ Strength of the Lord”. 

Such, to my mind, is the meaning of the holiest Zoroastrian prayer. 
It contains the essence of the teaching of our faith — service of humanity. 
Hence it is that in every ceremony we are required to repeat this mantra 
several times. And this mantra is the last earthly sound that a Zoroastrian 
should hear on earth for it is always repeated in the ear of the dying person 
by the nearest relative.! This mantra to the Zoroastrian is the key to 
happiness both here and hereafter, for it has been said: Ahundm-V airlm 
tanumX pditi, “ Ahuna Vairya saves the man”.|l 

ahu . . . ratuh — For the distinction between these two see above Yas. 
LVII. 2; Kan. (Kh. A. b. M., p. 3, ftn.) explains these as “the Lord who 
looks after worldly affairs” and “the Lord who looks after religious 
affairs”. In his trans. he renders ahu by king and ratu by Dastu/rdn* 
Dasturf i.e. the Supreme Priest. 


• See Grass., Wb. 286ff. ; cf. RV., VII. 66. 3; YllU 12. 3; etc. t Borne use the A'ifm vohu for 

this purpose. t Lit. ** the body ”, tanu used in the sense of '* self ” as in Ved. and iu Gft®. 

II Stadia JBdz, 
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dazdd (aTT.)— Kan. takes this as 1/3 of the p.pt. pass. n. of ^dd (^) 
to give and trans. gifts This explanation seems quite correct. The 
Ved. form would be Jack., A.G. §§ 600 and 606 mentions the form 

dazde which is 3/2 pft. atm. >ydd to create- This form would be 
phonetically equal to the regular Skt. form is of course Barth. 

(Wb. 702) takes this as 1/1 of an agent noun dazdar and trans. he who 
offers Har. takes similarly. 

iyaodanan^m — 6/3 pres. pt. atm. The root ” here seems to be tyut a 
variant of ^iyu, to strive. Generally the word ^yaodana is used for 
“ work or “ action ” ; cf. Yas. IX. 31. and Kom-na Mazda. The correspond- 
ing word is found used participially in RV., X. 50. 4., 

(In every combat casting down heroes upon the ground). Kan. 
in his trans. (Kh. A. b. M., p. 3) says “ workers ” ( ). 

ayhdus — 6/1. The word here seems to denote all creation. 

Ahurdi — 4/1 used for 6/1. Cf. staotd-cd Ahurdi yesnyd-cd Vayhduh 
Manayho (Praises of Ahura and worship of Good-^llind), Yas. XXX. l.f 
See Reich. § 468. 

drigubyo — 4/3. Cf. Yas. LVII. 10. 

vdatdrdtn — 2/1 — Kan. trans. “protector”. He translates the clause 
“Who makes himself protector of the poor”. The use of par. (dadat) for 
the atm. (reflexive) sense would certainly be unusual for G.A. which is 
the language of this piece Barth. (Wb. 1413) trans. “ shepherd” (in the 
Biblical sense), or one who looks after the nurture and safety of the flock 
entrusted to his care. The word occurs only in on© other place Yas. 
XXIX. l.,J noit moi vdatd '}(smdt any 6^ which Barth, renders “ there is no 
other shepherd for me than Thou”. I take dadat from ^dd {^J) to givell 
and I propose to render in both passages the word vdstar by “ help ” or 
“succour”. Nair. says ^ but in Yas. XXIX. 1. he trans. 

The various trans. may now be enumerated : 

1. Nair : Wf 

)tt 

w"irt 1 1 

w 

n ) II 

• Dioti, p. 248 and A.G. § 658. t Sel. XXXIV, Part 2. t Sel. XV. |1 Kan. and Barth, take 

it from ^/dd ('ft). IT N»ir. uBea this in the sense ot or Bharuoha. 

ft **May perhaps mean* e^en though the meritorious deed may he howsoever 

unique, it is of no use unless ordained by Ahuramazda* **, Bharucha* ie 

or 
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^ Kfmj Bifl 

^fiT {f«it« ^T*af ^ ii 

2. Haug trans. (p. 141) : “Just as a heavenly Lord is to be chosen so 
is an earthly master for the sake of righteousness (to be) the giver of good 
thoughts and of the actions of life towards Mazda, and the dominion is for 
the Lord (Ahura) whom he (Mazda) has given as a protector of the poor”. 

3. Sp. trans. : “ As is the will of the Lord so (is ho) the ruler out of 

purity. From Vohumano (will one receive) gifts for the works (which one 
does) in the world for Mazda. And the kingdom (we give) to Ahura when 
we afford succour to the poor”.* 

The rendering of the last lino is an echo of the Paternoster, “ Thy 
Kingdom come”. 

4. The Pah. version is; As is the will of the living spirit, so should 
be the pastor, owing to whatsoever are the duties and good works of righte- 
ousness. Whose is the gift of good thought which among living spirits 
is the gift of Ahura Mazda. The sovereignty is for Ahura Mazda, who 
gives necessaries to the poor”.* 

5. Dar. (S.B.E., XXIII, p. 23.) : ‘‘ The will of the Lord is the law of 

holiness, the riches of Vohumano shall bo given to him who works in this 
world for Mazda and wields according to the will of Ahura the power he 
gave to him to relieve the poor”.* 

6. Har. : ‘‘As there is a Supreme Lord, so there is a religious chief 
for the propagation of religion by means of purity. He is also the executor 
of good thoughts and of the works of the Mazdayasnian Law. The power- 
ful kingdom belongs to Ahura, and ho has made the spiritual chief the 
protector of the poor ”.* 

7. Kan. ; “ Just as a ruler of this world (a king) acts according to his 
will, so does the chief of spiritual matters (the High Priest) by means of 
righteousness act according to his own will. The reward of Vohumano is 
for those working for the Lord of the world. He who constitutes himself 
the protector of the poor accepts the sovereign rule (as it were) for Ahura ”. 

8. Khan Bahadur N. D. Khandalavala (late Judge, Poona) read a 
paper in 1885 at Bombay on “ Primitive Mazdayasnyan Teachings as con- 
tained in the Honvavf and Ashem^ the two celebrated Prayer -Stanzas of the 
Parsecs^'. In this paper he makes a very bold attempt at an original 
trans. of the Ahura-Vairya and he has quoted in extenso all the available 
trans. of this verse with his criticisms thereon. He tries to base his trans. on 
the opening verses of Yas. XIX. But his trans. is too startlingly original 
to be acceptable to scholars generally. Some of the words are given senses 
absolutely unique. J His trans. runs as follows: — 


• This is quoted by Khandalavala (see below), pp. lOf . t The Pah. form of Ahuna- Vairya. 

t To my mind the chief ralue of the paper lies in the elucidation of the ancient teaching of Masda- 
worship. 
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Afli is the Will^ (or Law) of the Eternal -Existence^ so^ (its) Energy^ 
solely'^ through^ the Harmony® (ASa) of the Perfect® Mind^^ (is) the pro- 
ducer^® of the manifestations^^ of the universe^s (and) (is) to^'^ Ahura^® 
Mazda^^ (the Living Wise One) the Power which^® gives^® sustenance*^ to 
the revolving-systems^®. 

9. The latest translator is Barth. (Reich, and Mlt. merely repeat his 
version). Mlt. (E.Z., pp. 160f.) gives the rendering of Barth, in a free Eng. 
trans.* “ Even as he (Zara^ustra) is the Lord for us to choose, so is he the 
Judge according to the Right, he that bringeth the life-works of Good 
Thought unto Mazda and (so) the dominion unto Ahura even he whom they 
made shepherd for the poor”. Mlt. calls this a ‘‘profoundly difficult 
text”. 

10. Mlt. also quotes Geld.’s version (E.Z., p. 161, ftn. 2) : 

“Even as he is the chosen Ruler so also is he (appointed) by A§a 
(himself) as Instructor of the World in the works of Good-Mind for Mazda. 
And the Kingdom belongs to Ahura, who for the needy has appointed a 
Shepherd”. 

Mlt. also calls the Ahuna Vairya “ the great creed of Parsism, com- 
posed after Zara^ustra’s day, but at so early a date that the key to its 
meaning seems to have been mostly lost”. 

11. The most startling of all is the versions of Bishop Meurin rf 
“ Supplication to thee, O prince of Angels (Ahura, St. Michael), Right- 
ful Ruler of men. Leader on sanctity’s path. Thou that directs to God 
the good thoughts and actions of mankind, raising them up as a gift to- 
wards the Father on high. Yea, the dominion above and beneath is 
Ahura’s (St. Michael’s) ; the All-Wise made him victor renowned over the 
dragons of hell”. 

Evidently the drigu is the dragons ! ! 

The trans. of Mills is quoted at the beginning of Yas. XIX. (Sel. VIII, 
Introductory remarks). 

I venture to give my own version for what it is worth. As can be seen 
it is made up by taking bits from various versions ; but I think I have made 
a continuous sense out ot it which hangs well together. The passage is 
indeed very obscure and we cannot quite say what the true version may 
be. Each writer (including myself) reads into it his own preconceived 
notions as can be easily seen. 

VII. 6. A89m vohu. 

This is among the most frequently used of the Avestan prayers. Geld, 
in Qrund, (Vol. II, p, 27) thinks that it is prose, but in the Av. text (Vol. 


* The orig, of Barth* runs thusi— Wie der beste Oberherr, so der (beste) Bichter ist er (namlich 
Z(ira0««tfa) gemass dem heiligen Recbt, der dea guten Binnea Lebenawerke dem Maaddk zubringt, 
nnd (ao) die Obergewalt dem Ahura, er {Zaraeugira), den aie den Armen ala Hirten bestellt haben* 
(Qaoted by Mlt. E.Z., p, 161, ftn, 2.) f Quoted by Khandalavala, op. cit., p# 10, 
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II, p. 36) he 4 )rints it as three lines of verse, the lines ending at the 4th, 8th 
and 12th words. Kan. prints it similarly as metrical. Though most fre- 
quently used in the ritual it is certainly not of the same sanctity as the 
Ya9d ahu vairyo (VII. a). There is a very fine article on its inner signifi- 
cance in Cherdg (Vol. XVI, 1915, p. 632). There are frequent references 
to this prayer in the Av. itself by the name of Ahm or Asa-Vahista. 
(Barth., Wb 238-39). The second section of the Baydn Yast (Yas. XX) 
is an ancient Av. commentary on this verso.* ** 

A§a is the keynote of all Zara-^ustra’s teaching. It is the Law of 
Ahura, the plan of Ahura about the development and the progress of the 
Universe. For mankind, it means living the life in accordance with the 
Divine Law — for that is the only way in which the mortal may help the 
progress of the world. It implies a life led according to the laws of Truth 
and Purity — everything in fact which is implied by the word W- “ Right- 
eousness ” is the word which is nearest in sense to A§a — “ righteousness ” in 
the sense in which Jesus has used it. The earlier writers, e.g. Haug, saw 
in this word only the outer ritual purity and sacrificial observances. But 
this sense came to attach to the word only in later ages when the spirit of 
A|a was lost and only the letter was left. 

This verse has no word intrinsically difficult but every scholar practi- 
cally has given a different rendering of it. 

1. The Skt. of Nair. runs as follows : — 

5^ I i ^nfr 

n t 

2. Mills (S.B.E,, XXXI, p. 266): 

“A blessing is Righteousness (called) the best; there is weal, there is 
weal to this man when the Right (helps) the Righteousness best (when the 
pious man serves it in truth) ”. 

He adds in a ftn. (loc. cit.) — “When Asa is for ASa Vahista”. 

3. Dar. (S.B.E., XXIII, p. 22): 

“Holiness is the best of all good. Well it is for it, well is it for that 
holiness which is perfection of holiness”. 

4. Haug (p. 14 1, ftn. 2) : 

“ Righteousness is the best good, a blessing it is ; a blessing be to that 
which is righteousness towards A§a Vahista (perfect righteousness) 


* Sel. VIII 6; Ha5, I (Ytt XXI) also recites the praises of the A^om. f Bharucha remarks » 

** the Skt. trans. is correct as far as the Pah. rendering goes. But the same cannot be said of it 
as regards the original Av. ”. 
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He adds; “‘Righteousness’ here and elsewhere where it translates 
ohm means ‘ what is right or meritorious ’ in a ritualistic or materialistic 
sense, and does not necessarily imply holiness any more than the Sanskrit 
does”. This view, characteristically of the Western scholar, is not 
accurate at all. The earlier sense is in fact more spiritual than the later 
use of the word. This is true not only of the word aha but others also.* 

6. Kan. trans. (Kh. A. b. M., p. 1) : 

Righteousness is the best goodf (and it) is happiness. Happiness is 
to him who is righteous for the sake of (i.e. in the matter of) the best 
righteousness ”. 

It may be noted that in Guj. we use the word for the Av. A§a. 

There is no mistake about the sense because we have the inherited tradition 
of millenniums as regards this word. 

6. Barth. translates|| in a very ingenious manner and Reich. (A.R., 
pp. 173-4) and Mlt. (E.R.P., p. 116) merely retranslate him. Mlt. trans. 
thus: 

“ Right is the best good : it falls by desire, it falls by desire to our por- 
tion, even our right to that which is the best right ”. 

The word uhtd is taken as an adv. to mean “ according to our desire 
Curiously enough he takes ahmdi as 4/3 of azdm (Reich. § 402) which is 
found but very rarely in G.A. (Jack., A.G., § 389 ; Kan., A.G., § 210, ftn. 3).^ 
It is however better to take ahmdi as 4/1 of the dem. pron. 
especially as wo have a similar Ga9. passage, uhtd ahmdi yahmdi uhtd 
kahmdi-cit (Ga!)^. Ust., Yas. XLIII. 1)**. Barth, regards this as a play on 
the various senses of aha; aha “the best doing” and aha “the best re- 
ward” (Reich., loc. cit.). Mlt. explains (E.R.P., p. 116): “Primarily 
denoting abstract Right, the divine order, it [Aha) comes to mean (2) right- 
doing, action in accord with Right, and (3) a man's rights as determined 
by that divine order .... Ho who lives rightly gets his rights in the end, 
and therefore 

‘ because right is right to follow right 
‘ Were wisdom in the scorn of consequence.’ 

This note by Mlt. is a remarkable instance of how some Western 
scholars read European ideas and even words into Eastern scriptures. 
The third sense of “ right ” given by Mlt. most assuredly cannot be read 
into aha. The temptation of word-play has been too strong for Dr. 
Moulton ! 


♦ See, e.g., the word aaoayho Yas. LX. 1. t Kan, uses the Pers. word (n*emat) which 

means a blessing or a good thing granted by God. % Often spelt !| Wb. 283 1 ** AKa ist 

das beste Gut i naoh Wnnsoh wird es, nach Wansoh nns za toil das A\a filr das beste A»a,** This 
corresponds to (^/3 of in Veda, see Grass. Wb. 164. ** See last verse of Yas* XLIV, 

Bel. XVI, 
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7. One more trans., that of Sp., may be added though it is not literal 
for the last phrase. He says : 

“ Purity is the best good.: happiness, happiness is to him, namely to 
the best pure in Purity.” 

Khandalavala in his paper mentioned above quotes the following from 
Ha^. I : “ Whoever recites the ASom with believing enquiry in his mind, 
praises me who am Ahura Mazda ; he praises the water, he praises the trees, 
he praises all good created by Mazda that is of rightful origin”.* 

Khandalavala adds : t 

‘‘ The fourth name of Ahura Mazda in the Ahura Mazda Yt. ( Yt. I. 7 i 
is Asa Vahihta, which represents the sublime order and harmony of all this 
‘ Changing World of changeless Law’. Asa Vahihta or Ardihesht is in later 
Zoroastrianism looked upon as the angel presiding over celestial Fire, who 
ministers to order and the preservation of things. Asa Vahista however is 
the second Ameshaspend after Vohn-Mano, the Perfect Mind, and literally 
means the Highest Harmony. The meaning of the above quoted passage 
(from Ha8. I, 4) now becomes clear. He who recites the Asdm with an 
inquiring mind praises the Divine Power and all the creation, in which he 
could see exquisite order prevailing everywhere, for Asa literally means 
order and regular motion, and the word bears a very wide significance as we 
carry the idea suggested by it from the physical into the moral and intel- 
lectual worlds. 

“The Asdm formula teaches that Purity (meaning Righteousness) is 
the highest Good ; that it is a blessing only to those who practise it for its 
own sake, having but one aim — to try to reach up to the highest Righteous- 
ness — to the most pei^fect Harmony of thought, word and deed. In short, 
the Asdm teaches that virtue is to be practised for its own sake irrespective 
of the personal benefits it may bring to a man.” 

VH c. Yeyhe hdt^m. 

This has been treated very fully in Yas. LVII. 4. (Sel. II., pp. 66-67, 
above). 


• See 8.B.K., XXIII, p. 311. The whole of this fragment, called Yt. XXI by Dar. is in praise of 
the Asom VohTi. f Op. cit., pp, 18-19. 
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VIII. 

Bayan Yast— Yasna XIX-XXI. 

XIX. l.§ + perasati Zara^ustro^ Ahuretn^ (MazdfLm)^: 

+ “ Ahura^ (Mazda)® muiuyoT' 
spemsta^, 

+ cit^^ avat^^ vao 5 ^® as^® Ahura^'^ 

(Mazda)i^* 

2, § “ para^ asmem^, para^ apem^, 

■fpara^^ Atremi^ Aburahe^^ 

(Mazd&)^^ putfrem^^, 

-fpara^^ daevaia^-ca^i p^rafstraia^ 

(maSy a i823-ca24) , f 

4 -para 2 ® visp0ia2® ahum 27 
astvant0m28, 

3 , aati mraot 2 Ahurd^ Mazdd^ : 

“ baya® ae|a® as'^ AhunaheS Vairyehe^, I + Spit am a^^ (Zaratfustra^^), 

yati2 fravaoc0mi^, 

4, “para^ asm0rn2 , , , . (mazda8ata32) a^a-ci^ra^s ”4 

6. ha^-me 2 bayas Ahunabe^ Vairyebe^, Spitama® Zara^ustra'^, anapyu;(- 
Sa® anapl^uta^ sravayamna^® sat0m^i paiti ^2 anyae^^-m^® 
ga^an§.mi& aiiapyu;(8an^mi® anapi^utanfimL'^ sravayamuanfimi® : 

&at^^ aipyux8a2<^ aipisuta2i sravayamna22 dasa23 paiti24^ anye26 
ratav62®. 

0. yasi-ca2 me® aetahmi'^ aqhv6®,yat® astvainti'^, Spitama® Zara^stra^, 
bayfim^o Ahunahe^^ Vairyehei2 marat^®, fra^*-va^® mard^® dranjayat^'^, 
frai 8 -va ^9 dr0njayd2O sravayat2i, fra22-va2® sravayd 24 ^yazaite 2 ® ; tfris2®- 
cit^'T tard 28 peretum^^-cit®® hd®*^ urvaii0m®2 vahtst0m®® ahum®^ fra- 
parayeni®® azam®®, yd®'^ Ahurd®8 Mazda®^, a^o vahistat^^i aghaot 42 , a^® 
vabistat^ A|at^®, a^® vabistadibyd^'^ raooebyd^®. 


+ datara^^ gad$an|l,m^^ astvaiti- 
n5.mli, (asaum)i 2 ; 

+ yat^^^ me 20 fravaocd 2 i ? 
para® z^in®, (para^ g^m®), para^ 
urvar5.mio, 

para^® naram^Tf a^avanam^® 


para 29 vispa®^ vohu®^ (mazda8ata®^) 
a^a-citfra®® 


7 . yas^-oa2 me® adtahmi^ agbvd®, yat® astvainti' 7 , Spitama® Zara^ustra^, 
bay 5 .m^<) Abunabei^ Vairyehei2 dronjaydi® aparao8ayete^^, yat^® 


* Ahura-Mcup^ (Jeld. t Geld, marks this line as “ suspicious,*’ i.e. a probable interpolation. 

% As in verse 2. 
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VIII. 

Bayan Ya§t -Yasna XIX-XXI. 

XIX. 1. Zara6’ustra2 asked^ Ahura^ Mazda* ; “ O Ahura^ Mazda*, 
(Thou) Spirit*^ most holy^, Creator® of the corporeaU^ worlds^®, (and) 
Righteous^*, what was*^* that^* word^^, O Ahura^*^, which^®, O Mazda^*, 
Thou didst declare*^ unto me^® ? 


2. “ (The word which was) before* the heavens^, before^ the waters*,* 
before^ the earth*, before'*^ the creatures®t> before® the trees^®, before*^ the 
Fire^2^ the Son*^ of Ahura*^ Mazda*^*, before** the holy** man*'*, before*® the 
evil-ones22 both2*J daeva^® and^* mortal^*, before^* alF* the corporeal^* life*'*, 
before*® all*® the good** creation-of-Mazda**,!| the seed of A&a**.” 


3. Thereupon* Ahura* Mazda* said* : that * was"* the hymn** Ahuna*- 
Vairya®t> O Spitama*® Zara^ustra**, which ** I did declare** unto thee**. 


4. “ (The word which was) before* the heavens*, .... creation-of- 
Mazda**, the seed of A§a**. 

5. “This* hymn* of mine*, Ahuna* -Vairya*, O Spitama* Zara^ustra'*, 
intoned*® without-interruption* (and) without-omission® (is) equal-to** a 
hundred** of other** holy*** chants **| intoned •* without interruption** 
(and) without-omission*'* : even*®(when) intoned** with-interruption*® (and) 
with-omission** (it is) equal-to** ten** other** holy** (chants). 

6. “And* who(-soever)* in this* life*, namely** the corporeal, O 
Spitama* Zara^ustra®, (this) hymn*® Ahuna** Vairya** of mine* doth men- 
tally-repeat** ; and**t further**, mentally-repeating** doth mutter*'* (it) ; 
and*®t further**, muttering*® doth chant-(it-aloud)** ; and**t further**, 
chanting- (aloud)** doth praise** (it) ; — his** soul** shall I**, who*"* (am) 
Ahura** -Mazda*®, help -to -cross** even*® across** the Bridge*® to the best** 
world**, yea*** unto the three** (regions) — unto*® the highest** world**, 
unto** Perfect**! Righteousness**, unto** the Light*'* Eternal**!- 

7. “And* who( -soever)* in this* life*, namely* the corporeaP, O 
Spitama* Zara^ustra®, (while) muttering** (this) hymn*® Ahuna** Vairya** 


Verse 2. • Orig. sg, t I.o. “animalti’* ; orig. «g. t Lit. “and |j Lit. ** created 

by-Mazda ”. Verse 3. ♦ Lit. “ piece t Orig. gen* Verse o. + Lit, “ poseeBsing truth/* 

II Gd^da, Verse, 6* ♦ Lit* “which**. t Lit, “or**. t Lit, ** higheBt ’* or “ beet**. 
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[XIX. 7-13 


vai* naememi’J, yat>8 vai® yat*i va®® catfrulum®^, yat®* va®^ 

pa^ta:ghum®'>, pairi^'^-dim®* tanava®® azom^o, yS^i Ahuro®* Mazd&**, 
urvanem'** haca^^ vahistat^ aghaot^T avavaitya^s b§i.zas 3 ®-ca« fra- 
0as*'-ea*® pairi* 3 -tanuya** yaSa*^ im^ zk*'!. asti*®-ca*® im^® z&^i 
avaiti 62 blzo^s yavaiti^* fra^as^^-cit^®. 


8 . fra>-oa® aetat® vac 6 * vaoce®, yat* ahumat’' yat® ratumat®, para^® 
avai^heii aino^® daghSit'® para^* apoi®, parai* zemSi’’^, parai® 
urvaray^i®, para®® g§u 8 ®i ca^war0®®-paiti8tanay&®® d&gh 6 it®*, 
para®® nars®® alaono®^ bipaitistanahe®® z^tfat®®, para®® avai]^he®i 
hu®® 6warst6®®-k0hrpya®^*, ape®® Ameianfiin®® Spentanf,m®''' 
dahim®®. 


9 . frai-me® spauya®Maniva 4 vavaca®, visp9.m®a|aond^ stim®, haitim®- 
oai®bavamtim*i-ca‘® buSyeiiitimi®-cai^, Syaotfno-taitya*® : Sy a o - 
denanlmi® a^heusi’’ Mazda! i®. 

10. aetati-ea® ae|9.m® ux8an§.in* u^fidtemem® yais* yava^ fra®*ca® 
vaoca‘®, fra“-oa*® mruyei®, frai*-cai® vax^yete’*; astii’ zV® ana^® 
avavat®® U;(8ata®i yatfa®® y at®® dit®* vispo®® aghus®® a8tv&®'J asa^lat®® 
sax^fi'S®® dadarano®® ni®* pair!®® irifiy|8tat®® baraite®*. 


11. aetati-ca® no® vaco* fra-vaoce® 8ax|aem*-ca'’ hi9mairim®-ca® 
yaflnai® kahmai-cltii hat|m>® a^ati® hacai* yati® vahistati*. 


12. ya^a^ fra®-i8a® ainraot*, yat® dim* ahum®-ca® ratum®-oai® adadat^, 
i^a‘® dim^® para‘*-cina8tii® yim** AburomW Mazdfbmi® Mana8>®- 
paoiryaeibyo®® damabyo®!. y a a®® Im®® vispanftm®* mazistem®® 
olnas ti®« ; a 0 a®’’ ahmai®* dam|.n®® cinasti®®. 


13 . yada^ MazdH® hujitis® v a g h § u s* i8a® ^itlm* tkaelem’’ adren- 
jayeiti® ; dazda® Managhd®® para^i Imi® i8ai® Managhe‘^ 
cinastii®;t ya^a'* fradaxltarem>'' Managhe^® Managhd®® aSta- 


^ Thus Kan, ; Geld, has the words separate. 
Manaflhe^ * : I have followed Haug’s arrangement. 


t Geld, and Reich, have no stop here, but after 
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of rnine*^ doth omit^* (therefrom) whether^^ a half*'^ a third®^, 

or2i’22* a fourthss, or^^ 25* a efth2« (portion), hisSSf soul^^ shall I^o, who^i 
(am) Ahura^^ Mazda^"^, turn^^ away^'^ from^''^ the best^^ world^^ ; to as- 
muchss (distance) as^^ (is) this^^ earth^'^ in-length^^^^ and^^ in-breadth^^J shall 
I turn^^ (him) away^^. And^^ this^^ earth^^ is^^ even^® as-much^^ in-length^^ 
as^^ in-breadth^^. 

8. “ And^ clearly^ did I proclaim^ this^ word^, which^ leadeth-to-the- 
Ahu'^ (and) which® leadeth-to-the-Ratu^ (likewise), before^o the creation^® of 
yonder heavens^^^ before^*^ (the creation) of water before*^ (that) of the 
earth^*^, before^® (that) of vegetation’^, before^^ the creation^^ of four22- 
legged^s animals2l, before2& the birth^^ of man^® righteous^^ (and) crect^®*, 
before®^ the creation®® of yonder®’ siin®^ into (his) sliapoly®®t-form®‘’', (yea) 
even®^ (before) the creation®® of the Holy®'’^ Immortals®®. 

9. Forth’ (into existence) did call® the Holier® of my^ (two) spirits^ all® 
the creation® of holiness'’, (that which is) existing*, and”’ (that which has) 
been”, and’^ (that which is) going-to-be’® as-well’*, through-(repeating)-the 
^yaodna^^ : (that is) ^yaoOdnan^m^^ a7)h9us^'^ Mazddi^^. 

10. And^ of (all) these® prayers* this’ (is) the most-efficacious®*, which®'|’ 
was ever'’ uttered’^ aloud®, or’^J is (ever) spoken’® aloud”, or’®J shall (ever) 
be uttered’® aloud’*; for’® in it’^|| is” such-great^” power^’*,!, that22 if23 alF^ 
the corporeal^'’ world^® should comprehend^® if^*, (then) comprehending^” (it 
and) retaining (-it-) in-mind®”** (they) would-protoct-thomselves®*tt com- 
pletely®’ against®’^ death®®. 

11. And’^ this’ our® prayer* is-uttered-aloud® (as) worthy-to-be-learnt®, 
and'’ (as) worthy-to-be-meditated-upon® as well”, yea’”, for (any one) whom- 
soever” among* living’^ (mortals) on-account-of’* the Righteousness’® 
which’® (is) the best’®, (which is taught therein). 

12. When’ (the worshipper) chants* (this hymn) aloud*, hero® while® he 
recognises” Him® (Ahura Mazda) (as) both®* the Earthly -Lord'’ and’” 
Heavenly-Master”, then’*t be acknowledges’® Him*®, who’® (is) Ahura’’’ 
Mazda’®, (as) first’* among the Beings*” of-whom-(Good-)Mind’”-(is)-the 
first*” J. (The phrase) yada^^ (etc.) acknowledges *® Him*® (as) the greatest*® 
of all** ; (and the phrase) ada *’’ (etc.) attributes®” (all) creation*”|| to Him*®. 

13. (The phrase) vayhdus^ (etc.) here® affirms® the third® teaching’’ 
namely’ (that) good-life® (is) for (the sake of) Mazda** ; dazda^ manayho^^ 
here’® acknowledges’® Him’* (as) beyond” the (Good-)Mind’*t ; as’® 
Master’’’ of (Good-)Mind’®J (the word) Manayho^^, doth refer** thus*” to 


Verse 1. Lit. “whether*’. t Orig.dat. X ca* 2 is omitted. Verse St * Lit, “ two- 

legged”. t Lit. “ created ’ Verse 10. ♦ Lit., “ the most a prayer ”. t Orig# ins plu. 

X Orig., “and”; -caQ is omitted in the trans. || Orig. ins. % ** Word-effectiveness”, Reich. 
I.e. by acting up to its teaching. ft Orig. sg* Ver^e 11. * Lit . “ oE Verse 12. 

* Lit., “ and f Lit., “ thus”, t Of, Yas,. LVII, 4, etc. (Sel. II, ab^ve). 1| Orig. plu. Verse 13. 

* I.e, good life is to be led in order to attain to Mazda; cf., Yas. LX, 12 (Sel, IV, above). 

t Vohn-Mano, Nair, has t Lit. “ to." 
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vaitya*® karayeiti®^ ; i§yao0enan|h m*® iSa^* ahAm®® 

karayeiti®*. 

14. yati dim'2 datuabyd® oinasti* kE a z d a i®’" itfa« dim'Jt yat® ahmai® 
damau>® ; 9 a 6 r e A h u r a cinstl^® tat^*, Mazda^®, tavai® 

xla^em^'’' ;drlguby6i8 vastare m^® oioasti®® ya^a®i tirva- 
Spitamai^®. 

papca®^-tkaesa®®4 

vlepem®* vao6®7 fravakom^®, haurum®® vaoo®® Ahurahe®! Mazd4®>‘. 


15. vahistd‘ Ahurd^ kCazd^® Ahunem* Vairim® firamraot®, 

vahistd'? hamd® karayat®. 

§ hiflwati^® Ak6'' abavat^'^ +antare'® (-ca**) drvantsm^® anX' 

rAta‘» 

aya'i antarei®-u;(ti‘®:— 

“ ndit®® na’^‘ mana“, noit^® saijha^*, ndit®® j(ratav6®«, 

“ naeSa^'^ varena®®, ndit®® upfSa®®, naeSa®i lyaotfna®®, 

“ ndit'®® daen4®+, ndit®® urvfmd®* hacipte®® ’Ml 


f 

16. aetat>-oa® vaod® Mazdaoxtem* ft:i®-afsmem*, catfru’-pistrem®, pap- 
oa®-ratu^® r aiti' ' -hankereSom >®. 

kals'® he‘* af 8 m 9 ,ui®?— humatom^®, huxtem^M hvarstemi®. 


17. kals' pistrais® ? -Atfravd®, ra(?aest^*, va8try6®-f|uy|.s*, buitis'’ ; 
vlspaya® irina® hacimnai® naire^* apaone'® ar8i®-managhai*, arsi®- 
vacagha'*, ari^i-SyaoSna^®, ratu8i®-mor9ta®® daeno^i-Baca®® ye^he®® 
Syaotoais®® gaS^H®® apa®* fradente®®. 


18. kaya^ ratavo® ?— nmanayo®, visyo*, zantumd®, daj^yumd®, Zara^tii- 
tr6® puxSd® aijhlm® da)(y un^m^® y&‘^ anyd^® Bajditi® zara^ustrdlt^®. 
catfrui®-ratu8i» Ba-ya^ zara^uitris^®. 

kaya^® ai^hi®® ratavd®^ P— nmanya8®®-oa®®, vl8ya8®*-ca®®, zantu- 
ma8®*ca®® ZaraSustra®® tuiryd®®. 


* Gleld. HtiU Ueicb. read Mazda, t Geld, and Reich, read t»m, % Geld- prinU these separately* 

It The last three Ituos are from Ga<^* UtU (Yas, XLV. Tbo version spells the words differ* 
eutly i see notes. 
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Him®* ; (and) Syao9&nan^m^^ here®* refers** (to him as) the (active) Sove- 
reign- Ruler^^. 

14. When^ (the phrase ayhdus) Mazddi^ acknowledges^ Him® (as Lord) 
of (all) creations^, then® unto Him'^ (is ascribed that) which® (is indeed) 
His^^ (own) creationist J words) x^aOrdm^^ Ahurdi^^ (etc.) acknowledges^® 
thati^, O Mazdai®, (which^constitutes) Thyi® Power^'^ ; drigubyo^^ vdatdrdm^^ 
(etc.) indicates ®s as-it-were®i (one who is) a friend®® to Spitama®®. 

(Thus) the five®*( -fold) -teaching®®. 

The whole®® hymn®'it (is) a revelation®®, the whole®® (is) the Word®® of 
Ahura®i Mazda®®. 

16. The highest^ Ahura® Mazda® (first) repeated-aloud* the Ahuna^ 
Vairya®, (and then) the Highest'^ did fashion® the whole® (creation).* 

The Evil-Oneii was^® (His) companion's^ but^^f He repelledi^J the 
Wicked-Onei® at-a distance^® with this^'i repellingi®-speechi® ; 

“ Never®s ^hall our®i|l minds®® harmonise®'^, nor®®^] (our) doctrines®^, 
neither®^ (our spiritual) aspirations®®, nor-yet®'^ (our) beliefs®®, neither®®^ 
(our) words®s, nor-yet®^ (our) actions®®, neither®®^! (our) hearts®^, nor®^lf 
(our) souls®® ”. 

16. And® this^ hymn® uttered-by-Mazda^ (is) in -three® -parts®, (and 
belongs) to-the-four'^-classes®, (and) to-the-fiveS-Lordsis, (and its) fulfil- 
ment i® - ( is) -charity ^ ^ . 

Through what^® (arise) its^^ (thi’ee) parts^® ? — (Through) good- 

thoughts^®, good-words^*^ (and) good-deeds^®. 

17. With what^ classes® (of men) ? — The priest®, the warrior*, the pros- 
perity-bringing®-agriculturist® (and) the artisan'^ : in each®* (of these classes 
a special) dutyS attaches-itself^s-j- to the holy^® man^*^ (which is to be ful- 
filled) by holy^® thoughts^*, by holy^^-words^® (and) by holy^Ldeeds^® ; 
(such a holy man) reveres®^-(his)-Teacher^^{ (and) studie8®®-the-Scriptures®^J 
(and) through his®®il actions®* the worlds®® advance®'^ towards^l righteous- 
ness®®. 

18. Who^ (are) the Lords® ? — He-of-the-house®, he-of-the-village*, he-of- 
the-province®, he -of -the -land®, (and) Zara^^ustra'^, the fifth® in those®* 
lands^^* which^^ (are) other^® than Raya^® of-Zara^ustra^*. 

The Raya^'’^ of-Zara6^ustraA® (has) fouri®-lordsA®.t 

Who^® (are) the Lords®^ of this®^ ? — He-of-the-house®® and®® he-of-the- 
village®* and®® he-of-the-province®® together-with®'^t Zara^ustra®® (as) the 
fourth®^. 


Ver»e 14. * Orig. 4/3. t Orig. plu. X “ word ”, Vene 15. * l.e. the plan of 

the Almighty waa drat uttered forth iu the and then the Creation took place in accordance 
with that plan. t Lit., “and**. + Lit. ** apoko’*} the idea being that the Word of Ahura 

kept away the Evil One. || Dual. f Verw 17. * Lit., “all**. t Orig. pree. pt. atm. 

X Orig. adj. l| Lit., “ whose ^ Orig, ins. Vtnt IS. • Orig, gen. t Orig* adj* 

X Lit., ‘‘and’*. 

22 
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10. kat^ humatem^P — a^avanom^ nianas^-paoiry6^. 
kat<^ huxtem^ ?— spontd^. 

kati^ hvarsto^i ?— staotais^^ ala-paoiryaisi'^-cai^ damebis^^ 

20. Mazd&^ framraot^; cim*^ framraot^ P—asavanem^ mainyaom^-ca^ 
gaeSim8-oa^. 

framraotii fravakemi^ ? -vahiato^^^ 
cvantem^^ ?— aipavanem^^ vahistomi^-ca^^ avasoi^-xsa^rem^^. 


21. bay§.m^ AhuDahe'2 Vairyehe*^ yazamaide^: Ahunahe^ Vairyehe^ 
yazamaidom'^ frasraoSrem^-oa^ framareSrem^^^-cai^ fragaSremi^. 
ca^s frayaatimi^-cai^. 
yei^heis aat^^ yesne^^ paiti^o . . , 

XX. 1. framraot^ Ahuro^ Mazda*^ ; a s e vohu^ vahiste 
a s t F. 

para^ ahmaF vohu^^ vahistem^^ cinastii^, yate^^ 

temi^ ; V o h vahiste a s t a^a^^ tkaesem^^ karay eiti^i . 


2. u s t a^ a s t F u s t a*'^ a h m a F ; ustataitya^ vispem® a^avanem'^. 
vispaF asaone^ para‘^-cinasti*^, yatfana*^ staitya^'" vispem^^ asava- 
nem^^ vTspai^® asaone^^ para’^-cinasti^^. 


3. yat^* a|aF vahistai'^ ase m**^ : para^-cinasti®t vispem'^ 

mf, 0 r 0 m 8 vispaFJ m^tfrai‘^ ya^a*^ asai»2 xsa^rem**^ cinastii-^, ya^ai^- 
ca^ft zbayentoH asaone^^ asemi^ cinastF^, yaea2»-ca2^ X^^^voya^s 
a|em24 oinastF^ yat^s saoSyantaeibyo^^. 

tfray628-tkaesa2^. 

vispem^ vaco^i fravakem^^ haurum^s vaco^^ Ahurahe^^ Mazd&36. 


4. Mazd&i frtoraot^ ; cim^ framraot^ P— asavanem^ mainyaom<5-ca'^ 


• V.l, hya%. t Geld, has a stop here but not after a^9m. I have followed Kan. ^ Geld, 
and Kan* both read °p»»» and Geld, notes on v.l, here except I have ventured to make 

this change to get uniformity with the construction of the previous verse. 
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19. What^ (is) good-thought^ ? — The holy*^ fir st^- Mind'*'.* 

What® (is) good-word'^ ? — The holy^ Scripture®. 

What^o (is) good-deed^* ? — (That done) through hymns-of-praise^* and^'^ 
by beings^® who-hold-Righteousness-as-the-first^®. 

20. Mazda^ proclaimed -aloud^. Whom® did he (thus) proclaim^ ? — The 
righteous- one® belonging-(both)-to-the-spiritual® and'^ to-the-material- 
world®. * 

In-what-capacityi^ did He pronounce'* (this) revelation*^ ? — (As) the 
Supreme*^® Ruler^^. 

Of-what-character*® (was he to whom this revelation was granted) ? — A 
holy^® and^® perfect*’^! (r^her who) exercises-no-despotic power**** ^o. j 

21. We adore^ the hymn^ Ahuna^ Vairya®.* Of the Ahuna® Vairya® 
we do adore'*' the loud-chanting®, and** the low-murmuring***, and** the sing- 
ing-aloud*2, and*® the consecration*'*' too*®. 

yeyhe^^ etc. (See Yas. LVII. 4)t. 

XX. 1. Ahura^ Mazda® uttered -forth* : ahm^^ vohu^ vahistdm^ astP, 
(The worshipper) acknowledges*^ (A&a to be) the highest*^ good*** above® 
(all) this** (worldly happiness), as-if*® (it were) the nearest-possession*® of- 
one’s-very-Self. *^* {aadrn) vohu^^ vahistdtn^'^ asti^^ thus***-lays down^* the 
(first) teaching^**. 

2. icstd^ astl^ uUa^ ahmdi'^ : (this phrase) by (teaching howto win) 

happiness®* [with-the-words-w* 9 ^d-a 6 ‘^^otc.®]* affirms** perfect® righteous- 
ness'*'! best*** for every® follower-of-the-Law** X; (and) thus*2|| 

because-of-the-strength*®l| (it gives to the soul) (this phrase) affirms*** per- 
fect*^ righteousness*® (to be) the best*® for every*® follower-of-the-Law*'**. 

3. yat^ asdi^ vahistdi^ asdm ^ : (this phrase) affirms® the whole'* hymn® 
[A&em^ on-account-of-the-best® Righteousness^ (thought therein)], (to be) 
superior® to every** (other) hymn***; it ascribes**, as-it-were**, (spiritual) 
strength*® to Righteousness**^ and*® Righteousness*** it ascribes^** like- 
wise*®* to the praying*'* Saint*®, and^^ Righteousness^® it ascribes^® 
indeed^** unto you^®, (ye) who^® (are our) Saviours^'*. 

(Thus) the three^® (-fold)-teaching2**. 

The whole®** hymn®*! (i®) ^ revelation®^, the whole®® (is) the Word®^ of 
Ahura®® Mazda®®. 


4.* Mazda* proclaimed-aloud^. Whom® did he (thus) proclaim^ ? — The 

Verse 19. * Vohu Mano. Verse 20. * <ra» omitted. f Lit., “best”. t The 

words ** ruler . . . power are from the traus. of Mills. Verse 21. ♦ Orij?. gen. t 8el. II. 

XX. Verse 1. ** Orig. dat. Verse 2. * This seems to be a play on the double meaning of 
the word. t I take here the lit. meaning of the word amvan^ “that which belongs to Asa’*. 
t Anhanger des A5a, Barth., Wb. 246. ll Lit., “as it were”. If Orig. 3/1, Verse 3. 

* Lit., “as it were ”. . t Lit., “word”. Verse 4. Identical with Yas, XIX, 20' above 

except for the addition of the last ca. 
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ovffcsW framraotii ftavakem** P— vahistei® 

ovaQtem'sp — alavanem^^ vahi|t©niW-cai8 avaso‘^-X$adr9m^*oa^^. 


6. bay|m‘ Apahe^ Vahiitahe^ yazamaide*: Apahe^ Vahiitahe^ yaza- 
maide’i frasraotfremS-ca* framaretfrem*°“Ca'i fragaftrem'^-ca^* fra- 
yafitlm>*-eai6 

ye^h§i« hat^mii aat's yeane'* paiti^o ... 

XXI. 1. yesnimi vacd* a^aond^ Zara^uitrahe*: ye^he^ hat|.m« 
a a y e s a §8 p a i t P. 

y e ^ h §>o iSa" Mazd4i2 yesnemis einasti** ya^a*^ datai« Ahurahe>'J ; 
h & 1 1. m's yasneiu><* cinasti**o yad^a^^ haSbis*^ 


2. y 4 g h ^ m‘ iSa^ a^aoninlm^ Armaiti*-paoiryan|.in^ yasnemo para’’- 
oinastis ya^a* vahmom*® Amo^adibyo**. 

tfraydi^-tkae^a's. 
vlapem** vao6*^ yesnim**. 

oimi'’’ aoii* yasnd'^ ?— Amele^o Spente^i paiti^^ yasnuhe^*. 


8. aat> mraot^ Mazd43.t 

“ usta*t ahmal^ yahmai* usta^t kahmai®-cit** 
vasaioil-xsay^s'i Mazd4'2 dayat‘* Ahurd^* 

4. oimi aetaya^ paiti^-vaca* paityamrao^^ ?— ustatatem* paitya- 

mraot''1It ustataityas-ca® vispemw alavanemii hentemi^-cais bavan- 
t9mi*-oai^ buSyant9mi*-ca*'Jf vabistemis vahistd^** paityamraot^o, 
vahistd^i Mazd42^ paityamraot^^ vahistem^^ alavanem^^ vabistai^^ 
alaoue^’’. 

5. baylm^ Ye^hd^-Hat^bm^ bxifrayastlm* asaonim'' yazamaide*’. 

ye^be’ bat$.m^ aat** yesndw paitl>'. . . 


* Geldt has the laBt three words with the next verse. t The passage following is orig. Ga6* 

(Yas.XLllI. 1). X reads uUd, H vasa-^f G^$, ^ Geld, has no stop after the 7th word, 

but has one after the 17th. 
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righteous-one^ belonging-(both)-to-the-spiritual® and*^ to-the-material- 
world^. 

In-what-capacity^® did He pronounce^^ (this) revelation^®? — (As) the 
Supreme^^ Ruler 

Of-what-character^^ (was he to whom this revelation was granted) ? — A 
holy^*^ and^® perfect^'^ (ruler, who) also®^ exercises-no-despotic-power^®*®®. 

5. We adore^ the hymn^ A§a® Vahista^*. Of the ASa^ Vahista* we do 
adore*^ the loud-chanting^, and^ the low-murmuring^^, and^^ the singing- 
aloud^® and^3 the consecration^^ too^^. 

yeyhe^^ etc. (see Yas. LVII. 4)t* 

XXI. 1. The hymn^* worthy-of-adoration* of the Holy^ Zara^ustra^ 
(is) yeijhe^ etc. 

yeyhe^^ (etc.), here^^ (this phrase) indicates^* the worship of Mazda^® 
as^^ by a creature^^ of Ahura^’^. 

hdt^m^^ indicates®^ the worships® fof (those) Beings^^jf who®iJ desire- 
to-live®3 with the Truth®®.l| 

2. yar)h^m\ (etc.), here® (this phrase) indicates^ the worships of the 
Holy Beings^* of-whom Armaiti^-(is)-the-first^ (to be) the best"^, (being) as- 
it-were^ the praise^® of the (Holy) Immortal s^hf 

(Thus the) three^® (-fold)-teaching^2. 

The whole^^ hymn^^J (is) worthy-of-adoration^*. 

About^® whom*'^ (is) this hymn^^ ? — About®® the Holy®^ Immortals®^ in 
the Yasna®2.|I 

3. Then^ spoke® Mazda^ : 

“ Happiness^- unto him^ from whom^* happiness*^ (reaches), anyone®^ ^ ; 
may Mazda^® Ahura^^, the Siipreme-Ruler^o, grant^^ (this) ”. 

4. What^ hath He proclaimed^ in this® verse^ ? — He hath pro- 
claimed'^ (how to win supreme) happiness® ; thus^t with (-the-words-) U8td 
(-etc.)S* 4jhe Supreme^^ (Lord) hath proclaimed®^ the highest^® (happiness) 
unto every^^ holy-personal, who-isi®, or^^ J who-wasl^' orl®J who-shall bel®.|| 
The Supreme®! Mazda®® hath proclaimed®^ the best (and) holiest®^ (verse) 
unto the best®® of holy -persons®'!^. 

6. We adore® the hymni Yegh^-HatfLm^ well-consecrated* (and) holy^ 
Yeghei hatfim^ etc. (See Yas. LVII. 4)*. 

Verse 6. * 6rig. gen. t Sel. II. XXI. Verse 1. ♦ Lit., “word”, t hdiam. 

The word according to thejtradition refers to the Holy Immortals, see Dar, quoted above at p. 67, 
For the construction see above Yas. XX. 3. t 11 Orig. 3/8. Verse 2, * Fern, 

t Orig. dat. X Lit. “word”. || Orig, gen. Verse 3. * Orig. dat. f Lit. “ Euler n at 

will 10 *. Verse 4. • I.e. in “Happiness unto him, etc.,” quoted in verse 3, t Lit., “and”. 
II -col 7 omitted, 1 Orig. 4/1. Verse 5. ^ Sel* II. 


CO. 



174 


NOTES. 

The Baydn (or Bay^m) YaU is the name given to the three Chapters 
(XIX-XXI) of the Yasna, which form a sort of commentary on the three 
Sacred Prayers (Sel. VII). The word baya f. (see below verse 3) meant 
originally a part (HTJT) and is applied specially to a part of the Scriptures ; 
hence it comes to mean a hymn or a sacred verse.* And these three 
chapters extolling the “ merit.s ” of the three prayers are appropriately 
named Baydn Yaht. It may be noted in passing that the 14th Book of the 
original Avestic collection of 21 Nashs was also named Baydn Yast. It was 
said to have had 17 sections “ of great beauty” and it dealt with the chief 
deities (baya m., ) of Avesta, viz., Ahura Mazda and the Holy Immortals. t 

Yasna XIX is a commentary on the Ya-^a. Yasna XX refers to the 
ASom. It is also called the Hd Frdmraot from its first word. And Yasna 
XXI deals with Yerjhe hat^m. 

Yasna XIX. 

1. Hang — Essays on the Religion of the Parsis, pp. 185-189. 

2. Mills— S.B.E., XXXI, pp. 259-266. 

3. Reichelt — Avesta Reader, pp. 73-75 (text) and pp. 174-176 (notes). 

4. Kanga — Ya 9 na and Vispered (Gujarati trans., 1886), pp. 88-94. 

Mills says by way of introduction (S.B.E., XXXI, p. 259, ftn.) : “The 
obvious errors contained in this ancient comment cannot destroy its great 
interest as a specimen of early exegesis .... The Ahuna Vairya is in the 
Oddic dialect and the Ahunavaiti metro. ‘ This Zand ( commentary) J is in 
the Zend (sic) ”. 

In order to point out “ the obvious errors”, Mills gives his own version 
of Yadd in the beginning : 

“ As the Ahu is excellent so (is) the Ratu (one who rules) from the 
righteous order, a creator of mental goodness and of life’s actions done for 
Mazda: and the Kingdom (is) for Ahiira which to the poor shall offer a 
nurturer.” 

1. mainyo — 8 1. Spirit. The word is applied to divine beings who have 
no visible physical forms. Nair. says In Guj. we use the word 

in the same sense. 

8p9ni8ta — 8/1 sup. of spdnta. The holiest. The word is used most often 
with the word mainyu (Barth., Wb. 1618). The Skt. trans. says or 

wherever the word occurs. 

ddtar9 — 8/1 of ddtar (VTS). 

asdum — 8/1. The Holy One. Kan. explains this as an irregular form 
for ahavan which is the usual 8/1 (Diet., p. 64). He also quotes in A.G., 

* Ka,n.,Dict.. p. 364. t Hauff, p. 132. % Cf, Yas. LVIT. 8 (p. 68 above). 
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§ 142 (p. 102) the forms ddraom* (from dOravan, a religious teacher), 
6rizafdm’f (from drizafan, three -jawed), and yumt (from yvan, youth). 

cit — Cf. Yas. IX. 3, etc. above. 

avat — 1/1 n. That. 

as — See as above, Yas. XTI. 7. 

2. asmdm — 2 1 m. The sky. The word is used in contrast to zdm the 
earth. The declension here is thematic (i.e. of the a-stems), the orig. form 
being asman. O. Pers. is as7ndna7n\\ used in the Insc. of Darius and Xerxes 
at Persepolis. The word is also found as asan.^ It is cognate with Skt. 

(stone) ; in Av. the word also means stone. The Pers. (dsmdn), 

sky and (sang), stone are derivatives. The word is found in RV. 
in the sense of cloud.** A similar connection of meaning is found between 
the pairs cloud and clod, rack and rock. Barth, (loc. cit.) suggests that the 
sky was supposed to be made of stone. 

z^m . . . g^m. The metre seems to show that one of these (probably 
ggm) is a later interpolation. Nair. says WTr^fT- I Kan. under- 

stands by g^m the whole animal creation. Cf. Yas. TX. 29. 

Atrdm — Cf. Yas, IX. 1. He is almost always called Ah^irahe Mazda 
pudra (Ny. V). 

para nardm asavandm. — The Pah. version says that Gayomard (Av. Gaya 
Mardtan) is referred to. In the Pah. invocation to the Fravasis he is called 
Gayomart nar as 6, 

para daevdis — Celd. marks this line as spurious. The sudden use of 
3/3 in place of 2/1 supports this view. But see Jack., A.G., § 229 ; see also 
below ydis in verse 9. 

Xrafstrdis — 3/3. Haug takes it as an adj. to maSydis and trans. 

“ savage (cannibal) men”. Kan. says “ wicked men ”. Nair. has 

Mills trans. similarly but adds (S.B.E., XXXI, p. 260, ftn. 4) 
‘‘ while the term may be applied to wild beasts one is strongly inclined to 
hold that foul insects are chiefly referred to ”. Barth. (Wb. 638) says that 
the word ^afstra (n.) in the Gai^. means “ a wild beast ” or “an evil beast ”. 
In Y.A. the word is applied to vermin and foul insects who were regarded 
as the creation of Ayro-Mainyus. It also seems to be used for all the 
minor evil creation, spirits, goblins, etc., of weird shapes. The phrase 
daevdis-ca yrajstrais malyais-ca is also found in Ga^. Ahu., XXXIV. 6, 
where, according to Barth, (loc. cit., note 1), the words daevdis and 
ma^ydis may be taken attributively. The etymology is uncertain. The 
first part (x^«/-) is probably cognate with kdhrp (body). Pers. 
(kharfstar) means the same thing and is used in purely Z. literature. P. 

* Vis. Ill, 7. t Aie BrP Daknka; Yt. XIX. 50. t Yt. XXII. 11, 12 j Yt. XXIV. 58. || Also 

used contrasted with bumi (^). IT Wb. 207. •• V fine: 

(RV., I. 19. 7) i ^ (RV., I, 32. 1„), etc. 
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Guj, has the word used in the sense of one who possesses a robust 

body which can stand a lot of wear and tear. 

viapa — Note short final, a sign of later age. 

mazdaMta — ^dd ('^^T) to create. Created by Mazda. 

aia-cidra — contrast daevo-cidra above. Ven. VIIT. 21 (Sel. VI, verse 2) 

3. mraot — 3/1 impf. par. ^/mru (^), to speak. 

haya — 1/1 f. Kan. says ‘‘parts” and thinks (Ij. Vis., p. 88, ftn.) that 
the three lines composing the YaOd are referred to. Mills trans. “ piece 
(of composition)”. Dar. says “hymn’* or “ sacred prayer ’*.* Barth. (Wb. 
927) says “a piece out of the Scriptures, i.e. a hymn”. Pah. trans. says 
frakartlf (section, part). Nair says f^HSTifT. In this sense the word is the 
same as Skt. but is f. But the word is used in the other two genders 
as well. When n. it means “ luck ”, Skt. When m. it ’corresponds 

to Skt. WT** and means God. It is found in O. Per. also ; Baga vazarka 
Aura Mazda (Ahuramazda, the Great God), Insc. Xerxes. In Y.A. it 
means “a divinity”, e.g. Mayhdm . . . baydm raevantdm, Yt. VII. 5. The 
word is cognate with Russ. Bogn, God; Eng. bogey; P. Guj. (coll. "^9 
or ^)||. The title of the Nask Baydn Yast is evidently from this last 
Bay a, m. 

Spitama — Kan. trans. throughout this word by “ holiest.” 

a^a refers to the yai above in verse 1. See Barth., Wb. 33. 

te (v.l. ^aiT[)— 4/1. 

6. me — Kan. takes this with Ahuna Vairya, Haug takes it with baya. 
Mills says “which (i.e. the Ahuna Vairya) especially belongs to me”. 

anapayuy^a — Barth, takes it as 7/1 of an abstract noun f. (Wb. 116) ; 
Kan. (Diet., p. 28) takes it as 1/1 p. pt. (f.) of s,/'vac with api and the neg. 
an qualifying baya and trans. “without interruption”. The idea is that 
while the verse is being repeated nothing else must be spoken in the middle. 
Nair. seems to mean the same thing when he says 

if ^1%) I Reich, says “without insertion (of other words)” ; 
Haug trans. “without mistakes”; Mills says “without needless repeti- 
tion”. 

anapimta — Barth. (Wb. 115) says “not disarranged”; Kan. (also 
Mills) trans. “without omission” (an + api -f ysw, to fall); Haug 
trans. “ without mispronunciation ”.*♦ Nair. says 


* **Prihr9 divine’*, t Of. Yesno k9r9tayo above, Yas. LVII. 22. t Of, Eng. ** portion**, 
II The word means a spirit or ghost; the phrase WTH means Jack-in-the-box. 

f Attraction of yai, ♦* Mills adds a ftn, (op., oit. p. 261) ; *‘I do not think mispronunciation is 
here intended , . , , I am strongly inclined to read aitapaf ufa ft A very extraordinary ren^^ar- 
ing, but see the Pah. version below. 
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sravayamna—l I pres. pt. caus. pass. f. ^ ^aru. Being chanted. Cf. Yas. 

IX. 1. 

aatdm — The syntactical use of this numeral is exactly as ih Skt. 
(Whit. § 486 6, c.) 

paiti with acc. means “equal to” (Reich. § 522).* The word is also 
used in the sense of “ reward ” or “ return for service rendered ” (esp. with 
reference to divinities) with the same construction. 

raOw^m gdOan^m — Reich, says “ Ga(9as of force”. Barth. (Wb. 
1499) explains this, that the literal idea of the word, namely “ the autho- 
rity of the Ratu ” receded into the background in course of time and the 
word got the generalised sense of “ authority Generally however it was 
confined to mean authority of the holy books. Kan. trans. “precious” 
i.e. “ full of merit ’’f ; Hang says “ principal ” ; Mills trans. “ promi- 
nent in the ritual ” ; Nair. says The word gdSd need not be 

taken in the special limited sense but in the orig. meaning of “chants”. 
The old Av. texts, like the Vedic, had to be chanted. 

dat, — Even. Mills says “further”; Kan. says “but”; Nair, has 

anye — 1/3 for 2/3 required with paiti, 

ratavo — refers to the gCtdangm mentioned above. 

6. me — Mills and Haug take it with ayhvd. Better take it the same 
way as in the last verse. 

aetahmi — 7/1. In this-, 

mardt — 3 1 opt. pres. Shall recall (mentally), Haug. The ^mar is 
the Skt. Nair. says The idea is that the verse is men- 

tally repeated. 

rnard — 11 pres. pt. par ^ mar. Remembering. The jjarticipial stems 
in -anl often have the 1/1 in -d (Jack., A.G., § 295). Haug trans. “in 
the course of recalling ”. Mills says “ having recalled 

drdnjaydt — “ Shall mutter” (Reich.) ; Barth. (Wb. 772-3) says that the 
word means “ to learn by heart”, to repeat constantly in a low voice as is 
done while learning something by heart; “shall undertone it” (Mills); 
Nair. says ’SffPe j It is a technical term used 

in ritual for muttering, corresponding to the 3T'9f. 

srdvaydt — Shall chant aloud (in contrast to the above). “ There are 
three expressions used for the recital of the sacred texts, viz. mar, ‘ to recite 
drdnj (or frdmru), * to recite in a low tone’ , and ardvaya (or fraardvaya), 
‘ to recite with a loud voice observing musical accents ’. The first expres- 

* See aleo Barth. Wb. S2V. t Khu. adds (Ij. Vis., p. 89, ftn.) that the word may be con- 

nected with and hence would mean, in this context, *' leadinpf unto truth ** i.e. serving hh 
spiritual guidea. Hence I have translated “holy”. % Of, Guj. to buzz, to mutter, 

23 
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sion conveys the most general meaning, viz. ‘ to repeat from memory * 
(mar, to recollect), which was very likely done in the same way as 

the Brahmanas repeat the verses of the Rigveday observing the accents in 
general, drdnj means evidently a peculiar kind of recital; it is chiefly 
applied to spells, and may be compared to the recital of the verses of the 
Yajurveda, which is done with a low voice, and monotonously, frasrd- 
my a is the solemn recital in the form of a very simple tune, comparable to 
the Sdmaveda by the Brahmanas. This expression is pre-eminently applied 
to the Oddds ” (Haug, p. 142, ftn.). I am rather inclined to take these three 
terms as corresponding to the Skt. , 5R and ^ respectively. 

yazdite — Should praise it ” (Kan.); ‘‘prays to it” (Reich.). “After 
chanting or reciting sacred verses one prays to them (the verse, or hymn, 
being considered a deity) with the formula : Ahundm Vairlm yazamaide^\ 
(Haug, p. 186, ftn.). The formula staomi As9m is also used for the ASem. 

drih-cit — All commentators (including Nair.) have taken this word to 
refer to the crossing of the bridge three times. Mills seems naturally 
puzzled at the idea of the triple crossing and attempts to introduce a new 
idea in his trans., with even threefold (safety and speed) ” and adds 
(S.B.E., XXXI, p. 261, ftn.) : “three times seems to me to lack meaning, 
but it may have given rise to the foolish belief that the soul went three 
times before death to heaven ”. I propose to take it as referring to the 
three regions referred to immediately after. 

taro — Across, 

pordtum-cit — From ^/par to cross over (Barth. Wb. 851). Bridge. 
Here the reference is to the bridge — the Cinvato pdrdtus ; the bridge which 
the soul crosses on the morning of the fourth day after leaving the body, and 
where it is judged by Sraosa and Rasnu. Nair. says 
Cf. Kur. purdy Pers. (pul), bridge. 

frapdrayeni — 1/1 sub. pres. cans. par. ^par. I shall cause to cross over, 
i.e. help to cross over. Cf. Grk. Trcipo), to pierce through ; Goth. /amn. Nair* 
says The same idea and the same words occur in Yas. LXXI. 

16,* Yen. XIX. 30, f and Vis. VII. 1. 

d — Unto, with abl. Cf. d-dardydt, Yas. LX. 6, above. 

raocobyo — Note plu. ; cf. Yas. XII. 1, above. 

7. aparaoSayete — Makes less (Kan.); omits (Reich.); Mills trans. 
“ takes ought therefrom” ; Nair. says 

yai, . . . vd — Whether. 

naemdm — ^Half. Pers. (nlm) half. Cf. antara-naemdt, etc., Yas. 

LVII. 21. 


♦ fraptlraydrjhe urvdn^m taro Cinvato p9v9ium, f Sel. XIV. 
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drisum, cadruaum, 'pay^tarjhum — A third, a fourth, a fifth (part). These 
are special formations only found in Av. and not paralleled elsewhere. 

'pairi .... tanava — 1/1 pres. sub. par. ytan with pairi to keep away 
from, to twist away from (Barth., Wb. 633).* Cf. pairi-te tanava urvdndm 
haca aciatdf aykaot, Yas. LXXI. 15. Nair. says . 

dim — Cf. Yas. IX. 1. 

avavaitya — Grig. 3/1 f. of avavanl.'f As much; Barth. (Wb. 175) 
takes it as 7/1 used adv. Nair. says 

b^zaS’Ca — Kan. takes this as 2/1 of the n. stem and trans. ‘‘length” 

’ (Diet., p. 381) and b^zd below as adj. 1/1 meaning “ long”. Barth. (Wb. 
962) seems to take it as “in height” (7 1 ?):|:. Nair. says Mills 

takes it in both places as “ large”. 

fradaa-ca — Nair. says Kan. takes this in both places as he 

does b^zas-ca. Mills in both places takes it adj. and trans. “wide”. 

pairi-tanuya — 1/1 opt. pres. atm. 

Im — 1/1 f. iyam. 

za — 1/1 f. The stem is zajdm (^T). Jack. (A.G., § 318) explains this 
form as from '^zm (J) -j-s. The declension of this word is apt to be con- 
founded with that of zy^m (^^), winter (Reich. § 384). Cognate are Grk. 

Bat. humii Russ, zemlyd ; Pers. {zaml) is a derivative. 

aati .... fraOas-cit — ^Nair. trans. 

Haug and Mills regard this sentence as Pdzand^ i.e. an explana- 
tory parenthesis. 6^so is length, the meaning usually given is “height”. 
fradaS’Cit refers to the breadth. Kan. takes these words as adj. f. 1/1 
(Diet., p. 381). 

8. vaoce — 1/1 atm. plpft. ^vac (Reich.) ; Kan. takes it as pft. 

' yat ahumat yat ratumat — Barth. (Wb. 284) trans. “ which contains the 
words a/iw and ratu'\ Mills also seems to agree with this idea.|| Haug 
trans. “ about the heavenly lord and the earthly master ” ; and Kan. follows 
him when he says, “ referring to the ahu and to the ratu'‘\ The same two 
words occxir also in Vis. I. 5. and Vis. II. 7. and the Pah. commentary on 
the former passage (quoted by Barth.^j) says: “ that divine being {menuk) 
upon the path to whom one finds the Lord and the Teacher”. Nair. says, 

^TfiTRfT ^ . The meaning 

seems to be that the Ahuna V airy a leads a man to Ahu and to Batu, 

avaiyhe — 6/1 m. That yonder. “ That heaven as contrasted with this 
earth”.** 

* in KV. has a similar sense, need with acc.; ^ RV. VII 

72. 8. t Kan.. Diet., p. 62. X See Reich. § 36,5. |j 6.H E., XXXI, p. 262, ftn. 3, where he 
says that this refers ** to the wording of the Ahuna IT Doc. cit. The Pah. passage runs : an 

fii'eHuk fee X afdS u daitawar ddrend pa rSn i oi, ** Reich. A.U., p. 174, 
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akno — 6/1 of asan. See asmdm verse 1 above. 

dayhoit — 5 1 m. Creation. The usual form of the word is ddhi 
(see below, the last word of this verse).* The variant dayhi is found only 
here. Cf. Skt, (dwelling place) which occurs in RV., IV. 55. 7, and in 

other places. 

-paiiihtdnaya — Cf. mai^yo-paitistdn^s-ca (Yas. LVII. 6; Sel. II). 

narh asaono — Nair. as usual following the Pah. tradition takes this as a 
proper name and says •T^T<T ; ef . above verse 2. 

It may be noted that in Yas. XII. 7 (Sel. V.). Nair. says only 

z^lJdt — 5/1 of a noun from ^ zan to be born. Birth. Cf. Yas. 

XLIIV. 3 (Sel. XVI). 

hu — C) 1 of hvar m. Sun. cf. Yas. LVII. 10 (Sel. II). Har. takes this 
as equivalent to hii (^), good and compounds it with OwarstoA 

tiwarsto (arr. ) — Barth. (Wb. 700) takes this as 7 1 of Owarsti f.J — from 
yilwards to cut out, to create. Kan. takes Owarsto-kdhrpya as a comp. 7/1, 
taking dwarsto as p.pt.pass. of wards. (Diet., p. 237), and trans. 
“ created-shape ”. The loc, may be due to the idea of creation into a shape. 
Haug takes hu Owarsto kdhrpya as “ sun-composed matter ” ; Nair. says 
The loc. ending -ya is due to “ an enclitic postpositive 
a ” which is added to the regular ending -h|| Cf. also the endings -aha (5/1 ; 
Yas. IX. 4)*i[ and -sm (7/3; Yas. IX. 5^1). 

ape f d/r.) —After (in the sense of time) ; Barth., Wb. 82. Thus also 
Kan. in Ij. Vis., p. 90. But in ftn. 5 on the vsame page ho suggests that it 
may be 7/1 of apa wish dp, to wish) and he gives this latter rendering in 
his Diet. (p. 33), where he quotes another passage: yd me daen^m mdzda- 
yasnlm zras-ca ddt apae-ca aotdt (Yt. IX. 20**), which he trans. (Kh. A. b, M., 
p. 261) — ‘'Who (Drvaspa) may fix her faithtf in my law of Mazda-worship 
and may proclaim her wish”. But in Diet. (p. 463) he quotes the same 
passage with the v.l. api-ca aotdt and trans. api-vat as “to learn”, “to 
come to know’kJJ Haug trans. the word ape “before”, and renders the 
whole sentence para hu . . . ddhlm by “ before the Sun-composed matter for 
the creation of the archangels ”. Kan. quotes thlsH 1| with the remark that 
the Amoshaspends, according to this idea, would seem to have been born 
from the solar radiance. Mills remarks on Hang’s trans.^^ that this 
“ would give us a materialism ”. He himself renders the passage thus : “be- 
fore this sun with its body made for the acquisition of the creation of the 


• ddhi occurs only in ( ne other place besides this verse, viz., Yt. XIII. 77 ; barth. Wb. 74+ 
t Quoted by Kan., Ij. Vis , p. 90, ftn. 6. % Keich {§ 863, ftn. 3) explaii s the f. 7/1 ending 

in -o as due to the intlueuee of the «■ stems. The syntax of the loc. as here is explained in § 519. 
11 Jack*, A.Q. § 222. % Sel. I. ** Sel. XXII, Part 2. The words quoted are the words of Z. 

ft The word afra« is cognate with Skt. ^ in tt OU Yas. IX 25, Sel. I. See Barth. 

Wb, 41 , where he compares npl^aot to Lith, pajauia, impression. 1111 Tj. Vis., p. 70, ftn 5 

11 XXXI. p. 262. ftn. 4. 
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Bountiful Immortals” — explaining further: “Enabling us to receive the 
blessings which they bestow through the influence of the sun Nair. says 
^ which is rather inexplicable.! If we take 

Barth.’s trans. — “before the creation of the sun . . . but after that of the 
Holy Immortals” — the idea implied is that the Immortals being parts of 
the Almighty Himself have in a sense co-existed with him, before they were 
“ created” as individual entities. On the whole it were best to take ape as 
a variant of ai^i and to trans. it by “ even ”, construing pam and 

ddhim both with hu and with Am9san^m. 

9. fra . . . vavaca — Barth. (Wb. 1932) says that here (and only here) 
the word is used in a “pregnant” sense of “calling forth (into existence) 
through Speech The idea seems to be that of creation through the power 
of sound or of the mantra corresponding to the (Irk. idea of the music of 
Apollo, or of the \ny<><; in St. Je//n, I. 1. Hang also translates the same way. 
Kan. and Mills merely say “ declared 

me — Reich, omits this word in his trans. Mills takes it as governed by 
vavaca and trans. “declared to me (ZaraJustra) ” and adds (p. 202, ftn. 7) : 
“ Of course fictitious, as Z. had long been among the dead”. Kan. follows 
Mills, but does not try to explain who the “ me ” may be. Hang, trans. 
“ my two spirits ” and explains : “ The two spirits united in Ahura Mazda, 

as the one God, are Sp9ntd-Mainytis, ‘ the beneficent spirit ’ and Ayro-Main- 
yus, - the hurtful spirit’ ”.j| 

spanya — I T com. of sp9nta. Holier (Bartli., Wb. I(»12). Cf. Mainyu . . . 
yayd spanya uiti mraot ymi angr9m, the two spirits . , . of whom the holier 
spoke thus to the hurtful one (Yas. XLV. 2.). This is of course the /S^pen^d 
Mainyiis and not^ as Mills understands it, Aluira. 

Manivd — 6 2. 

stlm — 2/1. Creation. See note on d-stis, Yas. LX. 1 (Sol. IV). The 
whole phrase stlm . . . bu^yeintlm-ca is also found in Yas. LH. 1. and LX VII. 
22.11 

havaintlm-ca — Lit. this is the philological equivalent of Skt. 

And Barth. (Wb. 927) translates it lit. as pres. pt. of ^ bu (^) “ becoming”, 
i.e. about to come into existence. The three words haiti, bavainti and 
bn^yeinti occur together elsewhere also — Yas. XXI. 4, Vis. XVIII. 2.* ** and 
the two passages (Yas. LII. 1 and LXVIII. 22) noted above. In all these 
cases the Pah. trans. takes it in the sense of the p.pt. hutd. The Pah. 
trans. in these passages runs : keca hend, keca but hend, keca bavend (Barth., 
Wb. 933, note 6). Nair in the Yas. passages always translates 
and Kan. and Haug support this traditional trans. which is in fact 


* 6.B.E., XXXI, p. 262, ftii. 4. t Bkt. Par., II, Note 111. X Geld, notes a v.l. api. 

11 P. 187, ftn, 1; cf, also note on Ayro-Mainyui^ Yas. IX. 8. ISel. 1). ^ Bartb., Wb. 1592 

•• These two passages read the first word hsnfQm (m.) and the other two words correspond incrly in 
the same gender. 
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the most obvious one. Mills trans. like Barth, but asks whether it cannot 
mean the past.* 

iyaodno-tditya — Through the words beginning Syaodanan^m; Barth. 
(Wb. 1713) takes this as 7/1 of ^tditdt (f*)*t The word occurs only in one 
other place besides this — iyaoOnd-tditya havanaeihyo paitijayhoit, “ at the 
word iy(zo9anan^m he shall spring to seize the mortar ” (Nir. 81) J. Similar 
in formation is the word uatatdt which designates (1) the portion of ASom 
beginning with uhtd aati . . . (see Yas. XXI. 2. below) and (2) the opening 
verse of Ga0. Ust., Yas. XLIII. 1|| (used in Yas. XX. 4.11 and Vis. XVIII. 

1 and 2 in this sense).** The ~tdt is a secondary suffix corresponding to 
iTlfif (or -Hnr) of Skt. In Avesta as also in Skt. the suffix has a general 
abstract signification ‘‘but opinions are at variance as to its nature” ft* 
We often find the 4dt used almost as an independent word, e.g. yavae-caH. 
tdtae, “ for eternity ” (Yas. LXII. 6) as contrasted with yavatdtae (Yt. X III 
50). The words Haurva-tdt and Amordta-tat show the same suffix. Barth, 
trans. ^ayodn64dt into Ger. as “ %ao^na-tum ”, i.e. the (words beginning) 
iyaoOanan^m (Wb. 1713) and similarly he renders by “wto-tum” 

(Wb. 418). Millsllll and Kan. (Ij. Vis. and also Diet., p. 560) trans. : “With 
reference to the performance and realisation ‘ of the actions of a life 
devoted to Mazda ’.”1111 Haug trans. “Through the operation of the 
actions of life towards Mazda ”. Reich. (A.R., p. 176) says “ by (speaking) 
the passage ^yaodanan^m, viz. ^y. a. M.” 

10. u^an^m — Prayers. Barth, translates the word (here as well as 
elsewhere) by revelation or “ words revealed by a divine being”.*** 

ux^otdma (a7r. ) — Lit. that which is most a prayer ; i.e., the greatest or 
the most efficacious prayer. Mills says “most emphatic”. Nair. says 

ydia (v.l. yai)— Reich. f ft says that 3/3 is used for 1/3 and cites Yas. 
LVII. 17 (viapdia ay^n-ca x?«/nas-ca)tJ J. Jack, notes that ydia is used as a 
general plural caae. This he notes is often the case with 3/3 terminations. || 1| || 

moce— Barth.imil takes this as 3/1 pass. ^vac. He takes the following 
two verbs also the same way. Haug and Kan. take this to be 1/1, and the 
latter apparently takes i/dis as an irregular form of 2/3 of ya (m.).**** Nair. 
says ^ . 

mruye — ^Mills asks (p. 262, ftn. 10) : “ Can mruye (-ve) be a third singu- 
lar like gf/^ne, ise?” The ending -e is sometimes found for 3/1 atm.fttt 

as 3/1 atm. (pass, in sense) is found in RV., V. 61. 8 ( ^ ^ 

• S.B.E., XXI, p. 262, ftn. 8. t Can it not be 3/1 of (f.)P X Car., 

IV, p. 365. II Bel. XVI, last verso, t See below p. 194., ** Barth,, Wb. 418. tf Whit. § 1238. 

From yaca, time, duration; cf. pave (Yas. LX. 7, Sel. IV). II II X X X I. p. 262. 

“ Through the state of action**. Mills adds in a ftn, *** Wb, 381. Itt A.B,, p, 176; and 
Reich. § 427. bel. II. above. |{|||| A.G., §§ 229 and 402; see also Ean., A.G., p. 148, ftn. 8. 

Ill Wb. 1331. A.G., p. 148. Htt Jack., A.G, § 450 and § 518. 1. u (ftn. 6) and Whit. §*613, 



XIX. 10-11] VIII.— BAylN YA^T. 183 

vay^ete (v.l. ^yeite) — Kan. takes the verbs vaoce and mruye as 1/1 but 
he takes this as 3/1 (pass.) ; Haug also takes similarly. 

ana — Barth., Wb, 112 ff. takes it as a pron. used substantively, refer- 
ring to the prayer.* 

avavat • . • yada yat — So much . . . that (Barth. )t. Cf. avavata aojayha 
yada panca nard, ‘‘ with as much strength as if (there were) five men ”, Ven. 
XV. 10. 

uySata (Stt.) — W ord-effectiveness (Reich., A.R., p. 175). Barth, takes 
’ similar lyj. The word is fern, with -M-suff. Kan. (Diet., p. 95) trans. the 
word by ‘‘praiseworthiness”, but in tj. Vis. he says “worth’ ’ (€Ht9kh) . 
Nair. says »nT I 

yat — If. 

(lit — Barth., Wb. 685 reads thus, but later, Wb. 1553, he reads dim. 
Reich, also (A.R., p. 175) gives both the variations within half-a-dozen lines. 
There is an enc. pro. di (day) which shows a few sporadic forms. These 
forms may be used as referring back to a previous substantive or sometimes 
as anticipatory 11. The forms are dim (2/1 m. f. n.) ; dlt (2/1 n.), dlls 
(2/3 m. f.) and (2/3 n.)^l. Kan. also mentions a form ddm (2/1 m.)** 
Kan. puts a stop after astvd and trans., “ its worth is equal to the whole 
corporeal world ”, evidently omitting the yaL'\'f 

dsaxsat — 3/1 i#-aor. subj. par. ysakXt with d, to hold in memory. 

saxh^s (v.l. sas^Sy sai^s, saxsy^s) — 1/1 pres. pt. par. ^sak. Kan. trans. 
“ learner ”, or “ pupil ”. , 

dadardno — 1/1 pft. pt, atm. ^/dar (V)|| |!. li?)lding in mind, retaining in 
mind. Kan. trans. dsaxsat . . . dadardno : “ the learner if he studies dili- 
gently ”, taking the last word as “ diligently ”. 

ni pairi . . . haraite — The atm. is here used reflexively. It means 
“ protects itself from {pairi with abl.) Cf. nislaiurvaitiy Yas. LVII. ^6 

and hisdro, Ib. 17. (Sel. II). 

iridy^stdt (aTT.) — 5/1 f. pres. pt. par. ^/raeS. Death. Cf. iristan^m 
Yas. XXVl ’7. 

11. Kan. takes this verse as spoken by Z. 

frdvaoce — Pass, as in previous verse. Mills and Haug trans., “ I (Ahura) 
have proclaimed”. Kan., however, takes it as pass, and trans., “ has been 
declared unto me (Z) ”. 

saysaem (v.l. aiysaemy Barth. ; aiyslm**'^) {air,) — Adj., “worthy to be 


• Beich., A.B„ 175. t Wb. 176. t lb. 382; “ Spruchtum sva. Spruohgewalt,— wirksam- 
keit*’. II Ib. 684i£E. j and also Reich. § 580. If Reich., § 398; Jack., A.G., § 396. ** A.O., 

p. 141. tt Or does he take yat dit together ? tt '•/•ak means to learn*', “ to understand** , 

Skt. and are connected. • |||| Barth. Wb. 690. Iff Ib. 1787. Ib. 1580. 
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learnt Used with dat. of the person. Nair. says . Barth, 

takes it as a sort of desid. pt. (OrundTiss d. iran. Phil., I, § 320). Mills* 
suggests another way of taking this sentence ; ‘‘it has been declared to us, 
the learner and the one in charge of the ritual'’. Haug trans., (I) 
repeated” ; Kan. says “ in order to be taught 

hismdirlm^ca (aTT.)— Pft. pt. Best to take it like the previous word 
aaysaem and trans. “ worthy to be thought over . The word lit. means 
“ worthy to be remembered ” ( . mar, ^ smar, and Kan. takes it thus- 

Nair. says . 

yaOna (v.l. yaOana, Reich.) — Barth, takes it as an indec. and trans., 

‘‘ and indeed”!. Kan. takes it in the sense of “ so that”J, but in his Ij. 
Vis. he apparently omits to trans. this word. 

12. yada—Qeld., Barth., and Reich, print this y a 0 a as ii it were a 
quotation from the text! Haug takes it in the ordinary sense, “as” or 
“ when ”. 

frd . . . dmraot — Kan. trans. “ has recited with understanding . 
Reich. II calls it “ an universal injunctive ”. 
i8a — Refers to the beginning of the hymn. 

dim — Reich, thinks it refers to Z. Kan.^j takes it as referring to Ahura 
Mazda. Haug merely says “ it” without further explanation.** 

ahum-ca ratum-ca — Kan. strangely enough follows Haug here in taking 
ahu to be the spiritual leader and ratu as the earthly sovereign, 

. Usually he takes it the other wayft- Mills trans. “ Lord 
and regulator ”. Nair has ^ • 

ddadat (v.l. ""daS )— Geld., Barth, and Reich, print d dada t. Kan. 
trans. “appoints” Nair says and adds by way of 

explanation . 

Thus, in this manner. Cf. Beich. prints i 6> a for 

he thinks the word is meant for aOd in the first line of the hymn, hence a 
quotation. Geld, thinks that ida is a variant of ?8a|| |1. Mills adds by way 
of explanation, “ by thus reciting these authoritative words . Nair. says 

. Kan. says “ likewise ” (rf^T) . 

dim — Kan. takes it, consistently with the previous dim^, as referring 
to Ahura Mazda and so do the others. Nair, seems to refer it to the 
ddmahyo, . 

para-cinastl — ^ kaes withpam; Barth, says that in exigetical texts like 
this it means “ to refer to ” and is used with the acc.^f^ Kan. (Diet., p. 


S.li.E., XXXI, p. 263, ftn. 1. t Wb. 1250. t Diet., p. 421. II § 660. 

f Ij Vis. p. 91 ftn. 4. • Probably referring to the hymn itself, see his trans. of the next 

verse. *’ +t’ See his Diet , p. 439. Xt Grass, Wb. 111) Quoted by Barth., Wb. 366, note 2. 


Wb. 43U. 
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181) takes the word as from ^ ^cit (7th or -class) with para meaning * ** to 
acknowledge,” “ to regard Hang says “ recognises as prior Nair. has 

manas-paoiryaeihyo ddmahyd — Creation prominent in possessing mind. 
Kan. explains this to refer to humanity. Hang trans. “ the creature, 
the first being the Mind Mills trans. creatures who have ‘the mind 
as their first” and adds (S.B.E., XXXI, p. 263, ftn. 3), “see dazda 
manayho coming ‘ before ’ Syao'^Quanam ayjhduh, ^^aOram and vdstaram. 
Reich, says “for the creatures with the first thinking (?)’ , and he says 
“ according to the Pahlavi translation these creatures are Gayomart .... 
and the first creatures of the good creation ”;t and he adds the word 
“obscure”. Barth. (Wb. 1126) says “first in thinking” (dcr erste im 
Denken). Nair. apparently following the Pah. version says flTW- 

I 

II Haug seems to have hit the true sense; Ahura is 
the first of the Holy Immortals. J 

y a 6 a ... a i) a — These arc cj notations. Haug trans. these words in the 
usual manner. Kan. trans. the whole sentence rather lamely: “(such a 
person) acknowledges him as the greatest of all creatures” ; ho, however, 
admits this wiiakncss of his renderings and thinlcs it might have been 
better. 1 1 

This verse and tlie next two are very obscure in construction. The 
words are not difficult. Nair. is mor(^ than usually involved in these versos. 
Kan. does not even attempt tlu^ v(irs(^s 13 and 14 for the reason that he 
cannot offer a connected rendering of the whole. 

13. hujitls — 11. Good beings (Haug) ; amenities of life (Mills); good 
conduct of life (Reich.); happy life or the happiness of life (Kan., Diet.); 
good life (led according to the teaching of the Scriptures) (Barth., Wb. 
1821). Nair. says Mills thinks that Mazda hujltls vayhdus is a 

quotation from an earlier and lost version of the Ahunavar.^l 

dritlm tkaesain — Third sentence (Mills) ; third proposition (Reich.). 
Barth, understands the word tkaesa hero to mean a single sentence of the 
scriptures or a single doctrine or dogma**. The fir at two teachings have 
been given in the previous verse when explaining the two phrases beginning 
with yaOd and a6d, and the word vayhgus now introduces the third teaching 
contained in the Ahuna Vairya. 

ddrdnjayeiti — y^/drang d, to affirm, to fixtt- I have followed the 

trans. of Barth. 


* The Immortals with Good-Mimi at their head. t In tlio Pah. an given in the version of 

West (S.B.E., XXXVII, p. 457), there Hcems to be no mention of Gayomart. Perhaps Reich, 
thinks of Home other Pah. text. The trans. as given by West of the Pah. version is given at 
the end of these notes. t Se® above, p. r»i (top). H Ij. Via., p. 91. ftn. 5. % S.B.E., XXXI, 
P, 263, ftn 4. -- Wb. 813- 11 Barth., Wb. 772 U lb., loc. cit., and 1721. 

24 



186 VIII.— YASNA XIX-XXI. [XIX. 13-14 

Im — This is an enc. pron. iy of which the following forms are found. 
2/1 m. Im; 2/1 n. It (G.A.), it (G.A.)*; 1/2, 2/2, and 8/2 1/3 n. 1; 2/3 m. 

18 y n. if ; Mills refers it to Ahiira and Haug to Ahunavar. 

Manayhe — 4/1. I take this word to refer to Vohu-Mano. Nair men- 
tions here. 

fradaxstdrdm — Teacher or Master. The word is used in Ga0. Ahu. 
(XXXI. 17) for Ahura Mazda : zdi na Mazda Ahurd vayhduh fradaxstd 
manayhoX (Barth., Wb. 982). Mills trans. ‘‘one who indicates (the truth) 
to mind”. 

aetavaitya — Barth. (Wb. 18-19) takes it as the 7/1 of aetavant used adv. 
and trans. “ therewith 

kdrayeiti — Caus. ^har. Makes out to be, i.e. points out.H 

14. yat dim . . . ddm^n — Reich, call this passage “ obscure. Haug 
trans. thus : — 

“ And he acknowledges it for the creatures through Mazda, so (he does) 
this, that the creatures are his ”. Mills says : “ And when he acknowledges 
Him for the creatures thus, ‘O Mazda he acknowledges Him (as their 
ruler) when he assigns the creatures to Him thus”. The order of words 
here is very obscure — this being the beginning of prose style is necessarily 
involved like that of the Brdhrnanas in Skt. 

M a z d d i — Geld, reads Mazda, but says in his footnote (2) : “ So 
all Mss. Bb. 1** above, Mazda yWa^X — Mazddi ida"t'* I have adopted 
his suggestion here and take the word as a quotation. 

dim (v.l. dam, d . . .) — Geld, and others read t9my but Geld, notes the 
other v.l. mentioned here as well as the dim. I have adopted this reading 
to keep up the uniformity with the preceding verses ; as referring to Ahura 
Mazda. 

ahmdi — 4/1 used for 6/1. Cf. ahurdi in the Ya0a (Sel. VII. a). 

tat , x^adrem — The words also occur in Yas. LIII, 9 (Gad Vah.), tat 
Mazda tava yhaOrdm yd 9rdz9jydi ddhi drigaove vahyo. 

drigubyo etc. (v.l. d r 9^ Reich, and Haug) — Note that in the 
quotations the full text is not given, and often only the crude words (unin- 
flected are quoted). The last sentence (drigubyo. . . Spitamdi) is 
characterised by Reich, as obscure. Haug connects it on with the follow- 
ing words up to the end of the verse. His trans. follows closely the Pah. 


* Used as a particle only, Skt* t Jack.,A.G. § 397. The Im is not to be confounded 

with tm which is the 1/1 f. of the stem aem. It may be noted that for the in 

verse 12 Geld, notes the v.l. aem,yim and ym (?). J Sel. XXXIV, Part II. || Barth. 

Wb. 488; he compares Skt. WSicTTW. H He adds a footnote : “ Reading Mazda (?) 8.B.K., 

XXXI, p. 263, ftn, 4. ** Bee his Frolegomena, p, II. ft The letter y here‘has got the 

medial form and hence it may be read the other way also* This MB. Geld* notes is a carefully 
ritten one on the whole. 
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version. He says “ (The phrase) drogubyo vdstdrdm (‘ protector for the 
poor’) acknowledges, as a friend to Spitama, the five phrases, etc. “ Some- 
what similarly also Nair. : ^irP*5TT I ( 

) I w ii etc. 

yada — As it were. 

urvaddm — Friend, Barth, derives it (with a query) from ^/var to choose.* 
Cf. kd urvado Spitamdi Zaradustrdi nd Mazdd ? Yas. LI. ll.f 

Spitamdi — 4/1 for 6/1 ? Or is the Av. idiom the same as the Eng. 

“ friendly to a person ’’.J 

panca-^ca^a — Geld, prints these separately. I have made them into a 
comp, ‘‘five (-fold) -teaching ”. The punctuation of Geld, is notable. He 
puts a stop both before and after these words. And he adds this valuable 
footnote : “ All manuscripts connect panca tjc^ continuously with the fore- 
going!!. J31I alone has a large stop before pancay the translation how- 
ever does not begin till tka^a ; cf. Yas. XX. 3, XXI. 2 ”.** Hence I trans. 
the words separately as an ending — (Thu.s) the five (-fold) -teaching 
The commentary proper ends here ; what follows is a catechism (see 
below). The “ five-fold teaching ” is rather hard to explain, very prob- 
ably the phrases beginning 1. yaOd, 2. add, 3. vayh^us, 4. xsa9rdm and 5. 
drigubyo are meant. 

vlapdm is used in the sense of “ whole”. 

fravdkdm — Haug trans. “recital ” ; Barth, says “ revelation ”.tt 

haurum (v.l. ^rsm) — ^4^, the whole. Note that the word vacah in Av. 
is neu. 

16. vahlsto ihdmd kdrayaL — This pdda has been taken variously. “ The 
same impressed it on (‘ his ' or ‘ our ' ?) memory ” (Barth, and Reich.), taking 
kdrayat to mean “impressed on the memory Haug says “the Most- 
Excellent, the Eternal, caused it to be repeated (after him) Mills trans., 
“ and as he pronounced it the best, so He caused it to have its effect, (He, 
ever) the same, (as He is) ”, an unnecessarily involved and verbose render- 
ing. Kan. (Diet., p. 585) takes, hdmd to be 8/1 used for 2/l!| ||, and he trans. 
the word as “ complete” or ‘‘whole** in the sense of “whole’* 

or “ complete ’* is found in the phrase (RV., VI. 27. 3 and X. 

64. 3). Kan. trans. the whole phrase thus (Ij. Vis., p. 92): “and (accord- 
ingly He) the Highest made (it) complete **, and he does not explain what 
the “ it *’ may be. But in a footnote (loc. cit., ftn. 1) he suggests an illumi- 
nating alternative trans., “ and (in accordance with the Ahura Vairya) the 
Highest fashioned the whole (creation) '* ; and he explains further that the 

• Wb. 1687. t 8el. XXXVl, Part 2. t Of. Whit, § 286. ll Hence Nair.*s and Hang's 
trans, H This is a MS. with the Skt. trans. of Nair., see Geld , JProlgomertay p, IV, Also note 
the words ‘Marge stop ** Kan. in XX, 3 (Kh. A.b.M. p. 137) supports my way of translat- 

ing this passage. tt Wb. 995. tt Ib. 448. ||li May be duo to “ attraction ” of vahiho or the 
influence of the see Whit. § 268 a ( ®ce(T ). 
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Ahunavar expressed as it were the thought or plan in God's mind regard- 
ing the creation and later the thought was bodied forth into the visible uni- 
verse. Nair. says • 

hidwat (aTT. I — Barth. (Wb. 181.3) takes it as an adv. used with ahavat 
in the sense of “ seized with anxiety”. He takes it from , (^) bind. 

Kan. derives it from the same root but following the Pah. trans. (tez) he 
trans. the word as “ quickly”* (Diet., p. 589) and he trans. the pdda, “the 
Evil One disappeared quickly ”. Mills renders it, “ the evil one at once 
arose (to oppose Him) Haug has got the very curious rendering, “ owing 
to a pause Evil originated There are two words found in the Ga9. (each 
only once), hi9a and hiOii which are probably from the same y^hi and are 
therefore to be taken as guiding us to the true sense of the word hiOwat 
hida occurs in GafA Ahu. (Yas. X.XXIV. iO), Spont^m Armaitlm . . • hi9^m 
Ahahyct (Spanta Armaiti . . . the companion of Asa). hWu is m. and means 
“ union ” or “ companionship ” ; it occurs in Ga^^. Span. (Yas. XLVIII. 7), 
Am . . . yehyCi hWdus nd Spdnto (A§a ... in whose companionship the holy 
person)!. Kan. compares these words with Sg in his Diet. (p. 589) and 
G.b.M,, p. 175, ftn. Hence I trans. the word hidwat as ‘"companion”. As 
remarked abovej the two Spirits are companions and are eternal. Such is 
the teaching of the Ga’^as. In later Av. literature the Good Spirit is often 
identified (as hero) with Ahura Mazda. This is clearly seen from the words 
noit, etc., of this verse, which are quoted from Ga9. Ust. (Yas. XLV. 2). 

antard . . . amriita — aniard is a sort of verbal prefix here. Lit. ‘‘ speak 
(or conjure) an evil to a distance”, hence to repel at a distance. |1 Note 
that this form is atm. Haug says kept him within bounds, restrained . 

-ca — I take this in the sense of “ but ” here. Though the evil one was 
a companion to the Good Spirit still the latter kept the Wicked One far 
from himself. 

antard-uxti (air .) — 3 1. Interdict^l. l^it. “speech to keep at a dis- 
tance ” ; Mills says “ repelling renouncement 

The three lines noit, etc., are a quotation from Ga^. Ust. (Yas. XLV, 2), 
but the language has lost its Ga(9. peculiarities, e.g. long final. The orig. 
text very clearly brings out the association of the two Spirits in the work 
of creation and these words (ascribed here to Ahura Mazda) are in the orig. 
spoken by Spenta Mainyus. The verse in the Gat? runs thus : 

alfravaxsyd ajjhduh mamyu pour uyt, 
yayd Spanyd uUi mravat y97n An(jr9m : 

“ noit nd mana noit smghd noit x^^atavo 
“ naedd varand noit uy^d naedd hyaoSand 
“ noit daend noit urv^no }mcainte^\ 

• Nair. says t Rarth., Wb. 181, ‘5, Kan. takes it slightly differently, G.b.M., 

pp. 174 f. J Note on Agro-Mainyu} (Yas. IX. 8) pp. 25f. ; see also Yas. LXII. 2 and 17 (p. 64 
and p. 74). See also Introduction. H Harth., Wb. U93f. 1 lb. 133. 
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(Z, speaks) : “ I will speak of the Spirits twain at the first beginning of 
the world, of whom the holier thus spake unto the wicked :* etc., etc. 

na— 6/2. Our, ^ )t 

sayha — Precepts, doctrines. See K 9m nd Mazda, 2, (Sel. VI) ; Barth., 
Wb. 1575. 

Xratavo — Spiritual aspiration, Barth., Wb. 535. 

naeM — Nor yet; a sort of emphasised negative. 

dahia — Consciences (Mills); personalities (Reich.); creative ideas 
(Haug) ; religions (Kan.). The last, however, in G.b.M. (p. 133) says 

and followed by urv^nO this is the best rendering. 

hacAnte — ^/hak c to harmonise mutually:l:. Note atm. 

1(). From hero begins what is called by Mills ‘'catechetical Zand'’. 
Because from here begins a sort of catechism upon the Ahiinavar. We 
have lost the duo to the signification of some of those questions and. 
answers. But apparently these represent a hoary tradition. 

dri-afsmdm — Cf. Yas. LVIl. 8. Consisting of three parts or padas 
(Kan.); three stages or metres (Mills); (Nair.). 

caSru-pistrdm — (Nair). The word pistra in the sense of 
caste ” is used only here, and only in this passage of the Av. are the four 
classes or castes mentioned. They are mentioned by name in the next 
verse. In the various other places, where the classes are mentioned, only 
three are named, the last two being put together. A notable passage 
where three castes are mentioned is Yt. XIII. 81) ; y6\\ paoiryo ddravo, yd 
paoiryo raSaeMa, yd paoiryo vdstryo fsuygs, (who is the first priest, the 
first warrior, the first agriculturist). The Cxd'J. have different names for 
the three castes: (1) airyamaii or haxpman, the Priest; (2) x^aetu or nar, 
the Warrior ; and (3) vdstrya, vdstrya-fsuyant or vardzdna, the Husbandman.^! 
The word pistra is derived by Barth. (Wb. 908) from ^pats ( ) to colour. 

He suggests that the word originally meant colour (cf. Skt. which has 
had a parallel history). Mod. Pers. (pishd) trade or profession is also 
a cognate. 

panca-ratu — Belonging to the five chiefs (Mills) ; he adds by way of 
explanation “ in the political world, without whom its efficiency is marred ”. 
These are the Lords of the house, etc.** see below. Nair. says . 

rditidiankdrdddm — Cf. Yas. LX. 5. (Sel. IV). Barth. (Wb. 1520) thinks 
rditi here may mean “ helpfulness readiness to serve " (Dienstwilligkeit) 
or “charity” (Freigebigkeit). Both are appropriate. “Charity” is the 


« Mlt., E. Z., p. 370. t Reich. § 402. X I’.arth., Wb. 1741. j] 8c. ZaraOuwtra. 

f Banh., Wb. 9o8 ; Reich., p. 100. ♦♦ Of. Yas. IX. 27, p. 4(i above. 
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best Eng. rendering here*. Jiankdr999m ( means fulfilment, or 

end to be reached. Mills says “it has a conclusion ending with a gift’', 
referring doubtless to the last three words of the Ya^a. The Pah. version 
says “ its summing up is with liberality ’’.f 

kdis — Reich, thinks that 3/3 is here used for 1/3 (§ 427) and trans. 
“Which are its verses?”; Haug, probably more correctly, trans.” How 
(i.e. through what) (arose) its verses ? ” ; Nair. trans. this sentence : 

I 

humatdm, etc. are explained further in verse 19. 

17. kdih pihtrdih — Mills trans. the ins., “ With what classes of men ? ” 

vdstrya-fsuy^a — Prosperity bringing agriculturist (Kan.) ;J the syste- 
matic tiller of the ground (Mills). The word fsuyant means lit. “possess- 
ing cattle ” (fsu). Cf. Fsusas-ca M^Oro, Yas. LVII. 22 (p. 77). 

huitis (<x7r.) — Artisan. This name of the fourth class is found only here. 
‘Barth, derives it from to work (Wb. 1823)||. The Pah. form is 

hutoyaa, 

Nair. gives these classes as and (ordinary 

labourer ?) 

For the rest of this verse Reich, says that “ the grammar is corrupt, the 
cases do not agree’'. 

vlapaya — 7/1. In all (i.e. in each of these classes). Barth. (Wb. 1463) 
calls this word uncertain. 

irina {air .) — Evidently the text is corrupt here. There are many v.l. 
noted by Geld . — irdnaj ardruiy arinay airina and vlspa ayairini (see be- 
low). Barth, does not even give this word in his Wb. Reich. (A.R., p. 266 
says that the word is obscure. Kan. (Diet., p. 46) takes the word to be 
ardna and trans. “ glory ”. He also gives other renderings, “ duty " (Mills) ; 
“manner” (Har.). He himself takes it as 1/1 but he mentions that Mills 
and Har. take it as 3/1. And Kan. also notes that Geld, reads irina and 
that Mills compares it to The whole phrase vlapaya irina hacimna 

naira aaaone has been very variously rendered. Haug trans., “ through the 
whole duty pertaining to the righteous man”. Mills says “these classes 
therefore accompany the religious man throughout his entire duty (or ex- 
perience**) Kan. says, “ Glory (as it were) follows the holy man ”. Kan. 
also quotes the rendering of Har. iff “In every way the righteous man 
should follow these professions with good thoughts, etc.” Nair says 

^ etc. This follows closely the Pah. ver- 

* Of. •* But the greatest of these is charity ** 1. Cor. XIII. 13. t West, XXXVII, 

p, 460. t II Of. Skt, charioteer. f A sanskritised form 

of Guj, an agriculturist. ** This he adds in ftn. 3 at p. 266, XXXI. tl Ij. Vis., 

p. 93, ftn. 1, tt Some MSS. omit XJXH 
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sion,* “ who are the whole day (and) night with a righteous man The 
explanation of the is very ingeniously given by Bharucha.t 

“ The Avesta phrase vlspaya irina is rendered into Pahlavi by hamd yam 
Ulya (all day and night) which Neriyosengh renders by How he 

comes to this meaning is unintelligible. If we adopt the reading of the 
MSS. which have instead of it may approximate to the Pah. ren- 
dering. And then we may take the Avesta phrase as vispa ayarma (all 
day), as is suggested by Spiegel. Compare also the Gallic phrase vlapd 
2 /dre.J Most probably Neriyosengh’ s original rendering was 
(all time) which has lost one or other of the two words through the ignor- 
ance of careless copyists”. 

ratus-mdr^ta ((xtt.) — “ Which give attention to the rulers’' (Mills) ; “ to 
appoint a spiritual || guide (Haug). Kan. says “honouring the leader” 
and explainsTI that lit. it means “ remembering the leader”. Barth, trans. 
similarly, “he who follows the teaching of his ratu'\ He thinks that the 
orig. form was ratu-hm^^ (^)** the s usually droppedft having reappeared.^ J 
Nair. says (f^ I The case seems to be 3/1 used instead 

of 4/1 (qualifying naive) probably due to case attraction of °manayha, etc. 

daend-8dca — Studying the religion (Kan.); fulfil the (laws) of religion 
(Mills) ; to fulfil religious duties (Haug). Barth, takes this to be 3/1 and 
trans. “ he who has studied religion The word is also found in Yt. XIII. 
115. Nair. says 

/radanfe — Advance (Haug); prosper (Kan.) ; are furthered in righteous- 
ness (Mills), ^pddjh (orig. /m + ^/dd). 

18. Rajoit — 5/1. Kan. trans. “ kingdom (KTOf) ^ ; Mills says “ regency 
or domain ”. Haug takes it as a proper noun and says it is “ a softer form 
of Ra-yi which variant of Raya seems to have been used, as we find traces 
of more than one form of the name in Greek writings ”|1 ||. Barth, takes 
it the same way and gives three variant forms; Ragi, Rayi and Raji,^^] 
The name belongs to a town and a province as well.*** It is said to have 
been the home of Z. and of his mother. The Av. refers to this place in two 
passages, Ven. I. 15 and this present passage. Jack, f If discussing our pas- 
sage : “ This construction evidently signifies that the Dd^yuma, or governor, 
is everywhere the supreme head, but there is acknowledged one who stands 
above him as representative of the church, as well as state, the chief pontiff 
Zoroaster {ZaraduUra), or ‘the supreme Zoroaster’ {ZaraOustrot^ma), as he 
is elsewhere termed (e.g. Yas. XXVI. l.tJf Yt. X. 115, etc.). In the papal 

♦ West, XXXVII, p. 460. t Skt. Par. II, note No. 114- t This phrase is not 

quoted in any Ga^. passage either by Barth or Kan. || Note that Haug takes ratu here, for 

once at least, as the spiritual master. ^ Ij. Vis,, p. ftn. 2. Wb. 1605. ft Cf, mardt 

above, verse 6. tt But the i is added often if the prior member ends in « ; see Jack., A.G#, § 
867, note 1. |||| Haug, p. 188. ftn. 3. tt Wb. 1497. *** Modem {Bae) in the province of 

AZarbaijkn. Iff Z., pp. 202fE; he gives there the whole discussion about RaT^ 6el. Ill 

above. 
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see of Raya, however the temporal power (Ddj^yuma) and the spiritual 
lordship' {ZaraduHra) are united in the one person. For some reason Raya 
is plainly the seat of the religious government. The Pahlavi version (ad 
loc.) speaks of it in connection with Zoroaster as being ‘his own district’ 
(mata-i-naf smart) ; the Sanskrit of Neriyosang glosses the allusion by assert- 
ing that Zoroaster was the fourth lord in this village, because it is his own 

Raya is plainly a centre of eccle- 
siastical power ”. 

zaradustroit — 5/1 of ""f/rois. 

19. Reich, thinks this verse is obscure and attempts no translation. 
The cases seem to be very much involved here also. 

manas-paolryO — The words are separate in some MSS.. The word has 
already occurred in verse 12 above. The meaning assigned here to this 
comp, by Barth, is the same as he assigns to it there. The phrase also 
occurs in Vis. XIX. I : spdntd-ddtuis ddm^n . . . ddm^n manas-paoirya asa- 
vano. The first answer here is variously rendered by diilerent scholars. 
The righteous original mind (Hang) ; the one who holds the holy thought 
to be before all other things (Mills) ; the first holy thought (Kan.) ; thinking 
truly of ancient sages (Har.);* || 

(Nair.). The real difticulty is to reconcile the cases here. In other respects 
the rendering of Hang is the best. It probably refers to Vohu Mano who 
is of course the ruler of all good thoughts, his “gift” to those who work 
for the Lord. 

m^Qra sponid, — The bounteous word of reason (Mills). 

staotdis etc. — Through praise (Kan.) ; (tliat done) by praising creatures 
first in righteousness (Hang) ; it is that done with praises and by the crea- 
tures who regard Righteousness as before all other things (Mills). Mills 
adds an explanation of the word “praises” that it implies “ritual strict- 
ness based upon practical pic.ty”t. Nair. says ^ ! 

II It may be that the ins. here is 
used in the sense of nom. (Reich. § 427) i. Barth, quotes this passage 
(Wb. 1589) without trans. and with a query (?). 

20. dm — 2 1 rn.ll W hom. Nair. says and thus also Kan. and 
Reich., “to whom”. Haug says “ what’’ and accordingly he trans. the 
answer, “the righteous (Ahuna Vairya.) both spiritual and earthly”. Mills 
takes the dm differently and trans., “ whom did he announce ? ” and the 
answer is, “some one who is holy and yet both heavenly and mundane”, 
and he explains this ‘some one” as “ Sao.4yant ”11. Kan. and Reich, 
trans. the answer, “ to the spiritual and material righteous one ”. I think 
Mills is nearest the true sense : of the throe questions in this verse the 

♦ Quoted by Kan., Ij. Vis., p. 93, ftn. 3, t S.R,E., XXXl, p. 266, ftii, 2. J See aleo 
in verse 16 above. H Barth#, Wb. 422 (last two linos). It is also neii., Reich. § 401* S.B.E. 
XXXI. p. 266, ftn. 3. 
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first (elm) refers to the subject-matter of the revelation, the second (cv^s) 
refers to the status of the revealer and the third (cvantdm) refers to the 
position of the person to whom the revelation is vouchsafed. 

cvg,8 — 1/1 Barth., Wb. 601 says “in what capacity,” or “ in which 
character This question refers to the revealer — Ahura Mazda. “ What 
was he who proclaimed ? ” (Haug). Nair. says . . .)H 

Xsayamnd—Ci. Yas. LX. 8 (Sel. IV). 

cvantdm — 2/1 m.t What kind of person was he to whom, etc. Mills 
takes it as an amplification of the first question. “ Of what character ( . . . 
the coming one)”. Haug takes it as practically a repetition of the second 
question, for he says “ As what (did he proclaim it) ? ” 

avaao-xsaSrdm — Cf. Yas. IX. 9 (Sel. IV). I have incorporated the ren- 
dering of Mills into mine. The ruler is a Sage- Ruler (T:T9lf^) who has at- 
tained fullness of earthly power but has at the same time Wisdom enough 
not to use his power but according to the law of A|a. 

21. frasraoBrarn — Loud chanting. Cf. frasricitl, Yas. IX. 14 (Sel. I). 
This word and the following three correspond to the mardt, drdnjaydi^ 
srdvaydt and yazdite of verse 6 above J. Nair trans, these four by 
5fiiSTs>m»rir, irrw and 

framardBram — Low murmuring repetition (Barth., Wb. 987). 

fragdOrem. — Singing aloud (Barth., Wb. 977). This is to be distinguished 
from the chanting. An exactly similar difference is to be found between the 
Sama Veda and the other words. 

frdyastlm — Adoration or consecration (Barth., Wb. 1018). Mills says 
‘‘ its use in the full Yasna”. 

Yasna XX. 

1. Kanga — Khordeh Avesta ba Maeni (5th ed.), pp. 135-137. 

2. ,, — Ya^na Vispered (Gujarati trans., 1886), pp. 94-95. 

3. Mills— S.B.E., XXXI, pp. 266-268. 

This Ha is also known by the name of Frdmraot from the first word. 
This constitutes a commentary on the ASam. There is another passage in 
the Av. which praises the A§am. That is the so-called Yast XXI||. It is 
really the first section among the existing fragments of the HaSoxt Nask.^ 

1. This verse is rather involved in construction. No two authorities 
are agreed in their translations. 

Kan. puts a stop after Mazda ; he takes the words a h a . aatf 

with the following sentence, and as obj. of frdmraot he takes “ the prayer 
Alam” understood. 


* Qualig, in welcher Eigenschaft. t Ba*fch., Wb. 601. t lb. 1003f. 11 In Westergaard's 

edition, ^ See Kan., G*b.M., pp« 386ff» 

26 
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para . , . cinaati — See above Yas. XIX. 13 for the construction. 

ahmdi — I take “this” to mean earthly happiness. 

X^aetave '^^aetdtdm — This phrase occurs twice in the Av. and apparently 
both times in the same sense. The other passage is Yas. XXXIX. 5; 

vaph^ua ^aetvs aetata vayhdua aaahyd 6wd pairijasdmaide. Both words 
are from )^a (^) oneself, the first is the form with -tu-sufi. and the 

second is -^d^suff. Barth, trans. this phrase as “possessions be- 

longing to the (proper) possessor Kan. trans. “ kinship with the kind- 
red”, Mills says “property to an owner”. I take it to be “the nearest- 
possession of-one’s-very-self ” ; and I take the 2/1 °tdm in apposition with 
vahi6t9m'\ 

tka^^m — This is the first of the three “ teachings See below verse 3. 
The verse being involved T give here the other renderings for comparison. 

1. Kan. : 

.459m vohu vahiatdm a8tl \ — (uttering these words, the worshipper) 
acknowledges for Him the highest good just as if he were accepting the 
kinship of his kindred, vohu vahiatdm aati — (uttering these words, the wor- 
shipper, as it were) puts into practice the holy law. 

2. Mills:} 

To this A|a, the holy ritual sanctity, one attributes the qualities of 
“ good ” and “ best ”, as one attributes property to an owner ; thus this sen- 
tence vohu vahiatdm aati is substantiated (at once). 

He adds by way of explanation; “It is carried into effect; possibly 
‘ rendered fit for praising ’ (?) ”ii 

3. Barth. (Wb. 1859). 

(The words) ahdm vohu vahiatdm aati are so to be understood that to 
him the best good shall be the portion, i.e. like possessions to the possessor. 

[Die Worte v» v. a. siiid so zii verstehou, dass iUm das beste Gut au teil wird, niimlirh 

dem Zugehdrigen als Zugehdr. j 

2. This verse too is excessively involved. I am very doubtful indeed 
of my own rendering which may be taken for what it is worth. 

uatatditya — 7/1. Kan. (Diet. 113) trans. it as health, prosperity, happi- 
ness, etc. Barth. (Wb. 418) thinks that the word means “ uata -hood and 
thinks that in this passage it refers to the sentence ustd aati, etc. of the 
Afiem. The word also occurs in Yas. XXI. 4 below when Barth, under- 
stemds the first verse of Ga0. Ust. (Yas. XLIII. 1).** Nair. says 
in both the passages. I am inclined to think that the word has a double 
signification here and in the other passage as well. Besides the meaning 

♦ See trans. quoted below. Barth., Wb. 1859, t See above, p. 193, about the construction as 
taken by Kan. J Mills divides the verse by a stop at just as in the text here. 1| 8.B.B. 

XXXI, p* 267, ftn. 1. % ITita-tum. ** The first two lines of ^Yhich are quoted in Yas. 

XXI, 8 (see below)# Of, also uHab^rotim in Yas, LX, 6, (Sel. IV). 
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given by Barth., it means also the winning of happiness ”, which is to be 
got by actively following the teaching given in the verse beginning uhtd 
ahmdi yahmdi uhtd Tcahmdi’cit (Yas. XLIII. 1).* The religion of Z. teaches 
Karma-yoga, i.e., salvation through active good work for humanity. The 
same lesson is taught by the Ya^a (Sel. VII. a). It is mentioned that after 
death the soul of the holy man sits near the head (of the body ?) during the 
first three nights chanting the Ustavaiti Ga^a : 

asne vayhandl uishihaiti Uhtavaitim GdB^m srdvayo ustatatdm nimraomnd : 
""uhtd ahmdi yahmai . . . 

yaOand — Geld, separates the words, but he notes this v.l. Cf. Yas. XII. 
4 (Sel. V.) abovej. Barth, reads the words separately and explains nd as 
an enc. 11 of nar, a man. He says the word here has no meaning, but is 
merely a particle (Wb. 1030 and 1052). 

stditya — 3 1 (for 5/1?). Kan. says “ strength ” or endurance ” and 
compares the word The word implies strength of the soul. It 

occurs only in one other place, 

The trans. are so various that they may he given here : 

1 . Kan : 

ustd . . . ahmdi (in repeating these words, worshipper) associates firmly 
every righteous man with every righteoijs man (i.e. righteous people mu- 
tually share each other’s happiness)**, just as every righteous man accepts 
happiness from every righteous man. 

2. Mills: 

uhtd . . . ahmdi ; by this attribution of blessedness (the praiser) assigns 
every person (or thing) of a sacred nature to every holy person, and as one 
usually (?) and regularly (?) assigns every pt^rson or thing (?) that is holy to 
every holy man. 

Barth, makes no attempt to trans. any part of this verse anywhere in 
his Wb. 

I am not at all sure of my own rendering. I think there is some amount 
of “straining” apparent in it. But I give it for what it is worth as em- 
phasising the “active” aspect of the Z. faith. 

3. This verse has also been translated variously though it is easier in 
construction. I have made some changes in Geld.’s text and have in- 
dicated them in the footnotes on p. 170. 

The first sentence is an exact parallel in its construction to uhtatditya 
. . . para^cinasti of the previous verse except that para-cinaati here stands 
at the beginning instead of at the end. I think that here we should construe 
ahdi vahistai ahm with this sentence, these words being taken both as a 

* The first two lines of which are quoted in Yas. XXI, '6 (see below). Cf. also uitab^nfim 
ill Yas. LX 6. (Sel. IV). t H&5 II. 2. % See also Barth., Wb. 1249. ^ 11 Diet., p, 6:17. 

H Ffihang-i'Oim quoted by Barth. (Wb, 1695), ** Ij. Vis., p. JU, ftn. 6. 
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quotation as well as forming part of the commentary. I propose to make 
ami vahiatdi as corresponding to uhtatditya of the previous verse and to take 
ahdm as a proper noun defining the m^Ordm. Thus the trans. would run : 

yat ami vahikai ahdm : (this phrase) affirms the wffiole hymn [ASom on 
account of the best Righteousness (taught therein)] (to be) superior to every 
(other) hymn. 

Kan. takes the m^drdi to mean “ the knower of the m^Ora'' and trans. 
the first sentence thus : 

“ (Repeating these words, the worshipper, as it were) accepts all the 
hymns for every knower of the hymns, just as he accepts power for Righte- 
ousness, etc.” 

Mills says : 

” By these words the worshipper ascribes the entire M|L6^ra (to Asa 
Vahista) and ascribes all to the M^^ra, as one ascribes the kingdom to 
Righteousness, etc.” 

zhayante — 4 1 pres. pt. ,, ^zhay (^), to invoke. 

Xhmdvoya — 4 .3, Mills very strangely trans. ” to us ”. 

drdyo-lkaeha — The ” threefold teaching” is 1. a^pm etc., 2. uhtd, etc., and 
3. yatf etc. For the construction see above panca^tka^a (Yas. XIX. 14). 
Kan. takes this as I do. * 

5. This is identical with Yas. XIX. 21 except for the name of the bay^m 
Ahdm Vahistdm here refers to the prayer ASom. See Barth., Wb. 238f. 

Yasna XXI. 

1. Kanga: Yaf,*na and Vispered (Gujarati trans., 1886), pp. 95-97. 

2. Mills: S.B.E., XXXI, pp. 268-269. 

This is the commentary on the third hymn — Yeghe hatpin. Mills notes 
that the original form is Yas. LI. 22t and notes that the commentary here 
is not upon the original Ga0. verse but upon its later version, f 

1. yeanlm (v.l. yaa^) — Mills trans. “Yasna”; Kan. says “worthy of 
praise ”, Barth, says: “belonging to the Yasna”. Mills trans. ‘^a word 
for the Yasna ”||. 

Mazda — 6/1. 

data — All trans. this as law^], that which is fixed or settled. Kan. 
(Diet., p. 269) takes the word as 3/1. Nair. says 

I propose to take the word as 3/1 of the p.pt. of v dd, to create, ff 

Ahurahe — Geld, apparently expects another word here ; for he says in 
a footnote “ so all MSS. except . . . Did he expect arjhdus ? 

* Jack., A.G. § 390. t The passage is quoted and discussed above p. 60. t XXXI, 

p. 268, ftn. 2. Ij Wb. 1274. f Barth. Wb. 726. Kvidently reading Ahurdi (v.i, 

noted by Geld). -ft See Kan., Diet., p. 269 (2. data). 
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yaOa hahbls jljih^m — Geld, takes these words with the next verse but not 
so Barth*. Barth, takes jijia^m as an abstract noun (f.) meaning “ life”. 
Kan. takes it as an adj. meaning desirous of life” (6 7 of pres. pt. desid.). 
The w^ord also occurs in Yas. XXXV. 8. Kan. takes ha^bis as 3 3 of hant 
<pres. pt. of ^ ah.^ to be) but trans. as if it were hdt^m (6 3)*|*. Mills con- 
strues like Kan., but trans. “ among those who are destined to live”, which 
he explains as meaning “fit to live, clean”]:. Vas. XXXV. 8 also has 
hdt^ni jljis^ra, Nair. trans. here and in the other 

place he says 1 take haSbis lit. as 3 3 “with the 

Truth”. 

2. Armaitl-paoiryanQ.m ( a7r. ) — Those who have Armaiti at their head 
(Mills). This evidently refers to the last thi*ee of the Holy Immortals whose 
names are fem.|| Kan. trans. the name Armaiti and renders the plirase as 

those who are first in piety Barth. (Wb. 337) takes similarly. This 
apparently is supported by Nair. who says But see 

the Pah. version. 

vahmdm — Homage (Mills) ; glorification (Kan.). Cf. Yas. 6 (8el. 

II) above. 

Amdsaeibyo refers, of course, to the Holy Immortals. 

Brdyo — refers to the three lines composing the hymn. 

elm etc. The text hero seems to have been disturbed. This question 
should belong to verse 4 which should have come immediately after verse 2. 
Verse 3 should have been verse 4. For elm see above Yat. XIX. 20. elm 
aoi should be rendered “ with reference to whom “ about whom ”. 

paiti — Kan. takes it- as equivalent of pall is 1 1 (for 1/3) and trans. 
“ lords ”^|. Mills trans. as a prep. “ to ”. 

yasnahe — Mills renders “in the course of the Yasna”. 

3. uMd . . . Ahuro, — This is the first verse of Ga6^. Ust. (Yas. XLIII. 1) 
and it is repeated at the end of each Ha of that Ga^'a.** I have indicated 
the spelling of the Ga0. text in the footnotes on p. 172. 

yahmdi — 4/1 for 5 1 due to case attraction. 

vasa-\say^8 ( Barth. ff separates the words in quoting the Ga6^. text). 
— The meaning is “ruler-at-will ”. 

4. With this verse compare Yas. XX. 2 above. 

paitivaca — 3/1 Answer (Mills); sentence (Kan.); sentence or dictum 
(Barth., Wb. 833). The noun paitivae is used only here. Probably this 

refers to the ustd ahmdi yahmdi etc. 


* Wb. G09 See also Geld, texr, note 4. t Ij. Vis., p. ftn. 2. 
ftn* 2. II Dar. quoted at p. 67 above. If Ij. Via., p. 90, ftn. 7. 

Sel. XYI. n Wb. 1380. 


X 6.B.E., XXXI, p. 209, 
** See Yaa. XLIV below. 
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paitydmraot (drr. ; — Answered (Mills)* ; proclaimed (Kan.). Barth, notes 
that it takes two accusatives of the thing proclaimed and of the person to 
whom the proclamation is made (instead of the dat.).t 

ustatdtdm . . . ustatditya etc. — This is an involved sentence like Yas. XX. 
2 above. Barth. (Wb. 418) understands ustatditya to mean the verse quoted 
above in 3. This is a very satisfactory explanation. Kan. takes the word 
to mean merely “happiness”; Mills renders it as “ state of Salvation”, 
which certainly is nearer the sense of the word ustatdti There is a play on 
the two meanings of the word. 

vahistdm^^ . . . , asaone^"^ — Kan. trans. thus: “The Supreme (Ahura 
Mazda) proclaimed (the holy man to be) the best” and he addsj that he is 
not at all clear about this sentence. Mills takes many words as implied 
here and trans. as follows : “(Question. Who answered thus ? Answer.) 
The best One. (Question. What did He answer ? Answer.) The best 
thing. (That is) the best One, Mazda, answered the best and the holy 
(answer) for the better and the holy man.” 

This is a needlessly complicated and a very unnatural translation. 

Barth, saysij : 

“ The Supreme Mazda has proclaimed the holiest believer (i.e. Z.) unto 
every holy believer.” 

1 propose to take vahistd7n^^ and vahistdm^'^ asavandm^^ to refer to the 
m^dra (Yas. XLllI. 1) quoted above. The word asavan is frequently used 
for various hymns especially for Ga^ic verses, for Yasna Haptaghaiti and 
Staota Yasna^;. In the very next verse (5) the word is so used for Yefjhi' 
Hdt^m, 

5. hujrdyaht^m — Well -consecrated (Barth., Wb. 1830), Nair. says 
I Kan. says “ well-praised”. Mills says “ prominent ”. 


* Mills overluoks the a, t >Vb. liyt. 
Wb. 252 (under ahxvan I. 3. h). 


Ij, Vis., p, 97, ftii. t. II Wb. Barth. 
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Thu PaHLAVI version of the BAyAN YaSt. 

As could be seen the text of the Bayan Yast (Yasna XTX-XXI) is 
very involved in places and is perhaps a corrupt version by later compilers 
at a period when much of the ancient Avesta lore had perished. Still there 
must have been remnants of traditional exigesis which had come down a 
long line of teachers and pupils and this is embodied in the Pah. version. 
I here give it in extenao from the English trans. by West (S.B.E., XXXVII, 
pp. 453-464). I do not give the numbers as giveil by West but the verses 
according to the Av. text ; the numbers of West are indicated in brackets 
at the end of each verse. Nair., as has already been stated in the notes, 
has followed the Pah. very closely. The comparison between our modern 
philological and the ancient Pah. version composed purely from the ritualis- 
tic and orthodox point of view would be of extreme interest to the student. 

Bako Nask.* 

Pah. Yas. XIX— Bako T. 

I The beginning of the Ahunavairya of the Bakan.jf 

1. Zara(?u8tra inquired of Ahuramazda thus : “ (0) Ahuramazda, propi- 
tious spirit, creator of the world of embodied existences (and) righteous ! 
which were those words, (O) Ahuramazda ! that (were) spoken by thee for 
me (1-2). 

2. before the sky, before the water, before the earth, before the | well- 
yieldingJJ cattle, before the plants, before the fire which is Ahuramazda’s 
son, before the righteous man [Gayomard] before the demons, [who re- 
main] noxious creatures and mankind, before all embodied existence [the 
creation of sovereignty] (and) before all the excellence created by Ahura- 
mazda, [which is owing to| the manifestation of righteousness ? ” (3) 

3. And Ahuramazda spoke thus : They w’ere the apportionment of the 
Ahunavairya, (O) Spitama ZaraJ^ustra ! [That spirit who would make the 
religion current, who has formed that religion from the x\hunavairya] which 
w as spoken out by me for thee ; (4) 

4. before the sky, etc. (as in 2). (5) 

5. Whoever chants that apportionment of the Ahunavairya, (O) 
Spitama Zara^ustra without talking [that is, he does not speak out in the 
middle of any of its difficult Avesta] (and) not without anxiety [that he 


* The Dlnkart (IX. 47-49) j^ivos an account of the contents of the Bako Nask (the 4th of the 
21). See also Dar,, S.B.ffi., IV, p, xxxiv. t The brackets represent the italics in West. See next 
footnote. X Words in square brackets [ ] have no equivalents in the Av (8.B.E., )^XXVII, 

p. ftn. 23). These are probnbly parts of the Pah. exigesis. 
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(may) slumber], (it is) like a hundred above any other authority of those of 
the Gadas, when (one) chants (them) without talking, (or) not without 
anxiety; [thus it becomes (fit) for the ceremonial]. Whoever chants (it) 
while talking, (or) without anxiety [thus it becomes fit for the ceremonial] 
(it is) like ten above any other authority of those of the Ga-/'as. (6~8) 

6. Whoever in that embodied existence of mine, (O) Spitarna Zara^us- 
tra, recalls the apportionment of the Ahunavairya, [that is, seeks for (it),] 
and, further, mutters that which he recalls, [that is, shall accomplish (it) 
easily,] and, further, chants that which he mutters, [that is, fully under- 
stands its ritual,] and, further, reverences that which is chanted, [that is, 
shall celebrate the ceremony,] his soul I pass on to the best existence, three 
times over the Cinvat bridge, I who am Ahuramazda, [that is, on that day 
(in) which he shall faithfully provide the ceremony it shall lead his soul 
three times unto (the world) yonder, and shall cause its happiness therein,] 
to the best existence, the best righteousness, and the best light. (9-11) 

7. Also whoever in that embodied existence of mine, (O) Spitama Zara- 
6^u8tra, mutters the apportionment of the Ahunavairya, [that is, shall 
accomplish (it) easily,] (and) drops, [that is, cuts off,] either as much as a 
half, or as much as a third, or as much as a fourth, or as much as a fifth, 
jat a fifth the foundation (of the sin) is laid, at a half it becomes quite 
complete, and when he shall cut off the whole (it is) a T'and'puhar (sin),*] 
1 twirl away the soul of him, 1 who am x\huramazda, from the best exist- 
ence, [that is, I would put it out] to such an extent and width is the twirl- 
ing away as (that of) this earth, (and) even so the extent of this earth is as 
much as its width. (12 -15) 

8. This saying is proclaimed [a revelation] possessing an Ahu (and) 
possessing a Katu [from which this is manifest, namely, the possession of a 
ruler and high priest. This, too, is said, that (it was)] before that sky 
(was) created, before the water, before the earth, before the plants, before 
the creation of the four-legged ox [which (was) the sole-created ox], before 
tlie creation of the two-legged righteous man [who (was) GayomardJ, (and) 
before that sun of definite form [the body of the sun] (was) created as an 
acquirement of the archangels, f (16-20) 

9. It (was) [likewise] proclaimed to me by the spirituality of propitious- 
ness, [it likewise became possible for the spirituality of propitiousness to 
say (what was) said to Zara6^ustra,] concerning the whole material (exist- 
ence) of the righteous who are, who have been, and who (will) arise, as to 
the progress of work, [that is, while they shall perform for it that which is 
specified by it, and good works shall arise through them,] (that) this work, 
among the living, is for Ahuramazda, [that is, that which they may perform, 
suitable for Ahuramazda, they shall so perform as is declared by this Jar- 
gardX\- (21-23) 

* Defined in Dinkart (V^lll. *20. 65) as threatening a person with an uplifted weapon. f The 
Holy Immortals. + Section. For this word see below introductory note to Sel. X. 
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10. This, too, is the most expressive [most in effect] of those statements 

which (were) ever spoken forth [till now], (or whicli one) speaks forth [at 
present], (or shall) speak forth (even henceforth) ; for it is (through) such a 
statement [such in ehect] as that, (if) the whole embodied existence learnt 
it (and) having learnt, [that is, they shall accomplish (it) easily,] they retain 
(it) [that is, they should rely upon it,j abstinence from passing (away) 
would be quite masterful, [that is, they become immortal |. (24- 20) 

11. This, too, is our saying spoken forth, [preserved among the revela- 

tion mentioned (in) this far gar which is learnt (that is, they shall accom- 
plish (it) easily,] and (one) recites, (that is, he utters it in a ceremonial,] 
thus (for) any one whatever of the beings whose righteousness is best, [that 
is, should he do it for a ceremonial, he becomes (fit) for it ; it is when he 
utters this in a ceremonial (that) his soul becomes immortal |. (27) 

12. As (it is) here spoken forth, [that a ruler and high-priest are to l)e 
maintained; as these things are so spoken, (and) as this law is so,J even 
when it gives him an Ahu and a Ratu, [that is, it gives up (his) person to 
the priestly assembly] so it is thereby taught to him (that) the thought of 
Ahuramazda is the creature (with) the first thinking, [that is, the Gat^ic 
lore is set going by him;j whatever teaches this [is the person of him who 
is king of kings, who] is the greatest [of men] of every description, (that is, 
it possesses a person in the king of kings;] (and) so it is taught (that) the 
creatures are for him, [whore tlie Gat^ic lore is set going by him]. (28-30) 

13. Whatever is a good emanation for Ahuramazda, [that is, has an 
origin in his personality,] is through (the word) vayhdus [which in the divi- 
sion becomes the beginning of] the third assertion here, whose recital is 
“he gives through Vohuman”* [that is, the recitation which he utte^rs 
properly is accomplished by him,] and, besides, here is that which Vohuman 
has taught, [that is, the reward and recompense which they give Vohuman, 
they attribute also to him ;] whatever is a further indication by Vohuman, t 
[that is, anything which he may accomplish properly as a token, and is 
performed by him,] became so through this summing up [that is, its end 
occurred] in Syaodenan^m ; here among the existences was the summing up, 
[that is, it was its end]. (31-33) 

14. What it teaches to the creatures of him who is Ahuramazda, is 
thus : he (who is) like him is he who is his own creature, [that is, even these 
people it tells something so, (and) thus they attain again, through purity, 
to the possession of Ahuramazda, just as Ahuramazda produced (them) 
through purity]. (By) “ the dominion is for Ahuramazda "{it has taught, 
that he has made Ahuramazda his ruler, over his own person, [who shall 
perform that which is revealed by the Avesta ;] and this is taught, (that) 
through him is the ministration of the poor, [that is, happiness is thereby 
caused by him,] which is friendship (for) the Spitama; [and the religion of 
8pitama became] (these) five assertions, [that is, the decrees in it were five,] 

* daedd Manayho, t The word Manayho* + Ahurrli. 

26 



202 PAHLAVI BAKO NASK. [I. 14-19 

(which) were the whole enunciation of the aaying, (and) the whole saying 
was that of Ahuramazda. ♦ (34-37) 

15. For the sake of development Ahuramazda, [for cherishing the 
creatures] pronounced the Ahunavairya, and in its development there was 
a summing up, [that is, its end occurred]. Quickly, when destruction arose 
[that is the destroyer,] and rushed in, even among the wicked he uttered 
[(as) resistance] this interdict : — “ Neither our thoughts, nor teachings, [(as) 
I have not taught that which thou hast taught,] nor wisdoms, [for I con- 
sider wisdom as virtuousness, and thou considerest (it) as viciousness,] nor 
wills, [for my will is a virtuous wish, and thine a vicious (one),] nor words, 
[for I speak that which is virtuous, and thou speakest that which is vicious,] 
nor actions, [for my actions are virtuous, and thine are vicious,] nor reli- 
gions [for my religion is the Ga^ic lore, and thine is witchcraft,] nor souls 
are themselves in unison, [for (as to) those who rely upon my things, and 
those who rely upon thy things, their souls are not in one place ” ; he who 
said this, that even their souls exist, must thus say that (they are) not 
souls in unison (with) ours]. (38-43) 

10. Also this saying, which Ahuramazda uttered, (has) the three 
degrees, the four classes, [priest, warrior, husbandman, and artisan,] the 
five chieftainships, [house-ruler, village-ruler, tribe-ruler, province-ruler 
and supremo ZarafAistra,] and its summing up is with liberality, [thus it is 
possible to make (it) completely for their own, when they deliver themselves 
up to the priests]. Which are the degrees of it ? Good thoughts, good 
words, and good deeds ; [they are, indeed, virtuous among the degrees of 
religion]. (44-45) 

17. Which are the classes ? The priest, warrior, husbandman, and 
artisan, who are the whole day (and) night with a righteous man, who are 
thinking rightly, speaking rightly, and acting rightly, who (have) recognised 
a priestly authority, [that is, possess a high priest,] who (have) taught the 
religion, [that is] have provided a ceremony,] (and) who, through their 
actions, are a furtherance of the world of righteousness, [owing to the 
work the}^ accomplish]. (46-49) 

18. Which are the chiefs ? The house-ruler, village-ruler, tribe-ruler, 
province -ruler and Zara6^ustra is the fifth (in) those provinces which are 
other than the Raya of Zara^ustra ; (with) four chieftainship is the Raya 
of Zara^ustra. Which are the chiefs of that ? The house-ruler, village- 
ruler, tribe-ruler, and Zara^^ustra is the fourth ; [that is, when he was in 
his own province, he also produced its period (of prosperity), who arises 
fourth]. (50-52) 

19. How (was it) when tlirough good thought, [that is, the religion 
remained in the degree of good thought] ? When it arose first in a righte- 


^ West gaya of this passage (op. cit., p. 459 . ftn. 1), “ As the Pahlavi text of the foregoiug 
interpretation is a commentary upon an A. vesta commentary on an obscure A vesta text, it must be 
expected to be difiQoult to translate with certainty These remarks may apply to the whole of 
this Baku Nask. 
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ous thinker, [it arose in Gayomard, and he thought for it]. How, when 
through good words ? When (it was) the bounteous text, [doing good]. 
How, when through good deeds ? When (it was) the praise even of right- 
eousness (by) the first creature, [that is, they shall perform the ceremonial, 
and also other good works, through the Ga0a lore]. (53-55) 

20. Ahuramazda proclaimed ; for what (was it) proclaimed by him ? 
For the righteous spiritual and worldly (existence), [(for) the benefit of the 
spiritual and worldly (existence)]. Owing to what desire [owing to what 
necessity] (was) the said announcement proclaimed by him ? [So that he 
shall become] the privileged developer [he who is a resolute ruler]. For 
how many righteous [it is requisite to utter (it)] ? [So that (one may) be- 
come] a developer, [even he who may be] an irresolute ruler, [for whom they 
reveal this words. So that the glory of the Kayans* such as (it is) with 
good rulers, should be even so with evil rulers ; with good rulers for this 
purpose, that so they shall produce more benefit ; and with evil rulers for 
this purpose, that so they shall produce less harm]. (56-58) 

21 

Pah. Yas. XX.— Bako 11. 

[The beginning of the second subdivision].! 

1. It was a proclamation of Ahuramazda, the asdtn vohu vahiU'^m astl ; 
besides perfect excellence is taught by it to him, [that is, benefit is produced 
by it for him,] who shall make progress his own, [that is, shall produce, that 
which is necessary to produce,] through vohu vahist^m astl thus become the 
summing up of the assertion, [that is, it become its end]. (1) 

2. uMd astl ustd ahmdi has, besides, taught the righteous of every kind 
the happy progress which is necessary to arise for the righteous of every 
kind, [so that, happiness (may) be caused thereby] ; whatever endurance of 
man [(or) diligence] it is necessary for the righteous of every kind, to 
occasion is, besides, taught to the righteous of every kind, [so that one’s 
happiness (may) be caused thereby]. (2) 

3. hyaiX vahistdi asdm has, besides, taught (at) all [the duty and 
good works which are revealed in] the text are the whole text, [for him 
whose Avesta and Zand|l are easy, so that, through its Avesta and Zand, 
he can make manifest all the duty and good works of that whole text,] 
which teaches (that) the dominion is for righteousness^!, [so that, (one) may 
exercise authority through virtuousness, that is, it should be the opinion 
that it teaches or dominion through virtuousness, so that (one may) possess 
authority through virtuousness ;] which also teaches the truth to that 
righteous invoker, [so that he may make a true decision ;] (and) which also 
teaches the truth to you that are fraught with advantage, [so that it may 


* The Kayanian Princes. t The brackets are not piven by VVest. t So the reading given 
in West. II See note on (Yas. LVII. 8, 8cl. II), p. 68 above. % *‘.Iu8t as the 

Ahunavairya says that ‘ the dominion is for Ahuramazda** (West, op. cit., p. 4B2, ftn, 6). 
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produce true judgment], (These) were the three assertions, [that is, three 
decrees were in it,] (and) the whole saying was a proclamation, the whole 
saying was that of Ahuramazda. (3-7) 

4. Ahuramazda proclaimed ; (as above in Yas. XIX. 20). (8-10) 

5 

Pah. Yas. XXI.-^Bako III. 

[The beginning of the third subdivision].* 

1. A saying of the righteous Zara^ustra, to be reverenced, was : 

Whoever of those existing is thus in worship as regards (the good) 

Here what is taught by it is the worship of Ahuramazda, [that (it is) that 
which (one) should provide for,] which is the law of Ahuramazda, [that is, 
his virtuous law,] whereby the reverence (of) existence is taught, [that is, 
that which he would most occasion, which is the ever-asking for progeny 
(by) mankind; and he mentions that thing to them,) (through) which (it) 
is possible for them to live well. (1) 

2. Here, besides, the reverence of those males (and) females of the 
righteous, through complete devotionf, who (was) the first, is taught by it, 
which is the obeisance (for) the archangels, [that is, it would occasion the 
propitiation of the archangels], (These) were the three assertions, [that is, 
three decrees were in it,] (and) it was (in) every way a saying to be 
reverenced. Unto whom was the reverence ? (Unto) the archangels in 
that worship. (2-3) 

3. And Ahuramazda spoke thus : Happy is he whose happiness is 
the happiness of any one whatever, and (may) Ahuramazda grant it, 
through predominance of will, [through his requirement] (4-5) 

4. What reply did he speak through that utterance of words, | what 
(was) the thing he spoke about] ? He spoke the reply of happy progress, 
the happy progress of the righteous of every kind, who are, who have been, 
and who (will) arise. The developer told [that man, as] the development, 
(in) reply; (and) [the reward as] the development that Ahuramazda men- 
tioned (in) reply (was) : “ That development [I call] righteous, [which] is a 
development for the righteous. (6- 8) 

5 


* The brackets are not given by AVest. 
op. cit., p, 463, ftn. 3) 


t “ The archangel Armaiti, or Spendaruaad ” (West, 



IX. 



IX. 

Airyoma-isyo — Yasna LIV. 

1.* a* Airyema^ iSyo^ r afeSrai^^ j antu^ 
nerebyas^-oa^ nairibyas8»ca^ Zaratfustrahe^^^ 

Vagbous^i rafeSrai^^ Manaijho'^^; 

yai* dadnai^ vairim^* hanat^^ mizdemi*^ 

+ aipahya^^ yaaa^^ 

y|iin22 iiyam23 Ahur62+ masata^^ Mazda^ 


2. Airyamanem^-Islm^ yazamaide*^, amavantemS vere^rajanem^, 
vitbaS^aijbem^, mazistem^, asahe^ sravaijlifim^ : 

Ga^&io 8pent&^^ ratu;^|a ^&^2 asaonis^-' yazamaidei** : 

Staota^^ Yesnyai® yazamaide^'^, ya^^ data^^ agheus^^ paouruyehya'^i. 


* Geld, has this in fonr lines, 1, 2, (o, (5, d). 
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Airyama-isyo— Yasna LIV. 

1, May the ever -welcome^ Airyaman^ coine^-hither^ for the rejoicing* 
of the men®*, and'^ of the women®* as-well,^ of Zara6^u8tra^^t» ^or the rejoic- 
ingi2 of the Good^^-Mind^® (may he come hither). 

Who*^®(-ever, of these men and women) earns^”^ the precious^® reward 
through (his or her good) heart^^, (for him or her) do I beg^t^ the blessing^^ 
of ASa^^, (the blessing) (most-)to-be-desired2'® which^^ Ahura^* Mazda^® doth 
bestow^®. 

2. W e adore® the Airyomahl^yo^ (hymn), the powerful*, (and) victori- 
ous® against -the -foe,® the greatest among the Words^* of A&a® 

We adore*^* the holy^^ Ga^as^^, (which) teaching-of -righteousness*®! 
(are) ruling-as-Ratus^^.J 

We adore*^'^ the Staota^® Yesnya^® (hymns), which*^® (are) the laws**^ 
(revealed) by the ancient^^ Rulers^t^H* 


* Orijir. dat. r J.e. His followers. X Sc., for leading the life of holiiuss. Verte 2. 

* Orig. gen. t aiou/i lit. possessing Asa. t Spiritual guides the world ; the GSi^as explaining 
the law of Asa are appropriately called liatus. 1! Orig. 6/1. 
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NOTES. 

1. Kanga: Yac;na and Vispered (Gujarati trans., 1886), pp. 125-126. 

2. Reichelt: A vesta Reader; text p. 76, notes at p. 177. 

3. Mills: S.B.E., XXXI, p. 293. 

The first verse is one of the important hymns of the Avesta and it is 
used in the marriage blessing.* The Yazata invoked is Airyaman ( ). 

“ This Indo-Iranian divinity originally conveys the idea of comradeship 
and occurs mostly in the Vedas and casually in the Avesta in connection 
with the wedding rites. The fifty-fourth chapter of the Yasna is conse- 
crated to Airyaman. He is invoked to come down to the wedding for the 
joy of the faithful. In regard to the attributes given to Airyaman we may 
add in this connection that his standing epithet is ‘ the beloved ’ ''t. Airya- 
man is also a healer of diseases and he is invoked to di ive away diseases 
and death and his help is asked against magic and witchcraft. He is “ the 
angel, presiding over the medical art In Ven. XX. 11, this hymn (Yas. 
LIV. 1) is given in full and it is then used as a charm for driving away the 
ydtu and pairlkd and^a/ii and all manner of sickness and death (Ven. XX. 
10-12). A further description of Airyaman is found in Ven. XXII where 
Ahura Mazda asks him to overcome the diseases spread by Agro Mainyu.H 
It may be noted that the name airyaman in Ga^^. for the priestly class. 
The praises of this hymn are given in Dinkart, IX. 46, where it is men- 
tioned that Sao.4yants will recite this hymn at the resurrection”, ” and 
up the dead are arrayed by it ; through its assistance they give life back 
unto the body, and the embodied life they then possess is such that they 
do not die ”. ** 

1. Airydnui — -11. The word lit. means '‘friend”. ft Barth., Wb. 
198-199 compares the Mod. Pers. word [ermdn)y guest. 

i^yo — Adj. Desired (friend) (Mills); liked or beloved (Kan.); Dar. 
(S.B.E., IV, p. 229) says ” vow fulfilling”. 

raf9Srdi — Dat. inf. ^ rap. For protection or help (Barth., Wb. 1609f.); 
for graces (Mills); Kan. says “happiness” and following Justi derives it 
from ^ rap which he connects with Skt. 

d. . , jantu — ygam, The palatalising seems to be due to^ the 

I.E. iovm^ gemA\ jj. 

ndrabyaS’Cd . . . ZaraOuhtrahe — Kan. understands that the followers 


* See the Bkt. version of the Parsi marriage service in Ooll.Skt, Par.,',1. pp. 43 48, This hymn 
(Ist verse) is given at p. 46, verse 30. N air. trans. slightly differently in his (Ooii. 8kt. 

Par., II. p. 126). t Dhalla, Z. Theo., p. 119. t Hang, p. 257. li See Introductory note by 
Dar, to this Fragard of the Ven., S.B.E., IV, p. 236. IF Barth,, Wb. 198, see also note on the 

four classes given above on Yas. XIX, 17 (Sel. VIII). ** Trans, by West, XXXVII, 

p. 303. n Grass., Wb. U6. See also Mlt., E.Z., p. 117. tt See Geld., Studien Zum Av., 

p. 29ff. for a oritioism of this view i||| Barth., Wb. 494ff. (note 1) 
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of Z . are meant here. So also Mills who trans, the last word as “who are 
taught of Z. ” Geld.* thinks it means the family circle of Z., for he thinks 
it is the wedding hymn of Z.’s daughter. Note the final long vowels in 
this verse indicating older language. The second verse is obviously a later 
addition. Note also the 4/3 (^byas-cd), used for 6/3t by case-attraction. 

Vayhdus . . . Manayho — 6 1. Geld, trans. “holy community**. 

yd — Mills takes this as 3-1 and construes it as referring to the Manayho 
above (or to the whole of the previous clause.) and trans. “whereby the 
conscience, etc.**. Kan. takes yd to refer to Airyaman which is decidedly 
bad grammar. The others refer it to daend and construe “ the daena which 
etc.”. This last manner of construing is decidedly supported by the 
metre : the verse divides into two halves of throe pddaa each, each contain- 
ing 12 syllables. J See below, however, for a further discussion of this 
word. 

daend — Religion (Dar.); those who accept the (Z.) faith (Kan.); con- 
science (Mills); soul (Seele) (Geld.) ; Self (Mlt.). See above Yas. XXVI. 4 
(Sel. III). 

vairim — Pleasing; sacred (Mills) ; desirable (Dar.). 

handt — ^/han to earn. In the Av. it is most often used with 

7fi(zddm. 

mizdjm — Reward. Skt. Mod. Pers. [inuzd) reward. 

asahyd — 6/1 Gai^. In Y.A. it would be asahe, 

' ydsd — Cf. d . . . ydsayuha Yas. IX. 2 (Sel. 1). This form is 1/1 atm. 

ahxm — Barth. II explains the word to mean reward of an action performed 
(whether good or bad). Here of course used for good reward. 

masatd — Barth, takes this as «-aor. of ^mad, to apportion, to mete 
out, and compares Goth. mitan,\ Kan. trans. “regards as great” ; Mills 
trans. “may grant” and adds** “or can maaatd (sic) equal ‘with his 
liberality, or majesty’, leaving to be understood with Ahuro ? ” 

The trans. of this verse are various by the various writers, though they 
do not differ so much as do those of Ya^a, A^em and Yer)he-Hat|Lm.tt 

1. Kan : JJ 

May Airyaman, the desired One, come to (give) joy unto the men and 
w omen of Zara^ ultra, (and) for (giving) joy to the holy mind. 

(I.e. may he come in order to give joy to the holy minded men and 
women). II || 


* Op. cit., p. ftn. 2. t See VayfCuii . . . Ifanayho (6/1 ' in the next line. X 8©® Appen- 
dix on A vesta metre below. Geld., prints this verse in four lines 1, 2, (3, 4), (5, 6). ij Wb. 241. 
% Ib. 1113. ** S.li.K., XXXI, p. 293, ftn. 3. tt* 8ei. Vll o. b. aiid c. U Yen. XX. 11 (Guj. 

trans*, 1884, pp. 261 f.) In Ij. Vis* he gives the same trans* but omits his pareiithetioal explatia- 
tiODS* liii 1 have given merely the substance (not a trans.) of the parenthetical explanations 

here. 
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Who (Airyaman) makes those who acccept the faith (of Z.) fit for 
receiving rewards. 

(I.e., all who believe faithfully in the Z. religion are regarded by Airya- 
man as fit for rewards.) 

I seek the Truth of Truth (i.e. Perfect Truth),* which (is) to-be-desired, 
(which) Ahuramazda (Himself) has acknowledged to be great. 

(I.e., Truth is such a thing that God Himself has given it a high place 
and has regai'ded it as worthy of reverence.) 

The one strong recommendation for this is that it keeps up the sense 
line by line. The rendering of daend as a collective seems far fetched, 
masatd is not found in Kan.’s Diet, at all. But he evidently follows Har.-j* 
and takes it from ^ maz. 

2. Dar. (S.B.E., IV, p. 229): 

May the vow -fulfilling Airyaman come here, for the men and women 
of Zaraf^ustra to rejoice, for Vohu-Mano to rejoice ; with the desirable re- 
ward that Religion deserves. I solicit for holiness tliat boon that is vouch- 
safed by Ahura ! 

3. Geld. (Studlen zuni Aoesta, J, p. 33). 

May the dear Friendship appear for a call:!: u[)on the men and women 
of Z., for a call upon the (whole) faithful company. To every soul who 
earns the precious reward, I wish the granting of Righteousness, which is 
to be longed for, which Ahura Mazda shall accord. 

4. Mills: 

Let the Airyaman, the desired friend and jieersman, draw near for grace 
to the men and to the women who are taught of Z., for the joyful grace of 
the Good Mind, whereby the conscience may attain its wished-for recom- 
pense. 1 pray for the sacred reward of the ritual order which is (likewise 
so much) to be desired ; and may Ahura Mazda grant it (or cause it to 
increase). 

5. Barth: (Wb. 199, 1288, 378 and 1113). 

May the dear Ahyaman come hither to protect |j the men and women 
of Z., to protect the Good Mind. Whichever Self^j earns the precious re- 
ward, to him I offer the prize of righteousness, (which is) to be desired, 
which Ahura Mazda shall award. 

Reich, is exactly the same except that he puts the word daend untrans- 
lated (§ 19). 

6. Mlt. (E.Z., p. 390) strikes out a new line rather plausibly : 

Let the dear Brotherhood come for support of Z.’s men and women, 



li Zur UnterstiitKunjf. 


t Manuel de lu Lanyue de VAvcBta, Aiithologie, p. lS:i. 
Welches Ich, 


^ Znm Besueb.. 
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for support of Good Thought. Whatever Self may win the precious men 
of Right, for this one I beg the dear Destiny that Ahura Mazda bestowed. 

The word Brotherhood ” deserves some attention. It seems kin to 
Geld.’s rendering “ Friendship”.* He takes ahlm to be a proper name and 
trans. ‘‘Destiny”, and suggests that masaid is, as pointed out by Barth. 
(Flexionslehre, 27) from a root mas to bestow (not in \V^b.)t 

7. The Pah. rendering (Pah. Ven. XX. 1 1) is given by Hang (p. 393) : 

The longing for Airyaman is for me tlie arri\ al of joy [that is, it is 
necessary for thee to come witii jo^ ], (and) they compel (him) to act for 
the men and women of Z. Vohuman5 is joyful, [that is, it is necessary 
for thee also to come, that they may compel thee to act with joy]. He who 
is desirous of religion becomes worthy, with the reward here (in this world), 
and that also there (in the other world). The reverent supplication for 
righteousness is Asa Vahista [that is, my reverence is through liira] ; may 
lie become the dignity of Ahura Mazda, [the mobad -Bhip of the /nobads], 

8. In the marriage-service where this A orse occurs the Skt. rendering 

is given by a priest .t 

y. Nair. iu his (Coll. Skt. Par., II, p. 126) trans. thus; 

w: I ( jsr^jsnsfir ) i % ftftf- 

I ( ) I ) I 

witw^TT ^fwift w^mrfiisr: i fai?^ ^ Wff ii 

I now give my own rendering. There is a general agreement with 
regard to the first three pddas. The last three are really complicated. In 
the first place E propose to take to be 13 n. because it refers to the two 
genders {nara and 7idiri),\\ This yd would be subject of handl. daend 
1 propose to take as 3/1. The fifth 2)dda I liave marked as metrically 
defective and I.projiose to fill it out thus : 

asahyd (tdm vayuhlm) ydsd ashn. 

This completing of the has been suggested by Yas. Li. 21,^[ which 
also gives the clue for interpreting this verse. It is also Ga^ic (Ga0. Vohu.) 
and it runs as follows : — - 

* See op. cifc., p. 117 for details. t Ib., p. .W, ftnt 5. 

(Contract, solemn promise) 

Thus runs the besrioning. See Coll. Skt. l‘ar., I, pji., This verse" is numbered 
30 there at . W>. || Reich. §§ 604.5 60R. ^ Sel. XXXVI, I'art 2. 
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armatoih nd spdnto hv6 
cistlh, uy^disy iyaodana, 
daend asdm spdnvat 
vohu yhadrdrn manayhd 
Mazda daddt Ahnro 
t9m vayuhlm ydsa asim 

Barth, trans. this verse thus : * 

Through Piety one becomes holy. Such a man advances Righteous- 
ness through his thinking, liis words, his deeds and his Self. By Good 
Thought Mazda Ahura will give the Dominion. For this precious blessing 
do I beg. 

Hence my trans. runs thus. 

May the ever-welcome Airyaman come hither for the rejoicing of the 
men, and of women as well, of Zara^ustra for the rejoicing of the Good 
Mind (may be come hither). Who (ever of these men and women) earns 
the precious reward, (for him or her) do I beg the blessing of Asa, (the 
blessing) (most-) to-be-desired which Ahura Mazda doth bestow. 

It may also be noted in passing that the blessing {asi) of Asa is frequent- 
ly mentioned in the Ga$^as.t 

2. Note that this verse is distinctly later in point of language. It 
seems a mere ritualistic addition. 

vl^ba^ayh^m — Keeping away from hatred (Kan.) ; the op])onent of 
assulting malice (Mills); directed against enemies (Birth). J 

sravar)hg,m — 0/3. Among the words (i.e. hymns). 

sp9ntd — Prosperity bringing (Kan.) ; bounteous (Mills) ; holy (Barth.) jj. 

ratuysaSra — Who rule supreme in righteousness (Kan.) ; that rule 
supreme in the ritual (Mills) ; possessing in themselves the strength of the 
Ratu, i.e. ruling as Ratu (Barth.) ^f. This epithet used for the Ga6^as 
occurs in several places and in only one place (Vis. XI. 1) the word is used 
in this sense for Ahura Mazda. 

Staota Yesnya — Neu. plu. This name is used to designate 33 chapters 
of the Yasna. What these chapters are is not very certain, but they 
evidently represent the oldest portion of the Yasna. Geldner thinks that 
“the Ga^a dialect is indispensible ” for the Staota Yesnya.** They 
include at any rate the five Ga^as, the Yasna Haptaghaiti, and Has 14, ft 
16, 64, 66 and 68 (Barth., Wb. 1689), and, of course, the three chief prayers 
Ya9a, ASom and Yeghe-Hatflm. 

yd — Neu plu. 


^ G&0., p. Ill; Bee also Mlt., E.Z , p« 887. t Of. e.g. Yas. LI. lo, also Yas. XXI. 4 (Sel. 

XXXIV, Part 2). t Wb. 1447. |1 Ib. 1619 ff. (8. 2 b). t l‘». 1502. ** See Av. Pah. Anc. 

Per., p 89. tt The JStBVnjfets mention that the Staota begins, with the words? t?5 

8p»ntSy i.e. with Yas. XIV* 1. 
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ddtd — Laws (Kan.) ; productions (Mills). 

a'Qhiduh — 6/1 of ahu. Kan. trans. ‘"life”, Mills says ‘"world”. Could 
it not mean here “ruler” or “lord” and cefer to the ancient Sage-kings 
who gave the law of Mazda to pre-Zoroastrian Iran ? 

paouruyehyd — 6/1. Ancient. “ The later Avesta notes the antiquity 
of the older”,* as is also done in the Veda, (RV., I. 1, 2), etc. 


* Mills, S.U.E., XXX[, p. 'IWi, ftn. 4. 




X. 



X. 

The Vara of Yima— Vendidad II. 20-43. 

1. CiO). hnnjairanemi frabarata^ yos daSva^ Ahurd^ Mazd&s haflra^ 
mainyuoibyd^ Yazataeibyo^, sruto^o Airyene^'-Vaejahi^^, vag- 
huy&*3.Daityay 

hanjamanem^^ frabarata‘» yo*’^ Yimo^s.Xsaetoi^ hatfra^i 

vahi8taeiby622 maSyakaeibyo^'^, sriito^'^ Airyene^^-Vaejahi^ft, vag- 
huy&27 Daityaya^s. 


2. (21). a^^ tat=^ hunjamanems paiti^-jasat^ yo* dafiv^'* Ahuro^ Mazdd^ 
hatfra^o mainyaoibyd‘i Yazataeibyoi^, srutd^s Airyenei^-Vaejahi^^ 
vaghuy4»« Daityayan. 

tMt^^ hanjamanem^o paiti^i-jasat^*^ yo^s Yim624-Xsaet6*26 
hv^Swo^^ ha^ra^i vabistaoibyd^^ maSyakaeibyd^^, sruto^ AiryeneSl- 
Vaejahi32, vaghuy^^^^ DaityayS.^^^. 


B. (22). aat^ ao^ta^ Ahurd^ MazdS.^- Yimai^: 

Yima,^ srira,'^ Vivaghana^! avi^ ahumi<> astvantomi^ a-yom^- 
zimdi^ jagh0ntu‘4^, yahmat^^ haca*® sta^’ mruio^® zya^^, ava-^ 
ahum^i astvantem^s zimo^^^ jagb 0 ntu 2 &, yahmat^® haca‘^'^ 

paurvo-^ snaoSo-->-vafra^®* snaezat*^i barozistaeibyo^^ gairibyo'^^ 
bfi.9imbyo^4 aroduya^^. 


4. (23). 6rizati-ca2 Yima,^ ^eus^ apa^-jasat,^ yat^-ca^ aghat^^ 

tfwyfist9inae3u*i asaghfiin^^, yat^^-ca^* aghat*^ barosnusi® paiti^? 
gairinfLm^s, yat^-^-ea*^ j^fnusva-^ raonfim^^ pa^rumaesu^^ nmana- 
d|u24 

6. (24). t paro^ zimo^ aetagha’^ j dagheus'^t aghat^ hereto® vastrem^ : — 
tem^ afs^ paurvaio vazai^yai^*^ { pascal^ vita;(tii^5 vafrahei'^. | 

abdai^-cai® Yima^^, aguhe^^ astvaite^® sadayat^^ yat^^ iga^^ 

paseus^^ anuDiayehe2& paSem^® vaenaite^^. 


^ Geld, has $naoSo vafra; Kan. raakos these two words iu to a compound (.Uict., p. 541). 
t Geld, gives this as verse with the p tda$ divided »v3 marked by the upright lines. :{: Geld, reads 
tUfjhitJi ; 1 have followed barth. 
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The Vara of Yima— Vendidad II. 20-43. 

1. (20). An assembly^ did call-together^ (He) who^ (is) the Creator*, 
Ahura^ Mazda*, together-with'^ the celestial® Yazatas®*, in Airyana^^- 
Vaeja^* of-high-renown^®, (on-the-banks-)of-the-hallowed^® Daitya^*. 

An assembly^* did (likewise) call-together** (he) who*'*^ (was) Yima^* the 
Kingi^, the magnificent^o, together- withal the holiest^^ (among) mortals^^^, 
in Airyana^* Vaeja^* of-high-renown^* (on-the-banks-)of-the-hallowed2'7 
Daitya^®. 

2. (21). To* that^ assembly*^ did-come-to-confer* ® (He) who* (is) the 
Creator'! Ahura® Mazda^, together- with the celestial** Yazatas*®*, in 
Airyana** Vaeja*^ of-high-renown*® (on-the-banks-)of-the-hallowed** 
Daitya*’!. 

To*® that*® assembly^® did-come-to-confer^*. 22 (he) who^® (was) Yima^* 
the King2*, the magnificent^*, together-with^'* the holiest^® (among) mor- 
tals^®^, in Airyana'** Vaejo®2 of -high-renown®® (on-the-banks-)of-the-hal- 
lowed®* Daitya®*. 

3. (22). Thereupon* Ahura® Mazda* said^ unto Yima®: 

Yima*, (thou) fair^ son-of-Vivaghvat® ! upon*^ the wicked*^ material** 
world*® shall descend'** the winters*®, (and) through** these*®t (shall come) 
fierce*'! deadly*® cold*®. Upon^® the wicked^® material^^ world^* shall come** 
winters^*, (and) through^^ these^*! first-of-all^® shall fall®* deep^^-snow®® 
(extending) from the highest heights®^ of the mountains®® to the depths®* 
of the waters®* (of Aradvi). 

4. (23). And2 (all the) three kinds* of animals® here®, O Yima*, shall 
disappear* '! (those) which®* live*®t in the most-terrific** of wildernesses*^^ 
and** (those) which*® live*®t on*'! the tops** of mountains*®, and^® (those) 
which*® (live domesticated) in the river^^-valleys^* (even though protected) 
in well-built^® stalls2*||. 

6. (24). Before* (that) cold^ there is®* (at present) production*t of 
food'! inf this® land*; (and there is) water® in plenty*® for irrigating* *|| it® 
after *2 the melting*® of the (winter's) snow**. 

But**^ (later on), O Yima*®, (the land) here*'! shall appear^* uninhabit- 
able**** for (all) corporeal^® life*® ; (even) here^®, where22 the footprints^^ff 
of lowing^* cattle^* aretf (at present) to be seen^"!. 

r V«r$e$ 1 and 2. * Odg. -I'S. VerHe ;i, * Lit, “ come t Lit. “ through which ** (SQT*). Verge 4-. 

+ Lit. ‘are*** X Lit. 'places”. * -ffa» has been omitted. l| Lit, strong honpes**. Verged, 
♦Lit. "was”. t Orig inf. J Lit. “of”. || Lit “overflow”. Lit. *• and •*. ♦♦Lit. 
” antreadable ” (unbHretbar, Barth., Wb. 90), ft Orig. sg. 
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6. (25). aat* t9m- varem'* karenava* car9tu<>-diaj6s kem^-cit** paiti* 

ca^ru|an|,m><’; ha^a'^i taoxpia*® uptt>3-barai*pasv|.mi^-oa>« staora* 
nfun^'J-ca^* raa^yan|m>*'-ca2® 8un§,m'2*-ca2'^ vay^dn^^-ea^* a()rf.m26-oa®* 
su^rlm^T saocint^m^^. 

aat2*> tem^® varam^i karanava^^ caratu^^-drajd^* kam^^-cit'S* paiti®'^ 
cadru|aii|.m'’<‘' nar^mS® aiwi-xldi^ne^o, caiatu'H-drajd*’^ kam^-cit** 
paiti'*® cai9ru|aT)fim^® gavam« gavayanam*'^. 

7. (26). ha6*rai apara^ fratiit>'-caya+ ha$rd°-masaijhdm® aSwanem', 

ha^a^ marayd® avastayai® ; 

i aviii mat *2 zairii'i-gaonam'+, mat'" x^airyeitei® ajyamnamii]. 
hatfra’* nmana'® avastaya''^®, § + katam^'-ca'^'^ fra skambaiii*®- 

ca2* 

fravaram''"-oa^'' pairi^i-varem^’^-ca''-'. 

8. (27). hatfra' vlspan^m^ nnr§.m'’ nairin|.m*-ca'' taoxma* upa^-bara*, 

y6i® henti*® aiijhaii zemo'^ mazistai^-cai* vahista'^-ca'* sraesta^'^- 
oa'8. hatfra'® vispanfun'^® geus^i saraSan^m^z taoxma^s upa^^-bara^®, 
y6i2« henti-'^ aii^ha^ zamd^® mazi8ta'''’-ea®< vahista’^-eass sraeBta®*- 
ca:"®. 

9. (28). ha0ra‘ vispanlni' urvaraii|,m® taoxma* upa®-bara®, yoi'J hanti® 

ai^ha® zamo'® barazista>*-ca>2 hubaoi8itema*3-ca>*. ha^rai® vispa- 
afim'« taoxinais upa'^-bara®®, ydi^i hanti*^^ ai^hS*^ 

zamd®* hubaoiSitama^'J-ca®®. 

te'^® keraaava'® mi^waire** ajyamnam'^^ vispam®® a>^* ahmat®® yat®^ 
aete'^T naro®® varefsvo®® ai^hau®®. 


1 0, ( 29). ma^ a6ira' fraka vd', ma'* apakavo®, ma® apavayo', ma® hareSis®, 
ma*® driwis'i, raa>® daiwisi^, mai* kasvls'®, ma‘* vizbarisn, mai' 
vimlt6i®-dantan6®®, ma'^^ paeso®^ yd^s viteretd^^-tanui®®, maSa®*- 
oim®'* any|.m®® dax8tan§,m®®, ydi®® hanti®^ Agrahe®® Mainydus®® 
daxstam®* aia8yai8®®-ca®« paitP niSatam®®. 
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6. (25). Therefore^ shalt thou construct* one^* enclosure'^ n>~car9tu^- 
long® in® each'^'^t of the four-sides^^ ; thither^^ shalt thou carry*®-!* the 
offspring*^ of (small) animals*® and*® of (large) cattle*'* and*® of men*® and*** 
of dogs** and** of birds*® and** (the seed) of the fires*® J brilliant*’* (and) 
flaming*®. 

And*® thou shalt also construct®* one®*** enclosure®* a-cara^?#'-long®* in®^ 
each®® ®®t of the four-sides®® as a dwelling***l| for human -beings®®^, (and also 
one) a-cara/w**-long** in*® each*® **f of the four-sides*® as a stall*® for cattle*’*^f. 

7. (26). Therein* cause thou the waters** to flow®'* along a course'* 
a-M0m®-in-length®t ; near-this®J shalt thou lay-out*** the fields®, | (so that) 
always** golden*®- hued**, (and)!l inexhaustible *’7 (grain) might be 
obtained**’*®^]. There*®, (too), shalt thou establish*** dwelling-places*®, 
(each) house **** with-a-pillared-portico*® and** an (inner) courtyard*® and*^ 
an -encircling*’^- wall*'^ as well*®. 

8. (27). Therein* shalt thou carry^*® the oflspring®* of all* men® and® of 
(all) women*, who® are*^ upon this** earth ^* the greatest*® and** the best*® 
and*® the finest*'*. f Therein*® shalt thou carry**'*® the offspring*®* of all**^ 
kinds** of animal s**,J which*® are*'* upon this*® earth*® the greatest®®, and®* 
the best®* and®® the finest®*.]* 


9. (28). Therein* shall thou carry® ® the seed* of all* trees® which'* are*^ 
upon this*^ earth*^ the tallest** and** the sweetest-scented*®.* Therein*® 
shalt thou carry***'*** the seed*® of all*® fruits*'^, which** are** upon this*® 
earth** the best-of-savour*® and*® the sweetest-scented*'*.* 

(All) these*^ (human beings and animals) shalt thou take®*^t in-pairs®*, 
(and shalt preserve) each®®J (pair) safe-from-harm®* through®* that®® (time), 
(during) which®® these®^ people®® shall be**^ within the vara^^. 

*0. (29).* (There should be) here* neither* the bulging-chested®, nor* the 
humpbacked®, nor® the impotent'^, nor® the lunatic^, nor*** the pitted-faced* *,t 
nor** the emaciated*®, nor** the imdersized*®^, nor*® the crooked(-limbed)*’*, 
nor*® (any) possessing-deformed*^-teeth**^ nor** the leprous** who*® (have the 
disease) spread**-over-the body*® ; nor-indeed*® (one showing) any*'* of the 
other*® (outward) signs*^, which®** are®* the marks®*|| of A^ro®*-Mainyu8®^ 
put®® upon®'^ mankind®®. If 


Ver»ei), * Lif.“thafc”. i Lit. “ wbicliover ”. X omitted. ll Dat. inf. * OrijiC. 

6/;i. Vgr$e7. * Oripf. 8?. t I.it. “ raea-inireraent % ha$ra, I! iwa# i 5 omitted, 

eaten*’. ** -m 2 2 omitted. Veme 8. * Lit. “ sted **. t -mi » and -mS 5 omitted* 

1 Oriijr. 8|?. Verse 9. * -mi-i and -m 2 8 omitted. t Lit. '* make”. t Lit. ** all Verse 10. 
** For Kanpra’s version see verse 18 (37) below, (p. 2*.?3). t Haith. siiffirests that this word may refer 
to the marks of small-pox (Wb. 778). X BaU.h. prives a word fiatvika (Ven, XVIII, 34) which he 

trans. as “mean ** (Wb. 461). [| Orig. »g. ^ -mao omitted. 
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11. (30.) fratomami dai^^hSus* nava* pere^wd* keronava^ maSamd* 

;(|va8i, nitamd^ tiprd'’, (ratemernW peretfwd'i hazagrami'^ nax§.m'3 
nairin§.mi*-ca>^ taoxma'* upa^-bara'*, maSemd*® ^^pvns'^o sata^*, 
nit0m622 tiprd^s satuZ*. aiwi^^-ca®'' varefsva^s suwrya*^ zara- 
aaenya^®; api^i-ca®^ tem^^ varem^* mareza^^ dvarem'^* raocanem'^T 
x'^araox^nem®* antare33.iiaemat‘‘<’ 


12. (31). aati m|8ta' Yimo^: 

“kufla* te^ azem* varerai kerenavane^*, ya-' me'® ao;(taii Ahuro'- 

Mazd§,i3p» 

aat** ao^ta*^ Aiiuro'* Mazda'T Yimai'*’ : 

“ Yimai^, srira^o, Vivaghana^i ! zemo'^’ pasnabya^* vis- 

para-^^ zastaeibya^ vixaSa2'J, mfinayen^? ahe^^’ ya^aSO nuSi maSyaka^'^ 
;(8ivisti3'^ zetne'^* vTsavayeinte^^.” 


13. (32). aat’ Yimo'^ ava^a'^ korenaot* ya^a"' dim* ipati Ahuro* 
Mazdi®; aii^ha"’ zemdi' painabya'* visparatis, zastaeibya'* 
vlxafiat'S m§,nay9Di** ahe*'’^ ya^a'^ nu'’’ maSyaka^'^ ysivisti*' zemS^^ 
viiavayeintess. 

14. (33). aat* Yimo^ varem-s kerenaot* CJiretu^-drajo* kem'^-cit* paiti*’« 
ca^ru^anlmio; ha9i-a'* taox^n’ii^ upa***-bf>ra.t*-* pasY^m*^-cai‘>8taora- 
n^ran-oa*** ma§yan^m‘*'-ca29 8un|ra2i-ea22 vaygim^^-ca^* a^r^m^^-ea^'* 
suxr|.m2i saocint|m2«. 

aat*** Yirno**® varem^* kerenaot** oar9tu**^-dra,i6*^k9m'^5-eit'’*paiti*^^ 
ca^rupari|,m*^^ narkin'*** aiwi-xldi^ne^o, caretu'^-drajo'** kein^s-cit** 
paiti*^ ca^ruaan^m** gav^m'^i gavayansm'**. 

1.5. (34). haftra* apem* fratat*-cayat+ ba^r6*>-masagli9m« aSwanemT^, 
ha^ra^ marayd** avastayat*" ; 

[avi** mat** zain**’-gaon9mi*, mat*& X^airy0ite**ajyamn9mn . 
haftra'8 nmanais avustayat*** § +kat9m*'-ca** fraskambem*®- 

ca*-* 

fravar9m*^-ea** pairi**-vax9m**-ca**’. 

16. (36). ha^ra* vlspanfira* nar|m'*nairin|,m‘*-ca*’taoxtna*upa*-barat8, 
y6i** hanti*** aiqhd** zamS** raazilta*3-oa** vahi9ta*^-ca** sradsta*'*- 
oa*8. ba^ra** vispaii|tm*® gdus** s>ir98an|.tn** tao^ma*** upa**-barat**>, 
ydi*® hanti*! aigtia^ zamd** mazi8caS'>-c-i** vahista^^-ca**** sraesta^*- 

ca**6. 
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11. (30). Within the first^ part^ (pf the mm) thou shalt make^ nine* 
passages^, in the naiddle® six'^, (and) in the lowest® three®. To the first^® 
(set of) passages^ ^ thou shalt bring^*^**® a thousand^^ offspring^* of men^® 
and^^ of women to the middle^® six^® hundred^^ (and) to the lowest^^ 
three^s hundred^^-. Thou shalt, moreover^®, soaF &28 these^'? with (thy) 
golden®® signeb2®(-ring) ; and®^ thou shalt equip®* that®® mm®^ with 
doors®®*, (and) with windows®'^* (which shall be) self-luminous®® on the- 
inner®® side^*^. 


12. (31). Thereupon^ Yima® thought^ (within himself) : 

“ How^ indeed® shall I® make® the vara^ about which® Ahura*^ Mazda*® 
has spoken** to me*® ? ” 

Then*^ spoke*® Ahura*® Mazda*'* to Yima*® : 

“ Yima,*® (thou) fair^® son of Vivarjhvat^* ! erush-up2® this^* earth=2® 
with (thy) heels*^^ (and) knead^"* (it) with (thy) two hands^®, just-indeed2®-2» 
as®® potters®^* verily®* knead®® the wet®®t clay®^t ”, 

13. (32). Then* Yima^ did^ as-rnuch® as® Ahura® Mazda® wished'* him® 
(to do), he crushed-up*® this*® earth** with (his) heols*^, (and) kneaded*® (it) 
with (his) two hands*'*', just-indeed*® *’* as*® potters^®* verily*® knead^*® the 

wet 2 *t clay 1- 

14. (33) And** Yiraa^ constructed'*' (that) enclosure® a-cara^w®-long® 

in® each** ®t four-sides*®; thither^*. he carried*®*^ the oifspring*^ of 

(small) animals*® and*® of (large) cattle*'* and*® of men*® and^® of dogs** 
and** of birds*® and**** (the seed) of the fires*®:]: brilliant*’* (and) flaming*®. 

And*®* Yima®® (also) constructed®* (one) enclosure®* a-cara^w®®-long®^ 
in®'* each®®®®t of the four-sides®® as a dwelling^®|| for human-beings®®,^ (and 
also one) a-car9fw^*-long^* in'*® each'*®’4^t i^he four-sides*® as a stall^® for 
cattle^'*, 

16. (34). Therein*^ he caused the waters** to flow® ** along a course** a- 
/id^m®-in-length®t ; near this®J ho laid out*® the fields®, [(so that) always** 
golden*®-hued*^ (and)|| inexhaustible*’* (grain) might be obtained** *®^f]. 
There*®, (too) he established*® dwelling-places*®, (each) house**^[ with-a- 
pillared-portico*® and** an (inner) courtyard*® and*® an-encircling*’*-wall*® 
as well*®. 

16. (35). Therein* did he carry'* ® the offspring®* of all* men® and® of 
(all) women^, who® were*®t upon this** earth** the greatest*® and** the 
best*® and*® the finest*'*. f Therein*® did he carry***® the offspring*®* of all*® 
kinds** of animals**, 1| which*® were*’*t upon this*® earth*® the greatest®® and®* 
the best®*, and®® the finest®* J. 


Vertell. * Orijf. 2/1. Versei VZ and IZ» * Lit. “men”. t Orig. 7/1. Ver$e H, ♦Lit. 
“then”. t Lit. “ whichever J -ca^o omitted. 1| Dat. inf. 1 Orig. 6/3. Vsr$el6> 

* Orig. sg. t Lit ** meaeuiement ”• t ha^ra, (| JfaM » omitted. ^ Lit. “eaten”. 
♦♦ -oa** omitted, Vene 16. * Lit.** B6ed ”, t Orig. pres. % -ca* » and -oas® omitted. H Orig, sg,^ 
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17. (86). ha8ra‘ vlspanlm^ urvaran|m* tao^tua^ upa^-barat*, yd^ 
he^iis al^h&^ bareziitan-ca'^ hubaoi8itetnai*-ca'*. ha0ra‘° 

ylspan|m‘< x^arotfanfinn taoxmai* upa^s-barat*®, y6i*‘ heBtP^ 
aighi^s X^^rezista^^-ca** hubaoiSitema'^'^-ca^s. 

t§29 keranaot** mi^waire^i ajyainnem*^ vispemss a** ahmats^ yat39 
a§te*'* nar63^ vareflvd*® aghen<®. 


18. (87). u6iti a^ra^ frakavd^, noit* apakavd°, noit* apavayo’', n6it^ 
hareSis®, nSiti® driwii‘i, noit*^ daiwis'^, n6it>* kasvls'^, n6it'* 
vizbariiiT, nditifi vimit6>®-dantan62®, noit^i pa3sd’^^ yd^s vitero- 
t6-!*-t naeSa’^«-cim2i anyfim^s daxstao^m'^®, ydi^® benti^t 

Agrahe*' Mainyeus^^ daxstainS* masyaisSo-ca’® paiti^'J niSatam^^ 


19. (83). fratemem^ dai^heuP nava^ pere^wo* kareuaot", maSemo® 
XPvasi, nitemd^ ti|r6®. fratememi® pereflwdii hazagremis^ uarfim*^ 
nap.rin^m‘*-oa'^ taoxma'* upai^-barat**, ma8emd>9 sata^', 

nitemd'^^ tipro^s aata^*. aiwi^^-ca^s hd^'* varef^va-*** suwrya^® zara- 
naenya^O; aipi^i-ca®"* h6» varem*^ marezat^^ dvarem<*« raocanem’i 
x'^5raox|Q®na®s antaress-nadmat*®. 


20. (89). Datard^ gaedau|,m^ astvaitinfim^ a^aum'^, cayd° aat® aete^ 
raoo&® aghen®, a|aum>® Ahura'^ Mazda'^, yd'^ avada<* a^^-raoca* 
yeitei* adtadlva^'’ varef|vai8, ydi* Yimd^® ksrendit^i ? 

21. (40). aat' aoxta^ Ahurd^ MazdS.^: 

X^aS&ta®-oa® raopi’’ stiSata^-ca® : hakerat'® zi>^ irixtahe^^ SaS- 
ayai*-cai* vadnaitei^ staras>®-ca‘'>, mlis-oai® hvare2®-ca2i ; tae*®-oa*^ 
ayare** mainyente*^ yat** yftrai’’.* 


iTbe ivurdt foS-ea . . . jfdr9 arc included by Qeld* iu vcrBc 41. 
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17. (36). Therein^ did he carry^*® the seed* of all* trees^ which^ were^* 
upon this* earth^® the tallest^i and^* the sweetest-scented^8.*|- Therein did 
he carry^* ** the seed^^ of alU® fruits^’^^ which*^ were***** upon thia*^ earth** 
the best- of -savour*^ and*® the sweetest- scented*!, f 

(All) these** did he take^^f in-pairs^i (and did preserve) each®3|| (pair) 
safe-from-harm^* through^ that^^ (time), (during) which'^® these^! people^^ 
were** within the vard^^. 

18. (37). (ThWe were) here* neither^ the bulging-chested*^, nor* the 
hump-backed®, nor® the impotent^, nor® the lunatic*, nor^* the pitted - 
faced^^* nor^* the emaciated^®, nor^* the undersized ^®,f nor*^® the crooked, 
(-limbed)^!, nor^® (any) possessing-decayed^^-teeth**, nor*^ the leprous**, 
who*®.(have the disease) spread**-over-the body*®, nor-indeed*® (one show- 
ing) any*! of the other*® signs**, which®® are®^ the marks®*J of A^ro- 
JVIainyr^®® put®® upon®! mankind.®®!! 


Kan. takes all the words here in a moral sense ; I give here a trans. 
of his Gujarati rendering (Ven., p. 64) : — 

In there* (in the enclosure) (there was) no* pride®, nor* laziness® (or 
back-biting), nor® unholiness!, nor® tyranny^, nor^® misery^ ^ nor** decep- 
tion^®, nor^* meanness^®, nor^® dishonesty^!, nor^® crooked* ^'teeth*® (i.e. evil- 
speaking), nor*^ leprosy** which*® spread8**-over-the-body*®, nor-indeed*® 
any*! of the other*® characteristics*^, which®^ are®^ the characteristics®* of 
Agr6®*-Mainyus®® and®® lead®® to®! death®® (lit. connected with death^). 

19. (38). Within the first^ part* (of the vara) he made® nine® passages**, 
in the middle® six!, (and) in the lowest® three®. To the first^o (set of) pas- 
sages*^ he brought^!-^® a thousand^* offspring^® of men^® and*® of women^*, 
to the middle^* six*® hundred*^ (and) to the lowest** three*® hundred**. 
He, moreover*®, sealed*® *® these*! with (his) golden®^ 8ignet*^(-ring) and®* 
he did equip®^.®® that®® vara®* with doors®®* (and) with windows®!* (which 
were) self-luminous®® on the innerside*®. 

20. (39). O holy^ Creator^ of the material® worlds*, which® then® were® 
those! lights®, O holy^^ Ahura^^ Mazda^*, which t® thus*^* lighted^® up^® with- 
in these^!** enclosures^®,** which^® Yima*® constructed*^ ? 

21. (40). Thereupon^ Ahura® Mazda* said* : 

(Those) lights! (were) both®** natural® and! artificial® : once^^ only^^ 
(in the year) the stars^®, and^! the moon^®, and^* the sun*®tt seen^® to set^* J 
and^* to rise^®Jt ; and*® they** think*® what** (is) a year*! (to be) a day**. 


Yens 17. Lit. '* are t and -casa omitted, X Lit. “ make ”. ii Lit, 

Vers 0 18. ♦ Barth, su^peats that this word may refer to the marka of amall-pox; 

Wb. 778. t Barth gives a word k^»oiJ^a (Ven. XVIII, 84) which he trans. as **mean *’ (Wh, 

461). t Orig. sg. II omitted. if Kan. reads r«rse 10, * Orig. sg. 

Ver§e 20. ♦ The pin. referring to the three portions of the vara- Verte 21. * Lit. ** and 

t omitted. t Grig, verbal noans. 
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22. <41). oa^aresatemi aiwi^-gaman^m^ dvaSibya^ haca^ nerebya* 
dva’ naru^ ua^-zayeiste*® mi^uiia'i 8trii*-eai3 nairyas**-cai6; atfa^® 
aStadl^m*'? ydi‘9 g§u|i® sareSan^m®®. taS^i-ca®* nar6*8 aradsta®* 
gaya*® jvaisti*^* aStaglva®^ vareflva®®, yd^® Tiind*® kareaaotsi. 

28. (42). Datara' gae$an|.m^ a8tvaitin$.m'^ a|aum^! kd^ ava^a® dad- 
ii|m® mazdayasuim'* vl®-barat'® aetae|vai‘ var§f|va'®, yd'* Yirnd'* 
kerauaot'*? 

aat'® aoxta'T Ahurd'" Mazdi'® : via^® Karaipta®', Spitama®® Zara- 
<9u8tra®*. 


24. (48). Datare' gae^an^m^ astvaitin|m* asaum^ ! kd® aes§.m® aati 
aqhu8-ca® ratua'o-ea" ? 

aat'® mraot'* Ahurd'* Mazda'® : Urvatat-nard'*, Zara^uatra'’'^ 
tum‘®-ca"' yd’2® Zara^ustrd®'. 
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22. (41). (Every) fortiethi winter^ s* unto^ (each) pair^ of humaa- 
beings® were born^ i® two'J^ human®( -beings), twins^^ a girU^ and^® boy^^t 
thus^® (also was it) with those^ij (various) kinds^® of animals^®||. And22 (all) 
these^i human beings^^ lived*®^ a happy 2®** life2® in those2T' enclosures*® 
which2® Yima®® had constructed® k 

23. (42). O holy^ Creator ^ of the material® world* I Who® brought*- •^® the 
religion'^ of Mazda- worship® in -that -place®, in those^*^ enclosures^*, whioh^® 
Yirna^^ had constructed^® ? 

Thereupon^® Ahura^® Mazda^* said^'^ : (It was) the bird*® Karsipta*^, 
O Spitama** ZaraSustra*®. 

24. (43). O holy* Creator ^ of the material® world* ! Who® was'^* among 
these®! the Chief® and* (who) the Spiritual-Lord^® ?J 

Thereupon^* Ahura^* Mazda^® said^® : “ UrvataJ-nara^®, O Zaraflustra^*^ 
(was the Chief) and^* thou^®, who*® (art) Zara^stra*^!] (the Spiritual, 
Lord).” 


Verne 22. * Orifif. 6/3. t -o' ^ omitted. t Orij?. 0/3, and yoi omitted. ||Ori^. 8|?. 

^ All the verbs are present in form ** Lit.** best. Verse 24. * Orig. pres. t Orig. 6/3. 

X omitted. |i Zaragsutra as already mentioned before was the name of the highest spiritual 

leader of Iran . 



226 


NOTES. 

1. Kanga: Vendidad (Guj. trans., 2nd ed., 1884*), pp. 61-67. 

2. Darmesteter : IV, pp. 15-21. 

3. Reichelt: Avesta Reader, pp. 37-43 (text) and pp. 138-141 (notes). 

4. Pt. Vidhusekhara Bhattacharya : Bengali trans.f 

The Vendidad (Vlda^vaddt)^ as the name implies, is a collection of 
“rules against the Daevas”, rules, that is, for the various departments of 
activity in the life of a Zoroastrian, which are calculated to keep him 
away from the path of the Daevas. Most of this book deals with the 
ceremonies of physical purification, and the methods of protection against 
the attacks of various types of Druj, which represent the various impuri- 
ties, it Interspersed here are various legends and myths, some of them going 
back to a very remote antiquity and representing the undivided Aryan (i.e. 
Indo-Iranian ) period. Thedegend of Yima, the son of Viva^hvat (^il, son 
of II), is of this latter class. As given in the second Fragard of the 

Ven. this story falls into two clearly marked divisions, 1-19 and 20-43. 
The first part tells us that Ahuva Mazda asked “ the fair Yima, the son of 
Vivaghvat,” to spread the law of Mazda among the mortals of this earth. 
Yima, however, pleaded his unworthiness to undertake the salvation of 
human souls and so he was asked to protect his subjects (both man and 
beast) from all the ills of flesh. In this he was eminently successful and 
his rule of over nine hundred years was the Goldfm Ago of Iranian mytho- 
logy.^f When nine hundred years of the rule of Yima had passed, Ahura 
Mazda appeared unto him again and gave him warning of an approaching 
disaster. This warning and the steps Yima took to guard those under his 
charge form this catastrophe form the subject-matter of the second half of 
this Fragard. 

The disaster predicted by Ahura is the approach of snow and winter 
over the fair face of Airyana Vaeja where Yima ruled. He is commanded 
to build a vara^ or enclosure, in which he should preserve those who deserve 
protection, and from these who were thus preserved the earth was to be 
repeopled. The story of Manu and the Deluge,** and of Noah and his 
Arkft at once suggest themselves as parallels. The story of the Deluge 
does represent a great catastrophe in the history of the human race, other- 
wise we would not get it practically among all the nations of the world. 
But there is one very significant difference between the Avestic tradition 
and the other legends of the Deluge, viz. that the former speaks of ice and 

* The first ed. (1874) contained a glossary and a valuable note replying to the criticism brought 
by the Rev. Dr. Wilson of Bombay against the contents of the Vendidad. See Int. f The whole 
of Vendiddd II has been translated lately by this learned Pandit in ‘JCTfwi1^r%W*r, Vol. IF, No. 3 
(Jfdd, 1827), pp. 146-156. The magazine is published at Rabindranath Tagore’s Brahmacaryasrama at 
Bolpar. The title of the article is J See Int. || BT., X. 14. 1. t Of. Yas. 

IX, 4 * 5 , Sel. I. Sftt. Br,, 1. 6* 3 ; Mbh., Yana., 187 ; Matsya Pur&na. I., and Bhftg. Pur&na, 

VIII, 24. tt Genesis, vi-viii. Donelley in his Atlantii gives a detailed account of all these. 
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snow destroying a fair land and its people, while the others speak of a 
deluge of waters. This difference of treatment in what, at first sight, ap. 
pears to be the same tradition is deserving of some notice. But no Western 
writer seems to have drawn any conchision from this difference at all. 
We would probably be justified in taking the Deluge legend and the Avestic 
story of Yima as distinctly separate traditions but with some features in 
commop. At any rate the localities might have been distinct and that 
is the most important point to consider. The Deluge might reasonably be 
taken to embody the memory of a gigantic catastrophe which impressed 
our remote ancestors very deeply indeed — so deeply that the tradition itself 
has come down through all the succeeding millenia.* This event might 
well have been the catastrophic flooding of the Mediterranean basin, about 
which event there is no doubt among geological authorities. f And it may 
also be noted that this event took place about the end of the last glacial 
period. Chronology in these matters is very* doubtful and experts put 
this great flood at any thing up to 30,000 years ago. In any case the main 
point is that human beings did then exist upon earth. Probably both the 
Events — -the Deluge and the Ice-Age — were somehow connected and we may 
be almost certain that in the mind of the humanity of that period the events 
were in close association. This would sufficiently ac(‘,ount for the similarity 
of treatment, though- 1 believe the A vesta legend records an event quite 
distinct from that of the Deluge. 

Only one writer, as far as I know, B. G. Tilak, has attempted any 
i*eason«able explanation of this in his book on T/ie Arctic Home in the Vedas^X 
He holds this avestic tradition to be “ a distinct reminiscencjo, however 
fragmentary, of the ancient Aryan home”. He takes the first two 
chapters of the Ven. as connected together and forming one whole ; ‘‘ they 
have no connection with tlie subsequent chapters of the book, and appear 
to be incorporated into it simply as a relic of old historical or traditional 
literature”. The first Fragard enumerates the sixteen lands created by 
Ahura Mazda and describes how in opposition Arjro Mainyu created differ- 
ent ills or plagues to disturb the good creation of Ahura. The first land 
mentioned is Airy ana Vaeja which Agro Mainyu strove to overcome with 
snow and ice. Scholars have identified these lands with the existing 
provinces of Persia. H But Tilak thinks that this enumeration is not 
merely geographical, but more or less a historical one ; in other words, he 
thinks that this enumeration mentions the lands successively occupied by 
the Iranian peoples in the course of their long wanderings from their 
ancient Airyana Vaeja, and it also gives the causes why each land had to be 
vacated in turn. There is nothing intrinsically impossible in such a view 
of the matter. Of course, there must have been alterations made in these 

, ♦ Of course the actual writing down of this story must have been ages after the event actuallj' 
tooB: place. t See H. G. Wells, The Outline of RMorg (1920), XI. § 6. (Vol. 1, pp. 70-71). X Chap- 
ter XI. I give only the more important points of this intonsely fascinating and (to me) very con- 
vincing chapter. The quotations given here are from this chapter. Tilak (op. cit., p. 359) gives 
a good comparative table of these identifications by various scholars. 
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traditions and names might have got mixed up or the order might have got 
somewhat changed, but the essential idea holds good. Finding similar 
names in modern Persia would not justify us in taking it as identical 
with “the cradle of the Aryas”, any more than finding Windsor and 
Surrey and other names in New Zealand would do for identifying that 
country with the ancient home of the English race. As Tilak has put it 
“ but for the preconceived notion that the original home of the Iranians 
cannot be placed in the far north ... no scholar would have cared to put 
forward such guesses*’. 

The whole story of the overwhelming of the ancient land by the powers 
of the Evil One is clearly stated, in Ven. I. 3-4 : 

3. “ The first of the good lands and countries which I, Ahura Mazda, 
created, was the Airyana Vaejo, by the Va^uhi Daitya. 

Thereupon came Agro Mainyu, who is all death, and he counter -created 
the serpent in the river and winter, a work of the Daevas. 

4. “ There are ten winter months there, two summer months ; and 
those are cold for the waters, cold for the earth, cold for the trees. Winter 
falls there, the worst of all plagues”.* 

The latter verse states in unequivocal terms the climatic catastrophe 
which made the whole region absolutely incapable of bearing life.t The 
allusion to the serpent is also noteworthy — he is the Vrtra of the Vedas who 
used to lock up the waters. J This passage, therefore, with the legend of 
Yima given in the second Fragard may be taken as conclusive in support 
the Arctic theory. IJ 

Coming to the second Fragard itself we see here first the clear warning 
given to Yima about the approaching encroachment of snow and winter — 
snow which would extend upto “ fourteen-fingers above the mountain tops ”, 
according to the Pahlavi commentators. I translate the passage as mean- 
ing that snow and ice would extend from the high mountain tops upto the 
depths of the ocean. ^ Then Yima according to the instructions received 
builds his vara, and in this \)ara the sun and other heavenly bodies rose but 
once a year, “ and a year seems only as a day ”.*♦ This latter point is no 
mere poetic imagination but it embodies a long forgotten truth about the 
ancient home, which even the writer of the Fragard may or may not have 

clearly understood. ft 


♦ Dar., S.H.E., I Vr, pp. o-4. t The I ah. kIoss, quoted by Dar. (loc. cit.), states ; “ it is known 
(in the ordinary course of nature) there are seven months of summer and five of winter'*. The 
Pah. writer was evidently thinking of the climate of Persia in the Sassanian period. X Tilak, op» 
cit., Chap. IX. II There are other supporting passages (notably one regarding the keeping of dead 
bodies in the house during long winter nights— even upto a month at a time, Ven., V. 10-13), which 
are mentioned by Tilak, loc. oit, % See the notes on verse 3, pp. 281 f. ♦* Yen. II, 40 (see 
below). tt Possibly there was some vague understanding of the fact of a Polar home. Nair., 

who certainly had inherited a long tradition, transcribes all proper names of Avesta into dev^ndgari 
letters* more or less accurately, but he tramlatet the name Sara-bareza by the 8kt« Bbtb 

these names indicate the centre of the ancient land, i.e. the North Pole. 
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The whole of this direct traditional evidence contained in these two 
Fragards may be now summed up : 

1. The land of Airyana Vaeja enjoyed salubrious climate and was a land 
of plenty and prosperity, first created among the countries of the world to 
cradle the Aryan race. 

2. This land was made uninhabitable by the oncoming of horrible 
winters and deep snow and ice, which destroyed all life. 

3. The vara (or enclosure) of Yima was so situated that it had a year 
equal to a day. 

It would seem difficult to avoid the obvious conclusion that this is a 
tradition of the destruction of the Polar home which once possessed genial 
climate and where mankind grew and flourished till the glacial period com- 
pletely destroyed this paradise. But the fact remains, nevertheless, that 
this conclusion has not been arrived at by any of the earlier scholars. 
And when the snow came and covered up the land the people were pressed 
southwards* to other lands and very probably we have the story of their 
migrations in the first Fragard. 

There is another point in this story which is also common to the tradi- 
tions of all countries — the destruction of the world owing to sins accumulat- 
ing and the preservation of 'the best in the dying race in order that after 
the destruction is complete a new and regenerated race might take the 
place of the old one. The choice of the “ colonists into the vara made 
by Yima under Divine guidance is very interesting from the point of view 
of eugenics and of race-preservation. Just at the present day, when the 
old order lies dead and a new order is struggling fiercely to come into being, 
this old old story of Yima’s choosing the right type of people for future 
generations is of deep interest. It shows us that at the birth of every new 
civilisation there is a careful selection of the best of a race, who survive to 
carry on the work of God at a higher level . Thus, in spite of wholesale 
destructions from time to time, humanity as a whole has gone forward. 
Jhe present need of the world, owing the Great War and the resulting 
unrest and chaos, seems to be a wise selection of people possessing the 
qualities which are to build up the newer and greater race that is to be. 
The qualifications which guided Yima in the choice are surprisingly like 
what our modern thinkers say are needed to-day. Even in the infancy of 
our Aryan race we had thought out the same problems that are pressing us 
to-day and this echo of a long forgotten past has its special message for 
us to-day. 

As regards language, the Vendidad is almost entirely in prose. But the 
prose is vigorous and the evident ease with which it is handled points to a 


* It is significant that before the ice-age came upon Airyana Vaeja, Yima had to extend his 
domains thrice on account of the growing numbers of his people and each time he extended them 
southwards, Ven. II, 10, li and 18. 
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long history of the development of prose style in ancient Iran. Unfor- 
tunately we do not pbssess specimens illustrative of the development. 
But we can conclude from what we know of the development of prose style 
in other languages, that in Avesta too the earliest prose was very clumsy,, 
and that gradually it developed into an instrviment of great power. We 
possess specimens of the oldest Avestic prose, like the passages in Yas. 
XIX-XXI* which show the clumsy beginnings. It is evidently an in- 
strument rarely and therefore awkwardly, wielded. We do not possess pieces 
which may be put down in a regular historical sequence of development. 
The Vendidad is the final stage of prose in the extant Av. literature. It 
shows here considerable development. The style is vigorous and direct 
and the sentences are well-balanced and express their meaning clearly. 
There is no confusion of sentences as with the earlier examples and hencc^ 
the Vendidad forms in some respects the easiest of the Av. texts. 

1. (20).t Dar. omits the verse before this because it belongs to the 
commentary, and he numbers this verse as 21. Kan. too numbers this 
verse 21 because he puts down as 20 the verse from the commentary. Geld, 
does not give that verse in his text nor does Spiegel. { Reich, gives only 
half this verse (the first para) and says the rest is a later addition. H 

hanjamanam — See Yas. XII, .5 (Sel. V) above. 

frabarata — When atm. ^ 'bar with /m mean*s to call together, to bring 
about. 

dahva — The Creator. 

haOra — Together with. This governs the ins. (of. RV., VII. 

93. 6) or sometimes the dat. (as here) or the loc.^l 

mainyaoibyo — The word is here used in the sense of “ celestial ” or 
“divine”. In Parsi Guj. the word is used in the same sense, e.g. 

(the heaven- world). 

sruto — Kan. takes it as an adj. to Mazda, Dar. trans. “ in Ai. Vae. 
of high renown”. The case is irregular as Dar. takes it, but the trans. of 
Kan. does not seem to fit in with the following phrase. 

vayhuyd Ddityaya — The Daitya was one of the holy rivers of Iran. 
The epithet vayuhl is often added on to the name. This river is said to be 
the chief of the rivers.** The Bun. mentions (XX. 13) that “the Daitik 
river is a river which comes out of Airan-Vej and goes out through the 
hill-country.” tt Justi identifies this with the Araxes.JJ Dar. also 
thinks that it is the Araxes, he saysH \\ that this river was named Vayuht 
and that the name signified “ the Vaguhi of the law (the Va^uhi by which 


* Sel. VIII above. t The numbers in brackets refer to the “verses ’’ in Ven* II. % Kan., 
Ven., p. 61, ftn. 11 A.R., p. 139. % Barth., Wb. 1762. ** Bun.. XXIV, 14. ft West, 

V, pp* 78-79. He gives the Av. references on p, 78 (ftn. 8) but he thinks “ this may not be a river, 
though this phrase has, no doubt, led to locating the river paitlk in Airin Vej tt Ib., p. 79» 

ftn. IIIUS.B.E. IV, p. 4, ftn. 
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Z. received the Law) Z. performed his first act of worship ia Iran on the 
banks of this river and here he received his first disciple, his cousin MaiSydi- 
ma]0ha. Hence the river has got its sacredness in Z. literature. J ackson 
thinks it was perhaps a border stream between two territorial divisions”.* 
But he identifies the stream with SafM Rud (the Amardos of Ptolemaeus’ 
Geography). The case is 6/1 but trans. “on the banks of 

ma^ydkaHbyo — The word is a derivative of maiya and means the same 
thing. Cf. "^-suff. in Skt. (Whit. § 1181). 

2. (21). paiti-jasat — Dar. trans. simply “came”. Kan. trans. “came 
to confess”, or “came to meet” 

,3, (22). Vlvayhana — A patronymic from Vivahvant The 

name of Yima’s father occurs only a few times in the Av. J, chiefly in this 
Fragard of the Von. and in Yas. IX. 

avi — upon. 

aydin goes with ahum^*h\xt Dar. takes this as an adj. to zhno. He seems 
to have been thinking of the word Malkoadn in the Pah., which he traces 
to the Av. Mahrkuad, a demon mentioned only once in a Fragment. (| 
Malkos however is mentioned several times in Pah. literature as a demon 
who will produce intense cold and all living things will perish and there- 
after the “ Vara of Yima ” will again be of use for ropeopling the earth.^ 

zimo (v.l, zdmo, Reich., also Barth.) — 1/3. Barth, thinks that zdmo is 
the better reading.** The noun is zyam m. (see Jack., A.G., § 318, note 2). 

. jayhdntu (v. 1. "^tl ) — 3 1 s-aor. imp. in the sense ot fut.ff 

sta^ro — Orig. adj. meaning “hard” or “firm”, applied especially to 
the winter’s frost with its iron grip. The word occurs here and in Wester. 
Fr. VIII. 2, where it also means “strong” or “hard ” — zaya ava6a sta\r6 
yat (the winter is hence strong). Reich here also trans. “ a strong . . . .* 
winter.” Dar. says “ fierce , . , winter.” Cf. O.H.G. stahal, steel. 

mrurd {dir.) — Deadly. 

zyd — 1/1 of zyam. 

anaoho — 1/1. Clouds (collective noun|| 1|), Barth. Kan. takes the word 
as compared with the vafra following and trans. “thick snowflakes” 
(Diet., p. 541). Dar. also takes similarly. Kan. says that the word is ori- 
^nally in the sense of falling or dripping (^/snud, and the deriva- 

tives of this word are especially used for snow. The word anaoha may 
have originally meant a “ snow-drift ” and hence come to signify excessive 

* Z., pp. 196-197; see also p. 211. t Barth., Wb 1451. X Modi, Diet., p. 174. I) Wester. 
Fr. VIII, 2; the same passage has the word moiro$ which is probably the same word ; see Barth. 
Wb. 1147 and 1176. 5 DUi$tdn i-Dinik, XXXVII, 94-95, also DJnkart, I, 24 and VIII, 3-4; see also 

S.B.B., XVIII, p. 109, ftn. 2 and p. 479. ** Wb. 1700 ; also Reich. § 280. ff Jack., A. G. § te. 

tt Barth., Wb. 1591 |||| Gewolk, Barth., Wb. 1626, he compares Bal. nod, ff Used in Vt. XIX, 

80 (see Kan., Yt. b. M., p. 376, ftn.), in the sense of dropping tears. 
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or powerful. The word is used, besides here, in three other compounds 
sncioio-manah, °-vacah and ^4yao9na, all in Vyt. 31. Barth. (Wb. 1626f.) 
calls these spurious and meaningless; but Kan. (Diet., 540-41) trans. these 
as, of effective thought”, “ of effective word” and “ of effective deed”, 
respectively. 

■vafra — Snow. Mod. Pers. (barf). 

snaezdt — Subj. ^anaeg (Barth., Wb. 1626), to fall as snow. Kan. 
postulates ^/aniz to snow The O. H. G. anlwity Lith., snega and 

Bat. nix ( X anix) are cognate words. Is^this ^ 'anaeg also connected with 
anaoSa above ? 

hghnuhyo (a^r ) — Depth or height. Note that it is 4 3 while the previ- 
ous two words are 5 3. Reich, however calls this an ‘‘ ablativus compara- 
tionis” (§ 481). 

ardduya — Dar. takes this as a measure of length and trans. the phrase 
bardziataeihyo . . . ar9duya thus : ** even an aredvudeep on the highest tops 
of mountains”. Apparently he followed an explanation given in Pah. 
which says, ** even where it (the snow) is least, it will be one vitaati two 
fingers deep” i.e., as Dar. explains, 14 fingers deep.f Sp. takes aradwya to 
be ‘‘height” or “mountain” (a sort of variant of drdhva ?) and Har. also 
takes it the same way.J But the arddvl is found so often in Av. as the 
name of the great waters from which all the rivers of the earth take their 
rise. The word is cognate with ’^^,11 and Grk. In later times 

the worship of the goddess Aredvl-aura Andhita gained great strength all over 
Persia and in other lands. Yt. XI is dedicated to her, as also one Nyayis. 

4. (23). drizat-ca (air.) — Barth, takes this as 1/1 n. of "^zantAl and 
trans. “ a third ”. Kan. takes it as adv. (orig. 5 1) and trans. “ from three 
regions”.** Dar. omits the word altogether. There is also a word Orizvat 
found in Ven. IX. 39, which is rendered by “thrice” or “ threefold ”. ft 
I am inclined to take both these words to mean the same thing and would 
like the trans. here “ of three kinds”. Pt. Vidhusekhara seems to support 
this view, for he suggests that out of five kinds of animals} J the three 
kinds mentioned here shall be saved. 


* Diet., p. 542. t S.B.E., IV, p, 16, ftn. 1. The idea is that snow would reach to a height 
of at least 14 fingers above the highest mountains (cf. X. 90. 1). X Quot- 
ed by Modi, p. 16. seems to have acquired the sense of sweetness (sweet liquids) in 

the RV. The epithet is used in three places in the sense of “giver of good things** 

taraeg., Wb. 289) ; cf. also (RV., VIII. 77. 11). ^ Wb. 812. ** Diet., p. 233. 

tt Jack*, A.G., § 376 Mentioned in Yas. LXXl. 9, these are upapa (those living in water), 

upaema (those living upon land), frapter^di (posseased of wings, lit. progressing by flying), rava$‘ 
carat (moving about free, he. wild, as opposed to domesticated, animals) and cayra-^hak (those 
which gather together on the meadows, i.e* domesticated animals). The types of these last are 
mentioned in Bun., (XIV. 6) to be goat, sheep, osmel, pig, horse and ass; cf. Yt. XII. 7, 9, 11, 15, 23, 
(Barth , Wb. 5S0). 



4 - 5 ] 


X.— THE VARA OF YTMA. 


233 


apajasat — Shall disappear, lit. shall come away from; of. Ha8. II. 16* 
Dar. says, “ shall take shelter in Barth., though he^ives the sense given 
here for the passage from HaS,, trans. this differently as shall escape (with 
their lives) and also quotes Ven. VII. 39t where the word bears the 
latter sense. Kan, also trans. similarly. 

dwy^sUmalau — Most terrific. The Pah. commentary most curiously 
thinks that the sandy and salt deserts round Ispahan are meant. { 
The word is from y/6ivi ( =fH), the 6 being prefixed partly to avoid confus- 
ing with the particle tvi (or vi) and partly under the influence of this; cf. 
dwaesdt above in Yas. LVII, 18 (p. 75). 

asayh^m — The word means “ place ” or “ region It is trans. in Skt. 
where it occurs elsewhere as ^TiT. Barth, compares ■^TITT ( = 

jg>fsnusva-^7 iS- The word always occurs with raon^m and means the 
valley (of a river). Barth, connects jafra (deep), Mod. Pers. cij) (zharf), 
depth. Kan. connects ^ jap (wt), to gape; cf. “ a yawning chasm.” 

raon^m — Kan. is curiously misled by the sound and trans. the word as 
^‘ravine” (s^c)lf and takes it from a root ru (= ^), to cut or separate. 
The word however means a river. 

pa^umaesu — Dar. construes the last two words with apajasal and 
trans. “shall take shelter in underground houses”. Kan. and Barth, 
trans. the word as “strong”, but Kan. construes like Dar. Barth, takes 
the last two words in apposition to j^fsnusva and trans. the whole phrase 
. . . nmanaehu^^ thus : “ and those who "live in the valleys of the 
rivers in strong houses” and explains that this refers to domesticated 
animals kept in well-built stalls as opposed to the animals of the deserts 
and of the mountains.** 

The idea in this verse seems to be that all creatures shall be destroyed, 
those that roam free in the forests and in the mountains, as well as the 
domesticated animals, which are kept by human beings in their settlements 
along the river valleys, and which are protected from the rigors of winter 
by well-built stables and stalls. 

5. (24). Geld, prints this verse in two parts, the first four pddas as 
verse, the rest as prose. The sense apparently follows this arrangement. 
The first part describes the state of affairs before the coming of the terrible 
winter and the second tells us what it would be after the great cold had 
come. The trans. of various scholars differ considerably especially in the 
second half. The first half may have been an earlier fragment describing 
the ancient “ cradle -land of the Aryas”. 

aetayhd — 6/3 f., . Refers to dayh^uh. Dar. takes it with zimo and 

probably reads dayhuh 1/1. 


♦ Wb. 496. t Sel. XII. t S.B.B., IV, p. 10, ftn. 2. i| Wb. 209. M Diet, , p 443. 
Wb. 819. 


30 
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hdr9td — Reich, takes it as loc. inf.* 

vastrdm — Barth." takes it (in this passage only) to refer to fodderf, but 
it may equally well be applied to food for men as well aS for cattle. 

i'dm — Sc. vdatrdjn, 

djs — 1/1 of dp, water. 

paurva — Kan. says “first of all"; Dar. trans. “before”; Barth, 
trans. “ in abundance ”. J 

vazaihydi — Dat. inf. ^/vaz (^). Reich, trans. “ shall flow " and says 
that the inf. is used with the force of the imp.|| Kan. trans. “ for irri- 
gating 

vlta\ti — Melting. Cf. also Ven. VI. 38. 

ahda-ca — This word has been translated in three ways. Kan. saj^s 
“clouds” and, taking sadaydt from ^ to destroy,** 

construes, “here, in the corporeal world, clouds shall cause destruction”. 
Reich, trans. the word as “ wonderful " and Dar. also trans. similarly; 

“ a place wherein the footprint of a sheep may be seen will be a wonder in 
the world ". The word abda does mean “ wonderful ” in two passagesft^ 
but the etymology is doubtful. Barth, takes the word here as from 
a-paSa\\ || and trans. unbetretbar (where no foot can tread). He compares 
in AV. where it is translated “no place to step upon”.1j1j Barth, thinks 
the trans. of Dar. to be due to a misreading of the Pah. 

sadaydt — Cans, from ^ sand , Shall appear. 

pasQUs anumayehe — Of lowing cattle. Barth, and others take the 
words to mean “ sheep ”. In Pah. anumoye means “ sheep ”, the bleating 
animal ; but very likely this was a later specialisation of meaning. 
Kan. .trans. “an animal of small size” {^/md, to measure). He takes 
yal . . . vaendite as an independent sentence and trans., “ here (people) 
shall see the footsteps of small animals ”.J1 J This does not fit in at all 
with the context. 

vaendite — 3/1 subj. atm. The atm. giving a passive sense. 

6. (25). vardm — From ^/var, S, to enclose, to conceal. The meaning 
is an enclosure, a place fenced in and kept apart. 1| \\ H Here it would mean 
the plkce of safety to which Yima has to lead the creatures who were to be 
saved from destruction. RV. also has the words WK and in the sense 
of “ space 

cardtu-drajo — A cardtu in length. The Pah. com. explains this as 


*$378. tWb.UU. JWb. 854ft. 1| § 703 and A.P... p, 140. t Diet., p. 88. **Ib.,p.621. 
tt Yt. XTX. 10 and Yt. V. 34 (aWo-/»nio). %% Barth., Wb. 96. |||| Ib., loc. cit., »a.Wa 

tt Xbll, p. 167. *** Barth., Wb. 1659 f ; Jack.. A G., § 685a. 1tt* XXXVII p. 50. 

ftn. 3. The word is from A/mn, to bleat; of. RV. I, 164. 28. He adds, by way of explanation* 

'* people shall see the footsteps of animals on the ground after the waters of the deluge have 
subsided ||jjl| Barth., Wb. 1360 and 1363. ^*[1 Grass,, Wb. 1217-18. 
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asprds drahndk,* i.e. the length of a racecourse. The length is further 
explained as equal to two hdOra^ which latter is said to be equal to 10(K> 
double steps, about one mile English. f 

cadrusa — Side of a square. 

hadra — Thither (Kan.); Barth, takes it merely to mean ‘‘and” or 
“also’\J 

taoxma — Seed. Pers. (tukhm)^ pedigree. 

staoran^m — This word is used for large animals (camel, ox, horse and 
ass) as opposed to pasu, which is a small animal. Goth, stiur, Eng. steer ^ 
Pers. {sutor),' a> war horse.jl 

su^ra — Bed or brilliant, "35^. Pers. (surkh), scarlet. 

saocint^m — Blazing, burning with a brilliant flame. 

aiwi-xsoiOne ( arr.) — Inf. with aiwi to dwell. For dwelling. 

The from °sae9ni (7 1) is found in Ven. III. 24,^ used in the sense of 
“ inhabitant” or “ dweller ”. 

gdvayandm — Lit. what is used for cattle. Hence “a stall” or “a 
stable ”. Ven. XIV. 14 has nmdndm gdva°. 

7. (26). fratal-caya — 2/1 caus. imp. of ^ tak with /m, to flow.** Kan. 
(Diet., p. 180) takes it from with fra and trans. “ cause to collect ”. 
The insertion of the t is due to the peculiarity that the c is often written 
as Uc (or tc or 8c). ft This peculiar spelling was probably due to the fact 
that the c often sounds like s JJ and in order to get the original c sound a 
t has to be prefixed (cf. the German combination tsch and dsch for c and j 
sounds). The wrong division of the word as found in the mss. is due to a 
false imjJression that the -tat marks the ending of a word.H |1 Probably the 
analogy of urvat-caya (which occurs in Yt. XIII. 11, 22, 28 in the sense of 
“to nourish”) is also at work in this case.T^[^[ The word fratat-cardta, a 
part. adj. is also found in several places.*** 

hddro-masayhdm — One hdOra in length. Note that the water-supply is 
to extend along half the length of a side of the square vara, 

mardya — Meadows (Barth.) ; bazars (Kan.) ; birds (Dar.). Kan. (Diet., 
p. 409) distinguishes the fern, ^yd from the mardya (m.), bird, He com- 

pares the former with Eng. market Barth, sharply distinguishes mardya,, 
bird, from this word, and compares Pers. (margh), a meadow. 

avastaya — 2/1 caus. imp. ^/std with am, to establish, to lay out. 

avi . . . ajyamnQm is probably a later interpolation in the nature of 
a comment. 

♦ Quoted byfiarth., Wb. 682. t 8.B.E.. IV, p. 16, ftn. 5 j see also Banli., Wb. 180 ? 6. The 

word ifl need alao for a measure of time. J Wb. 1762. !l Ib., 1590-91. f Ib,, 189 

** Barth*, Wb. 625f. tt Reich., § 61. So alsoj is written as d9j\ This peculiarity is very 

noticeable among the Farsi priests to-riay. II ii Bee Jack., A.G., § 81 and also note 2 thereon.. 

Bee Kan., Diet., p. 180 and Barth., Wb. 1685. *** Barth., Wb . 1012. . 
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avi . . . ^airyeiit (v.l. Kan.) — 3/1 pass, of with avi, to 

«tt.* 

mat — Here used in the sense of “ always Cf. mat aaoci-huye ( Yas. 
LXII. 3), eternally blazing (fire). 

zairi-gaon9m — See Yas. IX. 16 above, Sel. I. 

ajyamndm — See Yas. IX. 21 above, Sel. I. 

This line avi . . . ajyamndm has been trans. differently by Dar. and 
Kan. The former says (taking with the previous pdda), “ there thou shalt 
settle birds, on the green that never fades, with food that never fails ”. 
Kan. trans., “ there shalt thou establish markets full of green -coloured (i.e. 
fresh) (fruits) and fresh food (i.e. food which cannot get decayed) 

nmdna . . . katdm-ca — Barth, says “ houses . . . room”, by the latter 
word he understands a storeroom ” or ‘‘celler”t; Kan. also takes 
similarly. Dar. trans. “dwelling-places consisting of a house’'. See 
katayo, Yas. IX. 22 (p, 41 above). 

fraakdmhdm (^tt. ) — P ortico supported on pillars. J Dar. trans. “with 
a balcony ”. Kan. merely says “ with pillars Cf. which is probably 
a dialect variant of ^W.!l 

fravdrdm an-.) — With an enclosure (Barth.) Kan. says “with a 
long wall ”. Dar. trans. “ with a courtyard 

pairi-vdrdm — Dar. says “ with a gallery ”. With an enclosing wall 
(Barth. ),**** also Kan. 

8. (27). ^cfy’^-T-Mas., because “the rel. agrees with the strongest gen- 
der” (Reich., § 604). The yoi^^ below is 13 m. instead of neu. probably 
owing to attraction of the previous yoL 

araehta’Ca — Dar, explains that these are “ the best specimens of man- 
kind, to be the origin of the more perfect races of the latter days”. ft 

sarahangm — Kind, sort. The word also occurs in O. Pers. (Beh. IV) 
as dard. 

9. (28). huhaolSUama — The sweetest smelling. The Pah. com. adds by 
way of explanation! “ the highest of size, like the cypress and the plane 
tree ; the sweetest of odour, like the rose and the jessamine ”.{t 

^ataSanq^m — Lit. that which could be eaten, hence food in general. 
Here it seems to be used in the sense of vegetable food (fruits and grains) 
as opposed to animal food. The word is chiefly used for the food of human 
being8.1| H Dar. says “ fruit” relying on the Pah. com. which he quotes 
“ the best of savour, like the date ; the sweetest of odour, like the citron ”. 

The most tasty (Barth.)***; the best of savour (Dar.) 
fittest to be eaten (Kan.). 

* Barth., Wb. 1866. t Ib. 48*2. J lb. 1062. II Glrasa., Wb. 1586. % Wb# 990. 

♦♦ Ib. 868. ff S.B.E., IV, p. 17. ftn* 1. IX Quoted by Dar., loc. cit., ftn. 2. Ull Barth , Wb. 
I868f. It Loc. cit„ ftn. 3. Wb, 1874. 
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— 2/3n., referring to the various taoyma, of human beings and 
animals, mentioned above, hence neu. (Reich., § 604). 

midwaire — 2/2 adj. n. In pairs. 

ajyamndm — 2/1 n. The varied numbers used here are rather confusing 
but the sense is quite clear, the construction being ad sensvm. Here the 
sg. implies each pair. The meaning here is safe from harm See Yas. 
IX. 4. 

vardfsva — 7/3 of vara with postposition -a. Barth, regards this word 
as corrupt. He thinks that the confusion is due to the vardfsva in verse 30 
below, which is a different word.* * The plu. is rather unexpected probably 
due to the plu. naro, 

, 10. (29). In this verse Kan. takes all the words in a moral sense, but 
Dar. and others give to most of them a physical meaning. This is a very 
significant passage, as it shows the eugenic considerations which guided 
Yima in the choice of the human beings whom he had to take into his 
vara. As Dar. says he chose only “ the best specimens of mankind, to be 
the origin of the more perfect races of the latter days ... in order that the 
new mankind may be exempt from all moral and physical deformities 

frakavo — Pride (Kan.) ; humpbacked (Dar.) ; with a hump on the chest 
(Barth.). Barth, thinks the word kava (n.) moans a hump and he compares 
the Skt. but with a query mark.J Kan. says that the meaning is 

uncertain.il The word also occurs in Yt. V. 92-93 where some of the 
other words of this passage also occur. There too the meaning is evidently 
some defect in a human being but whether physical or moral is not very 
clear. If Skt. means niggardly or stingy, from y/f'*** 

apakavo — Kan. trans. “ idleness but adds in a parenthesis “ back-bit- 
ing” (speaking ill behind another’s back), the latter certainly is a better 
sense apparently from with Dar. says “ bulged forward ”. Barth, 
says, having a hump on the back ”. This word also occurs in Yt. V. 92-93. 

apdyavo (dn.) — Impurity or unrighteousness (Kan.); impo- 

tent (Dar.). Barth, does not trans. the word but merely says that it is the 
name of some defect or illness and for etymology he marks a query, ff 
Reich. (A.R., p. 215) gives the derivation as from apa -f " dvaya and trans.^ 
“castrated”. Kan. in his Diet. (p. 35) gives other meanings from other 
scholars as well: stupidity (Haug) ; enmity (Har.) ; quarrel or hatred 
(Justi). 

hardhis {dir.) — Tyranny (Kan.); lunatic (Dar.); Barth, supports the 
latter and thinks that the name HardMspa (Yt. XIII. 117) may mean ‘‘ he 
who possesses a refractory or stubborn horse 


* Wb. 1363f., note 2; see p. 239 below, t IV, p. 17, ftn. 1 and 6. X Wb. 442; but 

see Grass., Wb. 318< ii Diet,, p. 340. It may be noted that in the Yt. Kan. trans# like 

Dar. (Yt. b. M., pp. 36-36). ♦* Grass., Wb. 318. ft Wb. 80* XX lb. 1789-90. 
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driwia-r-'V ovevty or misery (Kan.) ; malicious person (Dar.) ; mole or 
birth-mark (Barth.).* A daeva'of this name is mentioned in Ven. XIX. 
43, where a famous list of the important lieutenants of A^ro-Mainyus is 
given. 

daiwih — Deception (Kan.); he evidently connects it with ^5 

cf. dav^idydy Yas. IX. 18. (p. 37 above). Dar. says “liar”. Barth, thinks 
it to be the name of a wasting disease. f This name is also in the daeva- 
list mentioned above. 

kaavlh — Meanness (Kan.) ; spiteful (Dar.). Barth, here also says that 
it is the name of a defect or disease. J The word occurs again in the list 
of daevas and also in Yt. V. 92-93.|| 

vizhdris (drr,) — Lit. crookedness, dishonesty (Kan.); from ^zbar (cf. 
zbarataeibyo, Yas. IX. 29, p. 47 above). Jealous (Dar.) ; Barth, takes it in 
the sense of crookedness of the body.^ 

vlrmto-dantdno — Evil-speaking (Kan.); he adds the parenthetical ex- 
planation that lit. it means “possessing crooked teeth”. Barth, takes it 
lit., and Dar. trans. “ possessing decayed teeth The word also occurs in 
Yt. V. 92-93. 

paeso — Leprous. Pers. (pis), leprosy, Skt. 

vUdTdto-tanus — Spread over the body (Kan.); but this trans. is in 
Yt. V. 92-93 where the whole phrase, mdpaeso . . . ianuh, occurs. In this 
passage he trans. “ may there not be a body wasted away to below the 
usual size ”, without making it clear how he got at this trans. Dar. trans. 
“ (a leper) to be pent up”; and quotes Herodotus (I. 138) to point out 
that lepers lived segregated outside the towns in ancient Persia.** Barth, 
trans. similarly, “ one whose body must be isolated”. ft 

mdha — Not here (Kan.) ; he explains this as md -j- aha, Barth, takes 
aha as merely an asserverative particle and trans. as an emphatic “ not 
indeed ”.JJ mdcim also is found (ved. Note that in verse 37 the 

words are noit and naeha-cim, 

dayhtanqm — Characteristics or qualities (Kan.); brands (i.e. marks), 
(Dar.) ; signs or outward symbols (Barth. ).|| 1| Elsewhere, where the word 
occurs, the Skt. trans. has 

maSydis — Kan. following Westergaardmi reads masdis and trans. 
“ connected with death ” (i.e. leading to death). But he gives the reading 
maiydis in a ftn. Geld, has no mention of the v.l. adopted by Kan. 

11. (30). fratdmdm daiyhdus — The syntax of the cases in this verse is 
confused. Here 2/1 is used for 7/1. In the first portion of that place (the 
vara), Kan. takes daiyhu here in the lit. sense of “country” and adds a 
long footnote* ?* to explain why the numbers in each of the three divisions 

♦ Wb., 778. t lb., 680. t lb.,* 461, 1| In the latter place is reading ia makoicu, in one 

word. % Wb. U72. ♦♦ S.B.B.. IV, 17, ftn. 4. n Wb 1441. U Ib. 1168. ij|| lb. 676 f. 

Dlct.^|>. 401, P. 64 of his trans. 
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<the first, the middle and the last) should have been regularly diminishing. 
He thinks that this refers to Yima’s moving southwards at regular intervals 
during his rule this would naturally leave the earliest portion of his land 
the most thickly populated. All this is rather far-fetched because clearly 
the vara is meant here. Dar. trans. ‘‘in the largest part of the place”. 
Barth, calls this “ the qualitative first 

pdrdSwo — 2/3 m. or f. Passages or roads. Dar. trans. “ streets”. p 9 r 9 iu 
is the crude form. The word also means a bridge (cf. Yas. XIX. 6, p. 178 
above). 

rnahdmo — Bad syntax again, this ought to have been 7 1. This refers 
to the part of the vara second both in size and position. 

nitdmo — The smallest ; so all take it. I would like to take it as “ the 
nethermost ”. All the three divisions were underground and one above the 
other ; the smallest (as judged by the number of people it would contain) 
being also the lowest. There are three reasons for this suggestion : ( 1) Kan. 
consistently trans. vara as a cave (JlW), and this is the ancient tradition 
(Bun. XXXII. 5) ; (2) the word kata in verse 7 implies a dug-out chamber 
(^ 'kan, \ (3) the mention of some sort of internal lighting arrangement 
also seems to show that ordinary daylight was excluded}: (this verse and 
verso 40). Dar. thinks the three-fold division corresponded to the three 
castes. II 

aiwi . . . vardjsva — 2/1 imp. of ^ vardp with aiwi, to seal with a signet 
(ring). Skt.^W is cognate. Kan. takes this word as 7 3 of vara (irregularly 
instead of vardhva). 

te refers to the three parts of the Vara. 

euwrya — 3/1. Seal(-ring) (Dar.); this is the traditional meaning. 
The emblferas of Yima’s sovereign power, which were bestowed upon him 
by Ahura Mazda, were the seal and the sword vers(3 6 of this chapter (also 
verse 10). These are also mentioned by Firdausi.^! Kan. unaccountably 
takes it here to be “ a weapon ”. In his Diet. (pp. 528 f) he says that this 
weapon is the plough.** Barth, for reasons not very clear takes the word 
to mean “ an arrow ” and he compares the word surh, arrow, in the Shighni 
dialect of the Pamirs. ft 

api-mardza — Provide with, equip with. It governs two obj. vardm and 
dvardm. 

dvardm — These doors are meant for going in and out. 

raocandm — Light-giving (Barth.).ff Kan. and Dar. trans. ‘^window ”, 
lit. “an aperture for light” (cf. Urdu roahanddn, skylight). Barth., how- 
ever, says that in Ven. VII. 14 the word means “ window”, and he admits 


^ Ven. II. 10, 14 and 18 ; see also the introductory note to this selection, t Wb. 970. + Kan. 

however trans. quite differently in this verse ♦, see notes b^ow (see also IV, p. 20, ftn. 1). 

il IV, p, 18, ftn. I. 1! Quoted by Dar,, S.B.E., IV, p. 12, ftn. 2. ** Yima is credited 

with having introduced agriculture into Irftn. it Wb. 1683. tX Wb, 766 and 1489* 
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that this is the traditional sense. But his trans. ‘‘ light-giving (if it im- 
plies admitting day-light) leaves the following words rather meaningless. 

'^draoxsndm etc. — Cf. Yas. LVIL 21 (p. 77 above). 

Kan. trans. the words, aiwi^^~ca^^ to the end; thus: “Within thy en- 
closures, around each one, on the inner side construct doors and windows 
with thy golden weapon such that natural light may enter'*. But the 
syntax does not support this version. 

12i (31). ku9a te — Kan. takes te as tava and trans. “thy (Ahura's) 
vara '*. Barth, takes te here as merely a strengthening particle. 

yd — 3 1. About which. Reich, calls this “ the instrumental of cause *' 
(§ 451). 

aiyha zdmo — 6 1 used for 2 1. This is a partitive gen. used objec- 
tively. * 

p^ndbya — 3/2. Heels, Skt. This word is from ^/spar, 

(see below), to kick with the foot; the initial a was lost very early, 
probably before the separation of the various I.-E. races. f 

vlapara — Crush. From ^/spar with vl, Kan. trans. “ turn about the 
soil with thy heels ”. 

vixciha — From dig* Barth, trans. “knead'* but 

Kan. has “ dig 

m^naydn ahe^ yada — Barth. sa 3 "s the phrase means “just like'*.{ A 
variant phrase is m^naydn bd yaSd, Barth, explains this phrase as meaning 
lit. “ they (people) might indeed think that **, taking ahe in a mildly empha- 
tic sense, “think of this”. Kan. .(Diet. p. 413) compares it with Pers. 

(mdnldan) or (mdnistan) to resemble and says that the phrase 

lit. means “ just as if they made a comparison of it ”1|. Kan. observes that 
m^naydn (3^3 impf. cans, par.) is often used by itself in an adverbial sense, 
“just as’*, the Pers. (mdnand) is used exactly similarly. 

Yiu — A particle used after the first word in a clause.^ 

Xsiviati (v.l. Barth.) — Kan. trans. “ fit for cultivation”, but the 

word is not found in his Diet. Barth, takes it as 7/1 (written thus instead 
Xfusti*"^) of xauata, which means wetted or mixed with water. The root is 
to flow from which are derived the words (i^*)* river, Skt. 

and xaudra, fluidity or semen. 

Z 9 me — 7/1. Pronounced sometimes zme ; ft the words x?'^^ -f 2 : 9 m- in 
7/1 give the doubtful word hutasme (Frahang4 Olm, 5) through 

vlaavayeirjte — 3/3 pres, of ^iyav {mv) with v%, to knead. $4 Kan. takes 
it to mean “ extend in breadth” from ^au with vi.H 1| 

♦ Reich. § 407. t Grasa., Wb. 808. t Wb, 1128. 11 Taking the verb as causal, 

f Barth., Wb. 1089. ♦♦ aeich. § 38. 8. tt Ib. § 86^, ftn. 8 (p. 186). XX Barth., Wb, 1716. 

Ill I)iot.,p. 559. 
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Kan. trans. the last phrase mq,nay^^^ etc. thus: ** Just as at present 
people increase the extent of cultivable land 

On this verse Dar. notes that the Shah, mentions how Jamshid taught 
the spirits under him how to knead clay ** by mixing the earth with water 
Reich, thinks that the vara is to be constructed “ after the world becomes 
an ocean by the flood ”,t but there is no reason to think thus. 

19. (38). — Geld, notes v.k in only two mss., in one he and in the 

other t9 ho^ the t9 being a later addition. But for there is no v.l. noted 
in Geld. The syntax is wrong in both cases. 

vardfsva — Geld, notes that one ms. “ has appended £ aecunda manu to 
vardfava"^ and another ms. has vardmava with the m corrected to a/. 

20. (39). cayo — 1/3 f. inter, pron. 

yoid — Wrong gender and number, because raoca is f. plu. 

vardfava — See above verse 28. The plural refers to the three parts of 
the vara. 

yoi9 — Wrong number. 

21. (40). ^ahdta — Natural, lit. self-created. The Pah. trans. says that 
this refers to the eternal lights of the heavens, which are mentioned below. 

Artificial, lit. created in (or by) the world ; hence the non- 
eternal artificial lights are meant. See note on d-atlhy Yas. LX. 1 (p. Ill 
above). 

hakdrdt — Once, 

iriyfahe — 6/3 n. The word is xised for the rising of heavenly bodies 
(Kan.) ; Barth, however says it means' “ setting ” of heavenly bodies, { 

aahaya — 7/lf. Setting of heavenly bodies (Kan.) ; Barth, says “ rising ” 
(Wb. 1557). The latter derives it from ^aand, to appear. 

vaervaite — Sg. for plu., perhaps each individually is meant. The atm. 
has here the passive sense — “ are seen 

tae-ca . . . yard — Dar. reads these words with this verse (40) where they 
really belong. Kan. and Barth, (also Reich.) follow Geld, and read them 
in 41. 

tae-ca — 1/3 m. Who these are is difficult to say, probably the people 
in the vara* 

ayard — See note on ay^n-ca in Yas. LVII. 17 (p. 74 above). 

yard — '^be Iranian year was 12 months of 30 days each and 6 
extra days at the end to make up the total. H This passage is perfectly 
plain about the Polar home of the ancient Iranians. In fact nothing could 
be more explicit than the words here and this is the only possible explana- 
tion that would fit. It seems that Dar. had some inkling of the true signi- 

♦ IV, P.-18, ftn. 2. t A.R.,p 140? italics mine. : Wb. 1629. II See InU 

order to be accurate as regards the solar year one extra month was intercalated, every 120 years. 
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fioa&ceof this passage, for he says by way of comment as there is no daily 
r^^hition of the sun Kan. is clearly puzzled over it and beyond repeat- 
Ihg the statement gives no clearer sense, f 

22. (41.) cadwardsatdm — 2/1. Accusative denoting extent of time.J 

aiwigaman^m — The word means orig. winter and hence a year. Cf. 
Pers. (-KiA {hangdm)f time. 

n9r^ya—An 

miOiuana — 1/2. Twins, ftfW. 

aralata gaya — 3/1 ; cognate instrumental, see Reich. § 452. 
j vainti — . 

Dar. has a long quotation from the Mainyo^i-Khard which says that in 
those days the life of a human being was 300 years and that of cattle 150 

years. 

23. (42). avaOa—Theve^ in that place (Barth., Wb. 172). 

via Karsipta — Kan. takes it as one noun VlhharHpta ffnd says that 
there was a prophet of that name in the vara.^^ In the Pah. commentary 
on Vis. I. 1 he is called the Ratu of all birds. In Bun., XIX. 16 it is said 
that “ it knew how to speak words, and brought the religion to the en- 
closure which Yim made, and circulated it ; there they utter the Avesta in 
the language of birds”.* ** In Bun., XXIV. 11 it is said to be the chief of 
the birds, tt Barth, derives the name from I.-E. krai -h and thinks it 
means “ quickflier ”.J J See Modi, pp. 52f. 

24. (43). Urvatat-nara — Lit. ” friend of mankind ” (?) He was the third 
(and youngest) son of Z. He was the chief of the agriculturists and was 
the head of the mm of Yima. Bun., XXXII, 5 says of him, “ Aurvatat- 
nar was an agriculturist, and the chief of the enclosure formed by Yim- 
Which is below the earth ”.ll |1 Dar. has got the following note “ Urva- 
a^nara, as a husbandman, was chosen to be the aim or temporal Lord of 
Ihe mra, on account of the vara being underground. Z., as a heavenly 
priest, was, by right, the ratu or Spiritual Lord in Airyana Vaeja, where he 
founded the Religion by a sacrifice 


* S.B.B., IV. p. 20, ftu. 2. t Veil., p. 00, ftu. t Reich. 1| IV. p, 20, ftn, 3. 

f Ven„ p. 67, ftn. ** V, p. 70 Ih., p. 80, VVb. 158. 1111 Ibid., }). 142 

S.B.E.,IV. p. 21, ftn. 1. 
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